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When the first day falls on naw, begin on page 202.

On weekdays:

We stand as the wnpit X is opened.

A 10 99v is removed, and held on the bimah.
All who have a lulav and etrog form a procession
behind the Hazzan, who chants X1 ywi1 — echoed
by the congregation — and the piyyut for that day.

Hazzan, then congregation:

NI VWin APHONR vnY K1 YWt
R YW AIKTIa PynY K1 VUIn
R YW ,ufzggu PynY K1 VUIT
K1 YWiT AT YN’ K VU

Piyyut for first day
(second day when the first day is naw):

wn% AmIKom 7773 wnY anma wn? annx jwnb
TOR YR 7797 R TV IvRY TN e a0t
ATnb ]yn‘y A7 R anm qynb 2w wny
Y ]yn‘y ATIO WRY a0y wny aninn ]yn‘7
RmM TynL; ANWTR WnY ANpTY 1ynY Kb ]yn‘7

X1 VWi 0o Wwn% Anrw vnb .oman

Piyyut for second day
(on Sunday, the preceding passage is recited):

2T YIYET 2T K 1A TN N3 TNy AR
2L T M ARNKDA 91T IXY M e
nrY o nzihn yxT Y3 wivn gy qihabo
by 0oy n:o JRY jn:w'y ion py
DWTRT W NpvnT 7Y JMp nis .Dhuaw

X1 vwin .nimebn b AT MDY TR v

X1 ywinn — Hosha na, please help us. Or: “save, deliver.”
The English word “hosanna” is derived from this. Note that
in this prayer, which is always chanted before the individual
poems, four different appellations for God are used in alpha-
betical order.
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The Festival of Sukkot is undoubtedly the most
colorful holiday of the Jewish year. It is referred to

Hoshanot

as “the season of our joy” since it celebrates an
abundant harvest. Throughout the ages, different
ways have been found to celebrate and concretize
this happiness. Simhat Torah, for example, which
was added to the celebration of Sh’mini Atzeret
(the day following Sukkot), expresses the joy of
reading and studying the Torah through exuberant
song and dance. In the days of the Temple (prior to
70 C.E.) Sukkot was the most widely observed of
the three Pilgrimage Festivals and the ceremonies
in the Temple were the most variegated and color-
ful. The Mishnah describes the “Water-Drawing
Ceremony” that was held in the Women’s Court
during the intermediate days of the Festival. So
many lights were kindled there that “there was no
courtyard in Jerusalem that was not illuminated by
the light of the Festival” (Sukkah 5:3). Pious peo-
ple, including great sages, would dance with lit
torches, while the Levites played songs of joy on a
variety of instruments. All this led to the drawing
of water from the Shiloah brook, which was
poured on the altar as a symbol of the rain that
would begin to fall during the coming winter sea-
son. (See Mishnah Sukkah chapter 5 [part of which
is reproduced on page 204] and the Talmud’s dis-
cussion in Sukkah 50b—53a.)

A major feature of each day’s Temple ceremony
during Sukkot was a procession in which the
Kohanim would walk around the altar holding
lulavim and willows, chanting phrases calling upon
God to save and deliver them (Sukkah 4:5). It is
possible that the people joined in the procession. If

not, they joined in the singing that accompanied it.
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The songs chanted during the processions came to
be known as Hoshanot, from the words hosha na,
save us. Our synagogue service derives from this
ancient celebration. We too form a procession
with the Tulav and etrog and walk around the syna-
gogue chanting special Hoshanot prayers.

Most of the Hoshanot are very ancient. If they
are not those composed to accompany the Temple
processions, they were composed not long there-
after following an ancient pattern. Some of them
were written by early liturgical poets who also fol-
lowed the simple pattern of the early hymns. All of
them are litanies — brief, simple, repetitive,
alphabetical songs that enable the congregation to
join in a chorus. They all repeat the same theme:
salvation. This type of chant was probably also
recited on special days of crisis, when the people
would hold fasts and appeal to God for help.

Since Sukkot is a time of great rejoicing, not of
crisis, the question arises: what help and salvation
are we talking about here? One possibility is that
we are praying for a year in which we will be
saved from any possible troubles or disasters.
However, in view of the fact that the Mishnah
states that “On the Festival (Sukkot) the world is
judged concerning water” (Rosh Hashanah 1:2), it
seems more probable that the concern is drought,
and the need is for rain that will enable crops to
grow and furnish us with food for the year.

FOR SUKKOT

%2 HOSHANOT

When the first day falls on Shabbat, begin on page 202.

On weekdays:

We stand as the Ark is opened.

A Sefer Torah is removed, and held on the bimah.

All who have a lulav and etrog form a procession

behind the Reader, who chants the first four lines —
echoed by the congregation — and the piyyut for that day.

Reader, then congregation:
Hosha na. For Your sake, our God, please help us.
Hosha na. For Your sake, our Creator, please help us.
Hosha na. For Your sake, our Redeemer, please help us.
Hosha na. Because You seek our welfare, please help us.

Piyyut for first day

(second day when the first day is Shabbat):
For the sake of Your truth and Your covenant, Your greatness
and Your glory, Your Torah and Your majesty, Your meeting-
place and Your fame; for the sake of Your mercy and Your
goodness, Your unity, Your honor, and Your wisdom; for the
sake of Your sovereignty, Your eternity, Your counsel, Your
strength and Your splendor; for the sake of Your righteousness,
Your holiness, and Your abundant mercies; for the sake of
Your divine presence and Your praise, help us now.

Piyyut for second day

(on Sunday, the preceding passage is recited):
Send help for the Temple Mount: the foundation-stone, the
House of Your choice, the granary of Ornan the Jebusite, the
sacred shrine, Mount Moriah, the hill of revelation and abode
of Your splendor, where David resided. Send help for the
goodliest of Lebanon, lovely height and joy of the earth,
perfection of beauty, home of righteousness. Send help for
the dwelling prepared for You, the tranquil habitation, the
tabernacle of Jerusalem, the goal of the pilgrim tribes, the
precious cornerstone; magnificent Zion, place of the Holy of
Holies, object of our love, the home of Your glory. Send help
for Zion, the hill to which the world turns.

IRRKR TYRY — For the sake of Your truth. We appeal to
God to grant our request because of God’s qualities, and not
for our sake or because of our merits. The alphabetical order
is followed in listing God’s qualities. In a litany such as this,
the congregation chants the refrain Hosha na either after
every phrase or after every few phrases.
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MINW 12X — the foundation-stone. Rabbinic legend has it
that the stone on which the Holy of Holies of the Temple was
built was the stone that God used as the basis for Creation. It
is the same stone, according to tradition, on which Abraham
bound Isaac. All the references here are to different names for
the Temple, following the order of the Hebrew alphabet. The
writer is asking God to help Israel because of the merit of the
Temple.

Assembly, Inc. All rights reserved.
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XY VU 12
K YW 12
XY VU 12
K YW 12
XY VU 12
R VWi 12
XY VU 12
X1 VU 12
XY VU 12
XY VU 12
X3 YW

X3 YW

Conclude each day with the following:
X3 YW I 1K

Ry ™Y DN

By YWy qnxya
,O7oKY M2

OI9X YUl o
mx:y Tnn

,MiR2Y v:xbn Ry
nv-mz nman oot
DTTaYN oA Tan
,OMM bwn nvmnu
nw:yn DRy R
Byl n-mwn M3
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,0JRK vnxm—n 1P
,1am v::m

am gpY MY oy
YWD TIK Kb
VWA X T2 nw‘m vy
oW -:5:: mb-n
nnbw mynb mm
:wv 1u:w nnw

371]"' "“7‘[N m:w :mum J“UN

,MIVILT 233 ,nivn v
mywm‘y 5X

nYWina
DY
DY
DY
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DYWIn3
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DYWInS
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DY
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DY

X2 TW"WL‘I 1 AKX

TV DR DY AN7M DX T Ry DX TV
MM 5 MUANT WK -rbx ™27 P .nSivn
vaYn MivyY 1991 onb oK M O onap
nyT yRY Anim oi 127 5Kt ey vawm i1y
Y PR DTYRT KT M Dy My 92

The imn 70v is returned, and the wmpit X is closed.

The service continues with n5w wip, page 181.

X3 YW 3T "IX — Save Yourself and us!
M IR (ani va-ho) is another way of pronouncing
the words we now say as ana Adonai, “Please, Ado-
nai” (Albeck). Maimonides sees this as a reference to
Deuteronomy 32:39, X7 "IX IR (ani ani hu), “1,
even I, am He.” Others point out that ani va-ho is
the numerical equivalent of ana Adonai, thus
reminding us of the divine Name. However, it was
interpreted in mystic thought as if it meant ani v’hu
(I'and He), thus including God in the process of sal-
vation, as if God too needed rescue. This thought is
found in many midrashim that picture God as
enslaved, if that were possible, along with the
Israelites in Egypt. Only when they went free was
God also free. Similarly, the midrash speaks of God
accompanying the Israelites into exile — first in
Egypt, then in Babylonia, and finally in Rome.
When they return, God’s Presence also returns.
These bold interpretations are a way of saying that
when there is suffering in the world, God is not to
be found on the side of the oppressors. Rather, God
is with the oppressed and suffers with them. (See,
for example, Mekhilta Shirata 3.)

ooN DYWIT2 — As You redeemed our ances-
tors. This poem, somewhat more elaborate than
those on the previous page, recalls the times in
Israel’s history when God’s salvation was experi-
enced. Each couplet begins with the same Hebrew
word meaning “as You saved” and is followed by
phrases according to an alphabetical listing. The
English translation uses a variety of different verbs
to express the concept of salvation in each specific
incident. The lines from the beginning through the
letter nun are all concerned with the splitting of
the Sea (Exodus 14-15). The later ones refer to the
story of the miraculous deliverance of the Ark of
the Covenant from the Philistines (I Samuel 5) and
the return from the Babylonian Exile (Ezra 1).
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D7oK) Tia NYWITD — As You saved our nation
and its leaders. Literally, “a nation and its God.” This
is probably a reference to the midrash on the verse
“From before Your people, whom You redeemed for
Yourself out of Egypt, a nation and its God” (II
Samuel 7:23). Said Rabbi Akiva, “Were this not writ-
ten explicitly in the verse one would not dare to say
it. Israel said to God, as it were, ‘You have redeemed
Yourself!’” (Mekhilta Pisha 14). The translation is
based upon the fact that elohim is often used in the
Bible to refer to human judges and leaders.

72 2210 NYWITD — As You aided those who
ringed the altar. A reference to the practice in the
Temple of walking around the altar each day during
Sukkot with willows and lulavim, chanting prayers
for salvation. See the commentary on page 200.

niyn "W — those devoted to mitzvot. This
concluding line contains an acrostic of the name
Shemuel, the author of the poem.

ARY DX AYWIT — deliver Your people. Psalm
28:9. As the conclusion of the Hoshanot, we recite
appropriate verses from the Bible. The first one
begins with the Hebrew word Aoshia, save, which is
the theme of the entire section. This is from a psalm
in which an individual asks for deliverance from his
enemies. It concludes, however, with this plea for the
people of Israel. Since the psalm is labeled “Of David,”
it is as if the leader of the people prays first for him-
self but then includes the people that he governs in
his plea. A ruler, or anyone in authority, must never
be so self-centered as to forget the common good.
The role of the ruler is not to attain personal wealth
and glory, but to benefit the people he or she leads.

ﬂ?{ﬂ 27 1717 — May my words. [ Kings 8:59—
60. The selection continues with the verses that
conclude Solomon’s lengthy prayer at the dedica-
tion of the First Temple. The final two Hebrew
words, ein od, “there is no other,” are found in the
Aleinu as well, where they serve the same purpose:
the complete denial of the existence of any gods
other than the God of Israel.
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Conclude each day with the following:
Save Yourself and us!

As You redeemed our ancestors from Egypt,

releasing Your people from bondage, hosha na!

As You saved our nation and its leaders,

singled out for God’s salvation, help us now.

As You delivered the hosts of our people,

accompanied by hosts of angels, hosha na!

As You guided the innocent from exile,

freeing them from their oppressors’ bonds, help us now.

As You rescued those sinking in the depths of the sea,
Your light enabling them to cross over, hosha na!

As You saved the chorus who sang out: “God saved!”
and You who gave birth to them

were saved with them, help us now.

As You freed them, declaring: “I will bring you out,”
which our sages interpreted:

“I went out with you,” hosha na!

As You aided those who ringed the altar,

carrying willow branches to encircle it, help us now.

As You redeemed the captured Ark from our foes,

punishing the Philistines with Your wrath, hosha na!

As You treasured the people You sent into Babylon,
accompanying them into exile, help us now.
As You eased the lot of the captive tribes of Jacob,
return and restore us,
who dwell still in the tents of Jacob,
As You have always fulfilled the hopes of those
devoted to mitzvot, who wait for redemption,
O God of redemption,

and save us.

help us now.
Eternal, we beseech You: Help us now.

Bless and deliver Your people, Your heritage; shelter and
sustain them forever. May my words of supplication be near
Adonai our God day and night. May God uphold the cause
of His servant, the cause of His people Israel, as each day
requires. Thus shall all on earth know that Adonai is God;
there is no other.

The Sefer Torah is returned, and the Ark is closed.

The service continues with Kaddish Shalem, page 181.

them!

herever Israel went into exile, the Presence of God went into exile with them — if such a thing is pos-
sible. They were exiled to Egypt and the Presence of God was exiled with them. They were exiled to
Babylonia and the Presence of God was exiled with them. They were exiled to Edom (Rome) and the Pres-
ence of God was exiled with them. And when they return in the future, the Presence of God will return with

Mekhilta Pisha 14
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On Shabbat:

The wnpi1 1K is opened, but no mn b are removed.
Lulav and etrog are not held, and there is no

procession.
Hazzan, then congregation:
K1 VWiT APTON YNy N1 ywin
K) VWi JIRTIA N7 K VUin
R YU PRI YNY K VWA
R VWi AWITT WY KXY YU

Mpia N2Wwn wo) N3 Npia .N213 TNY i
nva'm nyaipa n:w NXipn Nyt .naw m:b-r
nvvn -nmm 9931 .nawn H1n n:\vwm 2w oinn
-nmur_\ 95 nmaiv .naw nxv: -1-;7:'7 YR .nawa
A T n:w nivs Ty nimnm n:wv naw’
baxn nawa nsbnn fakivhl w135 n:w“z i
n:w‘y nnymn nmn oyl n:w‘y N Inwm
nyyia n'm: ny Sy .n:w: nn’pn w‘yw nimyo
Bl mbﬁ ™y .nawa niwn y;-ps nuIis .Nawa
vaw ‘[31 NAWa NWTpn o wITp .nawa npm
-u‘?vmn .nawa -rmw NT2 7yaw .nawa n‘:‘:nn
N1 VWi naw 1'7:nu m’b

X3 YW I K
NG THD YT DI YWD
K] VW 13 ,7TIM 195 INKYnT Wp nawa
WM OMpn ¥R M AYWITD
K1 YW 13 wmY vyv:w -nnb MWD YT
NI IXY2 NI DY QYYD
X YWAT 12 Ninm m 5y mna pnw pm

The observance of Sukkot on Shabbat is different
from that on the rest of the week. The lulav and
etrog are not used on Shabbat, even if the first day
of Sukkot is Shabbat. This was decreed in order to
avoid the desecration of Shabbat by carrying these
objects from one place or property to another,
since carrying in a public place is not permitted
on Shabbat. There is no procession at all on Shab-
bat. Some authorities prohibited even the recita-
tion of the Hoshanot on Shabbat, lest people have
the mistaken impression that it was permissible to
use the lulav and etrog on Shabbat. The prevailing
opinion was that they could be recited as long as
no procession was held.

N2> X1 DIN — Deliver Your people. The
hymns recited on Shabbat concentrate on the sub-
ject of Shabbat. This one is another acrostic. Each
Hebrew stanza (except the first two) concludes with
the word “Shabbat.” The description of Shabbat
given here is of a day of rest and contemplation on
which people refrain from carrying, observe limita-
tions on how far they go, wear special clothes, and
eat special foods. The “four domains” that are men-
tioned are four different areas that are differentiated
for purposes of carrying: one is not to carry from
one domain (such as one’s home) to another (such
as the public domain). Three meals a day are served.
In ancient times there were only two meals, one in
the morning and one in the evening. On Shabbat,
however, in order to increase our joy and delight, a
third meal was added. This was accomplished by
moving the evening meal on Saturday from night-
time to late afternoon so that it too would be eaten
on Shabbat. The recitation of Kiddush, the special
Shabbat prayers, the lighting of lights — all of these
are mentioned. The poem ends by asking that as a
reward we be granted a day that is entirely Shabbat
— namely, the messianic age.

The recitation of Hoshanot each day of Sukkot is a colorful remembrance of the ceremonies in the Temple. Our wor-

ship must be no less enthusiastic than that tf our ancestors, who expressed their fee]ings with all their being.
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YWy — As You shielded. This alphabetical
poem follows the format of the one recited on
other days (4Ani va-ho, page 201), but emphasizes
matters connected with Shabbat and rest. At
the conclusion, the same line with the acrostic
Shemuel appears as in the poem on page 201.

mmIm 195 mxym W'l7 Nawa — granting him
mercy and atonement on the holy Shabbat. The
reference is to a midrash that the creation of Adam
and Eve took place on Friday. On that same day
they were created, they sinned and they were ban-
ished from Eden. The banishment took place so
quickly in order that they would immediately enter
into Shabbat and enjoy Shabbat, thus mitigating
the severity of their punishment (Avot D’Rabbi
Natan 1). Another midrash states explicitly that the
day of their creation was the first of Tishrei — the
date of Rosh Hashanah — and that on that date
Adam and Eve were forgiven for their sin. “The Holy
One said to [Adam]: Adam, you are a precedent for
your progeny. Just as you came before Me for judg-
ment and I absolved you, so shall your progeny
come before Me for judgment and I will absolve
them. When? On Rosh Hashanah.” The following
day — indeed, that very evening — was Shabbat,
and on it Adam and Eve found forgiveness, joy, and
rest (Leviticus Rabbah 29:1). None of this, of course,
is found in the Torah, but represents later Judaism’s
attitude toward the story of the first sin: it was for-
given immediately, upon appropriate atonement.
According to these interpretations, Psalm 92, which
is called “A Song for Shabbat,” is a song of thanks-
giving uttered by Adam on Shabbat after he was for-
given, thanking God for God’s goodness and for-
giveness.

02 Y pm — and set a statute for them .
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On Shabbat:

The Ark is opened, but no Sifrei Torah are removed.
Lulav and etrog are not held, and there is no
procession.

Reader, then congregation:
Hosha na. For Your sake, our God, please help us.
Hosha na. For Your sake, our Creator, please help us.
Hosha na. For Your sake, our Redeemer, please help us.
Hosha na. Because You seek our welfare, please help us.

Deliver Your people whom You guard like the apple of Your
eye, Your children who contemplate Your Torah, solace of the
soul. They learn the precepts of Shabbat, derive the laws of
carrying burdens and the regulations of the limitations on
Shabbat journeys, and keep from profaning Shabbat, fulfilling
Your command to “remember” and “observe” Shabbat. They
hasten to welcome its arrival, and provide for its needs from
their six days of work. They rest and wait until Shabbat has
ended, calling it a glory and a delight. They wear new clothes
for Shabbat, and prepare special foods, honoring Shabbat with
tasty dishes. They arrange three meals for Shabbat, and recite
blessings over two loaves of bread. They enumerate the “four
domains” of Shabbat, obey the mitzvah of kindling Shabbat
lights, and recite Kiddush. They recite the Shabbat Amidah
with its seven blessings, and call seven people to the reading
of the Torah. Grant them deliverance — the immortality that
will be a complete Shabbat.

Eternal, we beseech You: Help us now.

As You shielded the first mortal, granting him

mercy and atonement on the holy Shabbat, hosha na!

As You cared for the distinguished nation
that longed for freedom and intentionally chose

the seventh day for rest, help us now.

As You delivered the people You led
like a flock of sheep to their rest,
and set a statute for them

beside the tranquil waters at Marah, hosha na!

. at Marah.

Marah was the first stop of the Israelites after crossing
through the Sea of Reeds. They found no sweet water there
until Moses threw wood into the water, sweetening it. After
that the verse states: “There He made for them a statute”
(Exodus 15:25). There is no explanation of this in the Torah.
The midrash, however, states that God gave them certain
commandments at that time, prior to Mount Sinai. Among
them were the observance of Shabbat and honoring parents

(Yalkut Shimoni B’shallah 257).
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mwn Dl‘l5 — a double portion of bread. The spe-
cial bread called manna was found on the ground
during the time of wandering in the wilderness.
Each day the Israelites gathered only enough for
that day. On Friday, however, they gathered “double
the amount of food” in order to avoid desecration
of the Sabbath (Exodus 16:22). In remembrance of
this we use two loaves of bread at our Shabbat
meals. The loaves are covered during the recitation
of the Kiddush and uncovered when saying the
blessing over bread. The covering also reminds us
of the manna, which was covered by dew (Exodus
16:13).

i1y 7077 X5 — which neither soured. One of the
miracles associated with the manna was that
although ordinarily it rotted if kept longer than a
day, the double portion gathered for Shabbat
remained fresh (Exodus 16:24). Many attempts have
been made to identify the manna. Sarna believes
that the tradition is based upon tiny globules of a
sweet and sticky nature that are excreted by certain
insects onto the branches of tamarisk bushes.

70w 7107 7Y — “remember” and “observe.”
The commandment to observe Shabbat is found in
two different versions of the Ten Commandments.
In Exodus it says “Remember the sabbath day”
(20:8) while in Deuteronomy we read “Observe the
sabbath day” (5:12). The midrash explains this by
saying that these two words were uttered together,
something that only God could do (Mekhilta
Bahodesh 7). There are those who say that the two
loaves of bread on Shabbat also symbolize these
two words. Note that the poem proceeds in chrono-
logical order, from Adam through the Exile.

NpD7 N2wa AT TV 1Y — besieging the city
until it fell on Shabbat. The' descrlptlon in the Book
of Joshua is that the Israelites encircled Jericho each
day for six days. On the seventh day they circled it
seven times and it fell. Although the expression “the
seventh day” (Joshua 6:15) seems to indicate the sev-
enth day of the siege, the poet here interprets it to
mean the seventh day of the week: Shabbat.
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077 YA MyawW DQT2 — to their seven-day
feast of dedication. This verse does not specifically
refer to Shabbat, but mentions the number seven
several times. The period of the dedication of the
Temple by Solomon included the seven days of
Sukkot and “again seven days, fourteen days in all”
(I Kings 8:65). The rededication of the Temple by
the Maccabees also included a Sukkot-like celebra-
tion. Hanukkah'’s original name was “the Sukkot of
the month of Kislev.”

WINE MW 11023 PPN — Your delight,
restored to Your Temple. The conclusion of the
poem has an entirely different theme, describing
the Sukkot rituals in the Second Temple. It does
not refer to Shabbat and is not part of the acrostic.
It could stand alone as a separate composition.

WIpna nyaw 93 2715 YUl — bearing the
lulav each day of this Festival. Although we do not
use the lulav and efrog on Shabbat, in the days of
the Second Temple, they were used on Shabbat in
the Temple itself. The Mishnah states:

At first the /ulav was used seven days in the
Temple and one day elsewhere. After the
destruction of the Temple, Rabban Yohanan
ben Zakkai decreed that the lulav be used
seven days elsewhere as well, in remem-
brance of the Temple. (Sukkah 3:12)

The Torah says: “On the first day you shall take the
product of the hadar trees, branches of palm trees,
boughs of leafy trees, and willows of the brook . . .”
(Leviticus 23:40). Therefore the command to take the
[ulav applied only to the first day. The rest of the
verse, however, says “and you shall rejoice before
Adonai your God seven days.” Therefore in the Temple
— i.e., before Adonai — it was carried all seven days.

XY — from Moza. According to the Mishnah,
willows were brought from Moza, a small town in
the foothills of Jerusalem, for use in the Hoshanot
ceremony (Sukkah 4:5).
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As You provided for Your chosen ones,
encamped in the Wilderness of Sin,
where they wisely gathered

a double portion of bread on the sixth day, help us now.

As You upheld Your faithful ones,
who thoughtfully taught the laws of Shabbat preparation
and earned their Shepherd’s praise, hosha na!

As You provided manna,
which neither soured nor deteriorated on Shabbat,
to sustain Your people in the wilderness, help us now.

As You strengthened those who studied the laws
of carrying on Shabbat, and, by their rest,

preserved its boundaries and limits, hosha na!
As You transformed at Sinai those who learned,
in the fourth commandment, to “remember” and “observe”

the holiness of Shabbat, help us now.

As You protected those who were commanded
to encircle Jericho seven times,

besieging the city until it fell on Shabbat, hosha na!

As You energized, in the Temple, Solomon and his people,
who added seven days of Sukkot

to their seven-day feast of dedication, help us now.

As You shielded the exiled masses
returning to their homeland, who read from Your Torah
on each day of this Festival, hosha na!

As You heartened Your people, Your delight,
restored to Your Temple,

bearing the lulav each day of this Festival, help us now.

As You fortified those who, in reverence, beat willow leaves
even on Shabbat, and who, at the base of the altar,
placed branches from Moza, hosha na!

As You inspired those who praised You
with tall, slender willow branches as they left the altar,
chanting hymns to its beauty, help us now.

nam 15 “5’ — its beauty. Literally, “Beauty is yours, O
altar'” These are the words that were uttered in the Temple at
the conclusion of the ceremony of Hoshanot (Sukkah 4:5).
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The wmpi X is closed, and the service continues
with o5w w*7p on page 181.

In congregations that add mwwit after 557,
the service continues with now wp on page 138.

F‘Ij‘? RRRA ! FT}‘? X — We are God’s, and to God
our eyes are turned. Another quotation from the
Mishnah, which describes the Water-Drawing Cere-
mony held following the first day of Sukkot. The
rejoicing went on all night. When the dawn broke,
as the ceremony was concluding, all present would
turn their faces westward and say:

When our ancestors were in this place,
“their backs were to the Shrine of Adonai
and their faces were turned eastward. They
would bow eastward toward the sun”
(Ezekiel 8:16). But . . . we are God’s and to
God our eyes are turned! (Sukkah 5:4)

The prophet Ezekiel was referring to sun-
worship, which took place during the First Temple
period at the very site of the Temple. In this cere-
mony, then, during the Second Temple period,
Israel affirms that it has given up all such idolatry
and is loyal to God alone.

A?A¥0N 2P? — Your excavated winepress. A
poetic reference to the altar, upon which libations
were poured. The altar was surrounded daily dur-
ing this ceremony by the Kohanim chanting:
“Eternal, we beseech You; deliver us.”

apy "'7'IN — the tents of Jacob. Those who are
part of the people Israel. The poem has described
various aspects of the Temple service for Sukkot,
specifically quoting the words that were used in the
Temple during the various ceremonies. Now, at the
conclusion, it asks for the salvation and redemp-
tion of the Jewish people and the end of the Exile.

qRY DX AW — deliver Your people. This
prayer, consisting of Psalm 28:9 and I Kings

8:59-60, concludes each day’s recitation of Hosha-
not.

For additional commentary on this prayer,
see page 201.
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hey (the Sages) said: Whoever has not scen the

rejoicing at the Water-Drawing Ceremony has
never seen rcjoicing!

At the conclusion of the first day of the Festival
(Sukkot) they would descend to the Women’s
Court, which had been changed greatly for the
occasion. Great candlesticks of gold were set up
there, with four golden bowls on top of each of
them and four ladders leading to each of them.
Four young priests held jars of oil containing one
hundred and twenty log, which they poured into
the bowls. Worn-out trousers and sashes belonging
to the Kohanim were made into wicks to kindle the
lamps. There was no courtyard in all Jerusalem
that was not illuminated by the light of the Water-
Drawing Festival.

Pious men and wonder-workers would dance
before [the people] with lighted torches in their
hands and would chant praises. Levites sang,
accompanying themselves upon innumerable
harps, lyres, cymbals, trumpets, and other instru-
ments, standing upon the fifteen steps that descend
from the Court of Israel to the Women’s Court —
representing the fifteen “Songs of Ascents (Steps)”
in the Book of Psalms.

Two Kohanim, holding two trumpets, stood at
the upper gate leading down from the Court of
Israel to the Women’s Court.

When the cock crowed [at dawn], they sounded
a t'kiah, a truah, and another t’kiah. They sounded
these notes again when they arrived at the tenth step
and when they reached the floor of the Women’s
Court. They continued sounding the trumpets until
they reached the gate leading to the East.

Sukkah 5:1-4
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As You encouraged all whose thanks and hope
have remained constant, who declare:
“We are God’s, and to God our eyes are turned,” hosha na.

As You emboldened those who surrounded
Your excavated winepress, singing:

“Eternal, we beseech You — deliver us,” so help us now.

As You moved the host of Your zealous Kohanim,
who ministered on Shabbat

with double offering and sacrifice, hosha na!

As You inspired Your Levites, who,
assembled on their sacred platform,

sang ‘A Psalm, a Song for Shabbat,” Help us now.

As You have preserved Your comforted children,
whose constant joy is to do mitzvot,
so in Your grace grant them redemption

and bring them home in peace, hosha na!

As You eased the lot of the captive tribes of Jacob,
return and restore us,

who dwell still in the tents of Jacob, Help us now.

As You have always fulfilled the hopes of those
devoted to mitzvot, who wait for redemption,

O God of redemption, v’hoshia na!

Eternal, we beseech You: Help us now.

Bless and deliver Your people, Your heritage; shelter and
sustain them forever. May my words of supplication be near
Adonai our God day and night. May God uphold the cause
of His servant, the cause of His people Israel, as each day
requires. Thus shall all on earth know that Adonai is God;
there is no other.

The Ark is closed, and the service continues
with Kaddish Shalem on page 181.

In congregations that add Hoshanot after Hallel,
the service continues with Kaddish Shalem on page 138.
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FOR HOSHANA RABBAH nan NJS]W‘H'?
Hoshana Rabbah is not observed as a full Festival day, but since
Jewish tradition considers it the final day of the Season of
Repentance, it shares many of the characteristics of Yom Tov,
especially the content of the Shaharit service. In Siddur Sim Shalom,
the order of prayers for Hoshana Rabbah is as follows:

The service begins as does Shaharit for Shabbat, pages 61-86,
Psalm 100, ”.‘l"rin‘; nmm” (below), then pp. 87-103, and 106-114.

The weekday Amidah is recited, including ni%y o', pages 3-9.

This is followed by Y571, pages 131-138.

The Torah Service begins on page 139 with "0 PR
and includes the selection for Festivals on page 140.

After the Torah reading and the return of the Sefer Torah,
continue with "Wx and 1Y X, pages 226-228.

Musaf follows with W *¥11 on page 155,
and the Festival Amidah, pages 166-178.

Hoshanot follow, pages 206-212; Kaddish Shalem, page 181;
WwoKRD PR %Y, and Mourner’s Kaddish, pages 182-184;
and Psalm 27, page 80.

» arn
ATTING Tm
YIRT92 mmG i
41372 1’;?‘? ’INI;J ,TH:IDVJJ mim NX "y
AR 91 WY KT, DFION KT M 1D v
Anwan 1R¥) ay
."173\{7' 1972 5 ’1"[1?[ ,ﬂ‘?ﬂn: 'I"]]'B’lj ,TITU'\? T’ij WN';J
JNPNK 9T 2T TV 0N 07y mim 2t 13
PSALM 100
A Psalm of Praise.
Acclaim Adonai, all people on earth.
Worship Adonai in gladness;
come before God with joyous song.
Know that Adonai is God.
God fashioned us and we are His,
God’s people, the flock God shepherds.
Enter God’s gates with thanksgiving, His courts with praise.
Extol God and exalt Him.
For Adonai is good; God’s love is eternal.
God’s faithfulness endures for all generations.

H'Tl"ln‘? 701 — A Psalm of Praise. Literally, “A psalm of
thanksgiving.” This beautiful psalm is recited on weekdays
but not on Shabbat or Festivals. It was recited when one was
saved from danger and a sacrifice of thanksgiving was
brought to the Temple. This psalm s recited on Hoshana
Rabbah, which is not a full Festival.

Hoshana Rabbah TN Rvwn

The seventh day of Sukkot is called Hoshana Rab-
bah — the Great Hoshana — because of the great
number of Hoshana prayers and processions (seven
in all) that are held on that day. The uniqueness of
this day goes back at least to the days of the Second
Temple, when the altar was encircled seven times
while Hoshanot prayers were chanted. The custom
of beating branches against the altar was also
observed (Sukkah 4:5-6). The uniqueness of the
day can be attributed to the fact that it is the last
day of Sukkot. The next day, Sh’mini Atzeret, is
considered a different holiday. At that time Sukkot
was held in such high esteem mainly because it was
identified as the time when the world was judged in
regard to water. The Talmud records: “On the night
after the last day of [Sukkot] all would scrutinize the
smoke arising from the wood [of the altar]. If it
went to the north, the poor rejoiced and the rich
were sad because it meant that the rains that year
would be abundant so that fruits would rot quickly
(i.e., prices would go down). If it went to the south
. . . [the opposite would occur]” (Yoma 21b).

At a later period, however, Hoshana Rabbah
also became the end of the High Holy Day period,
the last day of judgment of human beings, an exten-
sion of Yom Kippur. The thirteenth-century kabbal-
ist Bahya ben Asher of Saragossa called it the “day of
great sealing on high, aside from the first sealing of
Yom Kippur.” The cry “Hoshana” — “save us” —
took on the meaning of “Save us from severe judg-
ment.” The Zohar (Vayehi 12a) indicates that the
heavenly decree is sealed only on Hoshana Rabbah.
For this reason the leader of the service dresses in
white, as on Yom Kippur, and some of the prayers
are chanted with the melodies of the High Holy
Days. Furthermore, as happened with many cus-
toms influenced by the Kabbalah, messianic over-
tones were added, as we see in the prayers on pages
211-212 which accompany the beating of willow
twigs.
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For translations and comments on these

prayers, see page 200.

ne who has not seen Jerusalem in her glory
has never seen a beautiful city.

One who has not seen the Temple when it was
standing has never seen a magnificent building,

We are speaking of Herod’s Temple. Of what
did he build it? Rabbah said: Yellow and white mar-
ble. Alternate rows projected out in order to leave
room for the plaster. He intended to cover it with
gold, but the Sages told him not to, since it was
more beautiful as it was, resembling the waves of

the ocean. Sukkah 51b

Rabbi Shimon bar Yohai expounded: “He stands
and measures the earth; He glances and makes
nations tremble” (Habakkuk 3:6). The Holy One
measured all the nations and found none worthy to
receive the Torah except Israel. The Holy One
measured all the generations and found none wor-
thy to receive the Torah except the generation of
the wilderness. The Holy One measured all the
mountains and found none worthy of having His
Presence rest thereon except Mount Moriah. The
Holy One measured all cities and found none wor-
thy of having the Holy Temple built therein except

Jerusalem. Leviticus Rabbah 13:2
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%€ HOSHANOT maywnn %%

We stand with lulav and etrog in hand, as the Ark is opened. All of
the Sifrei Torah are removed, to be held on the bimah. The Hazzan
chants the first four lines and then chants one piyyut while leading
each of the seven processions, in which all who have a lulav and an
etrog participate. The words “hosha na’ are repeated by the cong-
regation as a refrain after each phrase chanted by the Hazzan.

XY VWi APToN qayny X1 ywin
X) VU JIXTIA wnY K1 VUi
K] VWi 7K Ry K1 YW
X) VU AT vnY K) VU

Hosha na. For Your sake, our God, please help us.
Hosha na. For Your sake, our Creator, please help us.
Hosha na. For Your sake, our Redeemer, please help us.
Hosha na. Because you seek our welfare, please help us.

AT IYR? AKX 7T [YR7 A0M3 WR? 00K 19k
WB? AT00 WR? AW WR? ATV wR? TR e
wn? APt wp? qTian wp? apmoqwn?
TIRB WR7 Y WP? AT wR? 0¥l wp? anem
WR? DN PRI WRY ANYTR 1WR? ADRTY WR?
ANTIN WR? ANrY

1327 70 DY MK 2

For the sake of Your truth and Your covenant, Your greatness and
Your glory, for the sake of Your goodness and Your holiness,
help us now.

R en T R a1 p N p aeTa i - W sl £
2% 2% T M . ARIKER Sar Ky M i
TR PIXT NPT 2% NP2 YIRT 9D wivn i o
Y N8 DLW NPy DY N2D XY T Apaw?
A3 DYDY TR VY DWIRD Wp Ny ey
Nien on

AP 0D AT VD T3 DY YN A7

Send help for Moriah, the site of Your Temple, joy of the earth,
perfection of beauty — Zion, place of the Holy of Holies. Help us now.

There is no beauty like the beauty of Jerusalem.

Avot D’Rabbi Natan 28
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JnnY AnnT TR0 A7 a3 M2 .Tein UK oIk
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n‘ggm .onY RNy b Nt ANk m___?;n% n‘gu:_m
Apyr MY .DWTR IR LTAI0 NATD LYo Ty 9720
K] VWA P2y D100 RWWIT ONRIY .:p;w‘:_x DI

This faithful nation, brlght as the sun, stlll endures OpPpressors.
Though often tormented, she continues to proclaim that You are
One. Tossed in the storm of suffering, they who bear Your name
beseech You: Help us now.

MIYT WY 27 N2 YywinG proanba ywing 1
YWAR PRYIT YW D ywing DX LYW i)
KYTA My 93 .yawiah 7120 .yawn R0 ywin ain
DX VWA pRnR DR YR 72 kb vwim
mm T anib yaninyn oy yu‘r‘: oMW yﬂa-r‘v
AN VIR PRI IR PRIP YAvD RRY
K] YUAT YR aman v

1Y 97 Niny)

Adonai, my sole source of salvation, I was brought low but You
have delivered me. Help those who hope in You. Provide water
for every shrub. Condemn not the earth to infertility; withhold
not Your blessing of rain. Satisfy Your thirsting creatures, all
those who call upon You. Help us now.

D71 NI TR DYYY TR RWR 0] W2 i DI
AXDY VTR NRman Ywnn T 57 T mp
JTRRY O7PY MYl WYY NYI IR 18 U i
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mmin X nix — This faithful nation. Each of
these Hoshana poems is alphabetical and has a sin-
gle theme. This one centers upon the people Israel.
Each phrase is a different name or description of
Israel. Many are based upon biblical references. The
first one, 1M IR (ani homah), “I am a wall,”
comes from Song of Songs 8:10, where the maiden
describes herself as being a wall. The Sages inter-
preted Song of Songs as an allegory in which the
maiden is Israel whose beloved is God; hence, the
“wall” is Israel. i1I¥0 71°1¥ (aniyah so-arah), tossed
in the storm, is found in Isaiah 54:11: “Unhappy,
storm-tossed one.” Many of the other phrases,
summarized but not completely translated here,
come from Isaiah’s description of the suffering ser-
vant in chapter 53: “He was maltreated, yet he was
submissive; he did not open his mouth, like a sheep
being led to slaughter . . .” (53:7). The suffering
servant represents the people Israel. Thus Isaiah
explains the suffering of Israel not as a deserved
punishment, but as suffering in which the servant
sacrifices himself for others and will, in the end, be
vindicated.

WIWinT 118 — source of salvation. The central
theme is God, the Savior. Most of the stanzas end
in some form of the word hoshia — from the same
root as hoshanot, to save or deliver. God is asked to
save and help, with an emphasis upon agricultural
prosperity in the year ahead.

T2 DI% — Save man and beast. This poem
also stresses agricultural prosperity. It begins with
a phrase from Psalm 36:7 — “man and beast You
deliver, Adonai.” It has been ascribed to the early
poet Eleazer ben Kallir who lived in the Land of
Israel sometime in the early part of the first millen-
nium, but it may be even earlier.
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RN TN — Save the soil. A poem asking God
to save the earth its animals, and its products from
disaster. Each two-word phrase begins with the
item to be saved: earth, beast, wheat, olives, wine,
etc. The second word names the disaster from
which it should be saved: curses, barrenness,
hunger, thirst, etc. This piyyut has also been
ascribed to Eleazer ben Kallir.

WK 27122 paT 10 1Ry — For the sake of
our ancestors. In this prayer we ask God to help us
for the sake of, or because of the merit of, a list of
great individuals in the history of our people. The
list begins with Abraham, Isaac, and Jacob. Also
included are Moses, Aaron, Phinehas, Joshua,
Samuel, David, Solomon, Elijah, Hananiah,
Mishael, Azariah, and Daniel. Also mentioned are
inanimate objects of importance connected to the
Tabernacle, the Temple, and Mount Sinai. Each
phrase ends with the word “fire.” Thus: “the son
bound upon wood and fire (Isaac).” Or: “the cere-
mony at Sinai, upon which You descended in fire.”

o7 mmr 3% — Not translated. Not an original
poem, but a collection of verses from I Chronicles
29:11, Zechariah 14:9, and Deuteronomy 6:4. The
last is the first verse of the Sh’'ma and is followed
by the liturgical response to that verse, “Blessed is
God’s glorious Name for ever and ever.”

208
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Save man and beast; renew the earth and bless its produce.
Send rain to nurture greenery; let cool waters flow.
Sustain the world, our earth, suspended in space. Help us now.

T¥T .NRZTY ¥T DI R N7RUBN MRTA IR MRS
2R MY 230 TR .SWa MR DK e
wo O¥o¥n TR MI3KR Wy Ny2inn 003 P ap)
IX¥ JIDTWR ning .mbT oMy .oyben vaw .a7man
INIAN JNayn NYAY Jirm 29 .1%%pn R mnmyn
K1 YWiT ,5omn

Tpyn b3 TOM PO M prIY

Save the soil from curses, our substance from catastrophe.
Protect our crops from destruction, our flocks from disease,
our souls from terror. Help us now.

WK DY DY TRYIT 13 WWR? WK 2122 P I ik
1Y) VIR3 D73 07237 1R WK W DY paKaT Tial wp’
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For the sake of our ancestors who were tested by fire, help us.
For the sake of Temple offerings consumed by fire, for the sake
of Your city once made desolate by fire, help us now.
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T2 RIVwWIr 209 Ribbono shel olam —— Master of the universe!
In ancient days, our ancestors circled the altar,

.NjJr ny"wﬁn 1”1 ’JIS the symbol of their closeness to You.
» We encompass the synagogue, the house created
,']7917 -HK?? Dvb}--‘ ‘D‘VF-”1n: so that we too might feel that You are near.
X2 ywin IE) /-]7,31_7 y‘y,’5 'r]nKYZ Thus we repeat the ancient cry: Hosha-na —
,D’ﬁbx] kit .DNKJTFD save us, help us, deliver us.

.N; VWi 1B ,Eﬁr['rjj_:(' y‘ylﬂb nkl7Enlo] How often we say these words when we are
,n“{;x -pnn Dywm—m troubled, when we are frightened or in despair, and

XY VUAn B nixay ’33’{‘773. D)ﬂy‘i . : turn to You_for help. From the depths we cry unto

,07T72Y N7an 031 NYWinD ou- .

B N I E But today we are not fearful. The very opposite!

“N; YU 12 ,D’"_l":_l_f:l_ﬂ D_IZ:\ nn These are the days of our joy, the season of rejoicing.
,D"]I% ‘71:{; D"l_ﬂ:? DIJI\_U'ITD These are days when we sense the bounty of
X2 YW 1D ,OTMMYn DRy P Your world, the richness of harvest, the wealth of

ywm nivn ‘[J: nYwinas resources we have been given.
.N; y‘éjj,—[ ]3 37‘1”“ n 73 —[n-uL) T : We shout Hosha-na! out ijO] and not out gf'
BINK RAT MKR pypis |

We express our confidence that indeed You

K1 YU 1D ,O2NNK "NRYIT 23pa ) ) y . )
T 7 i T E N are with us and will be with us throughout
I3 210 NYWITD the year ahead. We call Ani va-ho hoshia na.
XJ YW 13 :]’7—[‘7 '[3'13] Ry Ani va-ho — as our Sages taught: I together

y‘UBjJ '[ﬁx ’Kbb .Dyl\_Uh-l: with God, together we will save and deliver.
.N; y‘éjﬁn '[3 yWﬂ'\ L']N '[1'"-[: nw‘yg hta's For we are Your partners in the work of creation.
nnbw —[5:2 n15—[7 NV You have given us a world of wonder; now we
N1 YWAT 12 NPW myns mim st preserve it

You have given us the forces of nature; now we

APY? AW NNYW  RYWInD
X3 YT 2Py "OIX MY 2wWm awn

must learn to live with them, to harness them for

- our good.
mlﬂ\Uj ’;1]‘[] ml{n ’j)?“u J:W,W'h"m You have given us abundance; now we must
X2 n¥7};jin1 ,nﬁy‘g’in‘? 5}{ find the way to share it.

You have given us a precious heritage and have

'Ng nijﬁn 1'—[1 ’Jt{ pre:en'ed our peop]e; may we be WOI‘Zh)’ qf'it and

As You redeemed our ancestors from Egypt, releasing them from recreate it anew in each generation.
bondage, help us now. As You guided Your people in exile with
Your light, which accompanied them in their grief, help us now. Ani va-ho hoshia na!

As Your presence, journeying into exile with Your people, gave
them cause to sing, although banished and forlorn, help us now.

K3 VWA KIR KD 9K K) VWA
Ayn YR NyWIm K1 AmYym K1 070 K1 ywin

Save us, God; please save us. Save us, God; please forgive us.
Let us prosper. Save us, God, our stronghold.

oo DYWITD — As you redeemed. Those saved by God were brought through the Sea. Toward the end the poem
are mentloned followed by the plea, “help us now.” The refers to those who performed these ceremonies at the Tem-
alphabetical order is followed, while at the conclusion there is  ple while circling the altar, mentions the Babylonian exiles,
an acrostic spelling the name Shemuel, the author of the and concludes with a plea to save those of Israel who are
poem. The list of those whom God helped begins with Israel exiled and return them from captivity.

taken out of Egypt and continues with other versions of the

name of the people Israel, recalling their salvation as they ~See commentary on page 201.

he lulav . . . is the symbol of gratitude to God and rejoicing in His goodness for the bounty He bestows in
the form of harvested crops and gathered-in vintage . . . The lulav emphasizes the need of making our
economic life such that it will contribute to our joy in God . . . Only when God’s justice is manifest in our
midst, can the gifts of nature be appreciated in a religious spirit. Mordecai M. Kaplan
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0N Myn — Bless with rain. As the ceremony
progresses, the theme changes from help and salva-
tion generally to the specific need for water. Sukkot
is the beginning of the rainy season in the Land of
Israel and the time when “the world is judged
regarding water.” Therefore each stanza of this
poem concludes with the word o°n (mayim), water.
In a few places we find the word o°nw (shamayim),
heaven, the last part of which is mayim, water. Pop-
ular etymology has it that this is a compound word:
sham mayim, “water is there.” We list those for
whose sake we ask God to save us, beginning with
Abraham who, according to the midrash, was tested
in both fire and water. The legend states that when
he was a child Abraham was cast into a fire by Nim-
rod because of his refusal to acknowledge idolatry.
Miraculously he emerged alive (Genesis Rabbah
44:13). Abraham was tested by water when Satan
transformed himself into a stream of water which
he and Isaac would have to cross to reach Mount
Moriah (Tanhuma Vayera 22; see also Genesis Rab-
bah 56:4).
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Lulav and etrog are set aside, and willow twigs are taken.
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Bless with rain those who pour their hearts out like water. Help
us for the sake of Abraham, who went through fire and water.
Bless those who have inherited the Torah, as life-giving as water.
For the sake of Your servants who served You with libations of
water, for the sake of Moses who, with Your help, gave his people
water, let us prosper. Open the earth to Your blessing of water.
Save us, God, our stronghold.

Have compassion, forgive our sin, save us.

and the key to the resurrection of the dead.

Rain comes down because of the power of God. . .
in His own hands and has not entrusted them to any messenger — the key to fertility, the key to rain,

. Rabbi Yohanan said: The Holy One retains three keys

Taanit 2a
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ARIRY an Twan 5ip iRy wan awan %ip

The voice of the prophet rings out, proclaiming good news of
peace and deliverance.
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The shofar is sounded, and the echo of a heavenly voice resounds
throughout the world. Exult and be joyful; redemption is real.
Return to God, the source of salvation; listen to God today. Rejoice
in the redemption of Zion. Be grateful for God’s lovingkindness and
the promise of the messiah. May the eternal people be delivered —
David and his descendants — forevermore.

Hazzan and congregation declare:

QIR Wan wan Yip
iKY YA wan ‘717
IRIRY AN wan ‘717

Kol m’vaser, m’vaser v’omer.

A Voice Proclaims

wan 5y

A voice proclaims, proclaiming and declaring —

The herald of salvation comes; the voice of
my Beloved, behold He comes ——

proclaiming and declaring —

He comes with myriad angels; to stand on the
Mount of Olives —

proclaiming and declaring —

He approaches to sound the shofar. Under
Him the mount will split —

proclaiming and declaring

He knocks, He looks, He shines forth. Half
the mount moves from the East —

proclaiming and declaring —

His words are fulfilled; He comes with all His
holy ones —

proclaiming and declaring —

And unto all the creatures of the world, a
heavenly voice sounds throughout —

proclaiming and declaring —

The seed He begot is born; a child from his
mother’s womb —

proclaiming and declaring —

Who has travailed and given birth? Who has
heard the like?

proclaiming and declaring —

The Pure One has done this. Who has seen
the like?

proclaiming and declaring —

Salvation and time are one. Shall the earth
bring it forth in one day?

proclaiming and declaring —

Mighty above and beneath. Can a nation be
born at once?

proclaiming and declaring —

The Radiant One will redeem His people at
this time; there shall be light at evening —

proclaiming and declaring —

(continued on opposite page)

plijaal ‘7"117 — The voice of the prophet rings out. The cere-
mony reaches its climax with this messianic acrostic poem,
proclaiming the time of redemption. The repeated chorus is
based upon Isaiah 52:7: “How welcome on the mountain are
the footsteps of the herald — announcing happiness, pro-
claiming good fortune, announcing victory, telling Zion:
“Your God is King!”” Ascribed to the poet Eleazer ben Kallir,
the poem draws on various prophetic descriptions of apoca-
lyptic events in the end of days. See, for example, Ezekiel
38-39 which is read as the Haftarah on the Shabbat of the
intermediate days of Sukkot.
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Redeemers shall ascend Mount Zion. Zion
has labored and given birth —

proclaiming and declaring —

It shall be heard throughout your borders;
enlarge your tent!

proclaiming and declaring —

Expand your dwelling place unto Damascus;
receive your sons and daughters!

proclaiming and declaring —

Rejoice, O rose of Sharon! Those who sleep
in Hebron have arisen —

proclaiming and declaring —

Turn to Me and be saved! Today — if you
will hearken to My voice!

proclaiming and declaring —

A man has sprung up; tzemah (shoot) is his
name; it is David himself!

proclaiming and declaring —

Arise, those buried in the dust; awake and
rejoice, sleepers in the earth —

proclaiming and declaring —

The multitude of the people proclaims him
king; He is a tower of salvation to His
king

proclaiming and declaring —

The wicked shall perish; He is loyal to His
Messiah, to David —

proclaiming and declaring —

Grant salvation to the eternal people; to David
and his seed forever!

proclaiming and declaring —

A voice proclaims, proclaiming and declaring!

212 SUPPLEMENT FOR FESTIVALS

The voice of the prophet rings out, proclaiming good news of
peace and deliverance.

We symbolize our determination to separate sin

from our lives by beating the willow twigs five times
against the floor or other hard surface, causing leaves
to fall.
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Bless and deliver Your people, Your heritage; shelter and sustain
them forever. May my words of supplication be near Adonai our
God, day and night. May God uphold the cause of His servant, the

cause of His people Israel, as each day requires. Thus shall all on
earth know that Adonai is God; there is no other.

There is a tradition that the Days of Judgment,
which begin on Rosh Hashanah and continue
through Yom Kippur, end on Hoshana Rabbah,
when the decree is sealed.

Dapny arniax wioRy wpiox mim Raobn vy m
Ny’ YoM APDISpT UNPANNY NI DUROT
WPATT APDYIY PIKDY AP PR Nppsed Sran
.0mnjv 00 'TBIUJ
May it be Your will, Adonai our God and God of our ancestors,
to accept our prayers and our ritual of this morning with

compassion. Remove the barriers that separate us from You.
Hear our plea. And seal us in the Book of a good life. Amen.

The Sifrei Torah are returned to the Ark,
and the Ark is closed.

The service continues with Kaddish Shalem, page 181.

In congregations that add Hoshanot after Hallel,
the service continues with Kaddish Shalem, page 138.

beyond that to the greatest.

Modernists hold [that] the Messiah is not one man. Rather are all good men messiahs, since by laboring
together they cause the Kingdom to come. Nor will it arise all at once. It will be achieved slowly, cumu-
latively, “precept by precept, line by line, here a little, there a little.” . . . When then the Kingdom has come at
last, when the final evil has been broken and the remotest good achieved, the glory of that moment will
belong to all the men past and present who have dreamed of it and striven toward it. But the deeper glory
will belong to Him who through the ages has spurred mankind, often against its will, to the greater good and

Milton Steinberg
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