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LEVITICUS 22:22 EMOR

must, to be acceptable, be without blemish;
there must be no defect in it. 22Anything blind,
or injured, or maimed, or with a wen, boil-scar,
or scurvy—such you shall not offer to the Lorp;
you shall not put any of them on the altar as
gifts to the Lorp. 23You may, however, present
as a freewill offering an ox or a sheep with a
limb extended or contracted; but it will not be
accepted for a vow. 24You shall not offer to
the Lorp anything [with its testes] bruised or
crushed or torn or cut. You shall have no such
practices in your own land, 25nor shall you ac-
cept such [animals] from a foreigner for
offering as food for your God, for they are mu-
tilated, they have a defect; they shall not be ac-
cepted in your favor.

26The LorD spoke to Moses, saying: 27When
an ox or a sheep or a goat is born, it shall stay
seven days with its mother, and from the eighth
day on it shall be acceptable as a gift to the Lorp.
28However, no animal from the herd or from
the flock shall be slaughtered on the same day
with its young.

29When you sacrifice a thanksgiving offering
to the Lorp, sacrifice it so that it may be ac-
ceptable in your favor. 30It shall be eaten on the
same day; you shall not leave any of it until
morning: [ am the Lorp.

31You shall faithfully observe My command-
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22. There is a marked similarity between the
physical defects that render a priest unfit to offi-
ciate and those that render an animal unfit for sac-
rifice.

23. freewill offering Because this offering is
a gift to the sanctuary and is not intended for sac-
rifice, it need not be perfect.

28. The law forbids such sacrifice even after
eight days.

29-30. These verses present a separate law
for the thanksgiving offering, which is here
treated as distinct from the sh lamim.

27-28. Maimonides writes, “There is no
distinction between the suffering of a human
being and that of a beast in this respect,
since feelings of maternal affection belong
not to the intellectual faculty but to the
emotional faculty, which is common to hu-
mans and animals alike.” Recent research
seems to indicate that animals do indeed

have such feelings. Other scholars claim that
the primary concern of the law is not with
the animal’s feelings but with the cultivation
of kindness and compassion in the heart of
the human being. “It is not because God
pities the animal but in order that the people
of Israel should not practice cruel habits”
(B’khor Shor).



LEVITICUS 22:32 EMOR

ments: I am the Lorp. 32You shall not profane
My holy name, that I may be sanctified in the
midst of the Israelite people—I the Lorp who
sanctifyyou, 33Iwhobroughtyououtoftheland
of Egypt to be your God, I the Lorp.

2 3 The Lorp spoke to Moses, saying:
2Speak to the Israelite people and say to them:
These are My fixed times, the fixed times of
the Lorp, which you shall proclaim as sacred
occasions.
30n six days work may be done, but on the
seventh day there shall be a sabbath of complete

MR 20 XApM

"W BpTx Hyan Ko
T I 9K M3 N2 AR
YRR DINK X¥IRTE D)WTRn
2% DToKY Dab ntmy orivn

p mm

PNKRY TYntOR MmN 33
DIPK NYAKY DKW 1aTOK 1372
KPR DOK IKPATWK MM TYin
P7IYIN O 9K UTR

DI TIRPR pyn oMy npps
72 WIpTRIPR TNV NAV "Yaw

THE CALENDAR OF SACRED TIME (23:1-44)

Chapter 23 presents a calendar of the annual fes-
tivals celebrated in biblical times.

SHABBAT (vv. 1-3)

2. Speak to the Israelite people These sacred
occasions are to be observed by all the people, not
only by the priesthood.

which you shall proclaim as sacred occasions

Although the dates of the festivals and the regu-

larity of Shabbar were set by God, the Israelites
also must proclaim them as sacred.

3. On six days work may be done This state-
ment emphasizes three norms of conduct basic to
the observance of Shabbat: (a) the prohibition of
m lakhah (work), (b) the sanctity of Shabbaz, and
(c) the requirement that Shabbat be observed in
all Israelite settlements.

sabbath of complete rest Hebrew: shabbar

32. in the midst of the Israelite people The
public performance of a mitzvah not only ben-
efits the one who does it but has an effect on
those who see it, even as a violation of the To-
rah in public is more damaging than similar be-
havior done privately (Hoffman). This lead the
Sages to view the sanctifying of God’s name
(Kiddush ha-Shem) as essentially a public act.
Thus, for example, a minyan is required for rec-
itation of the mourner’s Kaddish and for other
prayers proclaiming God’s holiness. The faith
of the congregation is strengthened when a
newly bereaved man or woman, who might
have reason to feel angry with God, stands up
in its midst to praise God. The Talmud states
that there is no greater achievement for a Jew
than actingin a way that causes others to praise
and respect the God of Israel and the Torah’s
ways; and there is no graver sin for a Jew than

acting in a way that causes people to think less
of Israel’s God and Israel’s laws (BT Yoma 86a).
The term Kiddush ha-Shem, sanctifying God’s
name in public, is often linked to, but not lim-
ited to, acts of martyrdom.

CHAPTER 23

2. Thefestivals of the Jewish year are listed
first in Exod. 34. The list is repeated here to set
out the special role and responsibilities of the
kohanim, again in Num. 28-29 to present the
special offerings brought on each festive occa-
sion, and once more in Deut. 16 to emphasize
the obligation of pilgrimage to the central
shrine. The Israelites find the presence of God
in the sanctuary, which represents the perma-
nent holiness of sacred space, and on the fes-
tivals, which represent the recurring holiness
of sacred time.

HALAKHAH L’'MA-ASEH

23:3. do no work The Hebrew word m’lakhah (work) signifies any creative endeavor. One should refrain
not only from paid labor but also from many actions that today may be considered leisure activities, such as
gardening, cooking, sewing, arts and crafts, building, and writing.
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LEVITICUS 23:4 EMOR

rest, a sacred occasion. You shall do no work;
it shall be a sabbath of the Lorp throughout
your settlements.

4These are the set times of the Lorp, the sa-
cred occasions, which you shall celebrate each
at its appointed time: 5In the first month, on
the fourteenth day of the month, at twilight,
there shall be a passover offering to the Lorp,
6and on the fifteenth day of that month the
Lorp’s Feast of Unleavened Bread. You shall eat
unleavened bread for seven days. 7On the first
day you shall celebrate a sacred occasion: you
shall not work at your occupations. 8Seven days
you shall make gifts to the Lorp. The seventh
day shall be a sacred occasion: you shall not
work at your occupations.

9The Lorp spoke to Moses, saying: 10Speak
to the Israelite people and say to them:
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shabbaton; literally, “the most restful cessation” and nightfall, approximately 1 hour and 20 min-
from assigned tasks. The word shabbat means “to  utes in duration.

desist, cease, be idle.”

assover offering Here the term “pesah” re-
P g pesar;

sabbath of the Lorp A day that belongs to fers to the sacrifice, not to the festival (see Exod.

God.
FEAST OF UNLEAVENED BREAD

(vv. 4-8)

12:6).
7. On the first and seventh (or last) days of
the festival, work is forbidden. The community

4. Each festival is to occur at the same time celebrates together. During the intervening days,

every year.

necessary normal work may be done, but the cel-

5. In the first month, on the fourteenth day cbration continues.

of the month This is the dating system that was
in use during much of the biblical period. The
unit of time was the lunar month (bodesh), not
the week; and the months of the year were des-
ignated by ordinal numbers: the first month, the
second month, and so forth. The counting of
months began in the spring.

twilight The period of time between sunset

NEW GRAIN CROP  (vv. 9-14)

New grain is to be regarded as belonging to
God and may not be eaten until certain offerings
are taken from it and presented before God.
Those offerings remove the sanctity from the
crop, thereby releasing the remainder for ordinary
human use.

7. you shall not work at your occupations
TheJewish festivals challenge us: Do we define
ourselves primarily by our work? Or do we de-

fine ourselves primarily by our total humanity,
our ability to celebrate, to sanctify time, to
share special moments with our families?

HALAKHAH L’'MA-ASEH

23:6. seven days Traditionally, Pesah is observed for eight days in the Diaspora. See Comment to Exod. 12:16.

23:7. not work at your occupations Most categories of m’lakhah (activities prohibited on Shabbat and Yom
Kippur) are also prohibited on the three pilgrimage festivals and Rosh ha-Shanah; the permitted activities are
those necessary for the preparation of food (okhel nefesh), such as cooking, carrying, and the transfer of fire

(M Betz. 5:2).
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When you enter the land that I am giving to
you and you reap its harvest, you shall bring the
firstsheaf of your harvest to the priest. 11He shall
elevate the sheaf before the Lorp for acceptance
in your behalf; the priest shall elevate it on the
day after the sabbath. 120n the day that you el-
evate the sheaf, youshall offerasaburnt offering
to the Lorp a lamb of the first year without
blemish. 13The grain offering with it shall be
two-tenths of a measure of choice flour with oil
mixed in, a gift of pleasing odor to the Lorp;
and thelibation with it shall be of wine, a quarter
of a hin. 14Until that very day, until you have
brought the offering of your God, you shall eat
no bread or parched grain or fresh ears; it is a
law for all time throughout the ages in all your
settlements.

15And from the day on which you bring the
sheaf of elevation offering—the day after the
sabbath—you shall count off seven weeks. They
must be complete: 16you must count until the
day after the seventh week—fifty days; then you
shall bring an offering of new grain to the Lorp.
17You shall bring from your settlements two
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10. sheaf Hebrew: omer, a bundle of stalks
bound together after reaping. Here, the reference
is to barley, the first grain to ripen in the spring.

to the priest 'The particular priest who offi-
ciates at the rite in the sanctuary.

11. The purpose of such rites was to “show”
the offering to God, so that it might be accepted.

12-13. The burnt offering (olah) was often
accompanied by a grain offering (minbah) and a

libation (nesekh), as prescribed here. The measure
of grain required here is twice the usual amount,
to emphasize the importance of grain in this cel-
ebration.

14. Until God receives a share of the new
grain crop, none of it may be used by humans.

SHAVU-OT FESTIVAL (vv. 15-22)
17. No leaven could be brought up on the

11. the day after the sabbath This starts
the counting of the Omer (see Halakhah
I'Ma-aseh, below). The Sages held that “the
sabbath” here refers to the Pesah festival. Ex-
plaining that interpretation, Arama writes, “If
the Omer were tied to Shabbat, symbol of the
creation of the world, then the wheat harvest
would be seen purely as a natural phenome-

non. Connecting it to the Exodus teaches us to
see it, like the Exodus, as an instance of God’s
benevolence.” It is through God’s favor, not
through our clever manipulation of nature,
that the earth yields food for us to eat; that is
why we cannot properly enjoy it until we have
thanked God for it.

HALAKHAH L’'MA-ASEH

23:15. you shall count From the second night of Pesah until Shavuot, we count the 49 days of the Omer.
Jewish communities hold varying segments of this time period, known as the Sfirah (literally, “counting”), as
a time of semimourning, during which weddings and festive occasions do not take place.
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LEVITICUS 23:18 ©EMOR

loaves of bread as an elevation offering; each
shall be made of two-tenths of a measure of
choice flour, baked after leavening, as first fruits
to the Lorp. 18With the bread you shall present,
as burnt offerings to the Lorp, seven yearling
lambs without blemish, one bull of the herd,
and two rams, with their grain offerings and li-
bations, a gift of pleasing odor to the Lorp.
19You shall also offer one he-goat as a purifi-
cation offering and two yearling lambs as a
sacrifice of well-being. 20The priest shall elevate
these—the two lambs—together with the bread
of first fruits as an elevation offering before the
Lorb; they shall be holy to the Lorp, for the
priest. 210n that same day you shall hold a cel-
ebration; it shall be a sacred occasion for you;
you shall not work at your occupations. This
is a law for all time in all your settlements,
throughout the ages.

22And when you reap the harvest of your land,
you shall not reap all the way to the edges of
your field, or gather the gleanings of your har-
vest; you shall leave them for the poor and the
stranger: I the Lorp am your God.

23The Lorp spoke to Moses, saying: 24Speak
to the Israelite people thus: In the seventh
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altar. Here, because no part of the offering pre-
sented before God ascends the altar, it could be
made of “leavened dough” (bametz).

18-20. The offerings prescribed in these
verses are typical of those included in public rites,
in which several different sacrifices are offered to-
gether to constitute a more elaborate celebration.
The animals, both small and large, are to be of-
fered as burnt offerings and are accompanied by
the grain offerings and libations.

20. The priest shall elevate these—the two
lambs That is, the two yearling lambs.

they shall be holy to the LoRD, for the priest

In the first instance, these offerings are the Lord’s,

who, in turn, commands that they be allotted to
the priests.

FIRST DAY OF THE SEVENTH MONTH
(vv. 23-25)

This section ordains the celebration of three ma-
jor sacred occasions occurring during the seventh
month: (a) the first day of the seventh month
(which in the later tradition became the Jewish
New Year), (b) the Day of Atonement, and (c)
the Sukkot festival.

24. Here, the day is presented as one of rest
and sacred assembly. It is conceived of not as a
new year but as an occasion before the Day of

22. Why are the gleanings of the harvest
mentioned here, interrupting the list of festi-
vals? Perhaps because they were gathered at
the Shavu-ot harvest season, as we read in the
Book of Ruth, or because, as the Sifra suggests,

when one shares one’s bounty with the poor,
it is as if it were offered on God'’s altar.

24. The Torah never refers to the first day
of the seventh month as Rosh ha-Shanah. That
term first appears in Ezek. 40:1. In the Torah,
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LEVITICUS 23:25 EMOR

month, on the first day of the month, you shall
observe complete rest, a sacred occasion com-
memorated with loud blasts. 25You shall not
work at your occupations; and you shall bring
a gift to the Lorp.

26The LorD spoke to Moses, saying: 27Mark,
the tenth day of this seventh month is the Day
of Atonement. It shall be a sacred occasion for
you: you shall practice self-denial, and you shall
bring a gift to the Lorp; 28you shall do no work
throughout that day. For it is a Day of Atone-
ment, on which expiation is made on your
behalf before the Lorp your God. 29Indeed,
any person who does not practice self-denial
throughout that day shall be cut off from his
kin; 30and whoever does any work throughout
that day, I will cause that person to perish from
among his people. 31Do no work whatever; it
is a law for all time, throughout the ages in all
your settlements. 32It shall be a sabbath of com-
plete rest for you, and you shall practice self-de-
nial; on the ninth day of the month at evening,
from evening to evening, you shall observe this
your sabbath.
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Atonement. The Hebrew term zikhron tru-ah
means, literally, “commemoration by blasting”

the shofar.

DAY OF ATONEMENT  (vv. 26-32)
See Comments to 16:29-34.

27. you shall practice self-denial That is,
you shall fast.

32. from evening to evening, you shall 0b-
serve this This verse has been interpreted as set-
ting the norm for every festival in the Jewish re-
ligious calendar, namely, that the celebration

it is called “a day of remembrance” or “a day
of sounding the shofar.” Readers may be sur-
prised to learn that Rosh ha-Shanah begins the
seventh month of the Hebrew calendar rather
than the first. It commemorates the creation
of the world, which traditionally is believed to
have happened in the fall, the beginning of the
new agricultural cycle. But the people Israel
date their calendar from the Exodus, which

happened in the spring (cf. Exod. 12:2, desig-
nating the month of the Exodus as the first
month of Israel’s calendar).
32.ontheninthday...atevening TheYom
Kippur fast does not start until the evening (af-
ter sunset, at night) after the ninth day. “Eating
and drinking responsibly on the day before and
the day after Yom Kippur are as much of a mitz-
vah as fasting on Yom Kippur” (BT Yoma 81b).

HALAKHAH L'MA-ASEH

23:24. commemorated with loud blasts This is the source for the ruling that the shofar is not sounded on
Rosh ha-Shanah when it coincides with Shabbat, which is itself a commemoration (BT RH 29b). On such a
Shabbat, we “remember the blasting” in our prayers. It is also the source for the practice during the Musaf
service on Rosh ha-Shanah of reciting 10 biblical verses about each of the themes of God’s kingship, God’s

remembrance, and the shofar (BT RH 32a).
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33The Lorp spoke to Moses, saying: 34Say to
the Israelite people:

On the fifteenth day of this seventh month
there shall be the Feast of Booths to the Lorp,
[to last] seven days. 35The first day shall be a
sacred occasion: you shall not work at your oc-
cupations; 36seven days you shall bring gifts to
the Lorp. On the eighth day you shall observe
a sacred occasion and bring a gift to the Lorp;
it is a solemn gathering: you shall not work at
your occupations.

37Those are the set times of the Lorp that you
shall celebrateas sacred occasions, bringing gifts
to the Lorp—burnt offerings, grain offerings,
sacrifices, and libations, on each day what is
proper to it—38apart from the sabbaths of the
Lorp, and apart from your gifts and from all
your votive offerings and from all your freewill
offerings that you give to the Lorb.

39Mark, on the fifteenth day of the seventh
month, when you have gathered in the yield of
your land, you shall observe the festival of the
Lorp [to last] seven days: a complete rest on
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commences on the evening (actually the night, af-
ter sunset) that precedes the day of the festival.
Scheduling the Day of Atonement only a few days
before the major pilgrimage festival of the year en-
sured that the sanctuary and the people would be
restored to a state of fitness in time for the cele-
bration of the autumn Sukkor observance.

SUKKOT FESTIVAL  (vv. 33—44)
34. the Feast of Booths The Hebrew word suk-

kah, “booth,” derives from the verb 7230, “to
cover over,” as with branches. It designates a
small, usually temporary, structure that is cov-
ered on top and only partially enclosed on its
sides.

36. solemn gathering This term derives from
the Hebrew verb ¥V, “to detain, restrain, con-
fine,” and may refer to the fact that the people
are kept together for an additional day.

35. first day Why isit called the “first day”
when it is actually the fifteenth of the month?
After the slate has been wiped clean on Yom
Kippur, we begin our relationship with God
anew on Sukkot (Lev. R. 30:7).

36. solemn gathering The word atzeret is
usually understood as “concluding event” or
“solemn gathering.” But Hirsch here under-
stands it as derived from a root meaning “to
gather, to store up.” Even as farmers gather up

the harvest in the autumn to last through the
winter months, even as animals store food for
the winter, the Israelites are urged to store up
the feelings of gratitude and dependence that
mark the holiday season—to last them
through the months that will follow, months
without festival days. (In the biblical period,
Hanukkah did not exist. It celebrates events
that took place after the time of the Torah.)
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the first day, and a complete rest on the eighth
day.490n the first day you shall take the product
of hadar trees, branches of palm trees, boughs
of leafy trees, and willows of the brook, and you
shall rejoice before the Lorp your God seven
days. 41You shall observe it as a festival of the
Lorp for seven days in the year; you shall ob-
serveitinthe seventh monthasalaw forall time,
throughout the ages. 492You shall live in booths
seven days; all citizens in Israel shall live in
booths, 43in order that future generations may
know that I made the Israelite people live in
booths when I brought them out of the land of
Egypt, I the Lorp your God.

4450 Moses declared to the Israelites the set

times of the Lorp.
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40. hadar trees Literally, “beautiful trees.” of Sukkor. The pressing of the grapes had been

They symbolize the abundance of water and
oases and the beauty of the land of Israel. In
horticulture, there are no particular trees des-
ignated as hadar. Traditionally, the “product of
hadar trees” has been taken to be the citron
(etrog).

you shall rejoice Rejoicing is explicitly com-
manded in this chapter only for the celebration

completed, and there was no labor to be done un-
til the beginning of the next agricultural cycle.
The people had leisure time as well as ample food
and wine with which to rejoice.

43. I'made the Israelite people live in booths
According to Exod. 12:37, Sukkor (literally,
Booths) is the name of the first stop on the Exodus
route from Egypt.

40. The Midrash offers many interpreta-
tions of the symbolic meaning of the four
species of Sukkot. The Iulav (palm branch)
represents the spine—erect but not rigid; the
myrtle, the eyes; the willow, the lips; and
the etrog, the heart. They summon us to use
all of our limbs and organs to rejoice before
the Lord. Yet another midrash compares the
etrog, which tastes and smells good, to people
who possess learning and also do good deeds;

the Iulav, which has taste but no fragrance,
to people who have learning but do not do
good; the myrtle, which has fragrance but
no taste, to people who do good but lack
learning; and the willow, with neither taste
nor fragrance, to people who lack both learn-
ing and good deeds but who are still to be
counted as members of the community in
order for the community to be complete (Lev.
R. 30:10-12).

HALAKHAH L’'MA-ASEH

23:40. the product of hadar trees, branches of palm trees, boughs of leafy trees, and willows of the brook This
is the source for the commandment to take the citron fruit (etrog) with the branches of willow (aravah) and
myrtle (hadas) bound to a palm branch (lulav) to fulfill the mitzvah of waving the lulav during Sukkot.

23:42. live in booths seven days One can fulfill this commandment by either sleeping in the sukkah (booth)
or eating one’s meals there during the seven-day holiday. One is exempt from eating or dwelling in the sukkah
if the weather or other factors cause undue hardship (BT Suk. 25b—26a,29a).

23:44. So Moses declared On festivals, this verse is recited aloud before the Amidah during the Ma-ariv service,
and before the blessing over wine for the Kiddush preceding lunch.
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NUMBERS 28:11 PINHAS

110n your new moons you shall present a
burnt offering to the Lorp: two bulls of the herd,
one ram, and seven yearling lambs, without
blemish. 12As grain offering for each bull:
three-tenths of a measure of choice flour with
oil mixed in. As grain offering for each ram:
two-tenths of a measure of choice flour with oil
mixed in. 13As grain offering for each lamb: a
tenth of a measure of fine flour with oil mixed
in. Such shall be the burnt offering of pleasing
odor, a gift to the Lorp. 14Their libations shall
be: half a hin of wine for a bull, a third of a hin
foraram, and a quarter of a hinfor alamb. That
shall be the monthly burnt offering for each new
moon of the year. 15And there shall be one goat
as a purification offering to the Lorp, to be
offered in addition to the regular burnt offering
and its libation.

16]n the first month, on the fourteenth day
of the month, there shall be a passover sacrifice
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morning zamid, because there could be no offer-
ing after the tamid of the evening. It should be
noted that purification sacrifices are never
brought on Shabbat, because intimations of hu-
man wrongdoing are not permitted on this joyous
day.

ROSH HODESH, THE NEW MOON
(vv. 11-15)

In early Israel, this was an important festival cel-
ebrated by families and clans in a state of ritual
purity at the local sanctuary.

14. Only here are the libation quantities

specified. Because they are always the same, they
need not be repeated.

burnt offering Use of this term implies the
auxiliary grain offering and libation.

new moon Hebrew: hodesh, “new moon,” as
in 29:6. (The word can also mean “month.”)

PASCHAL SACRIFICE AND
UNLEAVENED BREAD  (vv. 16-25)

The day of the paschal offering and the seven-day
Festival of Unleavened Bread originally were sep-
arate and distinct holidays (cf. Lev. 23:5-6). The
fact that the paschal offering is mentioned here

15. purification offering to the LORD
Hebrew: hattatI’Adonai. Notingthat thisisthe
only place in the Torah where this phrase oc-
curs, the Talmud understands it to mean “apu-
rification offering for the Lorp.” Itisbroughton
God’s behalf on Rosh Hodesh (when the new
moon appears) as an apology to the moon for
having made it smaller and less consequential

than the sun (BT Hul. 60b). Did the Sages here
picture God apologizing for all the unfairness of
life—topeople whoarebornlesshealthy, gifted,
or fortunate than others? Given the traditional
identification of Rosh Hodeshasawoman’s fes-
tival, did the Sages imagine God expressing re-
gret to women for having a less prominent role
than men for so much of history?

HALAKHAH L’MA-ASEH
28:11. new moons

The Jewish calendar is based on the cycles of the moon. An extra month (Adar I) is

added 7 times in 19 years to make the lunar calendar conform to the solar year. Each Hebrew month begins
with the New Moon (Rosh Hodesh); it is announced in synagogue (except for the month of Tishrei) on the
preceding Shabbat, in the Blessing of the Month (Birkat Ha-Hodesh). See Comment on Exod. 12:2.

a
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to the Lorp, 17and on the fifteenth day of that
month a festival. Unleavened bread shall be
eaten for seven days. 18The first day shall be a
sacred occasion: you shall not work at your oc-
cupations. 19You shall present a gift, a burnt
offering, to the Lorp: two bulls of the herd, one
ram, and seven yearling lambs—see that they
are without blemish. 20The grain offering with
them shall be of choice flour with oil mixed in:
prepare three-tenths of a measure for a bull,
two-tenths for a ram; 2land for each of the seven
lambs prepare one-tenth of a measure. 22And
there shall be one goat for a purification
offering, to make expiation in your behalf.
23You shall present these in addition to the
morning portion of the regular burnt offering.
24You shall offer the like daily for seven days as
food, a gift of pleasing odor to the Lorp; they
shall be offered, with their libations, in addition
to the regular burnt offering. 25And the seventh
day shall be a sacred occasion for you: you shall
not work at your occupations.

260n the day of the first fruits, your Feast of
Weeks, when you bring an offering of new grain
tothe Lorp, you shall observe a sacred occasion:
you shall not work at your occupations. 27You
shall present a burnt offering of pleasing odor
to the Lorp: two bulls of the herd, one ram,
seven yearling lambs. 28The grain offering with
them shall be of choice flour with oil mixed
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even though it is a private sacrifice (see Exod. pare food on the first and last days of Pesah

12:1-11) indicates that by this time the two fes-

tivals had become fused.
17. festival Both the paschal sacrifice and the

(Exod. 12:16).

FEAST OF WEEKS  (vv. 26-31)

first day of the Festival of Unleavened Bread are
observed at the sanctuary, precisely as instituted
by Deut. 16:1-6.

18. occupations Hebrew: m’lekhet avodah;
literally, “laborious work,” of the sort that is
forbidden on the festivals. This is in contrast
to “any work” (kol m’lakhah), which is forbid-
den on Shabbar and Yom Kippur (Num. 29:7;
Lev. 23:3,28). The nonlaborious work permit-
ted (by implication) on the festivals is not de-
fined, except for the explicit permission to pre-

This festival, which marks the start of the wheat
harvest, does not depend on the lunar calendar.
It occurs seven weeks after the beginning of the
barley harvest (Lev. 23:15-16). In this regard it
is like Shabbat, which is also independent of the
lunar calendar.

26. day of the first fruits This day is also
called “the Feast of the Harvest” (Hag ha-Katzir)
in Exod. 23:16, and “the Feast of Weeks” (Hag
[ha-)Shavu-of) in Exod. 34:22, Deut. 16:10,16,
and 2 Chron. 8:13.
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HAFTARAH FOR PESAH, SECOND DAY
2 KINGS 23:1-9,21-25

Life in the kingdom of Judah was affected by
events elsewhere in the world. The kingdom of
Babylon (under King Nabopolassar) rebelled
against Assyria in 626 B.C.E. This began a series
of struggles that led to the fall of Assyria in 614,
and of Nineveh in 612. Because in the ancient
world there was a close relationship between po-
litical freedom and national religious expression,
one should not be surprised by the intriguing cor-
relation between the fall of Assyria and the resur-
gence of religious reform in Judah. It may also ex-
plain a significant sequence of events during the
time of King Josiah of Judah (639-609 B.C.E.).

According to 2 Chronicles, King Josiah under-
went a religious awakening in the eighth year of
his reign (631 B.C.E.). Four years later (627 B.C.E.)
he began purifying the Temple by ridding it of
pagan features. Six years after that (621 B.C.E.),
in the course of subsequent Temple repairs, a
“book of the Torah” was found (arguably Deu-
teronomy, or its core). This event led to a public
renewal of the Covenant and a great Pesah cele-
bration for the entire nation (2 Chron. 34:1—
35:19).

There is a different account of this in 2 Kings
(chapter 23), which puts the work of repair and
the discovery of the Torah scroll before the acts
of purification. It thus presents the finding of the
Torah scroll as the reason for the religious reform.
Most modern scholars regard this version of the
events as ideologically motivated to emphasize the
role of “the book” in inspiring Josiah’s pious en-
actment. By contrast, the account in Chronicles
downplays the role of the book by linking the pu-
rification of worship to the report of Josiah’s re-
ligious revival.

This haftarah, compared to the full historical
presentations in Kings and Chronicles, is more
concise. Thus it does not even mention the Tem-
ple repairs or the actual discovery of the book (re-
lated in 2 Kings 22). It specifies some of the acts

of Temple purification (vv. 4-9), and concludes
with a royal edict that Pesap be celebrated as “pre-
scribed” in the “scroll.”

The hafiarab begins with a national assembly,
a public reading of the “covenant scroll,” and a
communal renewal of the Covenant. It then turns
to the cultic purification program, involving pa-
gan artifacts, priests from Jerusalem, and Israelite
shrines in the countryside (with the eviction of
their personnel to Jerusalem). It concludes with
a national Peszh and a summary of all the great
events.

Each part of this sequence, initiated by the
king, involves priestly and popular participation.
Indeed, both the people and the king are said to
have accepted God’s covenant with all their heart
and all their soul. This language is carefully cho-
sen and evokes the great proclamation of the
Sh'ma (Deut. 6:4-9), which calls on all Israelites
to love God with all their heart and soul and
might. This implies that now, in the days of Jo-
siah, the people have committed themselves fully
to that covenant, much as Moses had exhorted
their ancestors to do before their entry into the
Land.

The covenant ceremony at the outset of the
hafiarah and the Pesah celebration at the end de-
serve special comment. This celebration of the
Covenant was not only a public recitation of the
divine teaching, reminiscent of Moses’ proclama-
tion of Deuteronomy itself before his death and
of Ezra’s reading of the Torah of Moses on the
return from Babylonian exile (Neh. 8). It was the
only time since Sinai that the whole nation pub-
licly and collectively underwent a commitment to
the divine covenant. Similarly, there had been
nothing like the great Pesah celebration (2 Kings
23:21-22) during the whole period of the judges
and the kings. The first post-Exodus Pesah event
of such collective importance had occurred in the
time of Joshua, immediately on entrance into the



2 KINGS 23:1

Land (Josh. 5:10-11). The account of that event
is recited as the hafiarah for the first day of Pesah.

HAFTARAH FOR PESAH, SECOND DAY

1 2 nmbn

sah, the Sages teach that the Pesap liberation must
be achieved and reconfirmed again and again.

They also point out that its three central pillars

RELATION OF THE HAFTARAH
TO THE CALENDAR

By designating this hafarah for recitation on Pe-

23 At the king’s summons, all the elders
of Judah and Jerusalem assembled before him.
2The king went up to the House of the Lorp,
together with all the men of Judah and all the
inhabitants of Jerusalem, and the priests and
prophets—all the people, young and old. And
he read to them the entire text of the covenant
scroll which had been found in the House of
the Lorp. 3The king stood by the pillar and sol-
emnized the covenant before the Lorp: that
they would follow the Lorp and observe His
commandments, His injunctions, and His laws
with all their heart and soul; that they would
fulfill all the terms of this covenant as inscribed
upon the scroll. And all the people entered into
the covenant.

4Then the king ordered the high priest
Hilkiah, the priests of the second rank, and the
guards of the threshold to bring out of the Tem-
ple of the Lorp all the objects made for Baal
and Asherah and all the host of heaven. He
burned them outside Jerusalem in the fields of
Kidron,and heremoved the ashes to Bethel. 5He
suppressed the idolatrous priests whom the
kings of Judah had appointed to make offer-
ings at the shrines in the towns of Judah and
in the environs of Jerusalem, and those who
made offerings to Baal, to the sun and moon

2 Kings 23:2.  The public reading before the
whole nation echoes the private reading to Josiah
of the scroll that was found (22:10-11). In the
haftarah, the monarch himself performs the pub-
lic recitation. The personal repentance of the king
thus results in a national renewal of the Covenant.

are devotion to the Covenant, wholehearted com-
mitment to God, and purging every sign of false
or impure service from one’s religious life.
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the covenant scroll Hebrew: seifer ha-brit
(cf. Exod. 24:7). It is also called “the scroll of the
Teaching” (22:8,11). Many modern commenta-
tors assume that after the king heard the curses
recorded in Deuteronomy, he responded by ful-
filling its ritual prescriptions.
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and constellations—all the host of heaven. 6He
brought out the [image of] Asherah from the
House of the Lorb to the Kidron Valley outside
Jerusalem, and burned it in the Kidron Valley;
he beat it to dust and scattered its dust over the
burial ground of the common people. 7He tore
down the cubicles of the male prostitutes in the
House of the Lorp, at the place where the
women wove coverings for Asherah.

8He brought all the priests from the towns of
Judah [to Jerusalem] and defiled the shrines
where the priests had been making offerings—
from Geba to Beer-sheba. He also demolished
the shrines of the gates, which were at the en-
trance of the gate of Joshua, the city prefect—
which were on a person’s left [upon entering]
the city gate. 9The priests of the shrines, how-
ever, did not ascend the altar of the Lorp in Je-
rusalem, but they ate unleavened bread along
with their kinsmen.

21The king commanded all the people, “Offer
the passover sacrifice to the Lorp your God as
prescribed in this scroll of the covenant.” 22Now
the passover sacrifice had not been offered in
that manner in the days of the chieftains who
ruled Israel, or during the days of the kings of
Israel and the kings of Judah. 230nly in the
eighteenth year of King Josiah was such a pass-
over sacrifice offered in that manner to the Lorp
in Jerusalem. 24Josiah also did away with the
necromancers and the mediums, the idols and
the fetishes—all the detestable things that were
to be seen in the land of Judah and Jerusalem.
Thus he fulfilled the terms of the Teaching re-
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6. The specific verbs used to mark Josiah’s
destruction of the idols (“burned” and “beat to
dust”) may intentionally allude to the very same
acts performed by Moses when he destroyed the
Golden Calf (Exod. 32:20). Josiah would thus
function as a new Moses, a role fully consonant
with his depiction as one wholeheartedly devoted
to the Teaching of Moses (see 2 Kings 23:25).

21-23. This passage resumes the narrative of

the opening verses (vv. 1-3), after the description
of the cultic reforms in Judah (vv. 4—14) and Sa-
maria (vv. 15-20). The defilement of local Israel-
ite shrines (v. 8) meant that the only legitimate
place for the festival sacrifice now was Jerusalem.
This fulfilled the instruction in Deut. 16:5-6 lim-
iting the sacrifice to “the place where the Lorp
your God will choose to establish His name.”
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