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t_:he rabbinate if they cannot respect the courage and the
integrity of those who now practice our calling. Demonstrate
to them, our future leaders, that the pulpit is one place where
unworthy pressures do not prevail.

* k k k ok ok

I conclude these considerations with a word of gratitude to
all o_f vou for the opportunity you have given me to be of some
service, for the gracious help I have always received from Rabbi
Wo]ffe Kelman, our director, Mrs. Carol Edelman, our admini-
strative assistant, the staff of the Rabbinical Assembly office —
and, of course, our many colleagues who were good enough
to accept assignments and to carry them out. My job has
ta_;ken me to many parts of the United States, and this has
given me an opportunity to meet with colleagues in their
own communities, and to learn how many of them are doing
valiantly in behalf of the cause. I have been privileged to
meet and to advise with high Israeli officials and to learn much
about our brothers in Israe!l which I would not otherwise have
been .able to learn. All in all, it has been an enriching and re-
warding experience. Again, thank you for the confidence you
have reposed in me.
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THE SPIRIT OF JEWISH PRAYER*

PROFESSOR ABRAHAM JOSHUA HESCHEL

Tt is with a sense of great responsibility that I undertake
to discuss with you such a sacred topic, a topie which is
called one of the most sublime things in the world, o127
oy bo Mmoo

] am going to discuss not only the spirit of Jewish prayer but
also the state of prayer in the present day synagogue. The time
has come for a wos nawn. 7 Y TN ATPAN WO AZEM. To
find a cure we must have the courage to study the ills.

In advancing some critical remarks I do not mean mbey on
to take a superior attitude. In all honesty, my criticism will be
to a considerable degree self-criticism. I am conscious of the
great work which members of this Assembly are doing, and it
is with respect and affection that I address my remarks to this
audience.

Moreover, numerous conversations with some of my own
former students assembled here tonight give me the right to
feel that I am not going to speak to you but for you. I am going
to be, in a sense your mas rmow.

Lmpr mbrn Sw STeD BN PR oynD tiyn tum. I speak to you
on prayer, TN T3 "B ANBN DY IR 727 1IN RT3 IRe D by Ax.

|

Our services are conducted with pomp and precision. The ren-
dition of the liturgy is smooth. Everythingis present: decorum,
voice, ceremony. But one thing is missing: Life. One knows
in advance what will ensue. There will be no surprise, no
adventure of the soul; there will be no sudden burst of devotion.
Nothing is going to happen to the soul. Nothing unpredictable
must happen to the person who prays. He will attain no

* For the sake of clarity the author has expanded certain parts dealing
with the main thesis.
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insight into the words he reads ; he will attain no new perspective

for the life he lives. Our motto is monotony. Y m e

nost a2z wn Yo pw. The fire has gone out of our worship.

It is cold, stiff, and dead. Inorganic Judajsm. True, things are

happening; of course, not within prayer, but within the adminis-

tration of the synagogues. Do we not establish new edifices
all over the country?

Yes, the edifices are growing. Yet, worship is decaying.

Has the synagogue become the graveyard where prayer is
buried? Are we, the spiritual leaders of American Jewry,
members of a ng*1p mman? There are many who labor in the
vineyard of oratory; but who knows how to pray, or how to
inspire others to pray? There are many who can execute and
display magnificent fireworks; but who knows how to kindle
a spark in the darkness of a soul?

Some of you may say, I am going too far! Of course, people
still attend “services” — but what does this attendance mean
to them? Outpouring of the soul, we1 mosnwn? Worship?
Prayer, synagogue attendance has become 3 benefaction to the
synagogue, a service of the community rather than service of
God, maxm nmay rather than own nmay. People give some of
their money to UJA, and some of their time to the synagogue.

The modern synagogue suffers from a severe cold. Our con-
gregants preserve a respectful distance between the =70 and
themselves. They say the words, “Forgive us for we have
sinned,” but of course, they are not meant, They say, “Thou
shalt love the Lord Thy God with all thy heart...” in lofty
detachment, in complete anonymity as if giving an impartial
opinion about an irrelevant question.

An air of tranquility, complacency prevails in our synagogues.
What can come out of such an atmosphere? The services are
prim, the voice is dry, the synagogue is clean and tidy, and the
soul of prayer lies in agony. You know no one will seream, no
one will cry, the words will be still-born.

People expect the rabbi to conduct a service: an efficient,
expert service. But efficiency and rapidity are no remedy
against devotional sterility. Orthodox rabbis worry about the
mo*a being in the right place. What about the heart being in
the right place? What about prayer?

We have developed the habit of praying by proxy. Many
congregants seem to have adopted the principle of viearious
prayer. The rabbi or the cantor does the praying for the con-
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ion. In particular, it is the organ that does the singing
gf%lzilholle cgmmunity. Too often t}}e organ has becorgle th;e1
3% e, Indeed, when the organ begins to thunder,1 1w Odcio
compete with its songs? Men an.d' women are nolt % howehave
raise their voices, unless the rabbi issues the signal. They
come to regard the rabbi as a master 'of ceremonies, i
Is not their mood, in part, a reflection of our own urflce al h-
ties? Prayer has become an empty gesture, a ﬁg}lr.e o ;ps;;i l:
Tither beeause of lack of faith or because of relegmzf,s al',s -
ness. We would not admit that we take prayer se‘;;ous y. b
would sound sanctimonious, if pot h}(pocrltlcal. etax('ie oif
sophisticated. But if prayer 1s as lmport:_ant as s uty,to
prayer is as precious a deed as an act of ;ﬂ:;.lrl-t'zr; we must stop
i assed at our saying a mona o,
beglﬁrglgb:great responsibility. ‘We demand th}::.t peopleecorr;i
to the synagogue instead of playing g_olf, or r}?a ;ngP mor;ejglke
going on a pienic. Why? Don’t we mlsllead them? Peop ke
their precious time off to attend services. Some evs;l a“rrrh ve
with profound expectations. But whg.t do t}}ey .geh._ Vha
do they receive? Sometimes the rabbi even mtshm? 1§ ciritu:
wondering: Why did all thes'e pe_op!e f!ock t'oget tez'. | pce
ally helpless, the rabbi sits in his chair taking atten anh. .
There is another privation: the lo§s of n. Our prgyeri Ta‘};
so little charm, so little grace, so little |n. What bl}S)‘]n. fh;z
presence of the soul. A person hasn when the .thro fir;]g_ o :
heart is audible in his voice; when the longm%s oh is so_}:
animate his face. Now, how do our peop}e pray? They 1,'Te<}311 e
the prayerbook as if it were _iast week's newspaper- ] ;ﬁ
ensconce in anonymity — as if prayer were an 1mpi1_~s v
exercise — as if worship were an act that came automatically.
The words are there but the souls who are to feel their mgaﬁmg%
to absorb their significance, are absent._ They utteirl' S ela s 31-
syllables, but put nothing of themselves into the S}l:lle 8. 1;0?1 N
daily speech, in uttering a senj:en«;e, our wordsf avetﬁ) fonal
quality. There is no communication without mtk())na N 1; o
is the intonation that indicates what we mean y W ar e
say, so that we can discern whether we hear a question o
n.
aSSIiI‘EOthe intonation that lends m to what we sa}slr. But v:h::él
we pray, the words faint on our hps. Our.wordsd.gve r::o n:ear;
no strength, no personal dimension, as if we ,1 Tnﬁ) !
what we said; as if reading paragraphs in Roget’s Thesaurus.
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It is prayer without 1n. Of course, we offer them plenty of
responsive reading, but there is little responsiveness to what
they read. No one knows how to shed a tear. No one is ready
to invest a sigh. Is there no tear in their souls?

Is there no balm in Gilead?
Is there no physician there?
Why then is not the health
Of the daughter of my people recovered?

Assembled in the synagogue everything is there — the body,
the benches, the books. But one thing is absent: mpey. It is
as if they all suffered from spiritual absenteeism. In good prayer,
words become one with the soul. Yet in our synagogues, people
who are otherwise sensitive, vibrant, arresting, sit there aloof,
listless, lazy. m 1557 onon &b, Those who are spiritually dull
cannot praise the Lord.

That we sensed that this is a problem is evidenced by the
many valiant but futile attempts to deal with it. The probiem,
namely, of how to increase synagogue attendance. A variety
of suggestions have been made, e. g, to bring the =10 up
to date by composing shorter and better prayers; to invite
distinguished speakers, radio-commentators and columnists,
to arrange congregational forums, panels and symposia: to

celebrate annual projects such as “Jewish Culture Sabbath,”
“Jewish War Veterans Sabbath,” “Boy Scouts Sabbath,” “In-
terfaith Sabbath” (why not a “Sabbath Sabbath”?); to install
stained glass windows; to place gold, silver or blue pledge-
cards on the seats; to remind people of their birthday dates.
Well-intentioned as these suggestions may be, they do not deal
with the core of the issue. Spiritual problems cannot be solved
by administrative techniques.

The problem is not how to fill the buildings but how to ingpire
the hearts. And this is a problem to which techniques of child
psychology can hardly be applied. The problem is not one of
synagogue ottendance but one of spiritual attendance. The
problem is not how to altract bodies to enter the space of a temple
but kow to inspire souls to enter an hour of spiritual concentration
in the presence of God. The problem is time, not space.

IT

Prayer is an extremely embarrassing phenomenon. Numerous
attempts have been made to define and to explain it. I will
briefly mention four of the prevalent doetrines.
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(1) The Doclrine of Agnosticism.

The doctrine of Agnosticism claims that T;at}:er .istrﬁzﬁfl ‘1‘2
is ity’ st mistakes,
tition. It is “one of humanity’s grea .
fiﬁgf)];ate effort of bewildered creatures t_° come to terr%s W;El;
surrounding mystery.” Thus, p‘!:ayer is a ilraud. in0 pe
worshipping man we must say: 'Fool, Why odyouever ain
beseech with childish prayers, thmgF Wl’}lch no day r die
bring, will bring, or could bring?” Sz;lce lttls dang;a:o:.fs px‘; oplé
i num
agogue must be abolished. vast 1
E};i: y;;dgee%iu eliminated prayer from their lives. They made
H ’ .
that illusion. _
an'gl?grtf 0are some people who believe that the.j only way t(;
revitalize the synagogue is to minilmlze the lmp(;it?,n::m(;
prayer and to convert the synagogue into a center. ; :s :
thing which the Talmud characterizes as ny: N2 PWpw 7Y
. 97 I3 PIPY 2P RN wIpTE .
Dylljei ?12: face t;le zituation. This is the law of hf_e. Jgs}f ai
man cannot live without a soul, Judaism cannot survive wit h?gh
God. Our soul withers without prayer. A syna_go%')li ;ndeeat-
' i i t a compromnise ;
en no longer aspire to prayeris no : at;
I::.lperversion, not a concession. To pray with mno may be diffi
cult; to pray without it is ludicrous.

(2) The Doctrine of Religious Behaviorism.

i t religious deeds
cople who seem to believe ‘tha
E%impe?;(e)rgledpin a spiritual wasteland, in the absence 9f thg
(szﬁul with a heart hermetically sealed; thathexternal aCt;)?:t ;rs
’ 1 i the same as ;
tial mode of worship, pedantry th _ '
;.Zeifeas.lsfrtlhit mattered is how men behave_d in pl_lysmal terms;
as if veligion were not concerned with the inner life. | iviows
Such a conception, which we Woul_d like to cal :f-e zgzoud
behaviorism, unwittingly reduces Judaism to a s_ort 0 sagre
physies Wi”ﬁh no sense for the imponderable, the introspective,
taphysical. o
thi\.;n:. p}::rs{mal attitude religious behaviorism u_sually re“ﬂtt;ct;,s
a widely held theology in which the suprerlr)le a.rtuai: of. 53; i (I,i
171 People are urged to observe the
respect for tradition. ituals or
1 to what has come do
ttend services out of deference
f;; afrom our ancestors. The theology of respect pleads for the

1 6vid, Triglia, 111, 8.11.
23 w5 nav.
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fnalptenance of the inherited and t i

na 1 : ransmitt

exct:;t;?gn; 0i;.lnd tl_s charactferized by a spiritedofc1j:)tl;:)frtr;l:snw_a"tf1 ‘

et s;‘ai);ﬁn zi.nd_ disrespect of spontaneity, The o] {’

o e gious b aviorists comes close to the view embod}:a(i

ot (o & ?l'g,' tamquam legibus tussa non temquam di

T ey er eliglous customs because they are command 7:19
g et b ther e e by th i
Wise, im , ntial and pedagogica

g:;z;ltﬁeg . ;-espeift fonf tradition’ is, itgisgjgr;:zsc;lj:lengs tﬁe
aing lgna e _of }t thf,' supreme article of faith o

gious behaviorism is a doctrine that domix;ates many

minds, and is to a lar,
prayer. g¢ measure responsible for the crisis of

(3) The Doctrine of Prayer as a Social Act,

There | iti

o the; lcs0 :I??rthe{r definition which is being pPerpetuated all
s Soun 2_3(; 11;_serm0ns, synagogue bulletins and books
of Israel,” or “t}‘iz @fg:;;?:nOjgoikil;ﬂomki:pper e PGOPZE.'

oI or mersing ours i
regargd;'eélgg a‘Sofaour people. It _is built orig a the(z)ll‘:)egsy thti:g}?
e pod a8 symbol of“soclal action, as an epitome of
ity “thegm}ip, as “the spirit of the beloved com-
mounity’ ’Of human-stplrlt of a pec_)ple, and insofar as there is
Coportd of hur Wixll?:..l;_t}}lle Spirit of the World”;t as the
endenror oo W which makes cooperation in our moral

‘fAn act of identification with the pe bt

iﬁﬁg;ﬂg ;ﬁgﬁkmg, the definition of appgﬁi?callsécghegi?gno-
politi identiﬁg:zgnon _the same as worship? Morec;ver is lsha
o oreine e ]0‘% hw1t.h the Jewish people necessarily,an aci
 eriing G th;:; . 0 Is our mode_l: Elijah who disassociated
the Boa o the ongrf:gatlgns of his people, or the prophets of
The gt iiho le Ian identified themselves with their people?
Domophets of stgael we?e: not eager to be in agreement ‘Ix)rlfh
popuar sent 1.denﬂ.:l S_plrltu.ally important, essential, and

sacred as the entification with the people Israel is, w ’
ys at what lends spiritual importance ané s;n};i?

3 J. Royce, The Problem X

) X ro of Christianity, 1913

: E %Alr‘nes, Religion, New York, 1929 P. 1’3}), Pp. 172, 4081
- W. Lyman, The Meaning of Truth in Religion, p. 33
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to that identification is Israel’s unique association with the
will of God. It is this association that raises our attachment
to the people Israel above the level of mere nationalism,
The doctrine of prayer as a social act is the product of what
may be called “the sociological fallacy,” according to which
the individual has no reality except as a carrier of ideas and
attitudes that are derived from group existence. Applied to
Jewish faith, it is a total misunderstanding of the nature of
Jewish faith to overemphasize the social or communal aspect.
Tt is true that a Jew never worships as an isolated individual
but as a part of the people Israel. Yet it is within the heart
of every individual that prayer takes place. It is a personal
duty, and an intimate act which cannot be delegated to either
the cantor or to the whole community. We pray with all of
Israel, and everyone of us by himself. Contrary to sociological
theories, individual prayer came first, while collective prayer
is a late phenomenon which is not even mentioned in the

Bible.
erspectives forfeit the unique aspects of

Such sociological p
Judaism. Do we, in the moment of prayer, concentrate on the
to my words, O Lord,

proup? We read in the Psalms “Give ear
understand my meditation.” According to the Midrash, David
said, “Lord of the World, at the time when 1 have strength to
stand before Thee in prayer and to bring forth words — give
ear! At atime when I haveno strength to bring forth words —

understand what is in my heart, understand my faltering.”’”

Can the sociological definition of prayer as an act of identifica-

tion with the group be applied to this Midrash?

(4) The Doctrine of Religious Solipsism.

The doctrine maintains that the individual self of the

¢ whole sphere of prayer-life. The assumption

worshipper is th
is that God is an idea, a process, a source, a fountain, a spring,

& gryarp Motpe P33 Praze oreapno 1A Wb . .. Py ADID Y Y WIAT D 1010,
avmra Bbenp o T B2 wbx Mas rben 33 Sbopms amvp DPRI BYTE TPA 3T
wak NpOY (3TN TN Ty M3 sben Comnm pRE uRED K7 0D A7 [EIrE 01pR3
aRIEe Ho” 3 nwp T SeER mpea pURe MwIpaw 0U1AT mana [ APrnn noad
yhp mewn ,ONIR TP

Thy yna mon iz @vpn neb M ok (307 plan) SPIT Ta T AR 0N,
mz 3 PR YRS LT — 0w wrnb1 mbpna qne® MBye M vz v AYEs ooy
5y mopbAn wemp SR T3 paba Ap an.
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ﬁ_power. But one cannqt pray to an idea, one cannot address
dfs prayers to a fountain of values. To whom, then, do we
v;:s:(; ouxt; _};r:ayers? Yes, there is an answer. As a’ recent
dees-”}::l it: We address “prayers to the good within our-
egg.ggnr;:it mslcli .to minimize the fact that we all suffer from an
cgo-cer ¢ predicament. Our soul tends to confine itself to its
or 1deas, 1qterest,_and emotions, But why should we raise
thg e;i(;csnmcfafﬁxctlon to the status of a virtue? It is precisely
o ction of prayer to overcome that predicament, to see
the world in a dlffereqt setting. The self is not the hub hut
e spoke of Fhe revolving wheel. It is precisely the function of
prayer to shift the center of living from self-conscio
self-surrender, ™ ueness to
Oml‘?.ellfgmus solipsism cI‘aim.s that we must continue to recite
o I?'a)ters, for prayer isa useful activity. The ideas may be
alse; it is absurd to believe that God “hearkens to prayers and
supphcaf:lo_ns” (o'mnm mben yow), but we should sayyall thi
Il;zzzz;sse 1;t is gifgod for one’s health. It is a useful fiction, theri
il ;rs ?f 'n'e.. .There is no God who hears our prayers but
Is it rea]]y good for one’s health? I think it is old-fashioned
and short-sighted psychology to assume that duplicit
a3 s ne3, could be good for one’s health. o
o We are fies'cendants of those who taught the world what
ue wt?hrshlp 1s. Our fathers created the only universal lan-
iﬁfg Spir:kls tzothéégnig;luatg}f 0}' prayer. All men in the Western
: e language of our praye
Pfsalmsf. Is it not proper to ask our fathers: W}I;at )irsr:ileoip?;?t.
0 Jevsnsp prayer? But are we ready to ask the question? Ar
we qu_ahﬁt'ed Fo understand the answer? The diffieult c')f :
situation lies in the fact that we have inherited physica]);eatu{:‘gr
of our fath(?rs but failed to acquire some of their Spiritua?
qualities. _ Biologically we are Jews, theclogically we are pagan
Eo a consn:!era_ble degree. Our hands are the hands of Jacob
ut our voice is often the voice of Esan. ,
' There are bitter problems which religion has to solve: agon
sin, despair. There is darkness in the world. There is; horrgli

2 A discussion of this view ich 1
L , which is so popular today, is fo i
I. ie%ofmk Ll.Ia priére, enide de psychologie religieuse, Paris, 193’1’1 p. 5;;11(1 "
. A. J. Heschel, “Prayer” in Review of Religion, 1945, p’ 156 -

[158 ]

in the soul. What has the community of Israel to say to the
world?

Gentlemen, we worry a great deal about the problem of
church and state, synagogue and state. Now what about the
synagogue and God? In fact, sometimes there is a greater
separation between the synagogue and God than between the
synagogue and state.

Now what qualifies a person to be a rabbi? What gives him
the right, the privilege to represent the word of God to the
people of God? I have been in the United States of America
for thirteen years. I have not discovered Ameriea but I have
discovered something in America. It is possible to be a rabbi
and not to believe in the God of Abraham, Isaac and Jacob.?

Tt has become a habit with modern Jews and Jewish move-
ments to behead, to decapitate Biblical verses. Some such
decapitated o'pop have become famous slogans. The name of
the yo'= movement is an abbreviation of m3%n 125 apyr ma;
the essence of the verse, 'n "1, Was omitted. Disciples of
Ahad Ha‘am proclaimed ma2 o 3 m23 won o ab 3. Yet the

prophet said >mma. The J ewish National Fund has as its official
motto mmpsb azon 85 ywm; the end pann 53 °5 2 was omitted.
During the last war the popular slogan among Russian Jews
was mn ' mes 85; the continuation m *wyn 1508 Was dropped.

Prayer is the microcosm of the soul. It is the whole soul in
one moment; the quintessence of all our acts; the climax of
all our thoughts. It rises as high as our thoughts. Now, if
Torah is nothing but national literature of Jewish people;

3 Tt would appear that the God-concept of the preponderant majority
of the rabbis is free from anthropomorphism and the notion of the first
e. Only two rabbis in the entire group of 218 define God as a first cause,
and only one out of every seven, as literal creator of the universe — the
two supernaturalistic responses. The remainder believe that the nature of
God is best expressed as: {a) “the sum total of forces which make for
greater intelligence, beauty, goodness; (b) the unitary creative impulse
which expresses itself in organic evolution and human progress; (c) the
symbol of all that we consider good and true.” The first of these three
views of God is by far the deminant one.

«WWith respect to the God-idea, no appreciable difference can be seen
between Conservative and Reform wings. These two groups differ, however,
from the Orthodox group, a majority of whom think of God primarily as a
creator. In both the Conservative and the Reform wings this concept of
God which best expresses the views of the rabbis is held by only about
8 percent of the respondents.” — J. Zeitlin, Disciples of the Wise, New

York, 1945, p. T6.

caus
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if the mystery of revelation is disearded 4s superstition, then
prayer is hardly more than a soliloquy. Tf God does not have
bower to speak to us, how should we possess the power to speak
to Him? Thus, prayer is a part of a greater issue. It depends
upon the total spiritual situation of man and upon a mind
within which God is at home. Of course, If our lives are too
barren to bring forth the spirit of worship; if all our thoughts
and anxieties do not contain enough spiritual substance to be
distilled into prayer, an inner transformation is a matter of
emergency. And such an emergency we face today. The issue
of prayer is not prayer; the issue of prayer is God. One cannot
Pray unless he has faith in his own ability to accost the infinite,
merciful, eternal God.

Moreover, we must not overlook one of the profound prin-
ciples of Judaism. There is something which is far greater than
my desire to pray, namely, God’s desire that I pray. There is
something which is far greater than my will to believe, namely,
God’s will that I believe. How insignificant is the outpouring
of my soul in the midst of this great universe! Unless it is the
will of God that I pray, unless God desires our prayer,® how
ludicrous is all my praying.

We cannot reach heaven by building a Tower of Babel. The

Jewish way t0 God is a way of God. God’s waiting for our
prayer is that which lends meaning to them.

II1

How should we define prayer? Since it is, first of all, a
phenomenon of the human consciousness, we must ask: What
Is it that a person is conscious of in 2 moment of prayer? There
s a classical statement in rabbinic literature that expresses the
spiritual minimum of prayer as an act of the consciousness

of man: “Know before Whom you stand.”’® Three ideas are
contained in this definition.!

¥ See 'n W'z 737 mww 1 a7 oobean oo,

1 anh e .eon mins ub 9b 1w P25 1 rsbn 12193 b v Abnws,
<873 R RAOT N2 Y377 Mak 2 .0%5 Moaa oMy ok o ueb 17 abbsnn onwes
TRTIN ATRI 0150 A1 8% L3Ny M3, it by aptba b oon mms ™y
"oy Aank o e% yT SYonn anewo,

" The sentence consists of three parts: The main verb in the imperative
“know.” Dependent on this main verb ig the clause “before whom you
stand” which ean be broken up into two segments, the adverbial phrase
**before whom" which contains the interrogative pronoun and “you stand”
which is the subject and verb of the subordinate clause,
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A certain understandir}g or ‘awa.re—
he mind is the condition sine qud
annot live in a theological

1. Know {or understand).
ness, a definite attitude of ¢
non of Jewish prayer. Prayer c

out of insight. -
Vag’uu;rtla.r Iﬁucsiﬂ:le;t be treated as if it were the result of an in
ra

i i f thought-
Jectual oversight, as if it thrived b}ast in t:héa clm:)z;.ti ;)e spirif -
lessness. One needs understanding, wis ()mt e st
lf;f)w vc;hat it means to worship God. Or a

ippi ecious
endeavor to become free of the folly of worshipping the sp

lory of mind-made deities, free of uncf)r;ldltlonal attachment to
%he false dogmas that pogulate_ our min St‘God +  tive without
To live without prayer is to live Wlt}}ou , DAY
oL e is able to think of Him unless he fpcionts
o Ot? Him. For this is the way man ]_ea.rns 0 i
e pra}éog — of‘ the God of Israel. He first 1s aware 0 L
Ofrgleenzl;ufong before he thinks of His essence. And to pray
P
e e D eaple intain that prayer is a matter of
Th_ere ait[‘e Iziz?l}ed‘:;;:e ntlgl upevitalize” prayer, they ;ngrlllg
e’motw'f%- : I_Tllet there be emotion! This is, of course, base on2
D 'E otion is an important component; 1t (115 11(1)1 e
il f n; er. The power to pray does .not epeament
hether a1 aiox; is of a choleric or phlegmatic temper eraté
i al?erextremely emotional and be unable tp g'eﬁt e
tohni n:Javf:er ° This is decisive: worship comes out of insight.
is ?105 the result of an intellectwﬁa,lle ovgz:;g‘h:(.) Jenerate nsight
i T dmorse’usr;ﬁf ;r?sundergtanding no§ ?.ttainal()ile t};z
. ;:E?;.ltigz Ogome of our deepest insighés},t dec::}l:;ls f;ﬂe cation
SI) ‘ i r. en
tu'des o bog?lczaergsm%lflitofthli);?{ﬁg is to philosoph_y, pr?rﬁz
g:ﬂtst; I:'g?i)ggn And prayer can go beyond speculation.

ion —- it is the truth
truth of holiness is not a truth of speculation — 1t 18

. din
o ‘?Igri)}gp.;,aid' I am amazed that the prayer for l%xf]dtir:::nislni
was ;ot 1incluc-ied in the Sah.hath liturgj‘z?’!,mFor i
understanding, how is it possﬁ;le t'éc:l i)}rl'agr;omedge <uch under-
Whom you stand. S : e, jou
tafl{lgti)rqlugbiego;i)t easily won. It “is neither a gift we rec
g

: "3
'n v ER TN S,
2 sbyry *2p7ip NPEA — TP R B N2T2 NPT 0N ua iy ;
12 1 popY i b
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undeservedly nor a treasure to be found inadvertently.” The
art of awareness of God, the art of sensing His presence in our
daily lives cannot be learned off-hand. “God’s grace resounds
in our lives like a staccato. Only by retaining the seemingly
disconnected notes comes the ability to grasp the theme.”s
That understanding we no longer try to acquire. In the
modern seminaries for the training of rabbis and teachers the
art of understanding what prayer implies was not a part of
the curriculum. And so it is not the Psalmist, Rabbi Jehudah
Halevi, Rabbi Isaiah Horovitz or Rabbi Nahman of Bratslav;

it is Hegel, Freud, or Dewey who have become our guides in
matters of Jewish prayer and God.

2. Before Whom. To have said before what would have
contradicted the spirit of Jewish prayer. What is the most
indefinite pronoun. In asking what, one is totally uncommitted,
uninitiated, bare of any anticipation of an answer; any answer
may be acceptable. But he who is totally uncommitted, who
does not even have an inkling of the answer, has not learned
the meaning of the ultimate question, and is not ready to
engage in prayer." If God is a what, a power, the sum total of
values, how could we pray to it? An “I” does not pray to an
“it.” Unless, therefore, God is at least as real as my own self ;

unless I am sure that God has at least as much life as I do, how
could I pray?

3. You stand. The act of prayer is more than a process of
the mind and a movement of the lips. It is an act that happens
between man and God — in the presence of God.

Reading or studying the text of a prayer is not the same as
praying. What marks the act of prayer is the decision to enter
and face the presence of God. To pray means to expose oneself
to Him, to His judgment.

If “prayer is the expression of the sense of being at home in
the universe,”' then the Psalmist who exclaimed, “l am a
stranger on earth, hide not Thy commandments from me’’
(119:19), was a person who grieviously misunderstood the
nature of prayer. Throughout many centuries of Jewish history
the true motivation for prayer was not “the sense of being at
home at the universe” but the sense of not being at home in the

13 Man Is Not Alone, p. 88.

4 Man Is Not Alone, ch. 8 (The Ultimate Question),
5 E. 8. Ames, Religion, p. 217.

[162 ]

£ s A TP

universe. We could not but experience an.xxety gnd 'Sipl'nt:;l}?;
homelessness in the sight of so 1r‘nuch s;ff;tl';n‘%i ﬁnof a\:d, err the
ntless examples of failure to ive up il .
Zillj)ezt'ience gained in intensity by thfe soul-s.tlrrlng av;':rr:nﬁsiz
that God Himself was not at hqme in a umversc;, I:V e
will is defied, where His kingship is de.med.’ The S ; ina
exile, the world is corrupt, the universe gtself is th at home . 1 d . o
To pray, then, means to bring God back 1.nto th.e ?vorh, Lo
establish His kingship, to let His glory prevail. 'g ;s is x:; eycry
the greatest moments of our lives, on the Days of Awe, e eIy
out of the depth of our disconcerted souls, a prayer

demption:

1 Thy works,

Lord our God, grant Thy awe to al

anﬁ?%i? Hre;d toall ThOu}lllas}E creageeght}éggaaédngogggﬁ
Thee, and all who have ! g

ﬁli?:rnieefl\:es before Thee, and all form cne unon to do Thy

will with a whole heart.

Great is the power of praylgr. é‘o(rl' 'to t;?fi:gd; Eo belxlfc:)qfl(i
(od in the world. God 1s transce ,
ggriﬁffﬁﬁlgs Him immanent. This is implied in the idea 11:;1.1:
God is in need of man: His being immanent depend's uplon ;ve
When we say M3, Blessed be He, we extend His 1\% or);,here
bestow His spirit upon this ;vorld. ppm b ... May
f God in this world. ‘
belizzgi\?ei not the mystic experience of our bemgH (.:losgirt;o
Him; decisive is not our feeling but our ce.zrtaw.aty of dlf) . Ong
close to us — although even His 'pre?,ence is veiled an buf e
the scope of our emotion. De(.:isive le no'icfc;]lx; %T;:;ﬁge .
it ch conviction is lacking, '

?ﬁﬂgtiﬁ; t}{.irsxuprayer to God is a delu§ion. If (}od is unable to
listen to us, then we are insane In t_a.lkmg to %—hm. stion
The true source of prayer, we Sa..ld above, is not anfem e
but an insight. It is the insight into the mystery : lrcf):lal. {3:;
the sense of the ineffable, that enalf)les us to pray. hts o g0 2
we refuse to take notice of what is beyond our sig b, bey e
our reason; as long as we are blinIcfi tﬁ th(? mgr?tgz glfl b i;n%,u the

rayer is closed to us. e rise
g:ill[yt?-oitige of nature, there is no reason to ;ayilloo; Téercy
Thou givest light to the earth a‘nd to t_hose whoﬂ we moisten.e d
every day constantly. If bread is nothing but flour ,

s Man is Not Alore, ch. 23.
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fnneaQed, baked and then brought forth from the oven. it is
eaningless to say, Blessed art Thowu. .. who brin est’ Sorth
bread from the earth. ! "
am'zhe way to prayer ¥eads through acts of wonder and radical
o ze:nen:; The illusion of total intelligibility, the indiffer-
uIt‘e t(;) the m}_fstery that .is everywhere, the foolishness of
imate self—rellanc? are serious obstacles on the way. It isin
gno_ment? of our being faced with the mystery of living and
t gnlré%, o kI}llowmg and not-knowing, of love and the inability
: e~ that we pray, that we address ourselves to Him wh
15 beyond the mystery. e
Hil::;)a::sell:l;;ur first response. Afiame with inability to say what
means, i
of resence we can only sing, we can only utter words
This : . . . .
rank}:Sf 1s why in J_emsh liturgy praise rather than petition
oremost. It is the more profound form, for it involves

not so much the sense of one’
& own dependence an lvati
as the sense of God’s majesty and glory .16 ¢ privation

v

Ia“'f;}?e{lz is ta specific difficulty of Jewish prayer. There are
: d.t‘ W to pray, when to pray, what to pray. There are
fixe {m.es, fixed ways, fixed texts.'” On the other hand prayer
:sn;vor%};llp Of] the_: heart, thos:l outpouring of the soul, a m’atter of
order and outburst, eem e g ap s oPROsite principles
- - » 4 an S i - J

individuality, law and freedosrfn.”a T?]fezzags;;ii’p];gs]f::emt]ﬁz ?:;g

19 Significantly, prayers wri i i i
Prﬁyzm of ;.)rais}; o?terz] sour::rinlg{?sell?-;:gse‘ilme are essentially petitional.
o hc}fo:gi;nfﬁstohRabfb} Yose, “He ?vho alters the form of benedictions
et g i ;: Vz:z{s ailed to fulfil hlls chligations” (Berachoth 40b: Yeriu-
Shalms Ber ,» 2, 10b). Rahl.n Meir declares it to he the duty of
e ¥ one to say one hundred benedictions daily (Menakoth 43

ers Rabba XVIII), 2 see Num-

ITa
o '31;:111: cso;::s:; -bet?ze.e}r: order and outburst is made clear through the
e sCh()lau said: “Make your amn (in the sense of legal decisions
Thade by the sch ar) y3p (a fixed thing).” Donot be lenient to yourself and
oo othe ,t.nor_lement to others and severe to yourself. See 1o .x .max
o contrastplécall)}ll?ré 1{1 1 ':1'11 mar, p. 47, ¥> pIp "3 mnow ysve nexn
o popiras abhi Shimeon said: When you pray, do not make your pra, el:

e ing (¥3p). (0™ ‘a2 mas) Rahbi Eliezer said: He who makis .‘{ﬁs

prayer a fixed thin a hi ;
iy g (vap), his prayer is not an act of grace (monz mwo
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poles about which Jewish prayer revolves. Since each of the
two moves in the opposite direction, equilibrium can only
be maintained if both are of equal force. However, the pole
of regularity usually proves to be stronger than the pole
of spontaneity, and, as a result, there is a perpetual danger of
prayer becoming a mere habit, a mechanical performance, an
exercise in repetitiousness. The fixed pattern and regularity
of our services tends to stifle the spontaneity of devotion. Our
great problem, therefore, is how not to let the prineiple of yap
impair the power of . Itisa problem that concerns not only
prayer but the whole sphere of J ewish observance. He who is
not aware of this central difficulty is a simpleton; he who offers
a simple solution is a quack.

Tt is a problem of universal significance. Polarity is an
essential trait of all things in reality, and in Jewish faith
the relationship between aabn and mw is one of polarity.
Taken abstractly they seem to be mutually exclusive, yet in
actual living they involve each other. J ewish tradition main-
tains that there is no ma%n without mw¢ and no nmm without
mobm; that we must neither disparage the body nor sacrifice the
spirit. The body is the discipline, the pattern, the law; the
spirit is the inner devotion, spontaneity, freedom. The body
without the spirit is a corpse; the spirit without the body is a
ghost.

And yet the polarity exists and is a source of constant
anxiety and occasional tension. How to maintain the reci-
procity of tradition and {reedom; how to retain both yap and
~no, regularity and spontaneity, without upsetting the one or
stifling the other?

At first sight, the relationship between no%n and e in
prayer appears to be simple. Tradition gives us the text, we
create the mno. The text is given once and for all, the inner
devotion comes into being every time anew. The text is the
property of all ages, i is the creation of a single moment.
The text belongs to all Jews, mno is the private concern of
every individual. And vet, the problem is far from being simple.
The text comes out of a book, it is given; > must come out of
the heart. But is the heart always ready — three times a day —
to bring forth devotion? And if it is, is its devotion in tune
with what the text proclaims?

In regard to most aspects of observance, Jewish tradition
has for pedagogic reasons given primacy to the principle of yap;
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f:here are many rituals concerning which the law maintains that
if a person has performed them without proper mno, he is to be
regarded ex post facto as having fulfilled his duty. In prayer
however, nab%n insists upon the supremacy of mo over thé
fexternal performance, at least, theoretically.’® Thus, Maimon-
ides declares: “Prayer withaut m> is no prayer at all. He who
has prayed without nn> ought to pray once more. He whose
thoughts are wandering or occupied with other things need not
pray u_nti] he has recovered his mental composure. Henee, on
retu{'mng from a journey, or if one is weary or distressed, ;t is
forbidden to pray until his mind is composed. The sages said
tha? upon returning from a journey, one should wait three days
until he is rested and his mind is calm, then he prays.”'®

Significantly, Nahmanides insists that “prayer is not a duty,”
anq he who prays does not perform a requirement of the Iav,v
It is not the law of God that commands us to pray; it is thé
love and “grace of the Creator, blessed be He, to hear and to
answer whenever we call upon Him.”?

In reality, however, the element of yap, of regularity, has
often gained the upper hand over the element of mno. P;ayer
has beqome vmyny, lip service, an obligation to be discharged
something to get over with. *am vwn prm 2% w33 voowm va::
oS DR MED NN DANT .2

Typical is the common use of the term “service” for prayer.
72y means both work, service, and worship. Yet 533 1ayh
boazb does not mean to work with your heart.2 Service is an
external act; worship is inwardness.

Prayer becomes trivial when ceasing to be an act in the soul.
The essence of prayer is . Yet it would be a tragie failure
not to appreciate what the spirit of nobn does for it, raising it
from the level of an individual act to that of an eternal inter-
course between the people Israel and God; from the level of an

) }3 The polarity of prayer and the decision in favor of the element of 7313
jaimplied in the following diseussion. %%anw w1o ,nnas YYann wby nys oab w;*:m
rrbx1 ra wkob>1 e n20p Sea o a2y 3 wn 1 ovpoa mben L .?:;*nw neany
HIMY YR PAXY AR ST 93 80T 30 orT yow ke P9 2Sxn wwat now ba e oann
ma73 ma7p Y3 wr may owo A e e ay Y9eno anas Yhoan 89 npe
-2

19y ,9'2 n%an mzbn om0 .

2 gowew 105y 7730 kM3 Jon n1ep wa ban BYo mon e mhemt pay b3 owen
" mys ,a'209n msan 1eob '3z e bR ukep 933 Anp. '

% Isaiah 29:13.

2 Cf. zxa:3 nnay, o mmay.
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occasional experience to that of a permanent covenant. It is
through mYn that we belong to God not occasionally, inter-
mittently, but essentially, continually. Regularity of prayer is
an expression of my belonging to an order, to the covenant
between God and Israel, which remains valid regardless of
whether I am conscious of it or not.

How grateful I am to God that there is a duty to worship, a
law to remind my distraught mind that it is time to think of
God, time to disregard my ego for at least a moment! It is
such happiness to belong to an order of the divine will. I am
not always in a mood to pray. I do not always have the vision
and the strength to say a word in the presence of God. But
when I am weak, it is the law that gives me strength; when my
vision is dim, it is duty that gives me insight.

We must not think, that mno is a small matter. It requires
constant effort, and we may fail more often than we succeed.
But the battle for mmo must go on, if we are not to die of
spiritual paralysis.

The Rabbis insisted: In order to prevent the practice of
repeating a prayer for superstitious or magical purposes, the
Talmud ordains that a person who says the word “Hear”
(O Israel) or the word “We thank Thee’” twice, is to be silenced.
Rab Pappa asked Abbai: But perhaps the person repeated his
prayer because when he said the words the first time he did
not have ma. So he repeated the prayer in order to say it with
15, Thus, there was no ground for suspecting him of indulging
in superstition or magical practices. Why should we silence
him? Answered Abbai: “Has anyone intimacy with heaven?”
Has anyone the right to address God thoughtlessly as one
talks to a familiar friend? “If he did not at first direct his mind
to prayer, we smite him with a smith’s hammer until he does
direct his mind”’.%

Prayer is not for the sake of something else. We pray in
order to pray. It is the queen of all mxo. No religious act is
performed in which prayer is not present. No other mxyn
enters our lives as frequently, as steadily as the majesty of

prayer.

In ma%4 — the first tractate of the mwn is m37a. In
Maimonides’ 7mn men, in Care’s Ty jnow, the first section

22 4b wpryn woY 1raR® ko9 30 P bR L. IR PPAZD BTHID DO . L. 0T
nyT P3 NY R I2RDW D wow b0 8MAsN D qok PRNYT i3 meab npa s
&Y Y-ty b Mz Ny Moot Ty RASYT RNSDA % rnp RAPUYD.
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deals with prayer. In /M- we ar
. . e told that “prayer is
%‘reater than good deeds,” “more precious than . . . sacrifices.’%a
o Rabk})ler_luhf_ia}}llya ben Asher, the spiritual sphere that prayer
can reach 1s higher than the sphere out of which inspirati
The prosmets o ich Inspiration of
fThe }I;y}lo;ophyhof Jewish living is essentially a philosophy
of worship. For whati i ippi
o p at is observance, if not a form of worshipping
W}}at_ is a mxp? A prayer in the form of a deed.
4 This is the way of finding out whether we serve God, or an
idea of. God — through prayer. It is the test of all we are doing.
Whaft’; is the ('11fference between mn and Wissenschaft des Juden-
tums? If an 1Qea we have clarified, a concept we have evolved
can b_e turr_led into a Prayer, it is 7. If it proves to be an aid to
praylng_mth grt?ater T3, it is mn; otherwise it is Wissensehaft.
Prayer is of no importance unless it is of supreme importance.

ooy Yo wi1a opn @aT vk (B . oban) o mb by oe
a3 obibm ooe o

v

My intention is not to offer blueprints, to preseribe new
rules — except one: Prayer must have life. It must not be a
drudgery, something done in a rut, something to get over with
It must not be fiction, it must not be flattened to a ceremon -
to an act of mere respect for tradition. 4

If tl.le main purpose of being a rabbi is to bring men closer
to their Father in heaven, then one of his supreme tasks is to
pray and to teach others how to pray. Torah, worship and
charltyr are the three pillars upon which the world rests. To be
a Jew implies the acceptance of the preeminence of pmy.er

To be able to inspire people to pray one must love his péople
underst.and their predicaments and be sensitive to the power ot"
exaltation, purification and sanctification hidden in our Prayer
Book. To attain such sensitivity he must commune with the
great masters of the past, and learn how to pour one’s own
dreams and anxieties into the well of prayer.

15;.’Ve must learn to acquire the basic virtues of inwardness
which alone qualify a rabbi to be a mentor of prayer.

2y ,3tb msa.
b 2py nene na.
%3 ‘b moma.
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TIPS

One of such virtues is a sense of spiritual delicacy. Vulgarity
is deadness to delicaey; the sin of incongruity; the state of heing
insensitive to the hierarchy of living, to the separation of
private and public, of intimate and social, of sacred and profane,
of faree and reverence.

In itself no act is vulgar; it is the incongruity of the eircum-
stances, the mixing up of the spheres, the right thing in the
wrong context, the out-of-placeness that generates vulgarity.
The use of deviees proper in merchandizing for influencing
opinion about the quality of a work of music; bringing to
public notice a matter that belongs to the sphere of intimate
life:s having a mom at a mxn 72 with parents and grand-
parents marching with candles in their hands in a darkened
auditorium and a page boy marching behind the mx» =2,
carrying a mbw, is vulgar; the nmwn belongs elsewhere.

For us, it is of vital importance to beware of intellectual
vulgarity. Many categories, conceptions or words that are
properly employed in the realm of our political, economic, or
even seientific activities are, when applied to issues such as
God or prayer, an affront to the spirit. Let us never put the
shoes in the Ark; let us try to regain a sense of ab7an, of separa-
tion, of spiritual delicacy. Let us recapture the meaning of
Yranb.

The problem is not how to revitalize prayer; the problem is
how to revitalize ourselves. Let us begin to cultivate those
thoughts and virtues without which our worship becomes, of
necessity, a prayer for the dead -— for ideas which are dead to
our hearts.

We must not surrender to the power of platitudes. If our
rational methods are deficient and too weak to plumb the depth
of faith, let us go into stillness and wait for the age in which
reason will learn to appreciate the spirit rather than accept
standardized notions that stifle the mind and stultify the soul.
We must not take too seriously phrases or ideas which the
history of human thought must have meant in jest, as for
example, that prayer is “a symbol of ideas and values,” “a
tendency to idealize the world,” “an act of the appreciation of
the self.” There was a time when God became so distant that
we were almost ready to deny Him, had psychologists or

% A good illustration is the Rabbinical dietum, vy Yo7 37 73 0 TR,
an 15 anm abrmw 1Ep A3 737 wesE@ We Paun Y3 KON Amd mois neY Abo
‘9 ' MRIAa Ay vOy ey maeh N yaw Yo .
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sociologists not been willing to permit us to believe in Him.
And how grateful some of us were when told ez cathedra that
prayer is not totally irrelevant because it does satisfy an
emotional need.

To Judaism the purpose of prayer is not to satisfy an emo-
tional need. Prayer is not a need but an ontological necessity,
an act that expresses the very essence of man. ob &1 obenn
o 7 ena.® He who has never prayed is not fully human.
Ontology, not psychology or sociology, explains prayer.

The dignity of man consists not in his ability to make tools,
machines, guns, but primarily in his being endowed with the
gift of addressing God. It is this gift which should be a part
of the definition of man.?

We must learn now to study the inner life of the words that
fill the world of our prayerbook. Witbout intense study of
their meaning, we feel, indeed, bewildered when we encounter
the multitude of those strange, lofty beings that populate the
inner cosmos of the Jewish spirit. It is not enough to know
how to translate Hebrew into English; it is not enough to have
met a word in the dictionary and to have experienced un-
pleasant adventures with it in the study of grammar. A word
has a soul, and we must learn how to attain insight into its
life.

This is our affliction — we do not know how to look across
a word to its meaning. We forgot how to find the way to the
word, how to be on intimate terms with a few passages in the
prayerbook. Familiar with all words, we are intimate with
none.

As a result, we say words but make no decisions, forgetting
that in prayer words are commitments, not the subject matter
for esthetic reflection, that prayer is meaningless unless we
stand for what we utter, unless we feel what we accept. A
word of prayer ts a word of honor given to God. However, we have
lost our sense for the earnestness of speech, for the dignity of
utterance. Spiritual life demands the sanctification of speech.

B 37n ,nTapn .ahy mam b,

77 ."Inpyx youR yow 'OR pYXC PN DN O3 IR YA A ok g0 &b oinm mobe Yo,
715 KPS R2w3 Srwnaw yoa ten 051y br iz inT ok 12, .3°5-83 ,3°3 mow
oban) soxw auy e wbr Ty R RIA T3 @pa Y bR Lo My
VA0 (R RS PTIN) 1PN IRPT S0, 3733M qE5RR T o aapt (R L
TR LLORI NRTP ®ONP 1Y 19 08 5y w1 (73,070 myer) muye um kap o1e
"NERD MNPt e B3Y Ao ebn 2hab bz L (n wep obnn) vap 925 a1 mp
1.7 .0%00 pane.
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Without an attitude of piety toward words, we will remain at a
ray. o
}Osli‘&};gg)xtgrf) Wzrds must not be said for the sake of stlﬁ'en}ng
the mind, of tightening the heart. They .must open tbe min
and untie the heart. A word may _be_ either a blessmg or a
misfortune. As a blessing it is the insight of a people in the
form of a sound, a store of meaning_accumul.atgd throughout
the ages. Asamisfortuneitisa substitute for insight, a p.retext
or a cliché. To those who remember, many of ,the wo.rds in th}i
-p are still warm with the glow of our fathers’ devotion. Suc
Jews we must aspire to recall. While those Wh_o_have no such
memory we must teach hlg)w to stzlnse the spiritual life that
ough the throbbing words. _
puiiatte}?etlgghg of such a decision about the preeminence of
prayer, the role as well as the nature of the sermon will ha_}re lgo
be reexamined. The prominence given to t}}e sermon as if t e
sermon were the core and prayer the shel%, is not only a d?am
on the intellectual resources of the ‘ra}bbls but also a seri}(?us
deviation from the spirit of our tradition. The sermon u}rll_ ike
prayer has never been considered as one of the supreme t mgs;_
in this world, chy bw vz oy o137, I_f the vast ampuntfo
time and energy invested in the search of ideas and dewceg (;)_r
preaching; if the fire spent on the altar of oratory were de i;
cated to the realm of prayer, we would not find it too dl'fﬁ(:l;'l
to convey to others what it means to utter a word In the
of God.
prePsre:;:hing is either an organi_c part pf thg _act of prayer (ir
M3 pon. Sermons indistinguishable in spirit from edxt(gxa 15
in the New York Times, urging us to have faith in the N ew eaé
the Big Three or the United Nations, or a?:tem_ptmg to instruc
us in the latest theories of psychoanalysis, will hardly inspire
us to go on to the yow and to pray.

Through all generations

we will declare Thy greatness;
To all eternity )

we will proclaim Thy holiness;

Thy praise, our God,
shall never depart from our mouth.

Preach in order to pray. Preach in order to inspire others to
pray. The test of a true sermon is that it can be converted to

rayer. ] ‘
P 'Iyo the average worshipper many texts of perennial sig-
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nificance have become vapid and seem to be an assembly line of
is, therefore, g praiseworthy custom for the rabpj
to bring forth the meaning of the prayers to the congregation,

teach popular Wz'ssenschaft, and as a result some services gre
conducted as if they were adult-education programs. Dwelling
on the histories] aspects, they discuss, for example, the date of

and customs.

What about the spirit of prayer? What about relating the
people to the truth of its ideas? Too often, so-called explana-
tion kills inspiration.2s The suggestion that the Day of Atone-

merit, hardly consonant with the spirit of the moment of 193 b5,

Nor must prayer be treated g5 an ancestral institution. In
explaining sections of the prayer book our task js not to give g
discourse about quaint customs o about “the way our fathersg

a house of worship. The burpose of such comments is to inspire
“outpouring of the heart” rather than to satisfy historica]
curiosity: to set forth the hidden relevance of ideas rather than
hypotheses of forgotten origins,

There is a hook which everyone talks about, but few people
have really read. A book which hag the distinction of being
one of the least known books in our literature, It is the Mo,
the prayerbook. Have we ever pondered the meaning of jtg
words? Let ys consider an example:

Sing unto the Lord, a new song;
Sing unto the Lord, all the earth,
Psalm 96:1

Praise Him, sun ang moon,
Praise Him, a)]) You shining stars,
Psalm 148:3

® 1 am informed that a eongregation listening to comments delivered
before the nb=a was told the following: At the conclusion of the Sabbath,
when the additiona] soul departs, one must be refreshed by smelling aromatie
herbs, for at that moment, according to the i, ‘the soul ang 5pirit are
separated and sad unti] the smell comes and Unites them and makes them
glad.’ However, this is, of course, not the trye reason. The aythentic

ise the
The Egyptian priest eould not call upon the stars to praise

ds. He believed that the soul of Isis sparkled in Eg;uérgl;i
coul s in QOrion, and the soul of Typhon in _ eat
o Olf Hombe ond his scope to coneeive that all beings s nd
Beal‘; y WSS or?;hip God. In our liturgy we go beyond ;1 mw]
hopes eve Z venth day we proclaim as a faet 97zn°n 3 ne &
hopi;xev'le‘?; seoul of everything that lives blesses Thy name,
Tow mx.

L9 op i bom imaee Som e Yo
They all thank,
They all praise,
all say, )
%ll:gzye is none holy like the Lord. .
. > Has
Whose ear has ever heard how all trees sing t(t?ch:;,i'se jas
reason ever thought of calling upon the sun th;,t s the
?Jurd'? And yet, what the ear fails to perceive, yhat reason
fa(i);s 1.:0 coneeive, our prayer makes clear to our souls.

higher truth, to be grasped by the spirit.

reyn Yo

ise Th
All Thy works praise Thee

is: 1t 1 for us,
The trouble with the prayerb'ook 1s:.1t 1sdt(:; (;gflia;l Lon us
it is too lofty. Since we have failed tp lptro E]ime T nds o
i tness, our souls are often lost in its su hdemness.
1tS'I§'£ea 0 }’1as become a foreign language even to iy
h E :)W Hebrew. It is not enough to know t.he v&ca s Of,
Whot s necessary is to understand the categories, t(ei Jray o
g]i?lkilrfg of the mvo. It is not enough to read the words;
sy i:b?olinfgv zzit;il;n; remain obscure unless Je_wistl;
o prayﬁ realize that one of their foremost taSkIS;r;S o
f?](?acg‘?; :2 explain and to interpret the words qf the v
b:ffk. V{That we need is g sympati}alejtit; :;'ru};:ﬂfrigez;sté = evolved
igi movements in our his N
arii:iglt%l:esproblem of liturgy. In the modern movements,
1it%rggt:;feawizn;rzlifll‘ses;?ce. To Kabbalah and Hamdlsnr?e Iﬁ]Se
i uar problem was how fo pray; to the moderxll1 mo;ri; idisni
f}? " ri{nary problem was what to say. _What :.snummr v
aciorlilplished? It has inspired worship in a vas

i ing of the
# The usual translation “shall bless” totally misses the meaning

passage.
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Jews,
inspiredvgl:t uI;)a]tye jche moderns accomplished? They 1
immoree the p X lcation of a vast number of prayerbo. lf t i
or the As§emb1y to clarify its goa). g it tc? nialite .
. a

True: the
many people. t‘;ﬁt C:;l eﬂ(l;isfra?erbook presents difficulties to
text. Tt j 8§ Of prayer is not g
as 5 Scap:‘:g jafroklem _o‘f the soul. The "0 mu};;‘o:éirr};eof th;
Isi - oo vislon of the prayerbook will not so]veu:fle

than a spiritual revolution will save prayer from O%Tl'?ﬂ_ling fess
ivion.

mma i :
e ;ffg?::t t£an attent'lveness, more than the state of bein
mind, it would bz 2;;18;};2}% Ifdni;: N e onY presence of thi
Yet, a h acileved by a mere tur i
they h(:ifrtdomriet(?' the Mishnah, the pious men or;' gfdt};;;n tl}?dt
o, In the Worzitatef an hou? in order to attain the state if
heart to the Fathe y Oh the P,/Ilshnah’ N3 means “to direet the
heart to the textr t neaven”. 1t is not Phrased, to direct th
more than payij or the content of the prayer.®s nna th s
It is aﬂemwf; Yl\ng attention to the litera] meaning o’f etn, N
stamd o isveness o God, an act of appreciation of being ah 1.
" in the presence of God. n of being able to
dra\szl: rfl;: lgﬁleon 1s not the same as reflection. It is one’s bei
sense the Preciousness of something he is faced with “re
of the Drecmusr_less_ of being able to pray, to be ) T 0
beginmi Supreme significance of worship ing f Perceptve
§£rmng of higher . ping of God is the
ayer without mny s lik
word A 1£e g body W’]-tho t J I
to healirtetﬁrsd glthom the. fear and love of ng Sozgurll.ot 'A
visiting a c ity v;lcet Rabbi Levi Yitzhak of Berdychev w;‘lli?e
refused to enter, v t0 2 synagogue. Arriving at the gat he
with th er. When his disciples inquired what,  erons
full of ijy;agoguﬁ they received the re
rds of Torah and prayer.” This seemed the higheot

2;
* Cf. wnwn nben o e 1w
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praise to his disciples, and even more reason to enter the
synagogue. When they questioned him further, Rabbi Levi
Yitzhak explained: “Words uttered without fear, uttered
without love, do not rise to heaven. I sense that the synagogue
is full of Torah and full of prayer.”

Judaism is not a religion of space.’® To put it sharply, it is
better to have prayer without ¢ synagogue than o synagogue
without proyer.® And yet we always speak of synagogue
attendance rather than of prayer. It is the right word for the
wrong spirit. By being in the space of a synagogue while a
service is being conducted one has not fulfilled his religious
duty. Many of those attending Sabbath services arrive during
the reading of the weekly Torah portion and leave without
having read the yow or prayed the mrpy of mamw — the two
most Important parts of the prayer.

Nor ig it the primary purpose of prayer ‘‘to promote Jewish
unity.” As we said above, prayer is a personal duty, and an inti-
mate act which cannot be delegated to either the cantor or the
whole community. We pray with the whole community, and
everyone of us by himself. We must make clear to every Jew
that his duty is to pray rather than to be a part of an audience.

The rabbi’s role in the sacred hour of worship goes far be-
yond that of maintaining order and decorum. His unique task
is to be a power for mamynn, to endow others with a sense of
a1, And as we have said, nno is more than a toueh of emotion.
Ano is insight, appreciation. To acquire such insight, to deepen
such appreciation, is something we must learn all the days of

our lives. It is something we must live all the days of our lives.

Such ingight, such appreciation, we must convey to others.

It may be difficult to convey to others what we think, but it is

% “Rabbi Hama ben Hanina and Rabbi Oshaya were strolling near the
synagogue of Lud. Rabbi Hama boasted: “How much money bave my
ancestors invested in these buildings!” Rabbi Oshaya replied: ‘“How many
souls have they wasted here! Were there no students of Torah to support
instead?”

Rabbi Abin donated & gate to the Great Synagogue, When Rabbi Mana
eame to him, he boasted: “Do you see what T have done?’ Said Rabbi
Mana: ** “When Israel forgets its Creator, they build temples.’ (Hosea 8:14)
‘Were there no students of Torah to support instead?” (mo .7 obpw).

% qmyar no:sa ntaa Yooan Shenn anwes 15 ok R xerd n'apn Tox,
bhonmb by ane pr o 7T e 03 YYann noaan maa Phontb i ey on
nes by Yoenm qma Tina Yoenn $10v ank pr o JA T3 N3 phenT 9w T
oozaba viBx ;03T WA KT aba anan aen by bbennb S ann pr o

‘s 1 ban prIo AP0 1oy oasen by
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not difficult to convey to others what ;
we :
ec*llg ;zfsi lt;) ;"}e;:ﬁe_ct the light and spirit of fff;e?“" fasle is to
that in somn - e interest of brmging about order and decorum
a position faclirrrllagt?fues the rabbi and cantor decided to oceupy
a reexaminationg fe congregation. It is quite possible that
lead (o the con] of the whole problem of worship would
essence of on nclusion that the innovation was an error. The
inner Jife ofpn?yer Is not decorum but rather an event in the
who prave e?.t n5sm_5 127 MY vry e 99 YYemen. “He
goce theu}slea ;f:; f;;;{gz ciiown anfd his heart up,'; What
n one’s face. ; .
\Evohleli e;xpose_d to the sight of the whole concg‘-areggtizsrﬁlb? "
A cante wishes to be alone with his God oments
Curiositl;r (())It-' rvlvlho faf:es thg holiness in the Ark rather than the
learn to realiz a:;lhwm realize 'that his audience is God. He will
the people Isr('3 lat his ta.sk s not Lo entertain but to represent
which he sl E;e. He will be carried away into moments in
be overcomn & orget the world, ignore the congregation and
stands. The y the awareness of Him in Whose presence he
cantor is not congregation then will hear and sense that the
iy s ot e pecial bt woriing God, Ut t
: L sin : ;
W‘f?gz“’?:tulisr;elng proc]gimed in thei%-e;a;;s?aldennfy oneself
st mt(lre]ybogrep_arahon. Miracles may happen, but one
decided duiy thmlll;ade& The spirit of prayer is frequently
Negatively onge ise tour which precedes the time of prayer
even in ligl,"it o Eof ready to engage in certain activities 01:
learn to perform de ore he prays. And positively one must
to address the K_a egree of inner purification before venturing
must free his h mtngf kings. According to Maimonides, “One
as standing i e«’:}l‘] rom all other thoughts and regard };imself
engaging if p?a ee p;f:sence of the nrow. Therefore, before
in order to brinyhr" the worshipper ought to go aside a little
then he must pfayucll]i?éftlm?ng dB_VgtionaI frame of mind, and
carries a weight and throvfs it av::;.]; afliie];r(;g; ?a(.)rtt}lllelie”g*ne who

12 by,
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Let us pray the way we talk. Letus not just utter consonants

and vowels. Let us learn how to chant our prayers. It is one
of our tragedies that we did not know how to appreciate the
very soul of our ancient speech, the now, and instead, have
adopted a pompous monotonous manner. Let us try to recap-
ture the last traces of our ancient non. 1et us learn to express
what we say,

We are the most challenged people under the sun. Our
existence is either superfluous or indispensable to the world;
it is either tragic or holy to be a Jew.

It iz a matter of immense responsibility that we here and
Jewish teachers everywhere have undertaken to instill in our
youth the will to be Jews today, tomorrow and forever and ever.
Unless being a Jew is of ahsolute significance, how can we
justify the ultimate price which our people was often foreed
to pay throughout its history? To assess Judaism soberly and
farsightedly is to establish it as a good to be preferred, if
necessary, to any alternative which we may ever face. This is
often the only adequate perspective of evaluating Judaism, a
perspective into which the world currents do not tire to force
us, whether in the name of hellenistic culture, of Almohadie

Islam, of medieval crusaders, of modern assimilation or of
contemporary Fascism. The truth is, we have more faith
than we are willing to admit. Yet it is stifled, suppressed and
distorted by an irreligious way of thinking.

At this hour, O Lord, we open our thoughts to thee, in tears
and contrition. We, teachers in Israel, stand at this present
moment between all of the past and all of the future of the
people of Israel. It is upon us to hand over the Torah, the holi-
ness, the spirit of prophets, sages, and saints, to all the genera-
tions to come. 1f we should fail much of Judaism will be lost,
gone and forgotten. O Lord! we confess our failure. Day
after day we have betrayed Thee. Steeped in vanity, envy,
ambition, we have often labored to magnify our own names,
although we said xa= mee wpmm Yeane.  Dazzled by the splendor
of intellectua) fads, we have accepted platitudes as dogmas,
prejudices as solutions, although we repeated nona yw oby »m.

qnnb rar waven
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