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Section I: Introduction
In our responsum, “Homosexuality, Human Dignity and Halakhah,” which was adopted by a majority
vote of the CJLS on December 6, 2006, we wrote the following about the recognition of same-sex
relationships:
We favor the establishment of committed and loving relationships for gay and lesbian
Jews. The celebration of such a union is appropriate with blessings over wine and
sheheheyanu, with psalms and other readings to be developed by local authorities….Yet
can these relationships be recognized under the rubric of kiddushin (Jewish marriage)?
Does their dissolution require a ritual of gerushin (divorce)? What format and force
would such rituals require? These are complicated and controversial questions that
deserve a separate study. We have no objection to informal rituals of celebration for gay
couples, including the elements mentioned above, but we are not able in this responsum
to address the many halakhic questions surrounding gay marriage. Our paper does not
provide for rituals of kiddushin for gay and lesbian couples.
We have been asked to provide examples of ceremonies and documents of commitment and
dissolution of same sex relationships that conform to our paper’s criteria, and we are pleased to do so
here.1 Having inquired among rabbis from various points on the contemporary Jewish spectrum about
We wish to thank our colleagues on the CJLS and in the rabbinate for their assistance in this project. We also
thank JTS rabbinical students Guy Austrian, Aaron Weininger, Alex Braver, Margaux Buck-Yael and Amichai
Lau-Lavie for their helpful comments, which elicited substantial revisions and improved our work.
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such ceremonies, we recognize that there is a great variety available. We have incorporated materials
from some of them, but others do not conform to the criteria of our own responsum. This paper will
clarify the rationale behind our parameters for such rituals and will provide two wedding ceremonies
as well as documents for marriage and divorce that are compatible with our responsum.
The traditional ceremony of kiddushin is said to be k’dat Moshe v’Yisrael, according to the laws of
Moses and Israel.2 We acknowledged in our responsum that same-sex intimate relationships are
comprehensively banned by classical rabbinic law, yet our teshuvah cited the oft-repeated halakhic
principle, gadol k’vod habriot shedoheh lo ta’aseh shebaTorah, “Great is the demand of human dignity in that it
supersedes a negative principle of Torah.”3 On this basis, and on the strong scientific evidence we cited that
current discriminatory attitudes toward gay men and lesbians do indeed undermine their dignity,
evidenced by their much higher rates of suicide,4 we concluded that for observant gay and lesbian Jews
who would otherwise be condemned to a life of celibacy or secrecy, their human dignity requires
suspension of the rabbinic level prohibitions so that they may experience intimacy and create families
recognized by the Jewish community. For this reason we wrote in favor of the creation of ceremonies of
recognition of loving, exclusive, and committed same-sex partnerships. We acknowledge that these
partnerships are distinct from those discussed in the Talmud as “according to the law of Moses and
Israel,” but we celebrate them with the same sense of holiness and joy as that expressed in heterosexual
marriages.5
Because this appendix substantially extends the concepts of our original responsum in crafting
ceremonies for gay marriage and divorce, we have decided to bring it back to the CJLS for discussion
and vote so that it may benefit from our movement’s collective rabbinic wisdom and authority. Our
model ceremonies are intended to give guidance to colleagues while still providing room for rabbinic
creativity in officiating at these events. We wish to acknowledge the work of our colleagues, Rabbis
Simchah Roth z”l, Jeremy Kalmanofsky and Gordon Tucker, who have developed ceremonies and
documents which served as outstanding precedents for our own materials.

Tosefta, Ketubot 4:9; Yerushalmi, Ketubot 29a.
B. Berakhot 19b; B. Shabbat 81b, 94b; B. Eruvin 41b; B. Megillah 3b; B. Menahot 37b.
4 For a summary of recent research on the rates of suicide rates among LGBT teenagers in comparison
2
3

to heterosexual teenagers, see Suicide Prevention Resource Center, Suicide Risk and Prevention for Lesbian, Gay,
Bisexual, and Transgender Youth (Newton, MA: Education Development Center, Inc., 2008), pp. 14-16,
http://www.sprc.org/sites/sprc.org/files/library/SPRC_LGBT_Youth.pdf (accessed May 21, 2012). All of the recent
research supports the original findings that suicides among LGBT youth are three to four times the rate among
their heterosexual peers.
As rabbinic interpreters of halakhah, we believe that our ruling is an authentic expression of דת משה וישראל, the
laws of Moses and Israel. That said, we realize that the model of ceremony that we here offer is discontinuous
with the model created by our ancient rabbis, and that it is not yet established and accepted by the majority of
rabbis in our time.
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One of our first challenges was in establishing nomenclature for these rituals. 6 Some American
states and foreign countries have recognized same-sex civil unions or domestic partnerships but
reserved the language of marriage for heterosexual couples.7 Others have moved to full equalization of
legal status and terminology for gay couples, but many states have refused all such recognition.
Likewise among rabbis, some prefer to differentiate the terminology of gay partnerships from
traditional marriage, while others insist that gay couples be given the same status and title as
heterosexual couples. Having considered arguments in both directions, we are convinced that the
nomenclature of gay marriage and divorce should be equal and clearly stated as such, not obscured in
ambiguous language. Thus, even though the halakhic mechanism for binding the couple together is
distinct from the traditional model of kiddushin, the result is still a Jewish marriage. The status of this
relationship in civil law will depend upon the jurisdiction within which the ceremony occurs and the
reciprocal recognition rules in the state where the couple resides. Performance of the Jewish wedding
ceremony is not to be considered a civil marriage in those jurisdictions which prohibit same-sex
marriage.
At the first CJLS reading of this appendix in November 2011 it emerged that some colleagues
preferred that gay marriage ceremonies resemble the traditional huppah ceremony as closely as
possible, while other colleagues recommended that this new ceremony be differentiated in a variety of
ways. All agreed in wanting the gay marriage ceremony to receive full recognition from our
community, but some felt that this could be accomplished better by utilizing a distinct liturgical format.
We recognize this as a good-faith debate with the shared goal of strengthening stable and loving
unions for both gay and straight couples. Indeed, conversations with gay and lesbian colleagues have
confirmed that some of them prefer rituals that follow traditional formats as closely as possible, while
others prefer more distinction, and all welcome the availability of options.
As a result, we are offering two model ceremonies, one that closely follows the traditional
Jewish wedding liturgy, and one that starts fresh. Each ceremony accomplishes the following tasks,
which we consider to be essential to any Jewish marriage ceremony:
a. The couple is welcomed, and God’s blessings are requested for their marriage.
b. Traditional symbols of celebration—such as wine—and of commitment—such as rings—are
used to add significance to this moment.8
c. A document of “covenant” committing the couple to live a life of mutual fidelity and
responsibility is read and witnessed. This covenant is affirmed at the rings ceremony and
constitutes the halakhic mechanism for binding the couple together as a family.
This has also been a challenge for those countries and American states that have modified their marriage laws to
recognize same-sex unions. All major English dictionaries have modified their definition of marriage to include
same-sex couples. See http://en.wikipedia.org/wiki/Same-sex_marriage.
7 See http://en.wikipedia.org/wiki/Civil_union.
8 The association of wine with song is found in B. Brakhot 35a. Extending this concept to weddings, see comments
of Raba”d to B. Brakhot 39a.
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d. Blessings thanking God for this sacred moment of loving covenant are recited, and the couple’s
relationship is linked to the broader narrative of the Jewish people and its redemption.
These two wedding ceremonies, like the kiddushin ceremony developed in Jewish tradition for
heterosexual couples, emphasize values such as faithfulness, compassion, and financial responsibility.
They employ traditional symbols of love and marriage, speak to the couple’s commitment to living a
life infused with study and devotion, and ask for God’s blessing upon their union. In all of these ways
these ceremonies communicate that the family established by the couple has the potential to become a
bayit ne’eman b’Yisrael, a faithful household in Israel. They accomplish this with a mechanism distinct
from the traditional kiddushin, but they reflect the kedushah or holiness in the covenant that now binds
the couple together as equal partners.
Our hesitations about calling for same-sex “kiddushin” are threefold: First, the ancient model of
kiddushin, which may be translated either as sanctification or designation, is an inherently non-egalitarian
model of marriage.9 The original concept from antiquity, when polygamy was permitted, was for a
man to designate a woman for himself in a one-way exclusive arrangement. She was exclusively his, but
he was not exclusively hers. Already 1,000 years ago the decree of Rabbenu Gershom began to change this
reality by banning polygamy in the Ashkenazi community. Conservative wedding ceremonies have for
many decades emphasized an egalitarian ideal in the exchange of rings, have modified the ketubbah text
to include commitments from the woman,10 and have made use of poetic verses such as “Ani l’dodi
v’dodi li” (“I am my beloved’s, and my beloved is mine”),11 which emphasize mutual devotion in love
and marriage. Still, we have worked within the boundaries of the established rituals and texts so that
our weddings can fulfill traditional halakhic requirements even as they express our egalitarian values.
While some heterosexual couples may see in these new models of brit (covenant) and shutafut
(partnership) for same-sex couples a basis for abandoning the traditional model of kiddushin
(sanctification), Conservative Judaism has taught us to respect ancient liturgy and to minimize
modifications of text, focusing instead on interpretive evolution. We no longer see the traditional
Jewish wedding as hierarchical. It is truly a meeting of equals both in substance and in style. We realize
that our conviction does not settle the matter of egalitarian heterosexual marriage ceremonies for some
rabbis and couples, and we welcome additional studies on the subject,12 but that lies outside the focus

9

Our colleague Rabbi Gail Labovitz examines the development of the rabbinic terminology of “kiddushin”

(betrothal) and its relationship to the “acquisition” of M. Kiddushin 1:1 and concludes that the model of marriage
remained hierarchical in classical rabbinic sources. See her article, “The Language of the Bible and the Language
of the Rabbis: A Linguistic Look at Kiddushin, Part 1,” in Conservative Judaism 63:1 (Fall 2011) 25-42, and chapter
two of her book, Marriage and Metaphor: Constructions of Gender in Rabbinic Literature (Lexington Books, 2009).
.' וצביאת מרת פלונית כלה דא והות ליה לאנתו לאשתתופי עמיה בצוותא לקיימא ית ביתייהו באהבה ובאחוה בשלום וברעות כמנהגא דנשי יהודאן וכו10
11 Song of Songs 6:3.
12 See “The Choices of Marriage: One Couple’s Attempt to Create an Egalitarian Jewish Wedding Ceremony…”
by Jill Jacobs and Guy Austrian in Conservative Judaism 63:3 (Spring 2012).
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of our responsum. Because for gay couples there is no established wedding liturgy, we have used this
opportunity to create a new ritual that uses the egalitarian language of partnership from the outset.
A second source of hesitation simply to apply the kiddushin model to same-sex couples flows
from the previous one. According to Jewish law, a woman who has been designated as a wife by a
Jewish man requires a Jewish writ of divorce (get) from him in order to terminate the marriage and
marry again. Although this practice is mandated by a specific passage in the Torah (Deut. 24:1-2),13 it
has been the source of great suffering in many Jewish communities, because a woman whose husband
refuses her a Jewish divorce even after a civil divorce remains agunah, “chained” to him and unable to
remarry. The Conservative movement has taken substantial measures to address this inequity: 1) We
do not allow a Jewish man who has failed to provide a get to his prior Jewish wife to remarry until he
does so. 2) We use the Lieberman clause to the ketubbah to secure a prior commitment from the two
partners to participate in a get in the event of a civil divorce, or a pre-nuptial agreement that would
annul the marriage in the event of civil divorce with no get within six months. 3) In the absence of such
agreements by the parties to the marriage, our Joint Beit Din arranges for hafka'at kiddushin (annulment
of marriage) to retroactively nullify the marriage so that the woman can remarry even without a get.14
Finally, the very language of the traditional Jewish wedding liturgy and its documents, and
likewise with the traditional Jewish divorce ceremony and its documents, is gender specific. Neither
fits same-sex couples. Because of these considerations we have decided to create a new halakhic
structure for same-sex unions and separations that is fully egalitarian and that avoids the severe
liabilities of the get. Our p’sak din (legal ruling) in the 2006 responsum was intended to harmonize
classical halakhic norms regarding sexuality with contemporary insights about sexual identity and the
impact of the status quo ante upon Jews who are gay and lesbian. Just as our halakhic conclusion grew
out of classical halakhic sources, so too should our ceremonies and documents grow out of the sources
of Jewish tradition.
The marriage document that we have designed is called the Covenant of Loving Partners ברית
אהובות\אהובים.15 A covenant is an agreement to create a lasting relationship in which each party brings
certain assets and accepts specific responsibilities towards the other. This covenant establishes a mutual
acceptance of sexual fidelity as well as financial responsibility for each partner’s welfare. It religiously,
)ֹ (ב:ׁש ְְּחָּּׁה ִּמבֵית
ִּ  דברים פרק כד (א) כִּי יִּקַּח אִּיׁש ִּאשָּׁה ּו ְב ָּׁעלָּּׁה ְו ָּׁהי ָּׁה אִּם ֹלא תִּ ְמצָּׁא חֵן ְבעֵינ ָּׁיו כִּי ָּׁמצָּׁא בָּּׁה ע ְֶרוַּת דָּׁ בָּׁר ְוכָּׁתַּב לָּּׁה ֵס פֶר כ ְִּריתתת וְנָּׁתַּ ן ְביָּׁדָּּׁה ְו13
ֹ וְ ָּׁה ְלכָּׁה ְו ָּׁהיְתָּׁה ְלאִּיׁש ַאחֵר:ְויָּׁצְָאה ִּמבֵית
Deuteronomy 24:1-2 (NJPS trans.). A man takes a wife and possesses her. She fails to please him because he finds
something obnoxious about her, and he writes her a bill of divorcement, hands it to her, and sends her away from his house.
She leaves his household and becomes the wife of another man….
14 This is based on the Talmudic principle,  ואפקעינהו רבנן לקידושי מיניה,כל דמקדש אדעתא דרבנן מקדש, “whoever
designates/sanctifies [a bride] does so by consent of the rabbis, and the rabbis may cancel his designation” (B.
Ketubbot 3a; see also B. Yevamot 90b, B. Gittin 33a and 73a).
15 Rachel Adler first used this term and developed her own ceremony and documents. While we have not used
her materials directly, we share her concern at not simply adapting kiddushin for gay and lesbian couples. See
chapter 5 in Rachel Adler, Engendering Judaism: An Inclusive Theology and Ethics (The Jewish Publication Society,
Philadelphia, 1998).
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legally and morally binds the couple together in marriage. Following the template of Rachel Adler, our
ceremonies have each member of the couple perform a kinyan (acquisition) not of the other person, but
of the partnership established between them as stipulated in the covenant. This is called  קנין סודרin the
classical sources.16
Although the covenant indicates the couple’s commitment with the hope that their marriage
will be permanent, Judaism has never assumed that every marriage will succeed. As such, we have
created a document and ceremony for the formal dissolution (hafarah) of same-sex marriages based on
the Covenant of Loving Partners (p.15). We have also composed a document to be signed prior to the
wedding ceremony that will function as a pre-nuptial agreement in order to eliminate halakhic
impediments to divorce should the marriage fail and the couple be unable to arrange for the ceremony
of dissolution.
The Rabbinical Assembly maintains standards of rabbinic practice regarding marriage, and we
shall apply the same standards to same-sex couples. Conservative/Masorti rabbis and cantors (bound
by parallel policies of the Cantors Assembly) may perform weddings only for couples in which each
member is Jewish according to the traditional standards of identity and where neither is currently
married by either Jewish17 or civil18 law to another person.

Section II:

Marriage Ceremonies

Ceremony A: Huppah and Seven Blessings
This ceremony is modeled closely on the traditional Jewish ceremony for heterosexual marriage
while using a legal mechanism that is distinct from kiddushin. Our goal is to replicate the powerful
imagery of the traditional wedding ceremony within a distinctive legal structure of covenant, berit,
rather than kiddushin. The ring declaration is a statement of sacred partnership, not of acquisition. The
seven traditional blessings, as found in B. Ketubbot 8a, express our gratitude to God for the creation of
these individuals and our prayers that their relationship be blessed with happiness and peace. We have
adapted the language of these texts to accommodate the gender of the parties,19 but we have avoided
See B. BM 46a.
Each partner in a Jewish marriage must be either born to a Jewish mother or converted with the rituals of milah
and tevilah before a rabbinic court. If either has been previously married, whether to a man or to a woman who is
Jewish and is still alive, then they must provide or secure a Jewish divorce, nullification (hafka’ah), or dissolution
(hafarah) before a Conservative rabbi will be allowed to officiate at the new marriage.
18 For the foreseeable future civil law regarding gay marriage and divorce is likely to remain unsettled. Wherever
civil jurisdictions make it possible for same sex couples to marry or to enact other forms of civil partnership,
Conservative rabbis should not perform religious ceremonies in the absence of such civil arrangements. Wherever
any marriage or other form of civil partnership was enacted by either member of the couple in a previous
relationship, Conservative rabbis should not perform religious ceremonies for this couple until the prior
arrangement has been legally dissolved. Both of these standards match our practice with heterosexual couples.
19 The blessing יוצר האדם, “creator of humanity” is a gender-neutral expression despite the traditional translation of
 אדםas “man.” Genesis 1:27 says, ֹ זָּׁכָּׁר ּונ ְ ֵקבָּׁה ב ָָּּׁׁרא אֹתָּׁ ם:ֹ ְב ֶצלֶם א'לֹהִּים ב ָָּּׁׁרא אֹת: ַּויִּב ְָּׁרא א'לֹהִּים אֶת הָָּׁאדָּׁם ְב ַּצלְמ.
16
17
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creating new blessing formulas, relying instead on established blessings such as “ha-tov v’ha-meitiv”20
and “she-heheyanu” for the paragraph closings.
Prior to the public ceremony, the couple meets with their rabbi and with two valid Jewish witnesses
to sign the pre-nuptial agreement (p.14). The couple is then welcomed to a traditional wedding canopy
(huppah), and the rabbi uses traditional symbols of Jewish marriage—two cups of wine, rings, the
marriage document, and a glass to be broken at the conclusion. This ceremony is presented below first
for a female couple and then for a male couple, followed by a gender-neutral English translation:

We use this blessing, first found in M. Brakhot 9:2, twice. The first time celebrates the formal engagement, while
the second celebrates the completion of their marriage.
20
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1. Huppah and Seven Blessings Ceremony for a Female Couple
Welcoming prayers:

 oבְרּוכֹ:ת ַּהבָּׁאֹ:ת ְבׁשֵם יְי ָּׁ ,ב ֵַּרכְנּוכֶן ִּמבֵית יְי ָּׁ.
 oמִּי אֲ דִּיר עַּל הַּכֹל ,מִּי בָּׁרּוְך עַּל הַּכֹל ,מִּי גָּׁדֹ:ל עַּל הַּכֹל הּוא יְב ֵָּׁרְך אֶת ה ֵָּׁרעֹ:ת ָּׁהאֲהּובֹ:ת.
21

The rabbi greets the couple and introduces the ceremony:

בֹ:רא פ ְִּרי ַּהגָּׁפֶן.
 oבָּׁרּוְך ַּאתָּׁה יְי ָּׁ ,א'לֹהֵינּו ֶמלְֶך הָּׁעֹ:לָּׁםֵ ,
ַּכֹ:רתֹ:ת בֵינֵיהֶן ב ְִּרית
ש ַּמי ִּם ּוב ֵָּׁרְך אֶת-ה ֵָּׁרעֹ:ת ָּׁהאֲהּובֹ:ת ה ְ
ׁשקִּיפָּׁה ִּמ ְּמעֹ:ן ָּׁק ְדׁשְָך מִּןַּ -ה ָּׁ
 oא'לֹהֵינּו וֵא'ֹלהֵי ֲאבֹ:תֵינּו ְואִּּמֹ:תֵינּו ַּה ְ
אֲ הּובֹ:ת .בָּׁרּוְך ַּא ָּׁתה יְי ָּׁ הַּּטֹ:ב ְו ַּה ֵּמטִּיב.
The couple exchanges rings22 and each declares:

ׁשלֹ:ם ּוב ְֵרעּותְ ,בעֵינֵי א'לֹהִּים וְָאדָּׁם.
 oהי ִּי-נָּׁא לִּי ְלבַּת-זּוג בְַא ֲהבָּׁה ּובְַא ֲחוָּׁהְ ,ב ָּׁ
Together they say:

ׁשכִּינָּׁת ֹ:בְתֹ:כֵנּו.
 oיְהִּי ָּׁרצֹ:ן ִּמ ְְּפָּׁנֶֶֽיָך יְי ָּׁ א'לֹהֵינּו לְכֹ:נֵן אֶת בֵית ַּחי ֵינּו ּו ְל ָּׁהׁשִּיב אֶת ְ
 is performed with a symbolicקנין סודר  is now read (see p.15), after whichברית אהובות The marriage covenant,
object, and the covenant is signed by the witnesses.
The following blessings are recited:

o
o
o
o
o
o
o

בֹ:רא פ ְִּרי ַּהגָּׁפֶן
בָּׁרּוְך ַּאתָּׁה יְי ָּׁ ,א'לֹהֵינּו ֶמלְֶך הָּׁעֹ:לָּׁםֵ ,
ׁשהַּכֹל ב ָָּּׁׁרא ִּלכְבֹ:דֹ:
בָּׁרּוְך ַּאתָּׁה יְי ָּׁ ,א'לֹהֵינּו ֶמלְֶך הָּׁעֹ:לָּׁםֶ ,
בָּׁרּוְך ַּאתָּׁה יְי ָּׁ ,א'לֹהֵינּו ֶמלְֶך הָּׁעֹ:לָּׁם ,יֹ:צֵר הָָּׁאדָּׁם
בָּׁרּוְך ַּא ָּׁתה יְי ָּׁ א'ֹלהֵינּו ֶמלְֶך הָּׁעֹ:לָּׁם ֲאשֶר יָּׁצַּר אֶת הָָּׁאדָּׁם ְב ַּצלְמְ ,ֹ:בצֶ ֶֽ ֶלם דְמּות ַּת ְבנִּית ,ֹ:וְָאמַּר ֹלא-טֹ:ב היֹ:ת הָָּׁאדָּׁם ְלבַּד ,ֹ:אֶעשֶה-
ְֵּ ֹ:עזֶר ְכנֶגְד .ֹ:בָּׁרּוְך ַּאתָּׁה יְי ָּׁ יֹ:צֵר הָָּׁאדָּׁם.
ש ֵּמ ַּח צִּיֹ:ן ְב ָּׁבנֶי ָּׁה
ש ְמחָּׁה .בָּׁרּוְך ַּא ָּׁתה יְי ְָּׁ ,מ ַּ
שֹ:ש תָּׁ שִּיש ְו ָּׁתגֵל ָּׁה ֲעק ָָּּׁׁרה ְב ִּקבּוץ ָּׁבנֶי ָּׁה לְתֹ:כָּּׁה ְב ִּ
ִּירָך ְבגַּן ֵעדֶן ִּמ ֶקדֶם .בָּׁרּוְך ַּאתָּׁה יְי ָּׁ הַּּטֹ:ב ְו ַּה ֵמּטִּיב.
ש ֵּמחֲָך יְצ ְ
שּמַּח ֵרעֹ:ת ָּׁה ֲאהּובֹ:ת ְכ ַּ
שַּּמֵ ַּח תְ ַּ
23
ש ְמחָּׁה ,אֹׁ:שֶר ּוב ְָּׁר ָּׁכה ,גִּילָּׁהִּ ,רנָּׁה ,דִּיצָּׁה ְו ֶח ְדוָּׁהַ ,א ֲהבָּׁה וְַא ֲחוָּׁה וְׁשָּׁלֹ:ם
בָּׁרּוְך ַּאתָּׁה יְי ָּׁ א'ֹלהֵינּו מֶ ֶֽלְֶך הָּׁעֹ:לָּׁםֲ ,אׁשֶר ב ָָּּׁׁרא שָּׁשֹ:ן ְו ִּ
מְרים הֹ:דּו
ש ְמחָּׁה ,קֹ:ל גִּילָּׁה וְקֹ:ל ִּרנָּׁה ,קֹ:ל ֹא ִּ
ש ַּמע ְבע ֵָּׁרי י ְהּודָּׁה ּו ְבחתצֹ:ת יְרּוׁשָּׁלָּׁ ֶֽי ִּם ,קֹ:ל שָּׁשֹ:ן וְקֹ:ל ִּ
ו ְֵרעּותְ .מה ֵָּׁרה ,יְי ָּׁ א'ֹלהֵינּו ,י ִּ ָּׁ
ִּיענּו ַּלז ְ ַּמן ַּהזֶה.
ׁשהֶח ָּׁי ֶֽנּו ְו ִּקי ְמָּׁ ֶֽנּו ְו ִּהג ָּׁ ֶֽ
ַּליְי ָּׁ כִּי־טֹ:ב כִּי לְעֹ:לָּׁם ַּחסְד 24.ֹ:בָּׁרּוְך ַּאתָּׁה יְי ָּׁ ֶ
The rabbi offers an additional blessing to the couple:

ֲמּורה מִּ פִּי ַאהֲרֹן ּו ָּׁבנָּׁיו
ׁשה ַּע ְבדֶָךָּׁ ,הא ָּׁ
ַּתֹ:רהַּ ,הכְתּובָּׁה עַּל יְדֵי ֹמ ֶ
ׁש ְֶּׁשֶת ב ָּׁ
 oא'לֹהֵינּו וֵא'ֹל הֵי ֲאבֹ:תֵינּו ְואִּּמֹ:תֵינּו ,ב ְָּׁרכֵנּו ַּבב ְָּׁרכָּׁה ַּה ְמ ת
ׁשלֹ:ם.
ׁשמ ְֶרָך .יָּׁאֵר יְי ָּׁ ָּׁפנָּׁיו ֵאלֶיָך וִּי תחנֶךָּׁ .יִּשָּׁא יְי ָּׁ ָּׁפנָּׁיו ֵאלֶיָך ְויָּׁשֵם לְָך ָּׁ
ׁשָך כָָּׁאמּור יְב ֶָּׁרכְָך יְי ָּׁ ְוי ִּ ְ
ֹכ ֲהנִּים ,עַּם ְקֹד ֶ
The couple breaks a glass, and those present exclaim:

 oסִּּמָּׁ ן טֹ:ב ּו ַּמזָּׁל טֹ:ב יְהֵא לָּׁנּו ּו ְלכָּׁל יִּש ְָּׁר ֵאל!
The last three words are said only in a synagogue.
The rings symbolize mutual devotion, not acquisition, so the declaration does not include kiddushin.
23 These words of celebration are added in order to preserve the traditional meter of the seventh blessing. It is also
”, “bride and bride.כלה וכלה possible to recite here,
24 Adapted from Jeremiah 33:11 and Psalm 118:1.
21
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2. Huppah and Seven Blessings Ceremony for a Male Couple
Welcoming prayers:

 oבְרּוכִּים ַּה ָּׁבאִּים ְבׁשֵם יְי ָּׁ ,ב ֵַּרכְנּוכֶם ִּמבֵית יְי ָּׁ.
 oמִּי אֲ דִּיר עַּל הַּכֹל ,מִּי בָּׁרּוְך עַּל הַּכֹל ,מִּי גָּׁדֹ:ל עַּל הַּכֹל הּוא יְב ֵָּׁרְך אֶת ה ֵָּׁרעִּים ָּׁה ֲאהּובִּים.
25

The rabbi greets the couple and introduces the ceremony:

בֹ:רא פ ְִּרי ַּהגָּׁפֶן.
 oבָּׁרּוְך ַּאתָּׁה יְי ָּׁ ,א'לֹ הֵינּו ֶמלְֶך הָּׁעֹ:לָּׁםֵ ,
ַּכֹ:רתִּים בֵינֵיהֶם ב ְִּרית
ש ַּמי ִּם ּו ָּׁב ֵרְך אֶת-ה ֵָּׁרעִּים ָּׁה ֲאהּובִּים ה ְ
ׁשקִּיפָּׁה ִּמ ְּמעֹ:ן ָּׁק ְדׁשְָך מִּןַּ -ה ָּׁ
 oא'לֹהֵינּו וֵא'ֹלהֵי ֲאבֹ:תֵינּו ְואִּּמֹ:תֵינּו ַּה ְ
אֲ הּובִּים .בָּׁרּוְך ַּאתָּׁה יְי ָּׁ הַּּטֹ:ב ְו ַּה ֵּמטִּיב.
The couple exchanges rings26 and each declares:

 oהי ֵי-נָּׁא לִּי ְלבֶן-זּוג בְַא ֲהבָּׁה ּובְַא ֲחוָּׁהְ ,בׁשָּׁלֹ:ם ּוב ְֵרעּותְ ,בעֵינֵי א'לֹהִּים וְָאדָּׁם.
Together they say:

ׁשכִּינָּׁת ֹ:בְתֹ:כֵנּו.
 oיְהִּי ָּׁרצֹ:ן ִּמ ְְּפָּׁנֶֶֽיָך יְי ָּׁ א'לֹהֵינּו לְכֹ:נֵן אֶת בֵית ַּחי ֵינּו ּו ְל ָּׁהׁשִּיב אֶת ְ
 is performed with a symbolicקנין סודר  is now read (see p.15), after whichברית אהובים The marriage covenant,
object, and the covenant is signed by the witnesses.
The following blessings are recited:

o
o
o
o
o
o
o

בֹ:רא פ ְִּרי ַּהגָּׁפֶן
בָּׁרּוְך ַּאתָּׁה יְי ָּׁ ,א'לֹ הֵינּו ֶמלְֶך הָּׁעֹ:לָּׁםֵ ,
ׁשהַּכ ֹל ב ָָּּׁׁרא ִּלכְבֹ:דֹ:
בָּׁרּוְך ַּאתָּׁה יְי ָּׁ ,א'לֹהֵינּו ֶמלְֶך הָּׁעֹ:לָּׁםֶ ,
בָּׁרּוְך ַּאתָּׁה יְי ָּׁ ,א'לֹהֵינּו ֶמלְֶך הָּׁעֹ:לָּׁם ,יֹ:צֵר הָָּׁאדָּׁם
בָּׁרּוְך ַּא ָּׁתה יְי ָּׁ א'לֹ הֵינּו ֶמלְֶך הָּׁעֹ:לָּׁם ֲאשֶר יָּׁצַּר אֶת הָָּׁאדָּׁם ְב ַּצלְמ ,ֹ:בְצֶ ֶֽלֶם דְמּות ַּת ְבנִּית ,ֹ:וְָאמַּר לֹא-טֹ:ב היֹ:ת הָָּׁאדָּׁם ְלבַּד ,ֹ:אֶעשֶה-
ְֵּ ֹ:עזֶר ְכנֶגְד .ֹ:בָּׁרּוְך ַּאתָּׁה יְי ָּׁ יֹ:צֵר הָָּׁאדָּׁם.
ש ֵּמ ַּח צִּיֹ:ן ְב ָּׁבנֶי ָּׁה
ש ְמחָּׁה .בָּׁרּוְך ַּא ָּׁתה יְי ְָּׁ ,מ ַּ
שֹ:ש תָּׁ שִּיש ְו ָּׁתגֵל ָּׁה ֲעק ָָּּׁׁרה ְב ִּקבּוץ ָּׁבנֶי ָּׁה לְתֹ:כָּּׁה ְב ִּ
ירָך ְבגַּן ֵע ֶדן ִּמ ֶקדֶם .בָּׁרּוְך ַּאתָּׁה יְי ָּׁ הַּּטֹ:ב ְו ַּה ֵמּטִּיב.
ש ֵּמחֲָך י ְ ִּצ ְ
שּמַּח ֵרעִּים ָּׁה ֲאהּובִּים ְכ ַּ
שַּּמֵ ַּח תְ ַּ
27
ש ְמחָּׁה ,אֹׁ:שֶר ּוב ְָּׁרכָּׁה  ,גִּילָּׁהִּ ,רנָּׁה ,דִּיצָּׁה ְו ֶח ְדוָּׁהַ ,א ֲהבָּׁה וְַא ֲחוָּׁה וְׁשָּׁ לֹ:ם
ששֹ:ן ְו ִּ
בָּׁרּוְך ַּאתָּׁה יְי ָּׁ א'לֹהֵינּו מֶ ֶֽלְֶך הָּׁעֹ:לָּׁםֲ ,אׁשֶר ב ָָּּׁׁרא ָּׁ
מְרים הֹ:דּו
ש ְמחָּׁה ,קֹ:ל גִּילָּׁה וְקֹ:ל ִּרנָּׁה ,קֹ:ל אֹ ִּ
ש ַּמע ְבע ֵָּׁרי י ְהּודָּׁה ּו ְבחתצֹ:ת יְרּוׁשָּׁלָּׁ ֶֽי ִּם ,קֹ:ל שָּׁשֹ:ן וְקֹ:ל ִּ
ו ְֵרעּותְ .מה ֵָּׁרה ,יְי ָּׁ א'ֹלהֵינּו ,י ִּ ָּׁ
28
ִּיענּו ַּלז ְ ַּמן ַּהזֶה.
ׁשהֶח ָּׁיֶֽנּו ְו ִּקי ְמָּׁ ֶֽנּו ְו ִּהג ָּׁ ֶֽ
ַּליְי ָּׁ כִּי־טֹ:ב כִּי לְעֹ:לָּׁם ַּחסְד .ֹ:בָּׁרּוְך ַּאתָּׁה יְי ָּׁ ֶ
The rabbi offers an additional blessing to the couple:

ֲמּורה מִּ פִּי ַאהֲרֹן ּו ָּׁבנָּׁיו
ׁשה ַּע ְבדֶָךָּׁ ,הא ָּׁ
ׁש ְֶּׁשֶת בַּתָּׁ ֹ:רהַּ ,הכְתּובָּׁה עַּל יְדֵי מֹ ֶ
 oא'לֹהֵינּו וֵא'ֹל הֵי ֲאבֹ:תֵינּו ְואִּּמֹ:תֵינּו ,ב ְָּׁרכֵנּו ַּבב ְָּׁרכָּׁה ַּה ְמ ת
ׁשלֹ:ם.
ׁשמ ְֶרָך .יָּׁאֵר יְי ָּׁ ָּׁפנָּׁיו ֵאלֶיָך וִּי תחנֶךָּׁ .יִּשָּׁא יְי ָּׁ ָּׁפנָּׁיו ֵאלֶיָך ְויָּׁשֵם לְָך ָּׁ
ׁשָך כָָּׁאמּור יְב ֶָּׁרכְָך יְי ָּׁ ְוי ִּ ְ
ֹכ ֲהנִּים ,עַּם קְדֹ ֶ
The couple breaks a glass, and those present exclaim:

 oסִּּמָּׁ ן טֹ:ב ּו ַּמזָּׁל טֹ:ב יְהֵא לָּׁנּו ּו ְלכָּׁל יִּש ְָּׁראֵל!

The last three words are said only in a synagogue.
The rings symbolize mutual devotion, not acquisition, so the declaration does not include kiddushin.
27 These words of celebration are added in order to preserve the traditional meter of the seventh blessing. It is also
”, “groom and groom.חתן וחתן possible to recite here,
28
Adapted from Jeremiah 33:11 and Psalm 118:1.
25
26
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3. Gender-Neutral Translation of Huppah and Seven Blessings Ceremony:
Welcoming Prayers:
o

May those who enter be blessed in the Name of Adonai. (If the ceremony is held in a synagogue, the
rabbi adds: We bless you from the house of Adonai.)

o

May the One who is supreme in power, blessing, and glory bless these loving companions.

Opening Blessings:
o

Praised are You, Adonai our God, who rules the universe, creating the fruit of the vine.

o

Our God and God of our Patriarchs and Matriarchs, look down from Your holy abode, from
heaven, and bless29 these loving companions who are together creating a Covenant of Lovers.
Praised are You, Adonai, who is good and does good.

Ceremony of Covenant:
The couple exchanges rings and each declares:
o

Be my covenanted partner, in love and friendship, in peace and companionship, in the eyes of God
and humanity.

Together they say:
o May it be Your will, Adonai, our God, to establish our life-long household and to bring Your
presence into our lives.
The marriage covenant, B’rit Ahuvim/Ahuvot is now read (see p.15), after which Kinyan Sudar is performed with
a symbolic object, and the covenant is signed by the witnesses.
Seven Blessings:
1. Praised are You, Adonai our God, who rules the universe, creating the fruit of the vine.
2. Praised are You, Adonai our God, who rules the universe, whose glory is evident in all of creation.
3. Praised are You, Adonai our God, who rules the universe, Creator of humanity.
4. Praised are You, Adonai our God, who rules the universe, who created humanity in the divine
image, who structured us in the image of God, and said, “It is not good for a person to live alone, I will
make a fitting helper for each one.”30 Praised are You, Adonai, Creator of humanity.
5. May Zion rejoice as her children return to her in joy. Praised are You, Adonai, who causes Zion to
rejoice in her children.
6. Grant perfect joy to these loving companions, as You did for Your first human beings in the Garden
of Eden. Praised are You, Adonai, who is good and does good.

29
30

The Hebrew here uses the language of Deuteronomy 26:15.
Genesis 2:18.
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7. Praised are You, Adonai, our God who rules the universe, who created joy and gladness, happiness
and blessing, pleasure and song, delight, laughter, love, harmony, peace, and companionship. Adonai,
our God, may there always be heard in the cities of Judah and the streets of Jerusalem voices of joy and
gladness, voices of pleasure and song, voices of those who proclaim “Give thanks to Adonai, for God is
good, God’s faithfulness is eternal.”31 Praised are You, Adonai, who has kept us alive and sustained us
and brought us to this joyous time.
Closing Prayers.
The rabbi offers an additional blessing to the couple:
o

Our God, and God of our Patriarchs and Matriarchs, bless us with the threefold blessing written in
the Torah by Moses Your servant, and pronounced by Aaron and his descendants, kohanim, Your
holy people, as it is recorded: “May Adonai bless you and keep you. May Adonai smile on you and
be gracious to you. May Adonai turn to you and grant you peace.”32

The couple breaks a glass, and those present proclaim:
o

May there be good fortune and good luck for us and all Israel!
*****

Ceremony B: Tallit and Three Blessings
This ceremony is differentiated in several ways from the traditional model of huppah and
kiddushin. Instead of a canopy, the couple is wrapped in a tallit to represent the sheltering presence of
God. Language of partnership suffuses the text, and three blessings are offered in place of the seven of
the traditional heterosexual nissuin ceremony and our first model ceremony above. Prior to the public
ceremony, the couple meets with the rabbi and with two valid Jewish witnesses to sign the pre-nuptial
agreement (p.14), and then the marriage covenant (p.15). In this ceremony there is no wedding canopy
(huppah); rather, the couple stands with their rabbi before a table containing a tallit, the rings, the
marriage covenant, and the wine. The ceremony is presented below first for a female couple and then
for a male couple, followed by a gender-neutral English translation.

31
32

Psalms 136:1.
Numbers 6:22-26.
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Tallit and Three Blessings Ceremony for a Female Couple

1.

Welcoming prayers:

 oבְרּוכֹ:ת ַּהבָּׁאֹ:ת ְבׁשֵם יְי ָּׁ ,ב ֵַּרכְנּוכֶן ִּמבֵית יְי ָּׁ.
 oמִּי ׁשֶ ב ֵַּרְך ֲאבֹ:תֵינּו ַאב ְָּׁרהָּׁם י ִּ ְצחָּׁק ְויַּעֲקֹב ְואִּּמֹתֵינּו ש ָָּּׁׁרה ִּר ְבקָּׁה רָּׁ חֵל ְולֵָאה הּוא יְב ֵָּׁרְך אֶת ה ֵָּׁרעֹ:ת ָּׁה ֲאהּובֹ:ת.
33

The rabbi greets the couple and introduces the ceremony:

בֹ:רא פ ְִּרי ַּהגֶפֶן.
 oבָּׁרּוְך ַּאתָּׁה יְי ָּׁ ,א'לֹהֵינּו ֶמלְֶך הָּׁעֹ:לָּׁםֵ ,
ש ַּמי ִּם ּוב ֵָּׁרְך אֶת ה ֵָּׁרעֹ:ת ָּׁה ֲאהּובֹ:ת ַּה ִּּמׁשְתַּתְ פֹ:ת יַּחַּד הַּיֹ:ם
ׁשקִּיפָּׁה ִּמ ְּמעֹ:ן ָּׁק ְדׁשְָך ִּמןַּ -ה ָּׁ
 oא'לֹהֵינּו וֵא'ֹל הֵי אֲבֹ:תֵינּו ְואִּּמֹ:תֵינּו ַּה ְ
ׁש ְבנָּׁה ְל ָּׁפנֶיָך בְַא ֲהבָּׁה ּובְַא ֲחוָּׁה ְבׁשָּׁלֹ:ם ּוב ְֵרעּות .בָּׁרּוְך ַּאתָּׁה יְי ָּׁ הַּּטֹ:ב ְו ַּה ֵּמטִּיב.
ׁש ֵת ֵ
ְבׁשּותָּׁ פּות ַּחי ִּיםְ ,וזַּכֵן ֶ
The couple exchanges rings and each declares:

 oהי ִּי-נָּׁא לִּי ׁשּו ֶתפֶת ֲחי ַּיֲ ,אהּו ָּׁבתִּי ּומְיּו ַּד ְעתִּיְ ,בעֵינֵי א'לֹהִּים וְָאדָּׁם.
Together they say:

ׁשכִּינָּׁת ֹ:בְתֹ:כֵנּו.
 oיְהִּי ָּׁרצֹ:ן ִּמ ְְּפָּׁנֶ ֶֽיָך יְי ָּׁ ,א'לֹהֵינּו לְכֹ:נֵן אֶת בֵית ַּחי ֵינּו ּו ְל ָּׁהׁשִּיב אֶת ְ
The couple recites the blessing over the tallit jointly and wraps themselves together into a large tallit (which
might be specially prepared for the occasion). The marriage covenant is now read (see p.15).
The following blessings are read:

בֹ:רא פ ְִּרי ַּהגָּׁפֶן.
 oבָּׁרּוְך ַּאתָּׁה יְי ָּׁ ,א'לֹהֵינּו ֶמלְֶך הָּׁעֹ:לָּׁםֵ ,
ׁשהַּכֹל ב ָָּּׁׁרא ִּלכְבֹ:ד.ֹ:
 oבָּׁרּוְך ַּאתָּׁה יְי ָּׁ ,א'לֹהֵינּו ֶמלְֶך הָּׁעֹ:לָּׁםֶ ,
 oבָּׁרּוְך ַּאתָּׁה יְי ָּׁ א'לֹהֵינּו ֶמלְֶך הָּׁעֹ:לָּׁם ֲאשֶר יָּׁצַּר אֶת הָָּׁאדָּׁם ְב ַּצלְמ ,ֹ:בְצֶ ֶֽלֶם דְמּות ַּת ְבנִּית ,ֹ:וְָאמַּר ֹלא-טֹ:ב היֹ:ת הָָּׁאדָּׁם ְלבַּד ,ֹ:אֶעשֶה
ִּיענּו ַּלזְ ַּמן ַּהזֶה.
ׁשהֶח ָּׁיֶֽנּו ְו ִּקי ְָּׁמֶֽנּו ְו ִּהג ָּׁ ֶֽ
לֵ ֹ:עזֶר ְכנֶגְד .ֹ:הֹ:דּו ַּליְי ָּׁ כִּי־טֹ:ב כִּי לְעֹ:לָּׁם ַּחסְד .ֹ:בָּׁרּוְך ַּאתָּׁה יְי ָּׁ א'לֹהֵינּו מֶ ֶֽלְֶך הָּׁעֹ:לָּׁםֶ ,
The rabbi may now offer an additional blessing to the couple:

ֲמּורה מִּ פִּי ַאהֲרֹן ּו ָּׁבנָּׁיו
ׁשה ַּע ְבדֶָךָּׁ ,הא ָּׁ
ַּתֹ:רהַּ ,הכְתּובָּׁה עַּל יְדֵי מֹ ֶ
ׁש ְֶּׁשֶת ב ָּׁ
 oא'לֹהֵינּו וֵא'ֹלהֵי ֲאבֹ:תֵינּו ְואִּּמֹ:תֵינּו  ,ב ְָּׁרכֵנּו ַּבב ְָּׁרכָּׁה ַּה ְמ ת
ׁשלֹ:ם.
ׁשמ ְֶרָך .יָּׁאֵר יְי ָּׁ ָּׁפנָּׁיו ֵאלֶיָך וִּי תחנֶךָּׁ .יִּשָּׁא יְי ָּׁ ָּׁפנָּׁיו ֵאלֶיָך ְויָּׁשֵם לְָך ָּׁ
ׁשָך כָָּׁאמּור יְב ֶָּׁרכְָך יְי ָּׁ ְוי ִּ ְ
ֹכ ֲהנִּים ,עַּם קְדֹ ֶ
The couple breaks a glass, and those present exclaim:

 oסִּּמָּׁ ן טֹ:ב ּו ַּמזָּׁל טֹ:ב יְהֵא לָּׁנּו ּו ְלכָּׁל יִּש ְָּׁר ֵאל!

The last three words are said only in a synagogue.

12

33

2. Tallit and Three Blessings Ceremony for a Male Couple
Welcoming prayers:

 oבְרּוכִּים ַּה ָּׁבאִּים ְבׁשֵם ד' ,ב ֵַּרכְנּוכֶם ִּמבֵית ד'.
 oמִּי ׁשֶ ב ֵַּרְך ֲאבֹ:תֵינּו ַאב ְָּׁרהָּׁם י ִּ ְצחָּׁק ְויַּעֲק ֹב ְואִּּמֹתֵינּו ש ָָּּׁׁרה ִּר ְבקָּׁה רָּׁ חֵל ְולֵָאה הּוא יְב ֵָּׁרְך אֶת ה ֵָּׁרעִּים ָּׁה ֲאהּובִּים.
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The rabbi greets the couple and introduces the ceremony:

בֹ:רא פ ְִּרי ַּהגֶפֶן.
 oבָּׁרּוְך ַּאתָּׁה יְי ָּׁ ,א'לֹ הֵינּו ֶמלְֶך הָּׁעֹ:לָּׁםֵ ,
ש ַּמי ִּם ּוב ֵָּׁרְך אֶת ה ֵָּׁרעִּים ָּׁה ֲאהּובִּים ַּה ִּּמׁשְתַּתְ פִּים יַּחַּד הַּיֹ:ם
ׁשקִּיפָּׁה ִּמ ְּמעֹ:ן ָּׁק ְדׁשְָך מִּןַּ -ה ָּׁ
 oא'לֹהֵינּו וֵא'ֹל הֵי אֲבֹ:תֵינּו ְואִּּמֹ:תֵינּו ַּה ְ
ׁשלֹ:ם ּוב ְֵרעּות .בָּׁרּוְך ַּאתָּׁה יְי ָּׁ הַּּטֹ:ב ְו ַּה ֵּמטִּיב.
ׁשבּו ְל ָּׁפנֶיָך בְַא ֲהבָּׁה ּובְַא ֲחוָּׁה ְב ָּׁ
ׁשי ֵ ְ
ְבׁשּותָּׁ פּות ַּחי ִּיםְ ,וזַּכֵם ֶ
The couple exchanges rings and each declares:

 oהי ֵי-נָּׁא לִּי ׁשּותָּׁף ֲחי ַּיֲ ,אהּובִּי ּומְיּו ָּׁדעִּיְ ,בעֵינֵי א'לֹהִּים וְָאדָּׁם.
Together they say:

ׁשכִּינָּׁת ֹ:בְתֹ:כֵנּו.
 oיְהִּי ָּׁרצֹ:ן ִּמ ְְּפָּׁנֶ ֶֽיָך יְי ָּׁ ,א'לֹהֵינּו לְכֹ:נֵן אֶת בֵית ַּחי ֵינּו ּו ְל ָּׁהׁשִּיב אֶת ְ
The couple recites the blessing over the tallit jointly and wraps themselves together into a large tallit (which
might be specially prepared for the occasion). The marriage covenant is now read (see p.15).

The following blessings are read:

בֹ:רא פ ְִּרי ַּהגָּׁפֶן.
 oבָּׁרּוְך ַּאתָּׁה יְי ָּׁ ,א'לֹהֵינּו ֶמלְֶך הָּׁעֹ:לָּׁםֵ ,
ׁשהַּכֹל ב ָָּּׁׁרא ִּלכְבֹ:ד.ֹ:
 oבָּׁרּוְך ַּאתָּׁה יְי ָּׁ ,א'לֹהֵינּו ֶמלְֶך הָּׁעֹ:לָּׁםֶ ,
 oבָּׁרּוְך ַּאתָּׁה יְי ָּׁ א'לֹהֵינּו ֶמלְֶך הָּׁעֹ:לָּׁם ֲאשֶר יָּׁצַּר אֶת הָָּׁאדָּׁם ְב ַּצלְמ ,ֹ:בְצֶ ֶֽלֶם דְמּות ַּת ְבנִּית ,ֹ:וְָאמַּר ֹלא-טֹ:ב היֹ:ת הָָּׁאדָּׁם ְלבַּד ,ֹ:אֶעשֶה
ִּיענּו ַּלזְ ַּמן ַּהזֶה.
ׁשהֶח ָּׁיֶֽנּו ְו ִּקי ְָּׁמֶֽנּו ְו ִּהג ָּׁ ֶֽ
לֵ ֹ:עזֶר ְכנֶגְד .ֹ:הֹ:דּו ַּליְי ָּׁ כִּי־טֹ:ב כִּי לְעֹ:לָּׁם ַּחסְד .ֹ:בָּׁרּוְך ַּאתָּׁה יְי ָּׁ א'לֹהֵינּו מֶ ֶֽלְֶך הָּׁעֹ:לָּׁםֶ ,
The rabbi may now offer an additional blessing to the couple:

ֲמּורה מִּ פִּי ַאהֲרֹן ּו ָּׁבנָּׁיו
ׁשה ַּע ְבדֶָךָּׁ ,הא ָּׁ
ַּתֹ:רהַּ ,הכְתּובָּׁה עַּל יְדֵי מֹ ֶ
ׁש ְֶּׁשֶת ב ָּׁ
 oא'לֹהֵינּו וֵא'ֹל הֵי ֲאבֹ:תֵינּו ְואִּּמֹ:תֵינּו ,ב ְָּׁרכֵנּו ַּבב ְָּׁרכָּׁה ַּה ְמ ת
ׁשלֹ:ם.
ׁשמ ְֶרָך .יָּׁאֵר יְי ָּׁ ָּׁפנָּׁיו ֵאלֶיָך וִּי תחנֶךָּׁ .יִּשָּׁא יְי ָּׁ ָּׁפנָּׁיו ֵאלֶיָך ְויָּׁשֵם לְָך ָּׁ
ׁשָך כָָּׁאמּור יְב ֶָּׁרכְָך יְי ָּׁ ְוי ִּ ְ
ֹכ ֲהנִּים ,עַּם קְדֹ ֶ
The couple breaks a glass, and those present exclaim:

 oסִּּמָּׁ ן טֹ:ב ּו ַּמזָּׁל טֹ:ב יְהֵא לָּׁנּו ּו ְלכָּׁל יִּש ְָּׁר ֵאל!

The last three words are said only in a synagogue.
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3. Gender-Neutral Translation of Tallit and Three Blessings Ceremony
Welcoming Prayers:
o

May those who enter be blessed in the Name of Adonai. (If the ceremony is held in a synagogue, the
rabbi adds: We bless you from within the house of Adonai.)

o

May the One who is supreme in power, blessing, and glory bless these loving companions.

Opening Blessings:
o

Praised are You, Adonai our God, who rules the universe, creating the fruit of the vine.

o

Our God and God of our Patriarchs and Matriarchs, look down from Your holy abode, from
heaven, and bless35 these loving companions who are together participating in a Covenant of lifelong partnership. May they dwell before You in love, harmony, peace, and companionship. Praised
are You, Adonai, who is good and does good.

Rings Ceremony.
The couple exchanges rings, and each declares:
o May you be for me my life-long partner, my lover, my intimate one, in the eyes of God and human
beings.
Together they say:
o May it be Your will, Adonai, our God, to establish our life-long household and to bring Your
presence into our lives.
The couple recites the blessing over the tallit jointly and wrap themselves together into a large tallit (which might
be specially prepared for the occasion). The marriage covenant is now read (see p.15).
Ceremony of Three Blessings
The following blessings are recited with a cup of wine in hand:
1. Praised are You, Adonai our God, Sovereign of the universe, Creator of the fruit of the vine.
2. Praised are You, Adonai our God, who rules the universe, whose glory is evident in all of creation.
3. Praised are You, Adonai our God, who rules the universe, who created human beings in the divine
image, who structured us in the image of God, and who said, “It is not good for a person to live alone, I
will make a fitting helper for each one.”36 “Give thanks to Adonai, for God is good, God’s faithfulness is
eternal.”37 Praised are You, Adonai, our God, who has kept us alive and sustained us and brought us to
this joyous time.
The rabbi may now offer an additional blessing to the couple:
o Our God, and God of our Patriarchs and Matriarchs, bless us with the threefold blessing written in
the Torah by Moses Your servant, and pronounced by Aaron and his descendants, kohanim, Your
The Hebrew here uses the language of Deuteronomy 26:15.
Genesis 2:18.
37 Psalms 136:1.
35

36
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holy people, as it is recorded: “May Adonai bless you and keep you. May Adonai smile on you and
be gracious to you. May Adonai turn to you and grant you peace.”38
The couple breaks a glass, and those present proclaim:
o May there be good fortune and good luck for us and all Israel!

Section III: Marriage Documents
Pre-Nuptial Agreement (Tnai Biverit).
This document is to be completed and signed by the couple and their witnesses prior to the wedding ceremony. A
copy shall be kept by the officiating rabbi, with the original returned to the couple together with their other
marriage documents.
This is to certify that on the [Hebrew date] day of the [Hebrew month] in the year [Hebrew year],
corresponding to the [secular date] of [secular month], [secular year] in [name of jurisdiction], ________
and _______, of their own free will and accord, stipulated the following with respect to the Covenant of
Loving Partners that they enter today
I affirm that this is a mutual covenant and agreement, supported by the continuing affirmation of both
parties. Should we choose to part at some future time, just as this covenant has been concluded openly
before the Jewish people, so do I commit to severing this bond through a dissolution [hafarah] in the
fashion ordained by a Jewish court [Bet Din]. Notwithstanding, should we be separated for more than
six months with the intent by either party to terminate the union, this covenant shall be null and void.

_________________________
bride/groom

________________________
bride/groom

_________________________
witness

_________________________
witness

38

Numbers 6:22-26.
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Covenant of Loving Partners.
In the presence of the couple, two valid witnesses and other guests, the officiating rabbi reads the Covenant and
, the lifting of a symbolicקבלת קנין asks each party to signify acceptance of its terms through the mechanism of
object such as a pen or kerchief. The witnesses then attest to the mutual commitment by signing the Covenant in
Hebrew (and English, if using). This may take place just prior to the wedding ceremony or during the ceremony
itself in the place indicated.
 For a Female Coupleברית אהובות

ׁשבַּע מֵאֹ:ת וְ_(ַּ _)4ל ִּּמנְי ָּׁן ׁשֶָאנּו מֹ:נִּים כַּאן בְ_(ִּ _)5במְדִּינַּת
ׁשנַּת ֲח ֵמׁשֶת ֲא ָּׁלפִּים ּו ְ
ׁשבָּׁת _)2(_ ,יֹ:ם לְחֹדֶׁש _(ְ ,_) 3
ְב_(ְ _)1ב ַּ
ׁשנִּ ְקׁשְרּו נַּפְׁשֹ:תֵינּו ז ֹ:בְזֹ:
ׁשה יְהֵא י ָּׁדּו ַּע ָּׁבזֶה ֶ
_(ָ _)6אמְרּו _( _)7בַּת _( _)8וְ_( _)7בַּת _(ִּ _)8ב ְפנֵי עַּם ְו ֵע ָּׁדה ְב ַּה ְצה ָָּּׁׁרה קְדָּׁ ֹ:
ׁשְרי ַא ֲהבָּׁה ּו ְמסִּירּות ֲה ָּׁד ִּד יתּ ,ו ְב ַּכ ָּּׁונָּׁתֵנּו ְב ֶעז ְַּרת יְי ָּׁ ִּלהְיֹ:ת נ ֶאמָּׁנֹ:ת ז ֹ:לְז ֹ:בְאֹ:פֶן ִּב ְל ָּׁעדִּי כָּׁל-יְמֵי ַּחי ֵינּו ֲעלֵי אֲ דָּׁמֹ:ת ,כְמׁ ֹ:שֶ ׁשָּׁנּו
בְקִּ ֵ
ְתָּׁרי ָּׁה ,סִּתְ ֵרי
ׁשנֶה ִּעּמָּּׁה ְותִּיׁשַּן ִּע ָּּׁמּה ּו ְתגָּׁלֶה לָּּׁה כָּׁל ס ֶ
ׁשתֶה ִּעּמָּּׁה ְו ִּתק ְָּׁרא ִּע ָּּׁמּה ְו ִּת ְ
ַּרבֹ:תֵינּו ,תִּ ְקנֶה ִּאשָּׁה ֲחב ֵָּׁרה ְל ַּע ְצמָּּׁה ׁשְתֹאכַּל ִּעּמָּּׁה ְו ִּת ְ
ׁשלֵם ּונְ ַּקי ֵם מֶ ׁשֶק ַּבי ִּת מְׁשת תָּׁף.
ׁש ָּׁת ֵתף מִּן-הַּיֹ:ם ַּהזֶה ָּׁו ָּׁהלְָאה ְבׁשִּיתּוף גָּׁמּור כ ַָּּׁראּוי בְאֹׁ:שֶר ּו ְבלֵב ָּׁ
ִּתְרי ד ֶֶרְך ֶא ֶרץֲ .39אנַּחְנּו נִּ ְ
תֹ:רה ְוס ֵ
ָּׁ
נִּ ְהי ֶה ז ֹ:לְזֵ ֹ:רעֹ:ת אֲהּובֹ:ת וְנֹ:קִּיר ּונְ ַּכבֵד ּונְפ ְַּרנֵס ְונִּ ְסעַּד ז ֹ:אֶת ז ֹ:בְיֹׁ:שֶר ּובֶאמּונָּׁהְ .ב ֶעז ְַּרת ה' ִּב ְמעֹ:נֵנּו יִּׁשְרּו ַא ֲהבָּׁה וְַא ֲחוָּׁה ׁשָּׁ לֹ:ם
מֹ:רׁשֶת ַּהיַּהֲדּותַ ,א ֲהבַּת יִּש ְָּׁר ֵאל ּוכְבֹ:ד ַּהב ְִּריֹ:ת.
ו ְֵרעּות ְונִּזְכֶה ְל ַּט ֵפ ַּח יַּחַּד אֶת ֶ
שה ְל ָּׁפנֵינּוְ ,והַּכֹל ׁש ִָּּׁריר ְו ַּקי ָּׁם.
ְפֹ:רׁש ְלעֵיל נֶאמַּר ְונַּ ֲע ָּׁ
ׁשכָּׁתּוב ּומ ָּׁ
כָּׁל מַּה ֶ
___________עד/ה
____________עד/ה
 For a Male Couple:ברית אהובים

ׁשבַּע מֵאֹ:ת ְו_(ְ _)4ל ִּּמנְי ָּׁן ׁשֶָאנּו מֹ:נִּים כָּׁאן ְב_( _)5בִּמְ דִּינַּת _(_)6
ׁשנַּת ֲח ֵמׁשֶת ֲא ָּׁלפִּים ּו ְ
ׁשבָּׁת _)2(_ ,לְחֹדֶׁש _(ְ ,_)3
ְב_(ְ _)1ב ַּ
ׁשְרי ַא ֲהבָּׁה
ׁשנִּ ְקׁשְרּו נַּפְׁשֹ:תֵינּו ז ֹ:בְז ֹ:בְקִּ ֵ
ָאמְרּו _( _)7בֶן _( _)8וְ_( _)7בֶן _(ִּ _)8ב ְפנֵי עַּם ְו ֵע ָּׁדה ְב ַּה ְצה ָָּּׁׁרה ְקדֹׁ:שָּׁה יְהֵא י ָּׁדּו ַּע ָּׁבז ֶה ֶ
ׁשׁשָּׁנּו ַּרבֹ:תֵינּו י ִּקְ נֶה ָאדָּׁם
ּומְ סִּירּות ֲה ָּׁדדִּיתּ ,ו ְב ַּכ ָּּׁונָּׁתֵנּו ְב ֶעז ְַּרת יְי ָּׁ ִּלהְיֹ:ת נֶא ָּׁמנִּים זֶה ָּׁלזֶה בְאֹ:פֶן ִּב ְל ָּׁעדִּי כָּׁל-יְמֵי ַּחי ֵינּו ֲעלֵי ֲאדָּׁמֹ:ת כְמֶ ֹ:
אֶרץ .40אֲ נַּחְנּו
דֶרְך ֶ
תֹ:רה ְו ִּסת ְֵרי ֶ
ׁשנֶה עִּּמְ ֹ:וי ִּיׁשַּן עִּּמ ֹ:וִּיגַּלֶה ל ֹ:כָּׁל ְסת ַָּּׁריוִּ ,סת ְֵרי ָּׁ
ׁשתֶה עִּּמְ ֹ:ויִּק ְָּׁרא עִּּמְ ֹ:וי ִּ ְ
ָּׁחבֵר ְל ַּעצְמׁ ֹ:שְיֹאכַּל עִּּמְ ֹ:וי ִּ ְ
ׁשתָּׁף .נִּ ְהי ֶה זֶה ָּׁלזֶה ֵרעִּים אֲ הּובִּים וְנֹ:קִּיר
ׁשק ַּבי ִּת ְמ ת
ׁשלֵם ּונְ ַּקי ֵם ֶמ ֶ
נִּׁשְתָּׁתֵ ף מִּן-הַּיֹ:ם ַּהזֶה ָּׁו ָּׁהלְָאה ְבׁשִּיתּוף גָּׁמּור כ ַָּּׁראּוי בְאֹׁ:שֶר ּו ְבלֵב ָּׁ
מֹ:רׁשֶת
ׁשלֹ:ם ו ְֵרעּות ְונִּזְכֶה ְל ַּט ֵפ ַּח י ַּ ַּחד אֶת ֶ
ּונְ ַּכבֵד ּונְפ ְַּרנֵס ְונִּ ְסעַּד זֶה אֶת-זֶה בְיֹׁ:שֶר ּובֶאמּונָּׁהְ .ב ֶעז ְַּרת ה' ִּב ְמעֹ:נֵנּו יִּׁשְרּו ַא ֲהבָּׁה וְַא ֲחוָּׁה ָּׁ
ַּהיַּהֲדּותַ ,א ֲהבַּת יִּש ְָּׁר ֵאל ּוכְבֹ:ד ַּהב ְִּריֹ:ת.
שה ְל ָּׁפנֵינּוְ ,והַּכֹל ׁש ִָּּׁריר ְו ַּקי ָּׁם.
ְפֹ:רׁש ְלעֵיל נֶאמַּר ְונַּ ֲע ָּׁ
ׁשכָּׁתּוב ּומ ָּׁ
כָּׁל מַּה ֶ
____________עד/ה

___________עד/ה

)(1) day of week; (2) day of month; (3) Hebrew month; (4) Hebrew year; (5) city name; (6) country/continent; (7
names of the brides/grooms and (8) of their parents.

Adapted from Avot d’Rabbi Natan A, #8.
Avot d’Rabbi Natan A, #8.
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39
40

English Covenant of Loving Partners:
On the ______________ day of the week, the ______________ day of the month of ______________ in the
year five thousand seven hundred ______, corresponding to the secular date of _______, here in
______________ in the country of ______________ we, ______________ the daughter/son of
______________, and ______________ the daughter/son of ______________, before the people and the
congregation make this holy declaration:
“Let it be known that our souls are bound one to the other with bonds of love and mutual devotion,
and that it is our intention, with God’s help, to be exclusively faithful to each other all the days of our
lives upon this earth. As our Sages taught: A person should find a partner with whom to eat, drink, read,
study, sleep, and share every secret, secrets of Torah and secrets of life.41 We shall share from this day a
complete partnership, joyfully and wholeheartedly establishing a household in common with moral
and financial responsibilities for one another. We shall be loving partners for each other and will
cherish, respect, sustain and assist one another in righteousness and faithfulness. With God’s help may
our dwelling be filled with love and harmony, peace and companionship, and may we be privileged to
nurture together our Jewish heritage, our love for our fellow Jews and the dignity of every creature.”
We, the witnesses, attest that everything that is written and specified above has been done in our
presence and is valid and effective.
(Signature)____________________, witness
(Signature)____________________, witness

41

Adapted from Avot d’Rabbi Natan A, #8.
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Section IV
The Dissolution of a Same-Sex Marriage
The biblical text that commands a man who divorces his wife to “write her a book of
separation” (Deuteronomy 24:1) discusses heterosexual couples, and the substantial corpus of rabbinic
law surrounding the writing and delivery of a get (writ of divorce) is likewise designed for such
couples, with gender-specific roles for husband and wife. That said, a same-sex couple that has made a
solemn and halakhically binding commitment to each other in a public ceremony such as the ones
described should, if it proves untenable for them to stay together, have a proper dissolution of their
union. The document of dissolution provided below for same-sex male and female marriages severs the
agreement that was established in the Covenant and explicitly releases each partner from the bonds of
the marriage, just as the traditional get includes a document of release.42 In secular jurisdictions that
recognize same-sex marriages, civil unions, or domestic partnerships, a dissolution of the couple's
union in civil law must precede this ceremony.
There is no need to replicate the procedures involving a scribe which the rabbis required for a
get.43 Thus, the following documents may be filled in, printed, and signed. The signature (hatimah) is by
the partner presenting the document; as indicated below. When both agree to participate in this
proceeding, each should fill out the document and present it to the other. However, in cases where this
is not the case, one partner may complete the dissolution document unilaterally. . Witnesses to the
signature of the principal are required, following the general requirements of witnesses under Jewish
law.44 Three copies of each dissolution document should be signed with one original returned to each
party, and one forwarded to the Rabbinical Assembly, as described below.

This hafarah (dissolution) is applicable to dissolve the bonds of a same-sex marriage whatever documentary
form it may have taken, for these bonds are in existence only by mutual agreement and may be unilaterally
dissolved (which was not the case with kiddushin). Where the marriage contained a formal personal oath, the
rabbi should convene a Bet Din to release the vow before completing the dissolution document.
43 Which the Sages required be written “in his name, in her name, and for the sake of divorce” (see Rema in SA
EH, Order of the Get #42).
44 Witnesses must be Jewish, not relatives of either party or of each other, and be known as members of their local
Jewish community.
42

18

)נּוסַח ֲהפ ַָרת ב ְִּרית אֲ הּובִים (לשון זכר
 ַּהּמְכּונֶה,____ ֹנִּים כָּׁאן ְב__ ִּב ְמדִּינַּת____ אֲ נִּי:ֹת ְו__ ְל ִּּמנְי ָּׁן ׁשֶָאנּו מ:ׁשבַּע מֵא
ְ ׁשנַּת ֲח ֵמׁשֶת ֲא ָּׁלפִּים ּו
ְ , __  __ לְחֹ ֶדׁש,ְב__ בְׁשַּ בָּׁת
 ִּמן ַּהב ְִּרית ׁשֶ ִּה ְת ַּקי ְמָּׁ ה,ׁש ָּׁהי ִּי ָּׁת ֵרעִּי עָּׁד ַּעתָּׁה
ֶ ,____  ____ ַּה ְּמכּונֶה, ּו ְפט ְַּרתִּיָך,ֹחַּק:ֹנֶס ּובְלֹא ד: בְלֹא א,ֹן ָּׁח ְפׁשִּי: עָּׁמַּ ְדתִּי ב ְָּׁרצ,____
ׁש ִּה ְת ַּקי ְ ָּׁמה בֵינֵינּו לְׁשֶ ָּׁעבַּר ְבעֵינֶיָך
ֶ ֹת ֲהפ ַָּּׁרת ַּהב ְִּרית: ְוזֶה י ִּ ְהי ֶה לְָך לְא.ֹנְָך:ֹת ב ְִּרית ֲאהּובִּים ַאח ֶֶרת כ ְִּרצ: ה ֲֵרי ְרׁשּות ְביָּׁדְָך ִּלכְר.בֵינֵינּו
.ּו ְבעֵינֵי א'ֹל ִּהים וְָאדָּׁם
_______

______

_______

ה/עד

ה/עד

חתימה

(נּוסַח ֲהפ ַָרת ב ְִּרית אֲ הּובֹות (לשון נקבה
,____ ֹנִּים כָּׁאן בְ____ ִּב ְמדִּינַּת____ אֲ נִּי:ֹת ְו__ ְל ִּּמנְי ָּׁן ׁשֶָאנּו מ:ׁשבַּע מֵא
ְ ׁשנַּת ֲח ֵמׁשֶת ֲא ָּׁלפִּים ּו
ְ , __  __ לְחֹ ֶדׁש,ְב__ בְׁשַּ בָּׁת
 מִּ ן ַּהב ְִּרית,ׁש ָּׁהי ִּי ְת ַּרעיָּׁתִּי עָּׁד עַּתָּׁ ה
ֶ ,____  ____ ַּה ְּמכּונָּׁה, ּו ְפט ְַּרתִּיְך,ֹחַּק:ֹנֶס ּובְלֹא ד: בְלֹא א,ֹן ָּׁח ְפׁשִּי: ָּׁע ַּמ ְדתִּי ב ְָּׁרצ,____ הַּּמְ כּונָּׁה
ׁשהִּתְ קַּ י ְמָּׁה בֵינֵינּו
ֶ ֹת ֲהפ ַָּּׁרת ַּהב ְִּרית: ְוז ֶה י ִּ ְהי ֶה לְָּׁך לְא.ֹנְֵך:ֹת ב ְִּרית ֲאהּובִּים ַאח ֶֶרת כ ְִּרצ: ה ֲֵרי ְרׁשּות ְביָּׁדְֵך ִּלכְר.ׁשֶ הִּתְ קַּ י ְמָּׁה בֵינֵינּו
.לְׁשֶ ָּׁעבַּר ְב ֵעינַּי ְִּך ּו ְבעֵינֵי א'ֹלהִּים וְָאדָּׁם
_______
ה/עד

______
ה/עד

_______
חתימה

Dissolution of the Covenant of Loving Partners
On the ______________ day of the week, the ______________ day of the month of ______________ in the
year five thousand seven hundred ______, corresponding to the secular date of _______, here in
______________ in the country of ______________, I, ______________ the daughter/son of
______________, arose of my own free will, without coercion or pressure, and have released you
______________ the daughter/son of ______________, who had been my loving partner until now, from
the covenant that had been between us. You are hereby permitted to establish any other such covenant
that you desire. This shall be the formal dissolution of the covenant that had existed between us in your
eyes, and in the eyes of God and all people.
Procedure for Delivery
Ideally, where the separation is mutually agreed, each member of the partnership will fill out a dissolution form
and deliver it personally to his or her partner. Where the partners exchange dissolution documents mutually, each
should say (in Hebrew or English or any other language that is common to them):

:לשון זכר
.ׁש ָּׁעבַּר ְבעֵינֶיָך ּו ְבעֵינֵי א'לֹהִּים וְָאדָּׁם
ֶ ׁש ִּה ְת ַּקיְמָּׁה בֵינֵינּו ְל
ֶ ֹת ֲהפ ַָּּׁרת ַּהב ְִּרית: ְוזֶה י ִּ ְהי ֶה לְא.ֹ:הִּתְ קַּ בֵל ֲהפ ָָּּׁׁרה ז
:לשון נקבה
.ׁש ָּׁעבַּר ְבעֵינַּי ְִּך ּו ְבעֵינֵי א'לֹהִּים וְָאדָּׁם
ֶ ׁש ִּה ְת ַּקי ְ ָּׁמה בֵינֵינּו ְל
ֶ ֹת ֲהפ ַָּּׁרת ַּהב ְִּרית: ְוז ֶה י ִּ ְהי ֶה לְא.ֹ:הִּתְ קַּ ְבלִּי ֲהפ ָָּּׁׁרה ז
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“Here is the document of dissolution. This shall be the formal dissolution of the covenant that had
existed between us in your eyes, and in the eyes of God and all people.”
The person giving the document shall then place it in the hands of his/her partner. Where mutual hafarot are
contemplated, each should present the hafarah they have prepared to the other. Where no exchange is
contemplated, a copy should be sent to the absent partner. While no rabbinic presence is necessary to effectuate
this dissolution, the separating partners may wish to do so before their rabbi. In that case, the rabbi might serve as
one of the witnesses to the hafarah and issue each of them, as well, a letter attesting to the performance of the
ritual in his or her presence. In all cases the second copy should be sent to the Registry of Dissolutions of the
Rabbinical Assembly, 3080 Broadway, NY, NY 10027, along with a copy of the Brit Ahuvim/Ahuvot if it is
available or a statement of the date and place in which the Brit Ahuvim/Ahuvot was entered into, and the officiant
thereof.45 Because of the significance of these documents, all mail (paper or electronic) should be registered, return
receipt requested. The third copy should be retained by the principal.

Section V: Looking Forward
The passage of more than five years since our responsum “Homosexuality, Human Dignity and
Halakhah,” was adopted has seen many milestones regarding gay rights in secular law and in
Conservative Jewish life. More American states now permit the civil marriage of gay men and lesbians,
and the U.S. Supreme Court may eventually rule about the legality of denying gay men and lesbians
the right to marry anywhere in the United States. In Israel and around the world, the right of gay and
lesbian couples to have their committed relationships legally recognized is rapidly expanding. We hope
that the ceremonies and documents in this Appendix will be welcomed by rabbis and couples around
the Jewish world as one way to invest these important life cycle events with Jewish meaning and
holiness and thus further make our gay and lesbian members fully welcome within the
Conservative/Masorti community.

45

Precise administrative details will be worked out by the RA.
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