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VA-YEILEKH

31 Moses went and spoke these things to
all Israel. 2He said to them:

I am now one hundred and twenty years old,
I can no longer be active. Moreover, the LorD
has said to me, “You shall not go across yonder
Jordan.” 3The Lorp your God Himselfwill cross
over before you; and He Himself will wipe out
those nations from your path and you shall dis-
possess them.—Joshua is the one who shall
cross before you, as the Lorp has spoken.—
4The Lorp will do to them as He did to Sihon
and Og, kings of the Amorites, and to their
countries, when He wiped them out. >The LorD
will deliver them up to you, and you shall deal
with them in full accordance with the Instruc-
tion that I have enjoined upon you. 6Be strong
and resolute, be not in fear or in dread of them;

Epilogue: Moses’ Last Days
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(31:1-34:12)

Chapters 31-34 are the epilogue both to Deu-
teronomy and to the entire Torah. They describe
the steps taken by Moses, on concluding his major

addresses, to prepare the Israelites for the future;
and they end with his death and the people’s
mourning.

PREPARING FOR NEW LEADERSHIP (31:1-30)

MOSES’ DEPARTURE AND REPLACEMENT
(vv. 1-6)

God denied Moses’ request to enter the Promised
Land (in 3:23-28), instructing him to appoint
Joshua as his successor and then ascend the moun-
tain where he would die. Now Moses proceeds
to carry out God’s instructions.

2. He said to them  After saying the “things”
to which verse 1 refers, Moses went on to inform
the Israelites that he could not continue as their
leader.

be active 1 can no longer come and go, per-
form the task at hand, exercise military leadership.

the LORD has said to me See 3:27.

3. Moses is voicing a fundamental biblical
concept: God, not Joshua, will lead the Israelites
across the Jordan. God’s role, not Joshua’s, will
be the decisive factor in the conquest of the
Land.

as the LORD has spoken 'To Moses, in 3:28.

4. To bolster the people’s confidence, Moses
reminds them of their recent victories (2:31-3:7).

6. The promise that God will accompany
someone is a succinct assurance of divine assis-
tance and protection; it is often given by God, or
in His name, when He charges an individual with
a mission, especially a military one. Trusting in
God’s strength, not their own, they may be fully
confident of victory.

CHAPTER 31

2. one hundred and twenty years old The
maximum span of human life (Gen. 6:3), which

is a notion also found in ancient Sumerian lit-
erature. This is the origin of the Jewish wish
for a long and full life: “May you live to 120!”
See 34:7.
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or forsake you. Fear not and be not dismayed!”

9Moses wrote down this Teaching and gave
it to the priests, sons of Levi, who carried the
Ark ofthe Lorp’s Covenant, and to all the elders
of Israel.

10And Moses instructed them as follows:
Every seventh year, the year set for remission,
at the Feast of Booths, !lwhen all Israel comes
to appear before the Lorp your God in the place
that He will choose, you shall read this Teach-

MOSES APPOINTS JOSHUA  (vv. 7-8)

Following God’s instructions (1:38, 3:28), Moses
now publicly appoints Joshua as his successor.

7. Speaking to Joshua in the hearing of the
people, Moses emphasizes that Joshua is one of
them (“you . . . shall go with”) to avoid any im-
plication that Joshua rather than God is the real
leader. But in verse 23, God says to Joshua, “you
who shall bring.” Speaking privately to Joshua,
God is unconcerned about that implication.

8. The same encouragement that Moses ad-
dressed to Joshua privately in 3:22 he now ad-
dresses to him publicly, making his appointment
known to all.

WRITING AND READING THE TEACHING
(vv. 9-13)

Moses has finished expounding the Teaching
(1:5), which he has imparted orally until now. He
writes it down and arranges for its regular public
reading so that the people may be reminded reg-

ularly of its contents and future generations may
learn it.

9. Moses wrote down this Teaching The
laws and other parts of Deuteronomy.

gave it to the priests . . . and to all the elders
These were the religious and civic leaders of the
people, who would be responsible for guiding the
nation’s affairs in accordance with the Teaching
and for having it read to the public every seven
years. The priests were to keep the text in the Ark
that was in their charge (see 31:25-26, 10:8).

10. at the Feast of Booths See 16:13-15.
This festival attracted the largest number of pil-
grims and lasted seven days. Because it came after
the harvest was stored, the people would feel se-
cure about their food supply for the coming year
and could absorb the lessons of the reading with
minds free of concern.

11. in the place Where the Feast of Booths
was celebrated (16:16) and where the Ark was
kept (1 Kings 8:1-9).

HALAKHAH L’'MA-ASEH

31:10-13. Every seventh year, . .

. read this Teaching aloud The Torah takes steps to ensure that its contents

would be known not only by the intellectual or priestly elite but also by the entire Jewish people, “men, women,
and children.” To accomplish this even more effectively, it has been Jewish practice from very early times to
read a section of the Torah in the synagogue four times each week: on Monday morning, Thursday morning,
Shabbat morning, and Shabbat afternoon. We now read the entire Torah through the course of one year or,

in some synagogues, three years.



1175 DEUTERONOMY 31:12 VA-YEILEKH

ing aloud in the presence of all Israel. 12Gather
the people—men, women, children, and the
strangers in your communities—that they may
hear and so learn to revere the Lorp your God
and to observe faithfully every word of this
Teaching. 13Their children, too, who have not
had the experience, shall hear and learn to re-
vere the Lorp your God as long as they live in
the land that you are about to cross the Jordan
to possess.

14The Lorp said to Moses: The time is draw-
ing near for you to die. Call Joshua and present
yourselves in the Tent of Meeting, that I may
instruct him. Moses and Joshua went and pre-
sented themselves in the Tent of Meeting. 15The
Lorp appeared in the Tent, in a pillar of cloud,

read Hebrew: tikra, in the singular; Moses
often addresses the entire people in this manner.
Presumably, in speaking directly here to the
priests and elders (v. 9), he means that they are
the ones who must either read aloud the Teaching

or arrange for the reading.

this Teaching All of Deuteronomy, which

can be read aloud in three to four hours.

12. women, children, and the strangers
Although normally only adult male Israelites are
obligated to appear at the festival, on this occasion
women, children, and strangers must also attend
so that all may hear their duties and rights read
to them and be inspired with reverence for God.
The verse, addressing the need to learn the Teach-
ing, makes no distinction between men and

women.

that they may hear and so learn to revere
The Teaching’s account of God’s mighty deeds
on behalf of Israel and its presentation of His laws
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will inspire the people to venerate Him and obey
the commandments.

13. The children especially, who have not ex-
perienced the wonders of the present generation,
need to hear of those experiences and the lessons
they impart. Conducting the impressive public
reading every seven years will ensure that every
child would be imbued with the Teaching soon
after reaching an educable age.

GOD MEETS WITH MOSES AND JOSHUA
(vv. 14-15)

God informs Moses that He will appoint Joshua
as Moses’ successor. This will confirm Moses” ac-
tion in verses 1-8 and remove any doubt that the
appointment is divinely authorized.

15. inthe Tent. .. at the entrance The Sep-
tuagint reads: “The LorD came down in a cloud
and stopped at the entrance of the Tent of Meet-
ing,” thereby avoiding the possible inconsistency

12. Gather the ... women . .. that they may
... learn Some authorities in the Talmud
contend that there is no obligation to teach To-
rah to women. Such opinions, however, are
products of the Greco-Roman view of women
as intellectually weak, a notion that began to
appear in Jewish sources in the 3rd century
B.C.E., during the Hellenistic period. In con-
trast, Ben Azzai held that a man is obliged to

teach his daughter Torah (JT Hag. 1:1).

14. The time is drawing near for you to
die The Midrash pictures God appearing to
Joshuain a cloud. When the cloud lifted, Moses
asked Joshua, “What did the LorDp say to you?”
Joshua replied, “When the LorD spoke to you,
did you share the message with me?” At that
moment, Moses became reconciled to his im-
minent death, saying to himself, “It is a hun-
dred times better to depart now than to be jeal-
ous of my successor” (Deut. R. 9:9).

wmn
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DEUTERONOMY 31:16 VA-YEILEKH

the pillar of cloud having come to rest at the
entrance of the tent.

16The Lorp said to Moses: You are soon to
lie with your fathers. This people will thereupon
go astray after the alien gods in their midst, in
the land that they are about to enter; they will
forsake Me and break My covenant that I made
with them. 17Then Myanger will flare up against
them, and I will abandon them and hide My
countenance from them. They shall be ready
prey; and many evils and troubles shall befall
them. And they shall say on that day, “Surely
it is because our God is not in our midst that
these evils have befallen us.” 18Yet I will keep
My countenance hidden on that day, because
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of the cloud being both inside the Tent and re-
maining outside at the entrance.

pillar of cloud The cloud is the vehicle by
which God descends to earth.

COUNTERING ISRAEL’S FUTURE APOSTASY
(vv. 16-22)

ISRAEL’S BETRAYAL  (vv. 16-18)

16. lie with your fathers The idiom stands
for “die and lie with one’s fathers.” It refers spe-
cifically to the reunion of one’s spirit after death
with the spirits of one’s ancestors in Sheol, the
netherworld, as in the phrase “be gathered to one’s
kin” in 32:50.

goastray Literally, “fornicate,” “go whoring.”

This metaphor for apostasy reflects the under-
standing that the bond between God and Israel
is like a marriage bond. Worship of other gods
is an act of betrayal as repugnant as adultery.

Jorsake Me Israelite idolaters did not literally
cease worshiping the Lord; they worshiped Him
along with gods, as was common in polytheism.
But the exclusive, monotheistic character of the re-

lationship between God and Israel is so integral to
biblical religion that the worship of any other de-
ities is regarded as abandonment of the Lord. Any
rapport the idolater continues to maintain with
the Lord is viewed by the Bible as meaningless.

17. Iwill abandon them Punishing them in
kind for abandoning Me (v. 16).

hide My countenance from them Withdraw
My favor and protection; abandon them and ig-
nore their pleas for help. (When God hides His
countenance, His attentive presence, the Israelites
are exposed and unprotected.)

because our God is not in our midst Israel
will realize from its setbacks that it has lost divine
protection. But it will not admit its own guilt and
instead will complain that God is not involved,
He no longer controls events and protects Israel,
He has broken His promise and abandoned His
people.

18. Yer I will keep My countenance hidden
God is saying, “But it is because of all the evil they
have done . . . that I will hide My countenance,”
thus explaining that He was justified in abandon-
ing them.

17. I will . . . hide My countenance from
them To understand the Sho-ah, Martin
Buber, who fled Germany for Palestine when
the Nazis came to power, fastened on this im-
age of God’s hiding. God is always present, but
sometimes turns aside and hides the divine
countenance. Terrible things happen when
God’s countenance is hidden, when God’s at-
tention is turned away.

Dov Ber of Mezeritch once found his young
child crying. “Iwas playing hide-and-seek with
my friends,” the child explained, “and I hid so
well that they stopped looking for me and went
away.” Dov Ber mused, “This must be how
God feels, hiding the divine countenance from
us to the point where some of us stop
looking—and start living our lives without
God.”



1177 DEUTERONOMY 31:19 VA-YEILEKH

of all the evil they have done in turning to other
gods. 19Therefore, write down this poem and
teach it to the people of Israel; put it in their
mouths, in order that this poem may be My wit-
ness against the people of Israel. 20When I bring
them into the land flowing with milk and honey
thatI promised on oath to their fathers, and they
eat their fill and grow fat and turn to other gods
and serve them, spurning Me and breaking My
covenant, 2land the many evils and troubles be-
fall them—then this poem shall confront them
as a witness, since it will never be lost from the
mouth of their offspring. For I know what plans
they are devising even now, before I bring them
into the land that I promised on oath.

22That day, Moses wrote down this poem and
taught it to the Israelites.

turning to other gods That is, relying on

them or displaying loyalty to them.

WRITING A POEM  (vv. 19-22)
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that God violated His promise to remain with
them; it will show that God’s abandonment of the

Israelites was justified.
20. Their prosperity will lead them to forget

19. write down Hebrew: kitvu lakhem; lit-
erally, “write for yourselves” (i.e., Moses and
Joshua) in the plural, although the remaining
verbs in the verse (“teach it,” “put it in their
mouths”) are in the singular. A written copy of
the poem was made, and the intended audience
heard it read aloud, as in the case of the Teaching
(vv. 9-13).

put it in their mouths See Comment to
30:14. Memorization would be facilitated by the
poetic form.

be My witness The poem will testify that
God had treated the Israelites with justice and
kindness, but that His people betrayed Him (see
32:1-18, esp. vv. 4-5). It will rebut their charge

God, the true source of their well-being; they will
attribute their comfort to false Canaanite gods
they believe responsible for fertility.

21. shall confront them . . . since it will never
be lost  Literally, “shall speak up . . . since it will
never be forgotten.” The poem will be known by
heart and will virtually speak up by itself. When
the predicted disasters transpire, the poem will ir-
resistibly spring to the lips of the people and bear
witness to their guilt.

For I know what plans they are devising even
now God concludes by repeating the point
made at the beginning: The incidents of the
Golden Calfand Baal-peor (4:3,9:12-29) have re-
vealed how susceptible the people are to idolatry.

19. that this poem may be My witness
Does God need a poem as a reminder? The pur-
pose of the poem would be to remind God not

to judge the people Israel harshly in the future,
for God was aware of their nature (v. 27) and
chose them nonetheless (Malbim).

HALAKHAH L’'MA-ASEH

31:19. write down this poem This verse is the source for the commandment for each Jew to write a personal
copy of the Torah. One who commissions a ritual scribe (sofer) to write even one letter on one’s behalf is
considered to have fulfilled this mitzvah (BT Men. 30a). Many congregations that acquire a new Torah scroll
celebrate its completion (Siyyum Seifer Torah) by having individuals who have contributed to its purchase fill

in a letter of the Torah.
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DEUTERONOMY 31:23 VA-YEILEKH

23And He charged Joshua son of Nun: “Be
strong and resolute: for you shall bring the Is-
raelites into the land that I promised them on
oath, and I will be with you.”

24When Moses had put down in writing the
words of this Teaching to the very end, 25Moses
charged the Levites who carried the Ark of the
Covenant of the Lorp, saying: 26Take this book
of Teaching and place it beside the Ark of the
Covenant of the Lorp your God, and let it re-
main there as a witness against you. 27Well I
know how defiant and stiffnecked you are: even
now, while I am still alive in your midst, you
have been defiant toward the Lorp; how much
more, then, when [ am dead! 28Gather to me
all the elders of your tribes and your officials,
that T may speak all these words to them and
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GOD APPOINTS JOSHUA (v. 23)

23. He charged This is the first time that
God speaks directly to Joshua.

Twill be withyou God confirms what Moses
promised Joshua in verse 8.

CONVEYING BOTH THE TEACHING
AND THE POEM (vv. 24-30)

24. put down in writing  Hebrew: likhtov
... al seifer. In the Bible, seifer means any kind
of written document—even a brief letter, a legal
document, or an inscription, whether written on
a sheet or scroll of papyrus or parchment, or on
stone, plaster, or pottery. The seifer in this verse
is undoubtedly a leather scroll.

this Teaching Deuteronomy.

25. Levites See verse 9.

26. Ark of the Covenant The Ark containing
the two tablets of the Covenant on which the Dec-
alogue was written (4:13; 10:1-5). Ancient trea-
ties were commonly deposited in sanctuaries.
Keeping the Teaching next to the Ark of the Cov-
enant indicates that it embodies the principles of
the covenant and is as binding as the Decalogue
itself because it comes from the same divine
source. The scroll with the Teaching was un-
doubtedly to be kept in a container, such as a jar

or a box, to protect it from damage by moisture
or worms.

as a witness against you Against the Israel-
ites, whom the Levites here represent. Moses as-
signs the Teaching a new function: It is to be a
witness, like the poem (v. 19). Unlike the poem,
however, it does not testify to Israel’s betrayal of
God after settling in Canaan. He probably means
that the Teaching will serve as evidence that Israel
accepted the terms and conditions of the Cove-
nant; this will enable the people to understand
their misfortunes.

27. Well I know No one knows better than
I, having experienced your defiance so often.

defiant and stiffnecked Moses used these
terms to characterize Israel’s behavior earlier, par-
ticularly its refusal to advance on the Promised
Land and the incident of the Golden Calf (see
9:13,23).

how much more, then Even Moses, despite
his authority, could not restrain the Israelites
while he was alive; how much more likely are they
to rebel after his death.

28. Gather As the people are to be gathered
to hear the Teaching (v. 12), so their leaders are
to be gathered to hear the poem.

elders of your tribes Because verse 30 indi-
cates that Moses addressed the entire people, one

24. This included the description of his
own death. Moses’ final challenge, indeed the

final challenge for anyone, was coming to
terms with his own mortality.

1178
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1179 DEUTERONOMY 31:29 VA-YEILEKH

that T may call heaven and earth to witness
against them. 29For I know that, when I am
dead, you will act wickedly and turn away from
the path that I enjoined upon you, and that in
time to come misfortune will befall you for hav-
ing done evil in the sight of the Lorp and vexed
Him by your deeds.

30Then Moses recited the words of this poem
to the very end, in the hearing of the whole con-
gregation of Israel:
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would have expected the text to contain a state-
ment referring to all of the Israelites and not only
the elders. The Septuagint has a longer reading,
“the heads of your tribes, your elders, judges, and
officials.”

all these words The poem.

heaven and earth to witness Heaven and
earth will be the third “witness” (after the poem
and the Teaching) that Isracl was warned.

29. in time to come The situation described
in the poem fits several periods in Israel’s later his-
tory, beginning with the time of the chieftains
(“Judges”) after Joshua’s death.

30. This verse is the introduction to the
poem in chapter 32.

whole congregation of Israel The entire na-
tion, now formally assembled for the occasion.
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HAFTARAH FOR SHABBAT SHUVAH

HOSEA 14:2-10; MICAH 7:18-20 (Ashk nazim—with Va-yeilekh)
HOSEA 14:2-10; JOEL 2:15-27 (Ashk nazim—with Ha-azinu)
HOSEA 14:2-10; MICAH 7:18-20 (S fardim)

(Shabbat T’shuvah [the Sabbath of Repentance]
is the Shabbat before Yom Kippur, also called
Shabbat Shuvah afler the first word of this haftarah.
This occasion coincides with the reading of either
Va-yeilekh or Ha-azinu. Among Ashk’nazim, some
congregations recite the passages from Hosea and Joel
every year; others recite all three passages.)

In this hafiarah, the core passage from Hosea fo-
cuses on a great call for human repentance, sup-
plemented by the promise of divine healing and
sustenance for those who have returned to God.
The added selection from Joel introduces rituals
of penitence and another promise of divine res-
toration; the added selection from Micah cele-
brates God’s attributes of mercy and forgiveness
of sin.

Combinations of nonconsecutive passages oc-
cur several times in the annual hafiarah cycle.
However, such “skipping” (as the Sages call it)
from unit to unit is permitted only within the
same prophetic book or within a single scroll. In
the case of this hafiarah, all selections are taken
from within a single unit, the anthology of 12 pro-
phetic books called “The Twelve” (7rei Asar).

Hosea’s opening call for repentance dominates
the haftarah. His appeals to “return to” (shuvah

.. ad and shuvu el) God (vv. 2-3) exhort the
people to turn from their sin and rebellion. His
call is also the hinge on which a human-divine
dynamic turns, as shown by plays on the operative
verb. In the sequel, God declares that, after the
people take the initiative to repent, He “will heal
their backsliding [m 5huvatam]” and take them
back in love—for His “anger has turned [shav]”
from them (v. 5). The result of such divine favor
will be a period of national restoration and re-
newal. Not only will Israel be healed but “They

who sit [yoshvei] in his [i.e., Israel’s] shade will
be revived [yashuvu]” as well (v. 8). God’s blessing
to the people will sustain all who come in contact
with them.

Turning and transformation thus constitute
the basic structure of the first part of the bafiarah,
embracing the people’s turning from sin to God,
and God’s turning from wrath to loving care.

After Hosea’s instruction in repentance, Joel’s
liturgical instructions articulate a deeper ritual
structure: a shofar blast to assemble the nation for
fasting and purification, and the priests” suppli-
cation to God on behalf of His people. Mean-
while, the liturgical proclamation of divine for-
giveness in Micah 7:18-20 supplements Hosea in
a different way. Here God’s assertion of loving
care is climaxed by a human declaration that
God’s forgiveness is incomparable.

RELATION OF THE HAFTARAH
TO THE CALENDAR

Shabbat Shuvah concludes an 11-week cycle of
special Sabbaths that began after the fast of the
17th of Tammuz. For this period, haftarah texts
were chosen according to the theme of the day
and not because of any verbal correspondence
with the weekly Torah portion. Prophetic read-
ings for Shabbar Shuvah highlight the themes of
human repentance and divine mercy. Hosea, in
particular, expresses confession of sins and com-
mitment to God; Joel refers to rituals of contrition
and purification, along with priestly prayers; and
Micah celebrates divine forgiveness of sin.

The hafiarab readings emphasize the activity of
repentance—the external acts (verbal and behav-
ioral) that announce and activate a transforma-
tion of religious life. The inward journey “to-
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ward” God is left for the individual worshiper,
along with the “words” that must be taken to

™ YU

later master, this journey is a return to one’s spir-
itual source, to a transcendent point of integration

heart and spoken with integrity. According to a symbolized on earth by Shabbat.

For you have fallen because of your sin.
3Take words with you

And return to the Lorp.

Say to Him:

“Forgive all guilt

And accept what is good;

Instead of bulls we will pay

[The offering of] our lips.

4Assyria shall not save us,

No more will we ride on steeds;

Nor ever again will we call

Our handiwork our god,

Since in You alone orphans find pity!”

51 will heal their affliction,

Generously will I take them back in love;
For My anger has turned away from them.
6] will be to Israel like dews;

He shall blossom like the lily,

Hosea 14:2—4. 'The prophet Hosea calls on
the nation to repent. Elements of this act include
the recognition of guilt and its rejection (vv. 2,4);
repentance (v. 2); confession of sin and appeal to
mercy (v. 3); and the rejection of past practices,
with the decision never again to engage in them
(vv. 4,9). This fourfold structure anticipates the
teachings on repentance formulated in the Mid-
dle Ages by Saadia (Doctrines and Beliefs) and by
Maimonides (MT Repentance 2:2,4).

References to repentance in the Torah differ
from those in the prophets. In the Torah, repent-
ance is something that the people may do after
divine punishment has occurred, something that
may lead to God’s merciful cancellation of the
“distress” (see Deut. 4:29-31, 30:1-10). Charac-
teristically, however, the prophets’ call for repen-
tance precedes any punishment, because it is an
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act that may avert the divine decree. This is its
use in most traditional Jewish sources.

The prophet instructs the people in the use of
appropriate words of confession (Ibn Ezra,
Radak), appealing to them that they ask God to
“Forgive all guilt” (ko/ tissa avon). This phrase al-
ludes to the divine attribute of mercy (see nosei
avon [forgiving iniquity] in Exod. 34:7 and else-
where).

And accept what is good Hebrew: v'kah rov.
The meaning is obscure, perhaps a request that
God accept the good deeds done (Kara), the good
heart (Radak), or even words of contrition (Ibn
Ezra).

Instead of bulls we shall pay / [ The offering
of | our lips The Hebrew is obscure. Based on
the Septuagint reading “fruit” in the singular,
many modern scholars read the word parim
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He shall strike root like a Lebanon tree.
7His boughs shall spread out far,

His beauty shall be like the olive tree’s,
His fragrance like that of Lebanon.

8They who sit in his shade shall be revived:

They shall bring to life new grain,
They shall blossom like the vine;

His scent shall be like the wine of Lebanon.

9Ephraim [shall say]:

“What more have I to do with idols?
When I respond and look to Him,

I become like a verdant cypress.”
Your fruit is provided by Me.

10He who is wise will consider these words,

He who is prudent will take note of them.

For the paths of the Lorp are smooth;
The righteous can walk on them,
While sinners stumble on them.

2 15Blow a horn in Zion,
Solemnize a fast,
Proclaim an assembly!
16Gather the people,
Bid the congregation purify themselves.
Bring together the old,
Gather the babes
And the sucklings at the breast;

(bulls) as p7i (fruit of) + m, understanding the
m as a poetic embellishment. This yields: “We
shall pay the fruit of our lips [i.e., confess].” Thus
prayer substitutes for a sacrificial offering, and
confession is an offering of contrition.

9. A fitting conclusion to the prophet’s call,
affirming the main point: Spiritual fidelity leads
to a thorough transformation of Ephraim’s
earthly life.

10. consider . . . take note A concluding ex-
hortation.

these words . . . of them If “these” refers to
the preceding counsel to repent (Rashi), then v.
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10a is the rhetorical conclusion to verses 2-9. Al-
ternatively, if “these” refers to the “paths of the
Lorp” in the following phrase (Ibn Ezra), then
the reference is to the justice of God (“path,” or
“way,” indicates divine providence; cf. Exod.
33:13). By contrast, Radak understood “these” to
mean the prophet’s earlier words of reproof. In
this view, the exhortation calls on the people to
take heed of God’s judgment.

Joel 2:15-16. Blow a horn This proclama-
tion of alarm invokes a national assembly. Tech-
nical terms are used to stress the significance of
the ingathering. The call for “the bridegroom [to]

vuit 1236
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Let the bridegroom come out of his chamber,
The bride from her canopied couch.
17Between the portico and the altar,

Let the priests, the LorD’s ministers, weep
And say:

“Oh, spare Your people, LorD!

Let not Your possession become a mockery,
To be taunted by nations!

Let not the peoples say,

‘Where is their God?””

18Then the LorD was roused

On behalf of His land

And had compassion

Upon His people.

19In response to His people

The Lorp declared:

“I will grant you the new grain,

The new wine, and the new oil,

And you shall have them in abundance.

Nevermore will I let you be

A mockery among the nations.

20T will drive the northerner far from you,

I will thrust it into a parched and desolate
land—

Its van to the Eastern Sea

And its rear to the Western Sea;

And the stench of it shall go up,

And the foul smell rise.”

For [the Lorp] shall work great deeds.

come out of his chamber” provides a dramatic
counterpoint to those terms, heightening the
sense of communal obligation over all personal
pleasure. By law, bridegrooms were exempted
from military service and other public obligations
(see Deut. 20:7, 24:5).

17. Between the portico and the altar The
portico was an entrance area, or vestibule, in front
of the Temple. The outer altar was at the other
end of the courtyard. This area was used for public

prayer.
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And say This threefold supplication begins
with an appeal to “spare” (busah) the nation (see
Jon. 4:10-11). Then it asks God to prevent the
people from being taunted. It climaxes with an
example of mockery (“Where is their God?”), sav-
ing for last the appeal’s theological dimension,
with its suggestion of God’s lack of power.
18. Then the LorD wasroused  Asifin direct
response to the supplication of verse 17.

20. northerner Many interpreters under-
stand this as a reference to the “enormous horde”
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21Fear not, O soil, rejoice and be glad;

For the Lorp has wrought great deeds.

22Fear not, O beasts of the field,

For the pastures in the wilderness

Are clothed with grass.

The trees have borne their fruit;

Fig tree and vine

Have yielded their strength.

230 children of Zion, be glad,

Rejoice in the Lorp your God.

For He has given you the early rain in [His]
kindness,

Now He makes the rain fall [as] formerly—

The early rain and the late—

24And threshing floors shall be piled with
grain,

And vats shall overflow with new wine and

oil.

25“1 will repay you for the years
Consumed by swarms and hoppers,
By grubs and locusts,

The great army I let loose against you.
26And you shall eat your fill

And praise the name of the Lorp your God
Who dealt so wondrously with you—
My people shall be shamed no more.
27And you shall know

That I am in the midst of Israel:

That I the Lorp am your God

And there is no other.

And My people shall be shamed no more.”
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prophesied in Joel 2:2, whose devastation is now
reversed. Some commentators interpret this as a
metaphor for the locust (Rashi, Ibn Ezra).

23. The beneficence of rain will cause the
earth, the animals, and the people to rejoice (vv.
21-23).

[as] formerly Better: “[both] at the begin-
ning [of the rainy season],” following Ibn Ezra

and the Masoretic notes. Early rabbinic tradition
understood this as doubled rainfall—not a poetic
hyperbole but rather a miracle (BT Taan. 5a).
27. I am in the midst of Israel The con-
cluding oracle of assurance announces God’s
self-manifestation among the people. God’s in-
dwelling presence is revealed through the bounty

of the Land.
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7 18Who is a God like You,
Forgiving iniquity
And remitting transgression;
Who has not maintained His wrath forever
Against the remnant of His own people,
Because He loves graciousness!
19He will take us back in love;
He will cover up our iniquities,
You will hurl all our sins
Into the depths of the sea.
20You will keep faith with Jacob,
Loyalty to Abraham,
As You promised on oath to our fathers

In days gone by.

Micah 7:18-19. Customarily these verses
are also recited during the Tashlikh ceremony on
the afternoon of the first day of Rosh ha-Shanab.
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On that occasion, the community enacts the ref-
erence to God casting sins into the sea and asserts
faith in divine forgiveness.
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