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Our Ancestors: 
An Interpretive 
Rendering
Help me, O God, to pray.
Our ancestors worshipped 
You. Abraham and Sarah, 
Rebecca and Isaac, Jacob, 
Rachel, and Leah stood in 
awe before You. We too 
reach for You, infinite, 
mysterious, transcendent 
God, source of life whose 
truth our ancestors first 
uncovered. We, their 
distant descendants, draw 
strength from them and 
from Your redeeming love. 
Be our help and our shield, 
as You were theirs. We 
praise You, God, Shield 
of Abraham, Guardian of 
Sarah.
—All the interpretive renderings 

of Musaf are by 
André UngAr,

and are adapted for this siddur

An alternative Musaf Amidah, centered on poetic offerings 
rather than the Temple service, can be found on page 355.

A transliteration of the opening b’rakhot of the Amidah  
may be found on page 466. 

On the first day of Pesah|.|, the prayer for dew is recited (page 374).
On Sh’mini Atzeret, the prayer for rain is recited (page 374).
Many congregations recite these prayers following the recitation  
of the silent Amidah.

The sign a indicates the places to bow. The Amidah concludes on page 354.

[Leader: As I proclaim God’s name, AdonAi, exalt our God.]
AdonAi, open my lips that my mouth may speak Your praise.

An alternative Musaf Amidah, centered on poetic offerings 
rather than the Temple service, can be found on page 355.

A transliteration of the opening b’rakhot of the Amidah 
may be found on page 466. 

On the first day of Pesah|.|, the prayer for dew is recited (page 374).
On Sh’mini Atzeret, the prayer for rain is recited (page 374).
Many congregations recite these prayers following the recitation  
of the silent Amidah.

The sign b indicates the places to bow. The Amidah concludes on page 354.

]Leader: .ּינו דֶל לֵאלֹהֵֽ ]כִּי שֵׁם יהוה אֶקְרָא, הָבוּ גֹֽ
ךָ. הִלָּתֶֽ פָתַי תִּפְתָּח, וּפִי יַגִּיד תּ� אֲדֹנָי שׂ�

AMIDAH. The festival is 
celebrated by the addition 
of an extra Amidah, called 
musaf, literally meaning 
“addition.” As with every 
Amidah, it consists of three 
introductory and three 
closing b’rakhot, but it is 
distinguished by its middle 
blessing, which centers on 
the concerns of the day. 
One opinion found in the 
Talmud of the Land of 
Israel (Berakhot 4:6) directs 
that Musaf include new 
prayers—that is, thoughts 
and ideas not expressed 
in Shah|.|arit. Rabbi Yose 
(late 3rd century, Babylo-
nia) then indicates that 
mentioning the special sac-
rifices of the day fulfills this 
injunction; the text of the 
received Musaf (beginning 
on this page) follows that 
opinion. Many, though, 
may wish to expand the 
expression of something 
“new” and so we have 
included a version of Musaf 
that expresses the themes 
of the festival in piyyut (see 
pages 355–373 below).

As I proclaim ם ֵ י �שׁ  .�כִּ
Deuteronomy 32:3. This 
is the leader’s call to the 
congregation, signalling 
that the Amidah is about 

to be recited aloud and that they should respond by acknowledg-
ing God’s name, answering barukh hu u-varukh sh’mo, “blessed 
be God and blessed be God’s name,” when the name of God is 
mentioned in a blessing.

Adonai, open my lips ח פְתכָּ פָתַי תכִּ .Psalm 51:17 .אֲדנָֹי ׂ�ְ

our ancestors. The festival may poignantly remind us of times 
spent with family, and we might have those memories especially 
in mind as we recite this blessing. Because the festival can be so 
evocative of family and friends, Yizkor, the memorial service for 
those who were close to us and influenced us but who are now 
gone, is recited on the concluding day of the festival.

 Musaf for Festivals: The Temple Serviceתפילת מוסף ליום טוב: העבודה במקדש

 With Patriarchs:

 & בָּרוּךְ אַתָּה יהוה, 
ינוּ,  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ  אֱלֹהֵֽ

אֱלֹהֵי אַבְרָהָם, אֱלֹהֵי 
יִצְחָק, וֵאלֹהֵי יַעֲקֹב, הָאֵל 

הַנּוֹרָא,  הַגָּדוֹל הַגִּבּוֹר ו�
 אֵל עֶלְיוֹן, גּוֹמֵל חֲסָדִים 

קוֹנֵה הַכֹּל, טוֹבִים, ו�
זוֹכֵר חַסְדֵי אָבוֹת,  ו�

נֵיהֶם  וּמֵבִיא גוֹאֵל לִבְנֵי ב�
אַהֲבָה. מוֹ בּ� עַן שׁ� מַֽ ל�

יעַ וּמָגֵן.  לֶךְ עוֹזֵר וּמוֹשִֽׁ מֶֽ
 b בָּרוּךְ אַתָּה יהוה, 

מָגֵן אַבְרָהָם.

With Patriarchs and Matriarchs:

& בָּרוּךְ אַתָּה יהוה, 
ינוּ  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ

ינוּ[, אֱלֹהֵי אַבְרָהָם,  אִמּוֹתֵֽ ]ו�
אֱלֹהֵי יִצְחָק, וֵאלֹהֵי יַעֲקֹב, 
אֱלֹהֵי שָׂרָה, אֱלֹהֵי רִבְקָה, 
אֱלֹהֵי רָחֵל, וֵאלֹהֵי לֵאָה, 

הַנּוֹרָא,  הָאֵל הַגָּדוֹל הַגִּבּוֹר ו�
 אֵל עֶלְיוֹן, גּוֹמֵל חֲסָדִים 

זוֹכֵר  קוֹנֵה הַכֹּל, ו� טוֹבִים, ו�
אִמָּהוֹת[,   חַסְדֵי אָבוֹת ]ו�
נֵיהֶם   וּמֵבִיא גוֹאֵל לִבְנֵי ב�

אַהֲבָה. מוֹ בּ� עַן שׁ� מַֽ ל�
לֶךְ עוֹזֵר וּפוֹקֵד  מֶֽ

יעַ וּמָגֵן. וּמוֹשִֽׁ
b בָּרוּךְ אַתָּה יהוה, 

מָגֵן אַבְרָהָם וּפוֹקֵד שָׂרָה.

First B’rakhah: Our Ancestors
With Patriarchs:

a Barukh atah Adonai,
our God and God of our  
 ancestors,
God of Abraham, God of 
 Isaac, and God of Jacob,
great, mighty, awe-inspiring,
 transcendent God,
who acts with kindness
 and love, and creates all,
who remembers the loving
 deeds of our ancestors,
and who will lovingly bring a
 redeemer to their children’s 
 children for the sake of 
 divine honor.
You are the sovereign  
who helps and saves  
and shields. 
a Barukh atah Adonai, 
Shield of Abraham.

With Patriarchs and Matriarchs:

a Barukh atah Adonai,
our God and God of our
 ancestors,
God of Abraham, God of 
 Isaac, and God of Jacob,
God of Sarah, God of
 Rebecca, God of Rachel,
 and God of Leah,
great, mighty, awe-inspiring,
 transcendent God,
who acts with kindness
 and love, and creates all,
who remembers the loving
 deeds of our ancestors,
and who will lovingly bring a
 redeemer to their children’s 
 children for the sake of 
 divine honor.
You are the sovereign  
who helps and guards,  
saves and shields. 
a Barukh atah Adonai, 
Shield of Abraham and 
Guardian of Sarah.
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God’s Saving Care: 
An Interpretive 
Rendering 
Your strength sustains 
the universe. You breathe 
life even into inanimate 
matter. With compassion, 
You care for those who 
live. Your limitless love lets 
life triumph over death, 
heals the sick, upholds 
the exhausted, frees the 
enslaved, keeps faith even 
with the dead. Who is like 
You, God of incomparable 
power? You govern both 
life and death; our souls 
blossom in Your presence. 
We praise You, God who 
wrests life from death.

great is Your sav-
ing power ַיע ֽ ִ  .רַב לְהוֹ�שׁ
Throughout the Bible and 
equally throughout the 
liturgy, God’s saving power 
is quintessentially exempli-
fied in the exodus from 
Egypt. That slaves could be 
freed from the mightiest 
empire of its time was a 
demonstration of the mi-
raculous. Throughout time, 
the exodus has served as a 
paradigm for overcoming 
oppressive human mastery. 
In a metaphorical sense, 
slavery is death—the death 
of individual will—and 
overcoming the shackles of 
slavery is seen as giving life 
to the dead. 

עוֹלָם אֲדֹנָי,  אַתָּה גִּבּוֹר ל�
חַיֵּה מֵתִים אַתָּה,  מ�

יעַ. הוֹשִֽׁ רַב ל�
On Sh’mini Atzeret, after the announcement for 
seasonal rain, and on Simh|.|at Torah, we add:

 מַשִּׁיב הָרֽוּחַ וּמוֹרִיד הַגָּֽשֶׁם,  

]On all other festivals, some add:  ,מוֹרִיד הַטָּל[ 

סֶד,  חֶֽ כַלְכֵּל חַיִּים בּ� מ�
רַחֲמִים רַבִּים,  חַיֵּה מֵתִים בּ� מ�

רוֹפֵא חוֹלִים, וּמַתִּיר אֲסוּרִים,  לִים, ו�  סוֹמֵךְ נוֹפ�
וּמְקַיֵּם אֱמוּנָתוֹ לִישֵׁנֵי עָפָר. 

בוּרוֹת וּמִי דּֽוֹמֶה לָּךְ,  עַל גּ� מִי כָמֽוֹךָ בַּֽ
שׁוּעָה.  יחַ י� לֶךְ מֵמִית וּמְחַיֶּה וּמַצְמִֽ מֶֽ

הַחֲיוֹת מֵתִים.  נֶאֱמָן אַתָּה ל�  ו�
חַיֵּה הַמֵּתִים. בָּרוּךְ אַתָּה יהוה, מ�

When the Amidah is recited silently, continue on page 346 with ׁש� ה קָד�וֹ .אַ�תָּ

Second B’rakhah: God’s Saving Care
You are ever mighty, AdonAi— 
You give life to the dead—
great is Your saving power:

On Sh’mini Atzeret, after the announcement for 
seasonal rain, and on Simh|.|at Torah, we add:
You cause the wind to blow and the rain to fall,
[On all other festivals, some add: You cause the dew to fall,]

You sustain the living through kindness and love, 
and with great mercy give life to the dead, 
You support the falling, heal the sick,
loosen the chains of the bound, 
and keep faith with those who sleep in the dust. 
Who is like You, Almighty,
and who can be compared to You?  
The sovereign who brings death and life
and causes redemption to flourish.
M’khalkel h|.|ayim b’h|.|esed,
m’h|.|ayeih meitim b’rah|.|amim rabim,
somekh noflim v’rofei h|.|olim u-matir asurim,
u-m’kayem emunato lisheinei afar.
Mi khamokha ba·al g’vurot umi domeh lakh,
melekh meimit u-m’h|.|ayeh u-matzmiah|.| y’shuah.

You are faithful in bringing life to the dead.
Barukh atah Adonai, who gives life to the dead.

When the Amidah is recited silently, continue on page 346 with “Holy are You.”
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THE KEDUSHAH. In reciting 
the Kedushah, the angels’ 
song, we too become an 
angelic chorus. It is as if, in 
this moment, heaven and 
earth have become as one. 
Therefore, the tradition 
recommends that we stand 
with feet together while 
reciting the Kedushah—in 
imitation of angels (Ezekiel 
1:7).
 The Kedushah of Musaf 
includes prophetic visions 
of the angelic chorus, as 
found in Isaiah 6:3 and 
Ezekiel 3:12; the people 
Israel’s declaration of 
faith as articulated in the 
Sh'ma, Deuteronomy 6:4; 
and expressions of God’s 
sovereignty, taken from 
Numbers 15:41, Zechariah 
14:9, and Psalm 146:10.

Each Cried Out to the 
Other וְקָרָא זֶה אֶל זֶה. The 
Hebrew kara, “cried” or 
“called,” evokes one of the 
Torah’s names for the three 
festivals: mikra∙ei kodesh, 
days that are “called holy,” 
which might be translated 
as “days when we are called 
to holiness.” We might 
think of these days as 
divine messengers, sum-
moning us to gather, calling 
us to aspire to a greater 
level of holiness. Reciting 
the Kedushah together at 
this moment of the festival 
service is our response to 
their call.

yet Again נִית ֵ  ,Literally .�שׁ
“a second time.” The first 
time was the exodus from 
Egypt. The biblical story of 
the liberation from Egypt, 
the revelation at Sinai, and 

the march through the desert is a template for our own existence, as 
we struggle to achieve our own freedom and our revelation. It is also 
a pre-figuration of the time of redemption, a time of freedom for all, 
and a time when justice and truth will reign throughout existence.

Third B’rakhah: God’s Holiness
The Kedushah
The Kedushah is recited only when the Amidah is said aloud 
with the congregation. It is recited while standing.

We revere and sanctify You on earth as Your name is sanctified in heaven,  
as Your prophet Isaiah described: Each cried out to the other: 

“Holy, holy, holy is Adonai Tz’va·ot, the whole world is filled with God’s glory!”
Kadosh, kadosh, kadosh Adonai Tz’va∙ot, m’lo khol ha-aretz k’vodo.

God’s glory fills the universe. One angelic chorus asks, “Where is the place  
of God’s glory?” Another responds: 

“Praised is AdonAi’s glory wherever God dwells.”
Barukh k’vod Adonai mimkomo.

From where God dwells, may God turn with compassion toward the people  
who twice each day, evening and morning, lovingly proclaim God’s oneness, 
reciting the Sh’ma:

“Hear, O Israel, AdonAi is our God, AdonAi is one.”
Sh’ma yisrael, Adonai eloheinu, Adonai eh|.|ad.

The Holy One is our God, our creator, our sovereign, our redeemer. Yet again, 
God will in mercy proclaim to us before all that lives: “I, AdonAi, am your God.”
Hu eloheinu, hu avinu, hu malkeinu, hu moshi·einu, 
v’hu yashmi·einu b’rah|.|amav sheinit l’einei kol h|.|ai, 
lihyot lakhem leilohim. Ani Adonai eloheikhem.

The following paragraph is omitted on Shabbat H|.|ol Ha-mo•ed:

Majesty, our majesty, AdonAi, our master: how majestic is Your name through-
out the world! AdonAi shall be acknowledged sovereign of all the earth. On that  
day AdonAi shall be one, and the name of God, one.

As the psalmist sang: 
“AdonAi will reign forever; your God, O Zion, from generation to generation. 
Halleluyah!”
Yimlokh Adonai l’olam, elohayikh tziyon l’dor vador, hal’luyah.

From generation to generation we will declare Your greatness, and forever  
sanctify You with words of holiness. Your praise will never leave our lips,  
for You are God and Sovereign, great and holy.
L’dor vador nagid godlekha, u-l’netzah|.| n’tzah|.|im k’dushatkha nakdish, v’shivh|.|akha eloheinu 
mipinu lo yamush l’olam va-ed, ki El melekh gadol v’kadosh atah.

Barukh atah Adonai, the Holy God.

We continue on the next page with the Fourth B’rakhah, “Lovingly, You have bestowed on us.”

The Kedushah is recited only when the Amidah is said aloud 
with the congregation. It is recited while standing.

דֶשׁ הַמַּקְדִּישִׁים  יחַ שַׂרְפֵי קֹֽ סוֹד שִֽׂ ךָ כּ� נַקְדִּישׁ� ךָ ו� נַעֲרִיצ�
אָמַר: קָרָא זֶה אֶל זֶה ו� ךָ, ו� בִיאֶֽ דֶשׁ, כַּכָּתוּב עַל יַד נ� שִׁמְךָ בַּקֹּֽ

בָאוֹת,   קָדוֹשׁ, קָדוֹשׁ, קָדוֹשׁ יהוה צ�
בוֹדוֹ. רֶץ כּ� לֹא כׇל־הָאָֽ  מ�

תָיו שׁוֹאֲלִים זֶה לָזֶה,  שָׁר� בוֹדוֹ מָלֵא עוֹלָם, מ�  כּ�
רוּ: עֻמָּתָם בָּרוּךְ יֹאמֵֽ בוֹדוֹ, ל� קוֹם כּ� אַיֵּה מ�

קוֹמוֹ. בוֹד יהוה מִמּ�  בָּרוּךְ כּ�
רֶב  מוֹ עֶֽ יַחֲדִים שׁ� יָחֹן עַם הַמ� רַחֲמִים, ו� פֶן בּ� קוֹמוֹ הוּא יִֽ מִמּ�

רִים: מַע אוֹמ� אַהֲבָה שׁ� יִם בּ� כׇל־יוֹם תָּמִיד, פַּעֲמַֽ וָבֹֽקֶר בּ�
ינוּ, יהוה אֶחָד. מַע יִשְׂרָאֵל, יהוה אֱלֹהֵֽ  שׁ�

נוּ,  נוּ, הוּא מוֹשִׁיעֵֽ ינוּ, הוּא מַלְכֵּֽ ינוּ, הוּא אָבִֽ  הוּא אֱלֹהֵֽ
עֵינֵי כׇּל־חָי,  רַחֲמָיו שֵׁנִית ל� נוּ בּ� הוּא יַשְׁמִיעֵֽ  ו�

לִהְיוֹת לָכֶם לֵאלֹהִים.
 אֲנִי יהוה אֱלֹהֵיכֶם.

The following paragraph is omitted on Shabbat H|.|ol Ha-mo•ed:

נוּ יהוה אֲדוֹנֵֽנוּ, אַדִּיר אַדִּירֵֽ
רֶץ. מָה אַדִּיר שִׁמְךָ בְּכׇל־הָאָֽ

רֶץ,  לֶךְ עַל כׇּל־הָאָֽ מֶֽ הָיָה יהוה ל�  ו�
בַּיּוֹם הַהוּא יִהְיֶה יהוה אֶחָד וּשְׁמוֹ אֶחָד.

ךָ כָּתוּב לֵאמֹר: וּבְדִבְרֵי קׇדְשׁ�
לוּיָהּ. דֹר וָדֹר, הַל� יִךְ צִיּוֹן ל� עוֹלָם, אֱלֹהַֽ  יִמְלֹךְ יהוה ל�

ךָ נַקְדִּישׁ,  דֻשָּׁת� צָחִים ק� דוֹר וָדוֹר נַגִּיד גׇּדְלֶֽךָ, וּלְנֵֽצַח נ� ל�
עוֹלָם וָעֶד,  ינוּ לֹא יָמוּשׁ ל� ינוּ מִפִּֽ שִׁבְחֲךָ אֱלֹהֵֽ  ו�

תָּה. קָדוֹש אָֽ לֶךְ גָּדוֹל ו� כִּי אֵל מֶֽ
 בָּרוּךְ אַתָּה יהוה, הָאֵל הַקָּדוֹשׁ.

We continue on the next page with the Fourth B’rakhah, ּנ�ת ֽ ה בְחַרְ�תָּ .אַ�תָּ
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You have chosen us  
נוכּ ֽ ָ ה בְחַרְתכּ  The middle .אַתכָּ
b’rakhah of the Amidah is 
called k’dushat hayom, the 
expression of the holiness 
of the day. The content of 
this b’rakhah is not pre-
scribed in the early rabbinic 
sources. The first part of 
this liturgy centers on the 
gift that the cycle of festi-
vals represents. The second 
part (which begins on the 
next page) recalls elements 
of the ancient celebration 
of these festivals connected 
to Temple worship that 
are no longer able to be 
observed. During the 1st 
millennium, the prayers 
concerning the holiness of 
the day came to be cen-
tered on the Temple and 
its offerings (see above), 
as if the utterance of the 
words substituted for the 
missing sacrifices. The 
loss of a religious center—
where the people and God 
were in direct relation—is 
central to the Jewish idea of 
exile. Its restoration is seen 
as a symbol of ultimate 
redemption.

God’s Holiness: 
An Interpretive
Rendering
Sacred are You, sacred 
Your mystery. Seekers 
of holiness worship You 
all their lives. We praise 
You, God, ultimate sacred 
mystery.

The Celebration
of the Festival: 
An Interpretive
Rendering
Out of all humanity You 
chose us, You loved us, 
You found pleasure in us. 
Out of all peoples, through 
Your law, You uplifted us, 
You consecrated us, You 
drew us near to serve You, 
and You shared with us 
Your great and holy name. 
Lovingly, Adonai Eloheinu, 
You gave us [Shabbatot for 
rest,] festivals for joy, feasts 
and holy days for delight,

this Festival of Matzot, 
season of our liberation,

this Festival of Shavuot, 
season of Matan Torah,

this Festival of Sukkot, 
season of our rejoicing,

this Festival of Sh’mini 
Atzeret, season of our 
rejoicing,

a sacred gathering,  
commemorating our  
exodus from Egypt.

The following paragraph is said only when the entire Amidah is recited silently:

Holy are You and holy is Your name; 
holy ones praise You each day.
Barukh atah Adonai, the Holy God.

Fourth B’rakhah: The Celebration of the Festival
You have chosen us among all peoples, loving us, wanting 
us. You have distinguished us among all nations, making us 
holy through Your commandments, drawing us close to Your 
service, and calling us by Your great and holy name. Lovingly, 
You have bestowed on us, AdonAi our God, [Shabbat for rest,] 
festivals for joy, holidays and occasions to delight in, among 
them this [Shabbat and this]

On Pesah|.|: 
Festival of Matzot, season of our liberation,
On Shavuot: 
Festival of Shavuot, season of the giving of our Torah,
On Sukkot: 
Festival of Sukkot, season of our rejoicing,
On Sh’mini Atzeret and Simh|.|at Torah:
Festival of Sh’mini Atzeret, season of our rejoicing, 

[with love,] a sacred day, a symbol of the exodus from Egypt. 

The following paragraph is said only when the entire Amidah is recited silently:

שִׁמְךָ קָדוֹשׁ,   אַתָּה קָדוֹשׁ ו�
לָה. לֽוּךָ סֶּֽ הַל� כׇל־יוֹם י� וּקְדוֹשִׁים בּ�
בָּרוּךְ אַתָּה יהוה, הָאֵל הַקָּדוֹשׁ.

נוּ מִכׇּל־הָעַמִּים, חַרְתָּֽ אַתָּה ב�
נוּ, יתָ בָּֽ רָצִֽ נוּ ו� בְתָּ אוֹתָֽ אָהַֽ

שׁוֹנוֹת, נוּ מִכׇּל־הַלּ� רוֹמַמְתָּֽ ו�
יךָ, מִצְוֺתֶֽ נוּ בּ� קִדַּשְׁתָּֽ ו�

ךָ, נוּ לַעֲבוֹדָתֶֽ נוּ מַלְכֵּֽ קֵרַבְתָּֽ ו�
אתָ.  ינוּ קָרָֽ הַקָּדוֹשׁ עָלֵֽ שִׁמְךָ הַגָּדוֹל ו� ו�

אַהֲבָה ינוּ בּ� נוּ יהוה אֱלֹהֵֽ וַתִּתֶּן־לָֽ
שִׂמְחָה,   ]שַׁבָּתוֹת לִמְנוּחָה וּ[מוֹעֲדִים ל�

אֶת־יוֹם[ שָׂשׂוֹן, אֶת־יוֹם ]הַשַּׁבָּת הַזֶּה ו� חַגִּים וּזְמַנִּים ל�
 On Pesah|.|:

נוּ,  מַן חֵרוּתֵֽ חַג הַמַּצּוֹת הַזֶּה, ז�
 On Shavuot:

נוּ,  מַן מַתַּן תּוֹרָתֵֽ חַג הַשָּׁבֻעוֹת הַזֶּה, ז�
 On Sukkot:

נוּ,  מַן שִׂמְחָתֵֽ חַג הַסֻּכּוֹת הַזֶּה, ז�
On Sh’mini Atzeret and Simh|.|at Torah:

נוּ, מַן שִׂמְחָתֵֽ רֶת הַזֶּה, ז� מִינִי, חַג הָעֲצֶֽ  הַשּׁ�

יִם. כֶר לִיצִיאַת מִצְרָֽ אַהֲבָה[ מִקְרָא קֹֽדֶשׁ, זֵֽ ]בּ�
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The Celebration of the 
Festival: An Interpretive
Rendering (continued)
Tragically, we were exiled 
from our homeland, driven far 
from our roots. No longer can 
we perform our rites as  
in ancient days. The hand  
of history has been heavy 
upon us. Yet we pray, Adonai 
Eloheinu, God of our ances-
tors: show mercy once again 
to us and to Your holy place. 
Rebuild Jerusalem and  
enhance her splendor.
 Avinu Malkeinu, reveal to 
us soon Your triumphant will. 
With all humanity as witness 
make Yourself manifest in our 
midst. Gather our scattered 
people. Forge us into a uni-
versal unity. Lead us to Zion 
with joy, to Jerusalem, Your 
holy city, with endless delight. 
There may we fulfill our duty 
to worship You, recalling the 
ancient pageant of sacrifice.

My Offering
Lord, my God,
I—your little garden—
Bring you the harvest of  

my soil—
My bounty
Ripe or not quite—
All the same your boon.
Accept it, my Lord, benignly
But without fire.
No fire, my God.
It cannot be true that you 

delight
In the smoke of the fat  

offering—
Not true!
And see how humble
The years have made me:
That for each drop of mercy
I am thankful.
Thankful.

—MAlkA Heifetz tUssMAn
(translated by Kathryn Hellerstein;

the original title of this poem is 
“Out Of and Back In”)

נוּ,  קְנוּ מֵעַל אַדְמָתֵֽ נוּ וְנִתְרַחַֽ ינוּ מֵאַרְצֵֽ ינוּ גָּלִֽ נֵי חֲטָאֵֽ וּמִפּ�
פָנֶֽיךָ  לֵרָאוֹת וּלְהִשְׁתַּחֲווֹת ל� כוֹלִים לַעֲלוֹת ו� חְנוּ י� אֵין אֲנַֽ ו�

הַקָּדוֹשׁ  יִת הַגָּדוֹל ו� ךָ, בַּבַּֽ חִירָתֶֽ בֵית בּ� ינוּ בּ� לַעֲשׂוֹת חוֹבוֹתֵֽ ו�
ךָ.  מִקְדָּשֶֽׁ חָה בּ� נֵי הַיָּד שֶׁנִּשְׁתַּלּ�  שֶׁנִּקְרָא שִׁמְךָ עָלָיו, מִפּ�

ינוּ  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ פָנֶֽיךָ, יהוה אֱלֹהֵֽ הִי רָצוֹן מִלּ� י�
לֶךְ רַחֲמָן, הַמֵּשִׁיב בָּנִים לִגְבוּלָם,  ינוּ[, מֶֽ אִמּוֹתֵֽ  ]ו�

יךָ הָרַבִּים,  רַחֲמֶֽ ךָ בּ� עַל מִקְדָּשׁ� ינוּ ו� שֶׁתָּשׁוּב וּתְרַחֵם עָלֵֽ
בוֹדוֹ. הֵרָה וּתְגַדֵּל כּ� תִבְנֵֽהוּ מ� ו�

הֵרָה,  ינוּ מ� ךָ עָלֵֽ בוֹד מַלְכוּת� נוּ, גַּלֵּה כּ� ינוּ מַלְכֵּֽ אָבִֽ
עֵינֵי כׇּל־חָי,  ינוּ ל� הִנָּשֵׂא עָלֵֽ הוֹפַע ו� ו�

ינוּ מִבֵּין הַגּוֹיִם,  זוּרֵֽ קָרֵב פּ�  ו�
רֶץ.  תֵי אָֽ ינוּ כַּנֵּס מִיַּרְכּ� וּנְפוּצוֹתֵֽ

רִנָּה,  ךָ בּ� צִיּוֹן עִיר� נוּ ל� וַהֲבִיאֵֽ
שִׂמְחַת עוֹלָם,  ךָ בּ� יִם בֵּית מִקְדָּשׁ� לִירוּשָׁלַֽ ו�

נוֹתֵיהֶם,  פָנֶֽיךָ אֶת־קׇרְבּ� ינוּ[ ל� אִמּוֹתֵֽ ינוּ ]ו�  שֶׁשָּׁם עָשׂוּ אֲבוֹתֵֽ
הִלְכָתָם.  סִדְרָם וּמוּסָפִים כּ� מִידִים כּ� תּ�

אֶת־מוּסַף יוֹם[ אֶת־מוּסַף יוֹם ]הַשַּׁבָּת הַזֶּה ו� ו�
The Sephardic rite proceeds to page 351.

 In Ashkenazic practice:
 On Pesah|.|:

חַג הַמַּצּוֹת הַזֶּה 
 On Shavuot:

חַג הַשָּׁבֻעוֹת הַזֶּה 
 On Sukkot:

חַג הַסֻּכּוֹת הַזֶּה 
On Sh’mini Atzeret and Simh|.|at Torah:

רֶת הַזֶּה מִינִי, חַג הָעֲצֶֽ  הַשּׁ�

צוֹנֶֽךָ,  מִצְוַת ר� אַהֲבָה, כּ� פָנֶֽיךָ בּ� יבוּ ל� הִקְרִֽ עָשׂוּ ו�
ךָ כָּאָמוּר. בוֹדֶֽ ךָ, מִפִּי כ� דֵי מֹשֶׁה עַבְדֶּֽ ךָ, עַל י� תוֹרָתֶֽ כַּכָּתוּב בּ�

On Pesah|.| and Shavuot, continue on the next page.
On Sukkot, continue on page 349.
On Sh’mini Atzeret and Simh|.|at Torah, continue on page 350.

Because of our sins we have been exiled from our land and  
removed from our soil; because of the hand that was set 
against Your sanctuary, we are unable to fulfill our obliga-
tions in the great and holy place that You chose to carry 
Your name. May it be Your will, AdonAi our God and God 
of our ancestors, compassionate sovereign who restores 
their descendants to their land, that, in Your great mercy, 
You may once again return and shower Your compassion on 
us and on Your sanctuary. May You speedily rebuild it and 
renew its glory.

Avinu Malkeinu, speedily manifest the glory of Your domin-
ion to us, reveal Yourself to us, and rule over us in the sight 
of all humanity. Welcome back our dispersed from among 
the nations, and gather those that are scattered to the very 
ends of the earth. 
V’kareiv p’zureinu mi-bein ha-goyim, 
u-n’futzoteinu kaneis mi-yark’tei aretz.

Bring us in joyful chorus to Zion, Your city, to Jerusalem, 
home of Your sanctuary, with everlasting joy, where our 
ancestors once offered to You their regular daily offerings 
and their additional holy day sacrifices, as prescribed. The 
additional sacrifices [of Shabbat and] of the

The Sephardic rite proceeds to page 351.
 In Ashkenazic practice:

On Pesah|.|: 
Festival of Matzot
On Shavuot: 
Festival of Shavuot
On Sukkot: 
Festival of Sukkot
On Sh’mini Atzeret and Simh|.|at Torah:
Festival of Sh’mini Atzeret

were offered there in love, as You commanded, as it is writ-
ten in Your Torah by Moses, Your servant, by Your instruc-
tion.

On Pesah|.| and Shavuot, continue on the next page.
On Sukkot, continue on page 349.
On Sh’mini Atzeret and Simh|.|at Torah, continue on page 350.

BECAUSE OF OUR SINS נֵי ְ  וכּמִפכּ
ינוכּ  The Babylonian .חֲטָאֵֽ
Talmud states that a key 
reason for the fall of the 
Second Temple in Jerusa-
lem was “needless hatred” 
(Yoma 9b). In voicing that 
explanation, the ancient 
rabbis were not excusing or 
forgiving what Rome had 
done. Rather, they were 
arguing that defeat and 
loss offer an opportunity 
for self-examination: What 
ethical failings leave a com-
munity vulnerable? And 
what might we do, from 
our side, to strengthen the 
fabric of our society? In a 
similar vein, later H|.|asidic 
masters taught that when 
one meets evil, one should 
ask how what one sees 
in the “other” reflects 
something within oneself. 
Critically, they asserted that 
each of us has the capacity 
to be a Pharaoh, an op-
pressor, and that through 
introspection we might 
learn about the uncon-
scious forces that lead us to 
behave badly. So here, the 
liturgy does not demand of 
us belief that exile or other 
suffering is inflicted by an 
anthropomorphic God as 
punishment for bad be-
havior. Rather, it challenges 
us to focus our attention 
and energy on that which 
is within our control: 
ourselves. Thus, the recol-
lection of exile becomes a 
moment not of expressing 
anger against oppressors, 
but of reflecting on what 
traits we need to adopt to 
be a “holy people.”

WHO RESTORES THEIR DE-
SCENDANTS TO THEIR LAND 
לָם נִים לִגְבוכּ יב בכָּ ִ �שׁ  Based .הַמכֵּ
on Jeremiah 31:16.
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On Pesaḥ
The Jewish philosopher 
Eliezer Schweid contrasts 
Pharaoh and Moses. He ar-
gues that Pharaoh stands for 
the human desire for com-
plete mastery. Pharaoh dares 
to think of himself as a god. 
He is enslaved to the idea of 
absolute mastery—mastery 
over his own fate, and mas-
tery over the fate of others. 
Moses is characterized by 
humility; he tells God that he 
is unprepared for the task, 
that he is an inappropriate 
leader, but in the end, he 
accepts the divine command. 
Moses understands that to 
recognize one’s limitations is 
to be free; to be fully human 
is to give up total control and 
to live with faith.

On Shavuot
We celebrate Shavuot as the 
Festival of the Giving of the 
Torah, but nowhere does the 
Bible offer that as the reason 
for this pilgrimage festival. 
Instead, the Torah focuses on 
Shavuot as a harvest festival. 
Deuteronomy, for instance, 
prescribes a liturgy for bring-
ing the first fruits to the 
Temple. Yet, the agricultural 
context may be a wonder-
ful metaphor for Torah. 
Torah emerges from the 
seeds planted in a long-ago 
ancestral history, from the 
period of drought which is 
the experience of slavery and 
from the growth in freedom, 
the nourishment offered by 
God in the desert. The Torah 
is the fruit of that planting 
and the harvest of those 
experiences. The Torah itself 
is the dedicated first fruit, 
but the harvest goes on. 
We continuously labor to 
increase its yield. Our lives 
are sustained by that harvest.

348  מוסף ליום טוב · העבודה במקדש

Some recite the specific Festival sacrifices listed below; 
others continue on page 351. 

on shabbaT
On Shabbat:

On Shabbat: two yearling lambs without blemish, together 
with two-tenths of a measure of choice flour with oil mixed 
in as a meal offering and with the proper libation—a burnt 
offering for every Shabbat, in addition to the daily burnt  
offering and its libation.

on Pesaḥ
On the first two days:

In the first month, on the fourteenth day of the month, there 
shall be a pesaḥ offering to AdonAi. On the fifteenth day of 
that month a festival shall be celebrated, on which matzot 
shall be eaten for seven days. The first day shall be a sacred  
occasion: you shall not work at your occupations. You shall  
offer a burnt sacrifice to AdonAi: two bulls of the herd, one 
ram, and seven yearling lambs, that are without blemish.
On all other days:

You shall offer a burnt sacrifice to AdonAi: two bulls of the 
herd, one ram, and seven yearling lambs, that are without 
blemish. 

On all days we conclude with the following:

Their accompanying grain-offerings and libations shall be as the 
Torah ordained: three-tenths of a measure for the bull, two-
tenths for the ram, one-tenth for the lamb, and a measure of 
wine appropriate for the libation. A goat shall be offered for 
expiation, as well as the two daily customary offerings.

We continue on page 351.

on shavuoT
On the day of the offering of the first fruits, on the Feast of 
Weeks, when you bring a new grain offering to AdonAi, you 
shall observe a sacred occasion; you shall not work at your oc-
cupations. You shall offer a burnt offering of pleasing odor to
AdonAi: two bulls of the herd, one ram, seven yearling lambs.

Their accompanying grain-offerings and libations shall be as the 
Torah ordained: three-tenths of a measure for the bull, two-
tenths for the ram, one-tenth for the lamb, and a measure of 
wine appropriate for the libation. A goat shall be offered for 
expiation, as well as the two daily customary offerings.

We continue on page 351.

Some recite the specific Festival sacrifices listed below; 
others continue on page 351. 

שַׁבָּת ל�
On Shabbat:

מִימִם,  נֵי שָׁנָה תּ� בָשִׂים בּ� נֵי כ� וּבְיוֹם הַשַּׁבָּת, שׁ�
נִסְכּוֹ.  מֶן ו� לוּלָה בַשֶּֽׁ  וּשְׁנֵי עֶשְׂרוֹנִים סֹֽלֶת מִנְחָה בּ�

נִסְכָּהּ. שַׁבַּתּוֹ, עַל עֹלַת הַתָּמִיד ו� עֹלַת שַׁבַּת בּ�

סַח פֶּֽ ל�
On the first two days:

דֶשׁ,  אַרְבָּעָה עָשָׂר יוֹם לַחֹֽ דֶשׁ הָרִאשׁוֹן, בּ�  וּבַחֹֽ
דֶשׁ הַזֶּה חָג,  סַח לַיהוה. וּבַחֲמִשָּׁה עָשָׂר יוֹם לַחֹֽ  פֶּֽ

דֶשׁ,  שִׁבְעַת יָמִים מַצּוֹת יֵאָכֵל. בַּיּוֹם הָרִאשׁוֹן מִקְרָא קֹֽ
כׇּל־מְלֶֽאכֶת עֲבוֹדָה לֹא תַעֲשׂוּ. וְהִקְרַבְתֶּם אִשֶּׁה עֹלָה 

יִל אֶחָד,  אַֽ יִם, ו� נַֽ נֵי בָקָר שׁ�  לַיהוה, פָּרִים בּ�
מִימִם יִהְיוּ לָכֶם.            נֵי שָׁנָה, תּ� בָשִׂים בּ� שִׁבְעָה כ� ו�

On all other days:

יִם,  נַֽ נֵי בָקָר שׁ� הִקְרַבְתֶּם אִשֶּׁה עֹלָה לַיהוה, פָּרִים בּ� ו�
מִימִם יִהְיוּ לָכֶם.              נֵי שָׁנָה, תּ� בָשִׂים בּ� שִׁבְעָה כ� יִל אֶחָד, ו� אַֽ ו�

On all days we conclude with the following:

לֹשָׁה עֶשְׂרֹנִים לַפָּר,  נִסְכֵּיהֶם כִּמְדֻבָּר: שׁ� וּמִנְחָתָם ו�
נִסְכּוֹ,  יִן כּ� יַֽ בֶשׂ, ו� עִשָּׂרוֹן לַכֶּֽ יִל, ו�  וּשְׁנֵי עֶשְׂרֹנִים לָאָֽ

הִלְכָתָם. מִידִים כּ� כַפֵּר, וּשְׁנֵי ת� שָׂעִיר ל� ו�
We continue on page 351.

שָׁבֻעוֹת ל�
הַקְרִיבְכֶם מִנְחָה חֲדָשָׁה לַיהוה   וּבְיוֹם הַבִּכּוּרִים, בּ�
שָׁבֻעֹתֵיכֶם, מִקְרָא קֹֽדֶשׁ יִהְיֶה לָכֶם, כׇּל־מְלֶֽאכֶת   בּ�

חַ לַיהוה,  יחַ נִיחֹֽ רֵֽ הִקְרַבְתֶּם עוֹלָה ל� עֲבוֹדָה לֹא תַעֲשׂוּ. ו�
בָשִׂים  יִל אֶחָד, שִׁבְעָה כ� יִם, אַֽ נַֽ נֵי בָקָר שׁ�  פָּרִים בּ�

נֵי שָׁנָה. בּ�
לֹשָׁה עֶשְׂרֹנִים לַפָּר,  נִסְכֵּיהֶם כִּמְדֻבָּר: שׁ� וּמִנְחָתָם ו�

נִסְכּוֹ,  יִן כּ� יַֽ בֶשׂ, ו� עִשָּׂרוֹן לַכֶּֽ יִל, ו�  וּשְׁנֵי עֶשְׂרֹנִים לָאָֽ
הִלְכָתָם. מִידִים כּ� כַפֵּר, וּשְׁנֵי ת� שָׂעִיר ל� ו�

We continue on page 351.

On Shabbat. Numbers 
28:9–10. Shabbat maintains 
its pride of place and is 
mentioned first. Similarly, 
in the Torah’s other listing 
of the festivals (Exodus 23 
and 34; Leviticus 23), Shab-
bat is mentioned before 
the injunction to observe 
the festivals. In the same 
vein, the ancient rabbis 
gave priority to Shabbat. 
For example, they ordained 
that on Shabbat seven are 
called to the Torah, but on 
the festivals only five.

pesaḤ SACRIFICES. Num-
bers 28:16–19.

Shavuot sacrifices. 
Numbers 28:26–27.
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Sukkot sacrifices. Be-
cause of the confusion in 
the calendar—those living 
far away from the Land of 
Israel could not be sure on 
which day the festival had 
started—what is observed 
as the second day might 
in fact be only the first day 
of the holiday. Therefore, 
on the second day we 
read of the sacrifice to be 
brought on the first day as 
well as that which was to 
be brought on the second 
day. (The same issue does 
not arise on Pesah|.| since on 
Pesah|.| the same sacrifice is 
brought on each day.)
 The sacrifices for Suk-
kot are listed in Numbers 
29:12–34. The sacrifices are 
double the number of that 
on Pesah|.|. On the first day 
of Sukkot, thirteen bulls, 
two rams, and fourteen 
lambs are brought and 
then each day the number 
diminishes, while on each 
day of Pesah|.| (including 
the first) two bulls, one 
ram, and seven lambs are 
brought. If we think only 
in terms of the sacrifices, 
Sukkot is a much more sig-
nificant holiday than Pesah|.|. 
Biblical scholars hypoth-
esize that Sukkot was part 
of the New Year festival 
in the Northern Kingdom 
of Israel, while Pesah|.| was 
celebrated as the New Year 
festival in the Southern 
Kingdom of Judah.

On Sukkot
A hope is a dream that has 
accepted the discipline 
of becoming a fact. . . . By 
moving into the sukkah for 
a week, Jews demyth ol -
ogize solid walls and 
controllable security. It 
is not a renunciation of 
self-protection but a rec-
ognition of its limits. One 
should accept vulnerabil-
ity and live more deeply, 
rather than build thick 
walls that are intended 
to protect from hurt but 
end up cutting us off from 
life. The sukkah does not 
deny the value of a solid 
home or of human effort; 
fifty-one weeks a year 
Jews are allowed to live in 
homes and are encour-
aged to build up the world 
and increase security and 
well-being. But the sukkah 
teaches that builders of 
homes should be able to 
give them up or move out 
if necessary. Renunciation 
is the secret of mastery. 
“Who loves money will 
never have his fill of 
money” (Ecclesiastes 5:9). 
People become masters 
rather than slaves of their 
achievements when they 
develop the capacity to let 
go of their accomplish-
ments, even if only for the 
moment. 
 The move into the suk-
kah is a movement from 
the certainty of fixed posi-
tions toward the liberating 
insecurity of freedom.

—irving greenberg

on suKKoT
On the first two days:

On the fifteenth day of the seventh month, you shall observe a 
sacred occasion: you shall not work at your occupations. Seven 
days you shall observe a festival dedicated to AdonAi. You 
shall present a burnt offering, an offering by fire of pleasing 
odor to AdonAi: thirteen bulls of the herd, two rams, fourteen 
yearling lambs; they shall be unblemished. 

Each sacrificial offering concludes with the following:

Their accompanying grain-offerings and libations shall be as the 
Torah ordained: three-tenths of a measure for the bull, two-
tenths for the ram, one-tenth for the lamb, and a measure 
of wine appropriate for the libation. A goat shall be offered 
for expiation, as well as the two daily customary offerings.

On the first day of H|.|ol Ha-Mo·ed:

On the second day: twelve bulls of the herd, two rams, four-
teen yearling lambs, without blemish.    
 Their accompanying grain-offerings . . .
On the third day: eleven bulls, two rams, fourteen yearling 
lambs, without blemish. 
 Their accompanying grain-offerings . . .
On the second day of H|.|ol Ha-Mo·ed:

On the third day: eleven bulls, two rams, fourteen yearling 
lambs, without blemish. Their accompanying grain-offerings . . .
On the fourth day: ten bulls, two rams, fourteen yearling 
lambs, without blemish. 
 Their accompanying grain-offerings . . .
On the third day of H|.|ol Ha-Mo·ed:

On the fourth day: ten bulls, two rams, fourteen yearling 
lambs, without blemish. Their accompanying grain-offerings . . .
On the fifth day: nine bulls, two rams, fourteen yearling lambs, 
without blemish. 
 Their accompanying grain-offerings . . .

סֻכּוֹת ל�
On the first two days:

בִיעִי, מִקְרָא קֹֽדֶשׁ יִהְיֶה  וּבַחֲמִשָּׁה עָשָׂר יוֹם לַחֹֽדֶשׁ הַשּׁ�
חַגֹּתֶם חַג לַיהוה  לָכֶם, כׇּל־מְלֶֽאכֶת עֲבוֹדָה לֹא תַעֲשׂוּ, ו�

יחַ נִיחֽוֹח לַיהוה,  הִקְרַבְתֶּם עוֹלָה אִשֵּׁה רֵֽ שִׁבְעַת יָמִים. ו�
נֵי  בָשִׂים בּ� יִם, כּ� נָֽ לֹשָׁה עָשָׂר, אֵילִם שׁ� נֵי בָקָר שׁ� פָּרִים בּ�

מִימִם יִהְיוּ.  שָׁנָה אַרְבָּעָה עָשָׂר, תּ�
Each sacrificial offering concludes with the following:

לֹשָׁה עֶשְׂרֹנִים לַפָּר,  נִסְכֵּיהֶם כִּמְדֻבָּר: שׁ� וּמִנְחָתָם ו�
נִסְכּוֹ,  יִן כּ� יַֽ בֶשׂ, ו� עִשָּׂרוֹן לַכֶּֽ יִל, ו�  וּשְׁנֵי עֶשְׂרֹנִים לָאָֽ

הִלְכָתָם. מִידִים כּ� כַפֵּר, וּשְׁנֵי ת� שָׂעִיר ל� ו�
On the first day of H|.|ol Ha-Mo·ed:

יִם,  נָֽ נֵים עָשָׂר, אֵילִם שׁ� נֵי בָקָר שׁ� וּבַיּוֹם הַשֵּׁנִי: פָּרִים בּ�
מִימִם. נֵי שָׁנָה אַרְבָּעָה עָשָׂר, תּ� בָשִׂים בּ� כּ�

. . וּמִנְחָתָם.  
יִם,  נָֽ לִישִׁי: פָּרִים עַשְׁתֵּי עָשָׂר, אֵילִם שׁ�  בַיּוֹם הַשּׁ�

מִימִם. נֵי שָׁנָה אַרְבָּעָה עָשָׂר, תּ� בָשִׂים בּ� כּ�
. . וּמִנְחָתָם.  

On the second day of H|.|ol Ha-Mo·ed:

יִם,  נָֽ לִישִׁי: פָּרִים עַשְׁתֵּי עָשָׂר, אֵילִם שׁ� וּבַיּוֹם הַשּׁ�
מִימִם. נֵי שָׁנָה אַרְבָּעָה עָשָׂר, תּ� בָשִׂים בּ� כּ�

. . וּמִנְחָתָם.  
יִם,  נָֽ בִיעִי: פָּרִים עֲשָׂרָה, אֵילִם שׁ�  וּבַיּוֹם הָר�

מִימִם. נֵי שָׁנָה אַרְבָּעָה עָשָׂר, תּ� בָשִׂים בּ� כּ�
. . וּמִנְחָתָם.  

On the third day of H|.|ol Ha-Mo·ed:

יִם,  נָֽ בִיעִי: פָּרִים עֲשָׂרָה, אֵילִם שׁ�  וּבַיּוֹם הָר�
מִימִם. נֵי שָׁנָה אַרְבָּעָה עָשָׂר, תּ� בָשִׂים בּ� כּ�

. . וּמִנְחָתָם.  
יִם,  נָֽ  וּבַיּוֹם הַחֲמִישִׁי: פָּרִים תִּשְׁעָה, אֵילִם שׁ�

מִימִם. נֵי שָׁנָה אַרְבָּעָה עָשָׂר, תּ� בָשִׂים בּ� כּ�
. . וּמִנְחָתָם.  
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Sh’mini Atzeret and 
SimḤat Torah. Numbers 
29:35–36.

On the fourth day of H|.|ol Ha-Mo·ed:

יִם,  נָֽ  וּבַיּוֹם הַחֲמִישִׁי: פָּרִים תִּשְׁעָה, אֵילִם שׁ�
מִימִם.  נֵי שָׁנָה אַרְבָּעָה עָשָׂר, תּ� בָשִׂים בּ� כּ�

. . וּמִנְחָתָם.
יִם,  נָֽ מנָֹה, אֵילִם שׁ�  וּבַיּוֹם הַשִּׁשִּׁי: פָּרִים שׁ�
מִימִם.  נֵי שָׁנָה אַרְבָּעָה עָשָׂר, תּ� בָשִׂים בּ� כּ�

. . וּמִנְחָתָם.
On Hoshana Rabbah:

יִם,  נָֽ מנָֹה, אֵילִם שׁ�  וּבַיּוֹם הַשִּׁשִּׁי: פָּרִים שׁ�
מִימִם.  נֵי שָׁנָה אַרְבָּעָה עָשָׂר, תּ� בָשִׂים בּ� כּ�

. . וּמִנְחָתָם.
יִם,  נָֽ בִיעִי: פָּרִים שִׁבְעָה, אֵילִם שׁ�  וּבַיּוֹם הַשּׁ�

מִימִם.  נֵי שָׁנָה אַרְבָּעָה עָשָׂר, תּ� בָשִׂים בּ� כּ�
. . וּמִנְחָתָם.

שִׂמְחַת תּוֹרָה רֶת ו� לִשְׁמִינִי עֲצֶֽ
רֶת תִּהְיֶה לָכֶם, כׇּל מְלֶֽאכֶת עֲבֹדָה לֹא  בַּיּוֹם הַשְּׁמִינִי, עֲצֶֽ

יחַ נִיחֹֽחַ לַיהוה, פַּר אֶחָד,  תַעֲשׂוּ. וְהִקְרַבְתֶּם עֹלָה אִשֵּׁה רֵֽ
נֵי שָׁנָה שִׁבְעָה, תְּמִימִם. בָשִׂים בּ� יִל אֶחָד, כּ� אַֽ

. . וּמִנְחָתָם.  
Each sacrificial offering concludes with the following:

לֹשָׁה עֶשְׂרֹנִים לַפָּר,  נִסְכֵּיהֶם כִּמְדֻבָּר: שׁ�  וּמִנְחָתָם ו�
נִסְכּוֹ,  יִן כּ� יַֽ בֶשׂ, ו� עִשָּׂרוֹן לַכֶּֽ יִל, ו�  וּשְׁנֵי עֶשְׂרֹנִים לָאָֽ

הִלְכָתָם. מִידִים כּ� כַפֵּר, וּשְׁנֵי ת� שָׂעִיר ל� ו�

On the fourth day of H|.|ol Ha-Mo·ed:

On the fifth day: nine bulls, two rams, fourteen yearling 
lambs, without blemish. 
 Their accompanying grain-offerings . . .
On the sixth day: eight bulls, two rams, fourteen yearling 
lambs, without blemish. 
 Their accompanying grain-offerings . . .

On Hoshana Rabbah:

On the sixth day: eight bulls, two rams, fourteen yearling 
lambs, without blemish. 
 Their accompanying grain-offerings . . .
On the seventh day: seven bulls, two rams, fourteen yearling 
lambs, without blemish. 
 Their accompanying grain-offerings . . .

on sh’mini aTzereT and simḥaT Torah:
On the eighth day you shall hold a solemn gathering; you 
shall not work at your occupations. You shall present a burnt 
offering, an offering by fire of pleasing odor to AdonAi; one 
bull, one ram, seven yearling lambs, without blemish.
 Their accompanying grain-offerings . . .

Each sacrificial offering concludes with the following:

Their accompanying grain-offerings and libations shall be 
as the Torah ordained: three-tenths of a measure for the 
bull, two-tenths for the ram, one-tenth for the lamb, and a 
measure of wine appropriate for the libation. A goat shall 
be offered for expiation, as well as the two daily customary 
offerings.

On Sh’mini Atzeret
This last day of the festival 
contains no symbols. We 
move out of the sukkah, back 
into our homes, and put 
away the lulav and etrog. We 
have one day to contemplate 
the meaning of our journey 
of this past month, which 
began on Rosh Hashanah. 
Refreshed from the panoply 
of ceremony and ritual, we 
will soon enter a time that 
will be ordinary. Now we 
pause to sit and integrate 
all that has gone before, 
reflecting on what we have 
experienced, seeing how 
it is refracted in our lives, 
and deciding what we 
want to take with us as we 
move forward. On Sh’mini 
Atzeret, first we take a deep 
breath and enter inward, 
then we celebrate what we 
have found.
 Sh’mini Atzeret also 
celebrates the completion of 
a cycle of reading the Torah 
and the beginning of a new 
cycle. (Outside the Land 
of Israel, where two days of 
each festival are observed, 
this occurs on Simḥat Torah, 
which is the second day of 
Sh’mini Atzeret.) We leave 
the holiday with a sense of 
joy and completion. And 
now we look forward to 
re-entering ordinary time. 
As we complete the reading of the Torah 
and start it anew, we might recall that the 
last letter of the Torah is a lamed and the 
first letter of the Torah is a bet, spelling the 
Hebrew word lev, “heart.” We can re-enter 
our daily reality with a new heart—a heart 
filled with the discoveries and insights of 
the holiday cycle now completed. 
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On Shabbat we add:
Those who observe Shabbat and call it a delight shall rejoice in Your 
sovereignty. The people who sanctify the seventh day shall all be 
fulfilled and shall delight in Your abundant goodness. You have loved 
the seventh day and sanctified it, calling it the most beloved of days, a 
reminder of the act of creation.

Our God and God of our ancestors, compassionate Sovereign, 
care for us. You  are good, bestowing goodness, seek us out. 
Return to us with Your great kindness for the sake of our 
ancestors who did Your will. Rebuild Your Temple as of old, 
reestablish Your sanctuary upon its foundations—may we  
see it rebuilt—make us joyful in its restoration. Restore the 
kohanim to their service, the Levites to their songs and chants, 
and the people Israel to their homes. And there shall we go 
up, appearing before You, paying homage on pilgrimage  
three times a year, as it is written in Your Torah: “Three  
times a year shall the entire community appear before  
AdonAi your God in the place that God will choose, on  
the festivals of Pesaḥ, Shavuot, and Sukkot. Do not appear 
before AdonAi empty-handed; each person shall bring a  
gift they can afford, in accord with the blessing that AdonAi 
your God has given you.”

AdonAi our God, grant the blessing of Your festivals to us: 
life and peace, joy and delight, as it pleased You to promise 
to bless us. Our God and God of our ancestors, [embrace our 
rest;] make us holy through Your mitzvot and let the Torah be 
our portion. Fill our lives with Your goodness and gladden us 
with Your deliverance. Purify our hearts to serve You truly.
Kad’sheinu b’mitzvotekha v’tein h|.|elkeinu b’toratekha, sabeinu  
mi-tuvekha v’samh|.|einu bishuatekha, v’taher libeinu l’ovd’kha be-emet.

AdonAi our God, [loving and willingly] grant that we inherit 
Your holy [Shabbat and] festivals, that the people Israel, who 
make Your name holy, may rejoice with You. Barukh atah  
Adonai, who makes [Shabbat,] Israel and the festivals holy.

Fifth B’rakhah: The Restoration of Zion
AdonAi our God, embrace Your people Israel and their prayer. 
Restore worship to Your sanctuary. May the prayers of the 
people Israel be lovingly accepted by You, and may our service 
always be pleasing.

On Shabbat we add:

נֶג,  אֵי עֹֽ קוֹר� רֵי שַׁבָּת ו� ךָ שׁוֹמ� מַלְכוּת� חוּ ב� יִשְׂמ�
ךָ,   גוּ מִטּוּבֶֽ יִתְעַנּ� עוּ ו� בִיעִי, כֻּלָּם יִשְׂבּ� שֵׁי שׁ� קַדּ� עַם מ�

אתָ,  קִדַּשְׁתּוֹ, חֶמְדַּת יָמִים אוֹתוֹ קָרָֽ יתָ בּוֹ ו� בִיעִי רָצִֽ הַשּׁ� ו�
רֵאשִׁית. מַעֲשֵׂה ב� כֶר ל� זֵֽ

לֶךְ רַחֲמָן רַחֵם  ינוּ[, מֶֽ אִמּוֹתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ
ינוּ בַּהֲמוֹן  ה אֵלֵֽ נוּ. שׁוּבָֽ רֶשׁ לָֽ ינוּ, טוֹב וּמֵטִיב הִדָּֽ עָלֵֽ

ךָ  נֵה בֵית� אִמָּהוֹת[ שֶׁעָשׂוּ רְצוֹנֶֽךָ. בּ� יךָ, בִּגְלַל אָבוֹת ]ו� רַחֲמֶֽ
בִנְיָנוֹ  נוּ בּ� הַרְאֵֽ כוֹנוֹ, ו� ךָ עַל מ� כוֹנֵן מִקְדָּשׁ� חִלָּה, ו� בַתּ�  כּ�

שִׁירָם  הָשֵׁב כֹּהֲנִים לַעֲבוֹדָתָם, וּלְוִיִּם ל� תִקּוּנוֹ, ו� נוּ בּ� חֵֽ שַׂמּ� ו�
נֵרָאֶה  שָׁם נַעֲלֶה ו� הָשֵׁב יִשְׂרָאֵל לִנְוֵיהֶם. ו� וּלְזִמְרָם, ו�

ךָ:  תוֹרָתֶֽ ינוּ, כַּכָּתוּב בּ� גָלֵֽ שָׁלֹשׁ פַּעֲמֵי ר� פָנֶֽיךָ, בּ� נִשְׁתַּחֲוֶה ל� ו�
נֵי יהוה  ךָ אֶת־פּ� כוּר� עָמִים בַּשָּׁנָה יֵרָאֶה כׇל־ז� שָׁלֹשׁ פּ�

חַג הַמַּצּוֹת, וּבְחַג הַשָּׁבֻעוֹת,  יךָ, בַּמָּקוֹם אֲשֶׁר יִבְחָר, בּ� אֱלֹהֶֽ
נֵי יהוה רֵיקָם. אִישׁ  לֹא יֵרָאֶה אֶת־פּ�  וּבְחַג הַסֻּכּוֹת, ו�

תַן לָךְ. יךָ אֲשֶׁר נָֽ בִרְכַּת יהוה אֱלֹהֶֽ נַת יָדוֹ, כּ� מַתּ� כּ�

יךָ, ינוּ אֶת בִּרְכַּת מוֹעֲדֶֽ נוּ יהוה אֱלֹהֵֽ הַשִּׂיאֵֽ ו�
שִׂמְחָה וּלְשָׂשׂוֹן, חַיִּים וּלְשָׁלוֹם, ל� ל�

נוּ. כֵֽ בָר� רְתָּ ל� אָמַֽ יתָ ו� כַּאֲשֶׁר רָצִֽ
נוּ,[ צֵה בִמְנוּחָתֵֽ ינוּ[, ]ר� אִמּוֹתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ

ךָ, תוֹרָתֶֽ נוּ בּ� תֵן חֶלְקֵֽ יךָ, ו� מִצְוֺתֶֽ נוּ בּ� שֵֽׁ קַדּ�
ךָ, נוּ בִּישׁוּעָתֶֽ חֵֽ שַׂמּ� ךָ, ו� נוּ מִטּוּבֶֽ עֵֽ שַׂבּ�

ךָ בֶּאֱמֶת, עׇבְדּ� נוּ ל� טַהֵר לִבֵּֽ ו�
אַהֲבָה וּבְרָצוֹן[ ינוּ ]בּ� הַנְחִילֵֽנוּ יהוה אֱלֹהֵֽ ו�
ךָ, שִׂמְחָה וּבְשָׂשׂוֹן ]שַׁבָּת וּ[מוֹעֲדֵי קׇדְשֶֽׁ בּ�

ךָ. מֶֽ שֵׁי שׁ� קַדּ� ךָ יִשְׂרָאֵל מ� חוּ ב� יִשְׂמ� ו�
מַנִּים. הַזּ� [יִשְׂרָאֵל ו� קַדֵּשׁ ]הַשַּׁבָּת ו� בָּרוּךְ אַתָּה יהוה, מ�

ךָ יִשְׂרָאֵל וּבִתְפִלָּתָם, עַמּ� ינוּ, בּ� צֵה, יהוה אֱלֹהֵֽ ר�
ךָ,  הָשֵׁב אֶת־הָעֲבוֹדָה לִדְבִיר בֵּיתֶֽ ו�

רָצוֹן, קַבֵּל בּ� אַהֲבָה ת� וּתְפִלָּתָם בּ�
ךָ. רָצוֹן תָּמִיד עֲבוֹדַת יִשְׂרָאֵל עַמֶּֽ וּתְהִי ל�

REBUILD YOUR TEMPLE 
נֵה בֵיתְךָ  The rebuilding .בכְּ
of the Temple (here, liter-
ally “Your house” or “Your 
home”) has been viewed 
in a variety of ways. Some 
understand it quite literally 
as the reconstruction of the 
physical Temple that once 
stood in Jerusalem. Jewish 
mystics understood it to 
allude to the completion of 
a heavenly Temple, which 
was a mental rather than a 
physical space—an interior 
“structure” enabling the Di-
vine to dwell within each of 
us. Some contemporaries 
view it as metaphor for the 
transformation of society 
as a whole into a “home” 
compatible with the pres-
ence of God. Indeed, in rab-
binic literature the Temple 
is sometimes referred to 
as beit ha-b’h|.|irah (literally, 
“the house of choosing”), 
based on the references 
to the future Temple in 
Deuteronomy as the place 
where God “will choose 
(yivh|.|ar)” for the divine 
name to dwell (Deuter-
onomy 14:23). Today the 
notion of rebuilding the 
Temple might focus our at-
tention on our own choic-
es, inviting us to be mindful 
that the choices we make 
inevitably shape or build 
our external and internal 
realities. In this view, our 
plea for the rebuilding of 
the Temple becomes a 
prayer that we ourselves 
contribute to creating an 
environment in which the 
Torah’s values can be fully 
embodied, an environment 
hospitable to God.

Three times a year ׁלֹ�ש ָ  �שׁ
נָה ָ ּ�שׁ עָמִים בכַּ ְ  Deuteronomy .פכּ
16:16–17.

The Celebration of the 
Festival: An Interpre-
tive Rendering  
(continued)
Shower upon us, Adonai 
Eloheinu, the gift of Your 
festivals for life and peace, 
for happiness and joy, as 
You have promised to bless 
us. Sanctify us through 
Your law, give us a share of 
Your truth, fulfill us with 
Your goodness, cheer us 
with Your help. Make our 
hearts worthy to serve You 
truly. May Your holy fes-
tivals be our glad and glori-
ous treasure. Let we who 
worship You find joy today. 
We praise You, God, whose 
holiness illumines Israel 
and the sacred seasons.

The Restoration of 
Zion: An Interpretive 
Rendering 
May our prayers, and those 
of the whole house of  
Israel, be acceptable to  
You as though they were  
offered by the High Priest 
in the holy of holies. Teach 
us wholeness, that our de-
votion to You be filled with 
passion; may our hearts be 
Your sanctuary.
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The Priestly Blessing 
ֹהֲנִים ת �כּ רְ�כַּ  In the Land .בכִּ
of Israel the kohanim bless 
the congregation at every 
morning service. Outside 
of the Land of Israel, this 
tradition of the Priestly 
Blessing is restricted to 
the festivals and the High 
Holy Days. A common 
reason given for this is 
that a kohen may not bless 
the congregation when 
experiencing personal 
sadness. Diaspora com-
munities experienced much 
difficulty in their daily lives, 
but the festivals offered an 
opportunity for joy.

You alone shall we 
worship in awe ָאוֹתְך ֶ  �שׁ
יִרְאָה נַעֲבוֹד ךָ בכְּ  This was .לְבַדכְּ
the standard ending of the 
b’rakhah in the Land of 
Israel in the 1st millennium, 
preserved in this version 
of the b’rakhah, which is 
recited whenever the koha-
nim ascend the bimah to 
bless the congregation.

ever . . . in every gen-
eration . . .לְעוֹלָם וָעֶד 
 Eternity has an  .לְדוֹר וָדוֹר
abstract, transcendent ring, 
but the notion of eternality 
expressed here is not out-
side of time—it is formed 
by what is handed from 
one generation to the next.

Each day. . . each moment 
ׇ�ל־עֵת בכְּ ֶ ׇ�ל־יוֹם . . . �שׁ בכְּ ֶ  .�שׁ
God’s presence is some-
times more readily sensed 
at peak moments and on 
special days, like festivals. 
Here, at the end of our 
festival prayer, we are 
reminded that not only 
singular moments but also 
every moment, not only 
special days but also every 
day, are miraculous expres-
sions of the Divine.

When the kohanim are about to bless the congregation during the 
repetition of the Amidah, we recite this paragraph and then continue 
with דִים .below ,מ�וֹ

יךָ  רַחֲמֶֽ עוֹלָה וּכְקׇרְבָּן. אָנָּא רַחוּם, בּ� נוּ כּ� פָנֶֽיךָ עֲתִירָתֵֽ תֵעָרֵב ל� ו�
יִם.  דֶר הָעֲבוֹדָה לִירוּשָׁלָֽ סֵֽ ךָ, ו� צִיּוֹן עִירֶֽ ךָ ל� כִינָת� הָרַבִּים הָשֵׁב שׁ�
יִרְאָה  שָׁם נַעֲבׇדְךָ בּ� רַחֲמִים, ו� צִיּוֹן בּ� ךָ ל� שׁוּב� תֶחֱזֶֽינָה עֵינֵֽינוּ בּ�  ו�

 כִּימֵי עוֹלָם וּכְשָׁנִים קַדְמוֹנִיּוֹת. 
יִרְאָה נַעֲבוֹד. ךָ בּ� בַדּ� ךָ ל� בָּרוּךְ אַתָּה יהוה, שֶׁאוֹת�

During the silent Amidah, and when the kohanim do not ascend 
the bimah to bless the congregation, we say:

רַחֲמִים. צִיּוֹן בּ� ךָ ל� שׁוּב� תֶחֱזֶֽינָה עֵינֵֽינוּ בּ� ו�
כִינָתוֹ לְצִיּוֹן. בָּרוּךְ אַתָּה יהוה, הַמַּחֲזִיר שׁ�

When the Amidah is recited silently, we read this paragraph.
When the Amidah is chanted aloud, the leader reads this fol-
lowing paragraph as the congregation reads the next passage.

ינוּ וֵאלֹהֵי  חְנוּ לָךְ, שָׁאַתָּה הוּא יהוה אֱלֹהֵֽ b מוֹדִים אֲנַֽ
נוּ  עוֹלָם וָעֶד. צוּר חַיֵּֽינוּ מָגֵן יִשְׁעֵֽ ינוּ[ ל� אִמּוֹתֵֽ ינוּ ]ו� אֲבוֹתֵֽ
ךָ, עַל חַיֵּֽינוּ  הִלָּתֶֽ ךָ וּנְסַפֵּר תּ� דוֹר וָדוֹר. נוֹדֶה לּ�  אַתָּה הוּא ל�
יךָ  עַל נִסֶּֽ קוּדוֹת לָךְ, ו� ינוּ הַפּ� עַל נִשְׁמוֹתֵֽ ךָ ו� יָדֶֽ סוּרִים בּ� הַמּ�
כׇל־עֵת,  יךָ שֶׁבּ� טוֹבוֹתֶֽ יךָ ו� אוֹתֶֽ עַל נִפְל� נוּ, ו� כׇל־יוֹם עִמָּֽ  שֶׁבּ�

יךָ,  יִם. ◀ הַטּוֹב, כִּי לֹא כָלֽוּ רַחֲמֶֽ רָֽ צׇהְׇ קֶר ו� רֶב וָבֹֽ עֶֽ
ינוּ לָךְ. יךָ מֵעוֹלָם קִוִּֽ מּוּ חֲסָדֶֽ רַחֵם, כִּי לֹא תַֽ הַמ� ו�

This paragraph is recited by the congregation when the full Amidah is 
repeated by the leader, by custom remaining seated and bowing slightly.

ינוּ   ינוּ וֵאלֹהֵי אֲבוֹתֵֽ חְנוּ לָךְ שָׁאַתָּה הוּא יהוה אֱלֹהֵֽ b מוֹדִים אֲנַֽ
רָכוֹת  רֵאשִׁית. בּ� נוּ, יוֹצֵר בּ� רֵֽ ינוּ[, אֱלֹהֵי כׇל־בָּשָׂר, יוֹצ� אִמּוֹתֵֽ  ]ו�

נוּ. כֵּן  קִיַּמְתָּֽ נוּ ו� הַקָּדוֹשׁ, עַל שֶׁהֶחֱיִיתָֽ שִׁמְךָ הַגָּדוֹל ו� הוֹדָאוֹת ל� ו�
ךָ, לִשְׁמוֹר  חַצְרוֹת קׇדְשֶֽׁ ינוּ ל� תֶאֱסוֹף גָּלֻיּוֹתֵֽ נוּ, ו� מֵֽ חַיֵּֽנוּ וּתְקַיּ� תּ�

חְנוּ  לֵבָב שָׁלֵם, עַל שֶׁאֲנַֽ ךָ בּ� צוֹנֶֽךָ, וּלְעׇבְדּ� לַעֲשׂוֹת   ר� יךָ ו�  חֻקֶּֽ
מוֹדִים לָךְ. בָּרוּךְ אֵל הַהוֹדָאוֹת.

עוֹלָם וָעֶד. נוּ תָּמִיד ל� יִתְרוֹמַם שִׁמְךָ מַלְכֵּֽ עַל כֻּלָּם יִתְבָּרַךְ ו� ו�
לוּ אֶת־שִׁמְךָ בֶּאֱמֶת,  לָה, וִיהַל� כֹל הַחַיִּים יוֹדֽוּךָ סֶּֽ ו�

לָה.  נוּ סֶֽ עֶזְרָתֵֽ נוּ ו� שׁוּעָתֵֽ הָאֵל י�
הוֹדוֹת.  b בָּרוּךְ אַתָּה יהוה, הַטּוֹב שִׁמְךָ וּלְךָ נָאֶה ל�

During the silent Amidah, continue with ל�וֹם ָ ים �שׁ ִׂ� on page 354. 

When the kohanim are about to bless the congregation during the repetition  
of the Amidah, we recite this paragraph and then continue with “We thank You,” below.
May our prayers be pleasing to You, as were the burnt offerings and sacrifices in the holy 
Temple in Jerusalem. We entreat You, Compassionate God, restore Your presence to  
Zion, Your city, and the proper worship to Jerusalem. May our eyes behold Your  
merciful return to Zion so that we may worship there as in days of old. 
Barukh atah Adonai, for You alone shall we worship in awe.

During the silent Amidah, and when the kohanim do not ascend the bimah  
to bless the congregation, we say:

May our eyes behold Your compassionate return to Zion. 
Barukh atah Adonai, who restores Your Divine Presence to Zion.

Sixth B’rakhah: Gratitude for Life and Its Blessings
When the Amidah is recited silently, we read this paragraph.
When the Amidah is chanted aloud, the leader reads this  
following paragraph as the congregation reads the next passage.

a We thank you, for You are ever our God and the God of our ancestors; You 
are the bedrock of our lives, the shield that protects us in every generation. 
We thank You and sing Your praises—for our lives that are in Your hands, for 
our souls that are under Your care, for Your miracles that accompany us each 
day, and for Your wonders and Your gifts that are with us each moment— 
evening, morning, and noon.  ▶ You are the one who is good, whose mercy 
is never-ending; the one who is compassionate, whose love is unceasing. We 
have always placed our hope in You.

This paragraph is recited by the congregation when the full Amidah is repeated by the leader,  
by custom remaining seated and bowing slightly.

a We thank You for the ability to acknowledge You. You are our God and the God of 
our ancestors, the God of all flesh, our creator, and the creator of all. We offer praise 
and blessing to Your holy and great name, for granting us life and for sustaining us. 
May You continue to grant us life and sustenance. Gather our dispersed to Your holy 
courtyards, that we may fulfill Your mitzvot and serve You wholeheartedly, carrying  
out Your will. May God, the source of gratitude, be praised.

For all these blessings may Your name be praised and exalted, our sovereign, 
always and forever.

May all that lives thank You always, and faithfully praise Your name forever,  
God of our deliverance and help. 
a Barukh atah Adonai, Your name is goodness and praise of You is fitting.

During the silent Amidah, we continue with Sim Shalom on page 354. 
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THE PRIESTLY BLESSING 
ֹהֲנִים ת �כּ רְ�כַּ  Originally the .בכִּ
Priestly Blessing (Numbers 
6:24–26) was a part of 
the Temple service, but 
nothing restricts it to the 
Temple site. The Mishnah 
(Sotah 7:6) records that it 
was recited outside of the 
Temple, where its mode 
of recitation differed from 
when it was offered in the 
Temple. 
 The leader of the service 
pronounces each word of 
the blessing softly, acting 
as prompter, so that the 
kohanim will not make 
mistakes. The congregation 
answers “Amen” to each 
line of the blessing but the 
leader does not, since it 
might distract him or her 
from the words that are 
to be pronounced. (When 
the Priestly Blessing is 
recited by the prayer leader 
and not the kohanim, the 
congregational response is 
ken y’hi ratzon, “So may it 
be God’s will,” instead of 
Amen.)
 When blessing the 
congregation, the kohanim 
cover their faces with their 
tallitot so that they are not 
seen. Similarly, congregants 
do not look directly at the 
kohanim as they chant the 
blessing. The kohen is a 
transmitter of God’s bless-
ing but not its author. In a 
mark of the sacredness of 
the occasion, the kohanim 
remove their shoes, as 
Moses did at the burning 
bush.

 The kohanim go up to the bimah at the beginning of the concluding b’rakhot of the Amidah and 
stand facing the ark till after they recite the b’rakhah “to bless the people Israel with love.” They 
then turn to face the congregation and offer the Priestly Blessing. Upon conclusion of the bless-
ing, they once again turn to face the ark until the completion of the Amidah. (Reuven Hammer, 
adapted)

YOUR HOLY PEOPLE אָמוכּר ךָ �כָּ ֽ ֶ .The prophet Isaiah refers to the people Israel this way (43:18) .עַם קְדוֹ�שׁ
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Seventh B’rakhah: Prayer for Peace
The PriesTly blessing
א
When the leader recites the Priestly Blessing:

Our God and God of our ancestors, with the threefold  
blessing of the Torah written by Moses Your servant, 
recited by Aaron and his descendants, the kohanim,  
bless us, Your holy people:

May AdonAi bless and protect you.
 So may it be God’s will.  Ken y’hi ratzon.

May AdonAi’s countenance shine upon you 
and may AdonAi bestow kindness upon you.
 So may it be God’s will.  Ken y’hi ratzon.

May AdonAi’s countenance be lifted toward you 
and may AdonAi grant you peace.
 So may it be God’s will.  Ken y’hi ratzon.

The leader continues with Sim Shalom at the top of the next page.

ב
When the kohanim recite the Priestly Blessing, the leader says the following:
Our God and God of our ancestors, with the threefold blessing  
written in the Torah by the hand of Moses Your servant, recited by 
Aaron and his descendants, the kohanim, bless us
Congregation: Your holy people.
am k’doshekha ka-amur.

Kohanim:
Barukh atah Adonai, our God, ruler of time and space, who has made us 
holy with the sanctity of Aaron and has instructed us to bless the people 
Israel with love.

The leader recites each word of the blessing softly,  
which the kohanim then repeat aloud. 
May AdonAi bless and protect you. Amen.
May AdonAi’s countenance shine upon you 
 and may AdonAi bestow kindness upon you. Amen.
May AdonAi’s countenance be lifted toward you 
 and may AdonAi grant you peace. Amen.

Congregation:
Majestic on high, dwelling in might: You are peace and Your name is 
peace. May it be Your will to grant us and the entire house of Israel 
blessing and life as guardians of peace.

א
When the leader recites the Priestly Blessing:

רָכָה  נוּ בַּבּ� כֵֽ ינוּ[, בָּר� אִמּוֹתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ  אֱלֹהֵֽ
ךָ,  דֵי משֶֹׁה עַבְדֶּֽ תוּבָה עַל י� שֻׁלֶּֽשֶׁת בַּתּוֹרָה הַכּ� הַמ�

ךָ, כָּאָמוּר: דוֹשֶֽׁ הָאֲמוּרָה מִפִּי אַהֲרֹן וּבָנָיו, כֹּהֲנִים, עַם ק�
הִי רָצוֹן. כֵּן י� ךָ.  רֶֽ יִשְׁמ� בָרֶכְךָ יהוה ו� י�
הִי רָצוֹן. כֵּן י� יָאֵר יהוה פָּנָיו אֵלֶֽיךָ וִיחֻנֶּֽךָּ. 
הִי רָצוֹן. כֵּן י� ךָ שָׁלוֹם.  יָשֵׂם ל� יִשָּׂא יהוה פָּנָיו אֵלֶֽיךָ ו�

The leader continues with ל�וֹם ָ ים �שׁ ִׂ� at the top of the next page.

ב
When the kohanim recite the Priestly Blessing, the leader says the following:

שֻׁלֶּֽשֶׁת,  רָכָה הַמ� נוּ בַבּ� כֵֽ ינוּ[, בָּר� אִמּוֹתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ
ךָ, הָאֲמוּרָה  דֵי מֹשֶׁה עַבְדֶּֽ תוּבָה עַל י� בַּתּוֹרָה הַכּ�

מִפִּי אַהֲרֹן וּבָנָיו, כֹּהֲנִים 
Congregation:

ךָ כָּאָמוּר. דוֹשֶֽׁ עַם ק�
Kohanim:

נוּ בִּקְדֻשָּׁתוֹ שָֽׁ לֶךְ הָעוֹלָם, אֲשֶׁר קִדּ� ינוּ מֶֽ בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
אַהֲבָה. בָרֵךְ אֶת־עַמּוֹ יִשְׂרָאֵל בּ� נוּ ל� צִוָּֽ שֶׁל אַהֲרֹן, ו�

The leader recites each word of the blessing softly,  
which the kohanim then repeat aloud. 

אָמֵן. ךָ.  יִשְׁמְרֶֽ בָרֶכְךָ יהוה ו� י�

אָמֵן. יָאֵר יהוה פָּנָיו אֵלֶֽיךָ וִיחֻנֶּֽךָּ. 

אָמֵן. ךָ שָׁלוֹם.  יָשֵׂם ל� יִשָּׂא יהוה פָּנָיו אֵלֶֽיךָ ו�

Congregation:

שִׁמְךָ שָׁלוֹם.   אַדִּיר בַּמָּרוֹם, שׁוֹכֵן בִּגְבוּרָה, אַתָּה שָׁלוֹם ו�
ךָ בֵּית יִשְׂרָאֵל  עַל כׇּל־עַמּ� ינוּ ו� הִי רָצוֹן שֶׁתָּשִׂים עָלֵֽ  י�

רֶת שָׁלוֹם. חַיִּים וּבְרָכָה לְמִשְׁמֶֽ
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The Blessing
At the time when the 
Holy One said to Aaron 
and his sons, “In this way 
you shall bless” (Numbers 
6:23), Israel said before 
the Holy One, “Master of 
the Universe, You have 
told the priests to bless us, 
but all we require is Your 
blessing, and to be blessed 
from Your mouth, as it is 
written, ‘Look forth from 
Your holy habitation, from 
heaven’ (Deuteronomy 
26:15).” The Holy One 
said to them, “Although 
I have asked the priests 
to bless you, I shall stand 
with them and bless you 
[as well].” This is why the 
priests spread out their 
hands, as if to say that 
the Holy One is standing 
behind them. Therefore, it 
is written (Song of Songs 
2:9), “gazing through the 
windows”—from between 
the hands of the priests; 
“peering through the lat-
tice”— from between the 
priests’ fingers. 

—nUMbers rAbbAH
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Grant peace to the world, goodness and blessing, grace, love, and 
compassion, for us and for all the people Israel. Bless us, our cre-
ator, united as one with the light of Your presence; by that light, 
AdonAi our God, You have given us a guide to life, the love of 
kindness, generosity, blessing, compassion, life, and peace. May 
it please You to bless Your people Israel at every season and at all 
times with Your gift of peace.
Barukh atah Adonai, who blesses Your people Israel with peace.

The silent Amidah concludes with a personal prayer or one of the following:

א
My God, keep my tongue from evil, my lips from deceit. Help me 
ignore those who would slander me. Let me be humble before 
all. Open my heart to Your Torah, that I may pursue Your mitzvot. 
Frustrate the designs of those who plot evil against me; nullify 
their schemes. Act for the sake of Your name, act for the sake of 
Your triumph, act for the sake of Your holiness, act for the sake of 
Your Torah. Answer my prayer for the deliverance of Your people.

May the words of my mouth and the meditations of my heart be 
acceptable to You, AdonAi, my rock and my redeemer.
Some have the custom of taking three steps backward and bowing.

May the one who creates peace on high bring peace to us and to 
all Israel [and to all who dwell on earth]. And we say: Amen.

ב
Sovereign Master of joy in whose presence there is no sadness, 
grant me the capacity to welcome and extend the holiness of this 
festival with joy and delight. Teach me to transform troubled 
times into moments of happiness, for estrangement from You 
grows out of despair. Revive me with the joy of Your deliver-
ance; may Your generous spirit support me. May it be Your will, 
AdonAi my God, to open for me the gates of Torah, the gates of 
wisdom and understanding, the gates of sustenance and life, the 
gates of love and friendship, peace and companionship. 
Some have the custom of taking three steps backward and bowing.

May the one who creates peace on high bring peace to us and to 
all Israel [and to all who dwell on earth]. And we say: Amen.
Yihyu l’ratzon imrei fi v’hegyon libi l’fanekha, Adonai tzuri v’go·ali.
Oseh shalom bimromav hu ya∙aseh shalom aleinu  
v’al kol yisrael [v’al kol yosh’vei teiveil], v’imru amen.

When the Amidah is to be repeated aloud, we turn back to page 343. 
At other times, the service continues with Kaddish Shalem on page 203, 
except on Sukkot when Hoshanot may be recited at this point; see page 383.

רַחֲמִים,  סֶד ו� שִׂים שָׁלוֹם בָּעוֹלָם טוֹבָה וּבְרָכָה, חֵן וָחֶֽ
אֶחָד  נוּ כּ� ינוּ כֻּלָּֽ נוּ אָבִֽ כֵֽ ךָ. בָּר� עַל כׇּל־יִשְׂרָאֵל עַמֶּֽ ינוּ ו� עָלֵֽ

ינוּ,  נוּ, יהוה אֱלֹהֵֽ תָּ לָּֽ אוֹר פָּנֶֽיךָ נָתַֽ אוֹר פָּנֶֽיךָ, כִּי ב�  בּ�
רַחֲמִים  סֶד, וּצְדָקָה וּבְרָכָה ו� אַהֲבַת חֶֽ  תּוֹרַת חַיִּים ו�

ךָ יִשְׂרָאֵל  בָרֵךְ אֶת־עַמּ� עֵינֶֽיךָ ל� טוֹב בּ� שָׁלוֹם, ו� חַיִּים ו� ו�
ךָ. כׇל־עֵת וּבְכׇל־שָׁעָה בִּשְׁלוֹמֶֽ בּ�

בָרֵךְ אֶת־עַמּוֹ יִשְׂרָאֵל בַּשָּׁלוֹם. בָּרוּךְ אַתָּה יהוה, הַמ�
The silent Amidah concludes with a personal prayer or one of the following:

א
לַי  לִמְקַל� שׁוֹנִי מֵרָע, וּשְׂפָתַי מִדַּבֵּר מִרְמָה, ו� צוֹר ל� אֱלֹהַי, נ�
ךָ,  תוֹרָתֶֽ תַח לִבִּי בּ� נַפְשִׁי כֶּעָפָר לַכֹּל תִּהְיֶה. פּ� נַפְשִׁי תִדֹּם, ו�
הֵרָה  בִים עָלַי רָעָה, מ� כׇל־הַחוֹשׁ� יךָ תִּרְדּוֹף נַפְשִׁי. ו� וּבְמִצְוֺתֶֽ
ךָ, עֲשֵׂה  מֶֽ עַן שׁ� מַֽ קַלְקֵל מַחֲשַׁבְתָּם. עֲשֵׂה ל� הָפֵר עֲצָתָם ו�
ךָ.  עַן תּוֹרָתֶֽ מַֽ ךָ, עֲשֵׂה ל� דֻשָּׁתֶֽ עַן ק� מַֽ מִינֶֽךָ, עֲשֵׂה ל� עַן י� מַֽ ל�

נִי. ךָ וַעֲנֵֽ מִינ� יעָה י� יךָ, הוֹשִֽׁ דִידֶֽ צוּן י� עַן יֵחָל� מַֽ ל�
גוֹאֲלִי.  פָנֶֽיךָ, יהוה צוּרִי ו� הֶגְיוֹן לִבִּי ל� רָצוֹן אִמְרֵי פִי ו� יִהְיוּ ל�

Some have the custom of taking three steps backward and bowing.

ינוּ   עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו, הוּא יַעֲשֶׂה שָׁלוֹם עָלֵֽ
אִמְרוּ אָמֵן. בֵי תֵבֵל[, ו� עַל כׇּל־יוֹשׁ� עַל כׇּל־יִשְׂרָאֵל ]ו� ו�

ב
פָנָיו עַצְבוּת, רִבּוֹנוֹ שֶׁל עוֹלָם, אֲדוֹן הַשִּׂמְחָה שֶׁאֵין ל�
שִׂמְחָה  דֻשַּׁת יוֹם טוֹב בּ� קַבֵּל וּלְהַמְשִׁיךְ עָלַי ק� נִי ל� זַכֵּֽ
שִׂמְחָה, שֶׁהַהִתְרַחֲקוּת  נִי לַהֲפוֹךְ יָגוֹן ל� דֵֽ חֶדְוָה. לַמּ�  ו�

שׂוֹן  יבָה לִי שׂ� דֵי הָעַצְבוּת. הָשִֽׁ נוּ עַל י� אָה לָֽ ךָ בָּֽ מִמּ�
פָנֶֽיךָ, יהוה  הִי רָצוֹן מִלּ� נִי. י� כֵֽ דִיבָה תִּסְמ� רֽוּחַ נ� ךָ, ו� יִשְׁעֶֽ
אֱלֹהַי, שֶׁתִּפְתַּח לִי שַׁעֲרֵי תוֹרָה, שַׁעֲרֵי חׇכְמָה, שַׁעֲרֵי 

רֵעוּת.  אַחְוָה, שָׁלוֹם ו� אַהֲבָה ו�
Some have the custom of taking three steps backward and bowing.

ינוּ   עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו, הוּא יַעֲשֶׂה שָׁלוֹם עָלֵֽ
אִמְרוּ אָמֵן. עַל כׇּל־יוֹשְׁבֵי תֵבֵל[, ו� עַל כׇּל־יִשְׂרָאֵל ]ו� ו�

When the Amidah is to be repeated aloud, we turn back to page 343. 
At other times, the service continues with Kaddish Shalem on page 203, 
except on Sukkot when Hoshanot may be recited at this point; see page 383.

Grant peace לוֹם ָ ים �שׁ ִ�ׂ. 
Every Jewish prayer service 
ends with a prayer for 
peace. The midrash says 
that peace is one of the 
names of God (Sifrei Num-
bers 42).

My God אֱלהַֹי. One opinion 
voiced in the Babylonian 
Talmud states that every 
Amidah must be accompa-
nied by a personal prayer 
(Berakhot 29b). The prayer 
that is printed at the top of 
this page is offered by the 
Babylonian Talmud (Bera-
khot 17a) as an example of 
such a personal prayer; it 
is attributed to Mar son of 
Ravina (4th century). The 
alternative prayer printed 
at the bottom of this page 
appears in the Prague 
prayerbook Sha∙arei Tziyon 
(1662); its English rendering 
is by Jules Harlow. Both of 
these concluding prayers 
are distinguished by the use 
of the first-person singular, 
whereas almost all other 
prayers are in the first-
person plural.

May the words יִהְיוכּ לְרָצוֹן. 
Psalm 19:15.

Peace
True peace is not a 
simple yielding, giving 
in, or giving up, but 
true peace comes after 
prolonged struggle; 
such a peace is lasting.

—MenAḤeM Mendel
of kotzk

Prayer for Peace: 
An Interpretive 
Rendering 
O God from whom all
peace flows, grant 
serenity to Your people 
with love and mercy, 
life and goodness for 
all. Shelter us with 
kindness, bless us with 
tranquility at all times 
and all seasons. We 
praise You, God, whose 
blessing is peace.

A Personal Prayer 
May my tongue be inno-
cent of malice and my 
lips free from lies. When 
confronted by enemies 
may my soul stay calm, 
truly humble to all. 
Open my heart with 
Your teachings, that I 
may be guided by You. 
May all who plan evil 
against me abandon 
their schemes. Hear 
my words and help me, 
God, because You are 
loving, because You 
reveal Your Torah. May 
You find delight in the 
words of my mouth and
in the emotions of my 
heart, God, my strength 
and my salvation.  
 As You maintain har-
mony in the heavens, 
give peace to us and 
to the whole Jewish 
people. Amen.
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Our Ancestors:
An Interpretive 
Rendering
My God,
help me to reach into my 

soul,
help me to find the words,
the words to accompany 

me in a life
conscious of Your  

presence.

Our ancestors found their 
strength in faithfulness 
to You;

facing the mystery of their 
lives,

they found You speaking 
through them.

As You walked with them,
walk with us,
walk with our children,
and our children’s  

children.
—All the interpretive renderings 

of Musaf are by 
André UngAr,

and are adapted for this siddur

A transliteration of the opening b’rakhot of the Amidah may 
be found on page 466. 

On the first day of Pesah|.|, the prayer for dew is recited (page 374).
On Sh’mini Atzeret, the prayer for rain is recited (page 374).
Many congregations recite these prayers following the recitation  
of the silent Amidah. 

The sign a indicates the places to bow. The Amidah concludes on page 373.

[Leader: As I proclaim the name AdonAi, give glory to our God.]
AdonAi, open my lips that my mouth may speak Your praise.

A transliteration of the opening b’rakhot of the Amidah may 
be found on page 466. 

On the first day of Pesah|.|, the prayer for dew is recited (page 374).
On Sh’mini Atzeret, the prayer for rain is recited (page 374).
Many congregations recite these prayers following the recitation  
of the silent Amidah. 

The sign b indicates the places to bow. The Amidah concludes on page 373.

]Leader: .ּינו דֶל לֵאלֹהֵֽ ]כִּי שֵׁם יהוה אֶקְרָא, הָבוּ גֹֽ
ךָ. הִלָּתֶֽ פָתַי תִּפְתָּח, וּפִי יַגִּיד תּ� אֲדֹנָי שׂ�

AMIDAH. The festival is 
celebrated by the addition 
of an extra Amidah, called 
musaf, literally meaning 
“addition.” As with every 
Amidah, it consists of three 
introductory and three 
closing b’rakhot, but it is 
distinguished by its middle 
blessing, which centers on 
the concerns of the day. 
One opinion found in the 
Talmud of the Land of 
Israel (Berakhot 4:6) directs 
that Musaf include new 
prayers—that is, thoughts 
and ideas not expressed 
in Shah|.|arit. Rabbi Yose 
(late 3rd century, Babylo-
nia) then indicates that 
mentioning the special 
sacrifices of the day fulfills 
this injunction; the text 
of the received Musaf 
(pages 343–354 above) 
follows that opinion. 
Many, though, may wish 
to expand the expression 
of something “new” and 
so we have included here 
a version of Musaf that 
expresses the themes of the 
festival in piyyut.

As I proclaim ם ֵ י �שׁ -Deu .�כִּ
teronomy 32:3. This is the 
leader’s call to the congre-
gation, signalling that the 

Amidah is about to be recited aloud and that they should 
respond by acknowledging God’s name, answering barukh 
hu u-varukh sh’mo, “blessed be God and blessed be God’s 
name,” when the name of God is mentioned in a blessing.

Adonai, open my lips ח פְתכָּ פָתַי תכִּ .Psalm 51:17 .אֲדנָֹי ׂ�ְ

our ancestors. The festival may poignantly remind us of 
times spent with family, and we might have those memo-
ries especially in mind as we recite this blessing. Because 
the festival can be so evocative of family and friends, 
Yizkor, the memorial service for those who were close to 
us and influenced us but who are now gone, is recited on 
the concluding day of the festival.

 Musaf for Festivals: Poetic Offeringsתפילת מוסף ליום טוב: החגים בפיוט

 With Patriarchs:

 & בָּרוּךְ אַתָּה יהוה, 
ינוּ,  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ  אֱלֹהֵֽ

אֱלֹהֵי אַבְרָהָם, אֱלֹהֵי 
יִצְחָק, וֵאלֹהֵי יַעֲקֹב, הָאֵל 

הַנּוֹרָא,  הַגָּדוֹל הַגִּבּוֹר ו�
 אֵל עֶלְיוֹן, גּוֹמֵל חֲסָדִים 

קוֹנֵה הַכֹּל, טוֹבִים, ו�
זוֹכֵר חַסְדֵי אָבוֹת,  ו�

נֵיהֶם  וּמֵבִיא גוֹאֵל לִבְנֵי ב�
אַהֲבָה. מוֹ בּ� עַן שׁ� מַֽ ל�

יעַ וּמָגֵן.  לֶךְ עוֹזֵר וּמוֹשִֽׁ מֶֽ
 b בָּרוּךְ אַתָּה יהוה, 

מָגֵן אַבְרָהָם.

With Patriarchs and Matriarchs:

& בָּרוּךְ אַתָּה יהוה, 
ינוּ  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ

ינוּ[, אֱלֹהֵי אַבְרָהָם,  אִמּוֹתֵֽ ]ו�
אֱלֹהֵי יִצְחָק, וֵאלֹהֵי יַעֲקֹב, 
אֱלֹהֵי שָׂרָה, אֱלֹהֵי רִבְקָה, 
אֱלֹהֵי רָחֵל, וֵאלֹהֵי לֵאָה, 

הַנּוֹרָא,  הָאֵל הַגָּדוֹל הַגִּבּוֹר ו�
 אֵל עֶלְיוֹן, גּוֹמֵל חֲסָדִים 

זוֹכֵר  קוֹנֵה הַכֹּל, ו� טוֹבִים, ו�
אִמָּהוֹת[,   חַסְדֵי אָבוֹת ]ו�
נֵיהֶם   וּמֵבִיא גוֹאֵל לִבְנֵי ב�

אַהֲבָה. מוֹ בּ� עַן שׁ� מַֽ ל�
לֶךְ עוֹזֵר וּפוֹקֵד  מֶֽ

יעַ וּמָגֵן. וּמוֹשִֽׁ
b בָּרוּךְ אַתָּה יהוה, 

מָגֵן אַבְרָהָם וּפוֹקֵד שָׂרָה.

First B’rakhah: Our Ancestors
With Patriarchs:

a Barukh atah Adonai,
our God and God of our  
 ancestors,
God of Abraham, God of 
 Isaac, and God of Jacob,
great, mighty, awe-inspiring,
 transcendent God,
who acts with kindness
 and love, and creates all,
who remembers the loving
 deeds of our ancestors,
and who will lovingly bring a
 redeemer to their children’s 
 children for the sake of 
 divine honor.
You are the sovereign  
who helps and saves  
and shields. 
a Barukh atah Adonai, 
Shield of Abraham.

With Patriarchs and Matriarchs:

a Barukh atah Adonai,
our God and God of our
 ancestors,
God of Abraham, God of 
 Isaac, and God of Jacob,
God of Sarah, God of
 Rebecca, God of Rachel,
 and God of Leah,
great, mighty, awe-inspiring,
 transcendent God,
who acts with kindness
 and love, and creates all,
who remembers the loving
 deeds of our ancestors,
and who will lovingly bring a
 redeemer to their children’s 
 children for the sake of 
 divine honor.
You are the sovereign  
who helps and guards,  
saves and shields. 
a Barukh atah Adonai, 
Shield of Abraham and 
Guardian of Sarah.
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God’s Saving Care:
An Interpretive 
Rendering
Teach us to care
as You care;
let us be healers and so 

find healing,
as You once blessed us 

with liberation, let us be 
messengers of freedom 
for others,

and let us care for the  
living, as You care even 
for the dead.

great is Your sav-
ing power ַיע ֽ ִ  .רַב לְהוֹ�שׁ
Throughout the Bible and 
equally throughout the 
liturgy, God’s saving power 
is quintessentially exempli-
fied in the exodus from 
Egypt. That slaves could be 
freed from the mightiest 
empire of its time was a 
demonstration of the mi-
raculous. Throughout time, 
the exodus has served as a 
paradigm for overcoming 
oppressive human mastery. 
In a metaphorical sense, 
slavery is death—the death 
of individual will—and 
overcoming the shackles of 
slavery is seen as giving life 
to the dead.

עוֹלָם אֲדֹנָי,  אַתָּה גִּבּוֹר ל�
חַיֵּה מֵתִים אַתָּה,  מ�

יעַ. הוֹשִֽׁ רַב ל�
On Sh’mini Atzeret, after the announcement
for seasonal rain, and on Simh|.|at Torah, we add:

 מַשִּׁיב הָרֽוּחַ וּמוֹרִיד הַגָּֽשֶׁם,  

]On all other festivals, some add:  ,מוֹרִיד הַטָּל[ 

סֶד,  חֶֽ כַלְכֵּל חַיִּים בּ� מ�
רַחֲמִים רַבִּים,  חַיֵּה מֵתִים בּ� מ�

רוֹפֵא חוֹלִים, וּמַתִּיר אֲסוּרִים,  לִים, ו�  סוֹמֵךְ נוֹפ�
וּמְקַיֵּם אֱמוּנָתוֹ לִישֵׁנֵי עָפָר. 

בוּרוֹת וּמִי דּֽוֹמֶה לָּךְ,  עַל גּ� מִי כָמֽוֹךָ בַּֽ
שׁוּעָה.  יחַ י� לֶךְ מֵמִית וּמְחַיֶּה וּמַצְמִֽ מֶֽ

הַחֲיוֹת מֵתִים.  נֶאֱמָן אַתָּה ל�  ו�
חַיֵּה הַמֵּתִים. בָּרוּךְ אַתָּה יהוה, מ�

When the Amidah is recited silently, continue on page 358 with ׁש� ה קָד�וֹ .אַ�תָּ

Second B’rakhah: God’s Saving Care
You are ever mighty, AdonAi— 
You give life to the dead—
great is Your saving power:

On Sh’mini Atzeret, after the announcement 
for seasonal rain, and on Simh|.|at Torah, we add:
You cause the wind to blow and the rain to fall,
[On all other festivals, some add: You cause the dew to fall,]

You sustain the living through kindness and love, 
and with great mercy give life to the dead, 
You support the falling, heal the sick,
loosen the chains of the bound, 
and keep faith with those who sleep in the dust. 
Who is like You, Almighty,
and who can be compared to You?  
The sovereign who brings death and life
and causes redemption to flourish.
M’khalkel h|.|ayim b’h|.|esed,
m’h|.|ayeih meitim b’rah|.|amim rabim,
somekh noflim v’rofei h|.|olim u-matir asurim,
u-m’kayem emunato lisheinei afar.
Mi khamokha ba·al g’vurot umi domeh lakh,
melekh meimit u-m’h|.|ayeh u-matzmiah|.| y’shuah.

You are faithful in bringing life to the dead.
Barukh atah Adonai, who gives life to the dead.

When the Amidah is recited silently, continue on page 358 with “Holy are You.”
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Third B’rakhah: God’s Holiness
The Kedushah
The Kedushah is recited only when the Amidah is said aloud 
with the congregation. It is recited while standing.

We revere and sanctify You on earth as Your name is sanctified in heaven,  
as Your prophet Isaiah described: Each cried out to the other: 

“Holy, holy, holy is Adonai Tz’va·ot, the whole world is filled with God’s glory!”
Kadosh, kadosh, kadosh Adonai Tz’va∙ot, m’lo khol ha-aretz k’vodo.

God’s glory fills the universe. One angelic chorus asks, “Where is the place  
of God’s glory?” Another responds: 

“Praised is AdonAi’s glory wherever God dwells.”
Barukh k’vod Adonai mimkomo.

From where God dwells, may God turn with compassion toward the people  
who twice each day, evening and morning, lovingly proclaim God’s oneness, 
reciting the Sh’ma:

“Hear, O Israel, AdonAi is our God, AdonAi is one.”
Sh’ma yisrael, Adonai eloheinu, Adonai eh|.|ad.

The Holy One is our God, our creator, our sovereign, our redeemer. Yet again, 
God will in mercy proclaim to us before all that lives: “I, AdonAi, am your God.”
Hu eloheinu, hu avinu, hu malkeinu, hu moshi·einu, 
v’hu yashmi·einu b’rah|.|amav sheinit l’einei kol h|.|ai, 
lihyot lakhem leilohim. Ani Adonai eloheikhem.

The following paragraph is omitted on Shabbat H|.|ol Ha-mo•ed:

Majesty, our majesty, AdonAi, our master: how majestic is Your name through-
out the world! AdonAi shall be acknowledged sovereign of all the earth. On that  
day AdonAi shall be one, and the name of God, one.

As the psalmist sang: 
“AdonAi will reign forever; your God, O Zion, from generation to generation. 
Halleluyah!”
Yimlokh Adonai l’olam, elohayikh tziyon l’dor vador, hal’luyah.

From generation to generation we will declare Your greatness, and forever  
sanctify You with words of holiness. Your praise will never leave our lips,  
for You are God and Sovereign, great and holy.
L’dor vador nagid godlekha, u-l’netzah|.| n’tzah|.|im k’dushatkha nakdish, v’shivh|.|akha eloheinu 
mipinu lo yamush l’olam va-ed, ki El melekh gadol v’kadosh atah.

Barukh atah Adonai, the Holy God.

We continue on the next page with the Fourth B’rakhah, “Lovingly, You have bestowed on us.”

The Kedushah is recited only when the Amidah is said aloud  
with the congregation. It is recited while standing.

דֶשׁ הַמַּקְדִּישִׁים  יחַ שַׂרְפֵי קֹֽ סוֹד שִֽׂ ךָ כּ� נַקְדִּישׁ� ךָ ו� נַעֲרִיצ�
אָמַר: קָרָא זֶה אֶל זֶה ו� ךָ, ו� בִיאֶֽ דֶשׁ, כַּכָּתוּב עַל יַד נ� שִׁמְךָ בַּקֹּֽ

בָאוֹת,   קָדוֹשׁ, קָדוֹשׁ, קָדוֹשׁ יהוה צ�
בוֹדוֹ. רֶץ כּ� לֹא כׇל־הָאָֽ  מ�

תָיו שׁוֹאֲלִים זֶה לָזֶה,  שָׁר� בוֹדוֹ מָלֵא עוֹלָם, מ�  כּ�
רוּ: עֻמָּתָם בָּרוּךְ יֹאמֵֽ בוֹדוֹ, ל� קוֹם כּ� אַיֵּה מ�

קוֹמוֹ. בוֹד יהוה מִמּ�  בָּרוּךְ כּ�
רֶב  מוֹ עֶֽ יַחֲדִים שׁ� יָחֹן עַם הַמ� רַחֲמִים, ו� פֶן בּ� קוֹמוֹ הוּא יִֽ מִמּ�

רִים: מַע אוֹמ� אַהֲבָה שׁ� יִם בּ� כׇל־יוֹם תָּמִיד, פַּעֲמַֽ וָבֹֽקֶר בּ�
ינוּ, יהוה אֶחָד. מַע יִשְׂרָאֵל, יהוה אֱלֹהֵֽ  שׁ�

נוּ,  נוּ, הוּא מוֹשִׁיעֵֽ ינוּ, הוּא מַלְכֵּֽ ינוּ, הוּא אָבִֽ  הוּא אֱלֹהֵֽ
עֵינֵי כׇּל־חָי,  רַחֲמָיו שֵׁנִית ל� נוּ בּ� הוּא יַשְׁמִיעֵֽ  ו�

לִהְיוֹת לָכֶם לֵאלֹהִים.
 אֲנִי יהוה אֱלֹהֵיכֶם.

The following paragraph is omitted on Shabbat H|.|ol Ha-mo•ed:

נוּ יהוה אֲדוֹנֵֽנוּ, אַדִּיר אַדִּירֵֽ
רֶץ. מָה אַדִּיר שִׁמְךָ בְּכׇל־הָאָֽ

רֶץ,  לֶךְ עַל כׇּל־הָאָֽ מֶֽ הָיָה יהוה ל�  ו�
בַּיּוֹם הַהוּא יִהְיֶה יהוה אֶחָד וּשְׁמוֹ אֶחָד.

ךָ כָּתוּב לֵאמֹר: וּבְדִבְרֵי קׇדְשׁ�
לוּיָהּ. דֹר וָדֹר, הַל� יִךְ צִיּוֹן ל� עוֹלָם, אֱלֹהַֽ  יִמְלֹךְ יהוה ל�

ךָ נַקְדִּישׁ,  דֻשָּׁת� צָחִים ק� דוֹר וָדוֹר נַגִּיד גׇּדְלֶֽךָ, וּלְנֵֽצַח נ� ל�
עוֹלָם וָעֶד,  ינוּ לֹא יָמוּשׁ ל� ינוּ מִפִּֽ שִׁבְחֲךָ אֱלֹהֵֽ  ו�

תָּה. קָדוֹש אָֽ לֶךְ גָּדוֹל ו� כִּי אֵל מֶֽ
 בָּרוּךְ אַתָּה יהוה, הָאֵל הַקָּדוֹשׁ.

We continue on the next page with the Fourth B’rakhah, ּנ�ת ֽ ה בְחַרְ�תָּ .אַ�תָּ

THE KEDUSHAH. In reciting 
the Kedushah, the angels’ 
song, we too become an 
angelic chorus. It is as if, in 
this moment, heaven and 
earth have become as one. 
Therefore, the tradition 
recommends that we stand 
with feet together while 
reciting the Kedushah—in 
imitation of angels (Ezekiel 
1:7).
 The Kedushah of Musaf 
includes prophetic visions 
of the angelic chorus, as 
found in Isaiah 6:3 and 
Ezekiel 3:12; the people 
Israel’s declaration of 
faith as articulated in the 
Sh'ma, Deuteronomy 6:4; 
and expressions of God’s 
sovereignty, taken from 
Numbers 15:41, Zechariah 
14:9, and Psalm 146:10.

Each Cried Out to the 
Other וְקָרָא זֶה אֶל זֶה. The 
Hebrew kara, “cried” or 
“called,” evokes one of the 
Torah’s names for the three 
festivals: mikra∙ei kodesh, 
days that are “called holy,” 
which might be translated 
as “days when we are called 
to holiness.” We might 
think of these days as 
divine messengers, sum-
moning us to gather, calling 
us to aspire to a greater 
level of holiness. Reciting 
the Kedushah together at 
this moment of the festival 
service is our response to 
their call.

yet Again נִית ֵ  ,Literally .�שׁ
“a second time.” The first 
time was the exodus from 
Egypt. The biblical story of 
the liberation from Egypt, 
the revelation at Sinai, and 

the march through the desert is a template for our own existence, as 
we struggle to achieve our own freedom and our revelation. It is also 
a pre-figuration of the time of redemption, a time of freedom for all, 
and a time when justice and truth will reign throughout existence.
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You have chosen us  
נוכּ ֽ ָ ה בְחַרְתכּ  The middle .אַתכָּ
b’rakhah of the Amidah 
is called k’dushat hayom, 
the expression of the 
holiness of the day. The 
content of this b’rakhah is 
not prescribed in the early 
rabbinic sources. The first 
part of this liturgy centers 
on the gift that the cycle 
of festivals represents. The 
second part begins with 
themes appropriate to each 
of the individual festivals, 
and ends with visions of the 
ultimate redemption. 

Do not appear וְלאֹ יֵרָאֶה. 
Deuteronomy 16:16–17.

The following paragraph is said only when the entire Amidah is recited silently:

Holy are You and holy is Your name; 
holy ones praise You each day.
Barukh atah Adonai, the Holy God.

Fourth B’rakhah: The Celebration of the Festival
You have chosen us among all peoples, loving us, wanting 
us. You have distinguished us among all nations, making us 
holy through Your commandments, drawing us close to Your 
service, and calling us by Your great and holy name. Lovingly, 
You have bestowed on us, AdonAi our God, [Shabbat for rest,] 
festivals for joy, holidays and occasions to delight in, among 
them this [Shabbat and this]

On Pesah|.|: 
Festival of Matzot, season of our liberation,
On Shavuot: 
Festival of Shavuot, season of the giving of our Torah,
On Sukkot: 
Festival of Sukkot, season of our rejoicing,
On Sh’mini Atzeret and Simh|.|at Torah:
Festival of Sh’mini Atzeret, season of our rejoicing, 

[with love,] a sacred day, a symbol of the exodus from Egypt. 

Our God and God of our ancestors, may You be pleased with 
the gifts of our hearts, the words on our lips, our songs and 
our meditations; may You lovingly accept them as proper 
offerings. May they fulfill Your commandment to us in Your 
Torah: “Do not appear before Me empty-handed, but each 
person offer up a gift according to the blessings that AdonAi 
your God has bestowed on you.”

The following paragraph is said only when the entire Amidah is recited silently:

שִׁמְךָ קָדוֹשׁ,   אַתָּה קָדוֹשׁ ו�
לָה. לֽוּךָ סֶּֽ הַל� כׇל־יוֹם י� וּקְדוֹשִׁים בּ�
בָּרוּךְ אַתָּה יהוה, הָאֵל הַקָּדוֹשׁ.

נוּ מִכׇּל־הָעַמִּים, חַרְתָּֽ אַתָּה ב�
נוּ, יתָ בָּֽ רָצִֽ נוּ ו� בְתָּ אוֹתָֽ אָהַֽ

שׁוֹנוֹת, נוּ מִכׇּל־הַלּ� רוֹמַמְתָּֽ ו�
יךָ, מִצְוֺתֶֽ נוּ בּ� קִדַּשְׁתָּֽ ו�

ךָ, נוּ לַעֲבוֹדָתֶֽ נוּ מַלְכֵּֽ קֵרַבְתָּֽ ו�
אתָ.  ינוּ קָרָֽ הַקָּדוֹשׁ עָלֵֽ שִׁמְךָ הַגָּדוֹל ו� ו�

אַהֲבָה ינוּ בּ� נוּ יהוה אֱלֹהֵֽ וַתִּתֶּן־לָֽ
שִׂמְחָה,   ]שַׁבָּתוֹת לִמְנוּחָה וּ[מוֹעֲדִים ל�

אֶת־יוֹם[ שָׂשׂוֹן, אֶת־יוֹם ]הַשַּׁבָּת הַזֶּה ו� חַגִּים וּזְמַנִּים ל�
 On Pesah|.|:

נוּ,  מַן חֵרוּתֵֽ חַג הַמַּצּוֹת הַזֶּה, ז�
 On Shavuot:

נוּ,  מַן מַתַּן תּוֹרָתֵֽ חַג הַשָּׁבֻעוֹת הַזֶּה, ז�
 On Sukkot:

נוּ,  מַן שִׂמְחָתֵֽ חַג הַסֻּכּוֹת הַזֶּה, ז�
On Sh’mini Atzeret and Simh|.|at Torah:

נוּ, מַן שִׂמְחָתֵֽ רֶת הַזֶּה, ז� מִינִי, חַג הָעֲצֶֽ  הַשּׁ�

יִם. כֶר לִיצִיאַת מִצְרָֽ אַהֲבָה[ מִקְרָא קֹֽדֶשׁ, זֵֽ ]בּ�

ינוּ[, אִמּוֹתֵֽ ינוּ ]ו� אֶלֹהֵינוּ וֵאלֹהֵי אֲבוֹתֵֽ
נוּ, נַת לִבֵּֽ רַחֲמִים וּבְרָצוֹן אֶת־מַתּ� קַבֵּל בּ�

נוּ, לַחֲשֵֽׁ נוּ ו� ינוּ, שִׁירֵֽ יחַ שִׂפְתּוֹתֵֽ אֶת־שִֽׂ
פָנֶֽיךָ, קׇרְבָּן רָצוּי ל� כּ�

ךָ: תוֹרָתֶֽ ינוּ בּ� בְתָּ עָלֵֽ מוֹ שֶׁכָּתַֽ כּ�
נַת יָדוֹ  מַתּ� נֵי יהוה רֵיקָם, אִישׁ כּ� לֹא יֵרָאֶה אֶת־פּ�  ו�

יךָ אֲשֶׁר נָתַן לָךְ. בִרְכַּת יהוה אֱלֹהֶֽ כּ�

God’s Holiness: 
An Interpretive
Rendering
Sacred are You, sacred 
Your mystery. Seekers 
of holiness worship You 
all their lives. We praise 
You, God, ultimate sacred 
mystery.

The Celebration
of the Festival: 
An Interpretive
Rendering
Out of all humanity You 
chose us, You loved us, 
You found pleasure in us. 
Out of all peoples, through 
Your law, You uplifted us, 
You consecrated us, You 
drew us near to serve You, 
and You shared with us 
Your great and holy name. 
Lovingly, Adonai Eloheinu, 
You gave us [Shabbatot for 
rest,] festivals for joy, feasts 
and holy days for delight,

this Festival of Matzot, 
season of our liberation,

this Festival of Shavuot, 
season of Matan Torah,

this Festival of Sukkot, 
season of our rejoicing,

this Festival of Sh’mini 
Atzeret, season of our 
rejoicing,

a sacred gathering,  
commemorating our  
exodus from Egypt.
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Yah anah emtza∙akha 
(“Where can I find you, 
Adonai”), was written by 
Yehudah Halevi (1075–1141, 
Spain) and the first letters 
of each stanza—includ-
ing the acrostic—spell 
out Yehudah. The poem 
captures the ability of reli-
gious language to contain 
within itself theological 
tensions. God is both pres-
ent to us and beyond our 
understanding. Our souls 
are a part of God, yet God 
is other than us. Halevi rel-
ishes these paradoxes and 
understands them to be 
critical to our religious life. 

נֶעֱלָם. ךָ נַעֲלֶה ו� קוֹמ� נָה אֶמְצָאֲךָ?   מ� יָהּ אָֽ
ךָ מָלֵא עוֹלָם. בוֹד� נָה לֹא אֶמְצָאֲךָ?   כּ� אָֽ ו�

רֶץ הֵקִים, רָבִים   אַפְסֵי אֶֽ הַנִּמְצָא בַקּ�
חוֹקִים, רוֹבִים   הַמִּבְטָח לָר� הַמִּשְׂגָּב לַקּ�

חָקִים. רוּבִים,   אַתָּה שׁוֹכֵן שׁ� אַתָּה יוֹשֵׁב כּ�
אַתְּ עַל רֹאשׁ מֵהֲלָלָם.    תִּתְהַלֵּל בִּצְבָאֲךָ,   ו�

   גַּלְגָּל לֹא יִשָּׂאֲךָ,   אַף כִּי חֶדְרֵי אוּלָם.

רָם, אֲךָ עֲלֵיהֶם   עַל כֵּס נִשָּׂא ו� וּבְהִנַּשּׂ�
שָׂרָם. אַתָּה קָרוֹב אֲלֵיהֶם   מֵרוּחָם וּמִבּ�
רָם. ךָ יוֹצ� פִּיהֶם יָעִיד בָּהֶם   כִּי אֵין בִּלְתּ�

ךָ עֻלָּם. עַל מַלְכוּת�    מִי זֶה לֹא יִירָאֲךָ? — ו�
אַתָּה נוֹתֵן אׇכְלָם.    אוֹ מִי לֹא יִקְרָאֲךָ? — ו�

יךָ, רָאתִֽ כׇל־לִבִּי ק� ךָ,   בּ� שְׁתִּי קִרְבָת� דָּרַֽ
יךָ, צָאתִֽ ךָ,   לִקְרָאתִי מ� וּבְצֵאתִי לִקְרָאת�

יךָ. דֶשׁ חֲזִיתִֽ ךָ   בַּקֹּֽ בוּרָת� וּבְפִלְאֵי ג�
חֵילָם יִם ו�    מִי יֹאמַר לֹא רָאֲךָ?   הֵן שָׁמַֽ

לִי נִשְׁמַע קוֹלָם. ידוּ מוֹרָאֲךָ,   בּ�    יַגִּֽ

הַאֻמְנָם כִּי יֵשֵׁב   אֱלֹהִים אֶת־הָאָדָם?
סוֹדָם? וּמַה יַּחְשֹׁב כׇּל־חוֹשֵׁב   אֲשֶׁר בֶּעָפָר י�

הִלּוֹתָם וּכְבוֹדָם. אַתָּה קָדוֹשׁ יוֹשֵׁב   תּ� ו�
רוּם עוֹלָם. דוֹת בּ�    חַיּוֹת יוֹדוּ פִלְאֲךָ   הָעוֹמ�
אַתָּה נוֹשֵׂא כֻלָּם.    עַל רָאשֵׁיהֶם כִּסְאֲךָ,   ו�

On Pesah|.|, continue on page 360, 361, 0r 362.
On Shavuot, continue on page 363 or 365.
On Sukkot, continue on page 366 or 367.
On Sh’mini Atzeret and Simh|.|at Torah, continue on page 368.

inTroducTory hymn
Where can I find You, AdonAi?—
Your place is high and hidden.
But where would I not find You?—
Your glory fills the world!
Yah ana emtza∙akha? M’kom’kha na∙aleh v’ne∙elam.
V'ana lo emtza∙akha? K’vod’kha malei olam.

You created the world’s expanse, yet dwell in the human heart.
You are the stronghold of the distant and the redoubt of those 
 close by.
You are enthroned in the Temple, but dwell in the heavens.

Praised by Your hosts, though far above praise,
the heavens can not contain You, yet hallowed halls do.

As You ascend above human beings to Your throne on high,
You are closer than their own bodies and breath.
And their speech testifies: none but You made them.

Who may not be awed by You? Your dominion is their yoke.
Yet who might call to You, and You not provide?

I longed to be near You, I called You sincerely,
went out to seek You, and found You seeking me!
I saw Your wondrous creation as Your temple.

So can anyone say: I have not seen You?—
For the stars and the heavens
resound with Your glory, though no voice is heard.

Yet, can God dwell within human beings?
And how can thinkers formed from dust imagine You?
But You, Holy One, are enthroned on their praises!

The angels above us at the edges of the universe
acknowledge Your wonders. Your throne is higher still.
And You uphold them all.

On Pesah|.|, continue on page 360, 361, 0r 362.
On Shavuot, continue on page 363 or 365.
On Sukkot, continue on page 366 or 367.
On Sh’mini Atzeret and Simh|.|at Torah, continue on page 368.
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This piyyut for PesaḤ 
was written by Yekutiel bar 
Yosef (little is known about 
him; the style of the piyyut 
is Ashkenazic, perhaps 11th 
or 12th century). The origi-
nality of the poem rests 
in its looking back toward 
the exodus from Egypt and 
forward to the time of ulti-
mate redemption heralded 
by exodus. The Babylonian 
Talmud distinguishes 
between Pesah|.| Mitzrayim, 
the Passover observed 
in the land of Egypt, and 
Pesah|.| Dorot, the Passover 
observed by subsequent 
generations (Pesah|.|im 96a). 
The poet adds a new di-
mension by talking of Pesah|.| 
Le-atid, the Passover of the 
days to come. While the 
precise phrase Pesah|.| Le-atid 
does not appear in rabbinic 
literature, throughout the 
generations Pesah|.| was not 
only a commemoration of a 
historical event but a signal 
of a future redeemed world.
 The poet elaborates his 
theme with a poetic device 
in which the second line 
of each stanza relating the 
exodus from Egypt quotes 
a verse from the Torah, 
and the second line of 
each stanza referring to the 
future redemption quotes 
a verse from the Prophets 

or the later Writings regarding the promise of the time to come. Part of the originality of the poem is that 
the poet finds a prophetic verse or a verse from the Writings for each stanza: “For all Israel had light,” Exodus 
10:23; “Rise up and glow,” Isaiah 60:1; “God saved them,” Exodus 14:30; “Adonai our sovereign,” Isaiah 33:22; 
“Adonai marched in front of them,” Exodus 13:21; “For Adonai goes before you,” from Isaiah 52:12; “Yah is my 
strength and song,” Exodus 15:2; “For Yah, Adonai, is my strength and song,” Isaiah 12:2; “This is my God, whom 
I would glorify,” Exodus 15:2; and “Behold: this is our God,” from Isaiah 25:9. The original poem is a complete 
acrostic; only selected verses are reproduced here.

humility ֹעַנְוָתו. God is not seen here as a monarch enthroned on high, but rather as walking with the people.

marched in front of them הוֹלֵךְ לִפְנֵיהֶם. Exodus 13:21: “and God went before them by day and by night” on 
the way to the Sea.

FOR YAH, ADONAI, is my strength and song ּי וְזִמְרַת יָהכ י עׇזכִּ  Isaiah 12:2. Jewish mystics emphasized that .�כִּ
God’s name was incomplete till the end of the days. Accordingly, the poet notes that the verse in Exodus 
(15:2) offers the two-letter name of God, yod-hei (Yah), but Isaiah, in talking about the future, quotes the same 
words and also offers the four-letter name of God, yod-hei-vav-hei (pronounced as “Adonai”).

Pesaḥ
No, the exodus did not 
destroy evil in the world. 
What it did was set up 
an alternative concep-
tion of life. Were it not 
for the exodus, those 
humans would have 
reconciled themselves to 
the evils that exist in the 
world. The exodus re-
establishes the dream of 
perfection and thereby 
creates the tension that 
must exist until reality is 
redeemed. This orient-
ing event has not yet 
become our permanent 
reality, neither for Jews 
nor for the whole world. 
But it points the way 
to the end goal toward 
which all life and history 
must go. Every genera-
tion must come to grips 
with its own reality: it 
is something to be lived 
in, and also to be chal-
lenged and overcome.

—irving greenberg

on Pesaḥ
The following may be recited on the first days of Pesah|.|.

On PesAḤ they delighted in the light that illumined their lives:
 “For all Israel had light”—
  That was the Pesaḥ celebrated in Egypt: Pesaḥ mitzrayim.
On PesAḤ may we be blessed once again with this light:
 “Rise up and glow, for Your light has dawned”—
  This shall be the Pesaḥ of the days to come: Pesaḥ le-atid.
On PesAḤ the redeemed praised the Divine in song:
 “God  saved them on that day”—
  That was the Pesaḥ celebrated in Egypt: Pesaḥ mitzrayim.
On PesAḤ the Singular One shall quickly bring our redemption:
 “AdonAi our sovereign shall redeem us”—
  This shall be the Pesaḥ of the days to come:  Pesaḥ le-atid.
On PesAḤ the Pure One made them great with divine humility:
 “AdonAi marched in front of them”—
  That was the Pesaḥ celebrated in Egypt: Pesaḥ mitzrayim.
On PesAḤ the prophecies envisioning Me shall be fulfilled:
 “For AdonAi goes before you”—
  This shall be the Pesaḥ of the days to come:  Pesaḥ le-atid.
On PesAḤ they sang a song of thanksgiving:
 “Yah is my strength and song”—
  That was the Pesaḥ celebrated in Egypt: Pesaḥ mitzrayim.
On PesAḤ I shall play music to a choral song:
 “For Yah, AdonAi, is my strength and song”— 
  This shall be the Pesaḥ of the days to come:  Pesaḥ le-atid.
On PesAḤ even sucklings drummed in praise of the One God:
 “This is my God, whom I would glorify”—
  That was the Pesaḥ celebrated in Egypt: Pesaḥ mitzrayim.
On PesAḤ thus shall the cherished say:
 “Behold: this is our God”—
  This shall be the Pesaḥ of the days to come:  Pesaḥ le-atid.
Continue on page 369.

סַח פֶּֽ ל�
The following may be recited on the first days of Pesah|.|.

אוֹר הַחַיִּים לֵאוֹר רוּ בּ� אֻשּׁ� סַח  פֶּֽ
יִם. סַח מִצְרָֽ פֶּֽ נֵי יִשְׂרָאֵל הָיָה אוֹר  וּלְכׇל־ב�  

הִתְבָּרֵךְ אוֹת זֶה עוֹד ל� בּ� סַח  פֶּֽ
סַח לֶעָתִיד. פֶּֽ קֽוּמִי אֽוֹרִי כִּי בָא אוֹרֵךְ   

לֽוּהוּ אוּלִים אָז הִל� גּ� סַח  פֶּֽ
יִם. סַח מִצְרָֽ פֶּֽ וַיּֽוֹשַׁע יהוה בַּיּוֹם הַהוּא   

נוּ גוּל יָחִישׁ יִשְׁעֵֽ דּ� סַח  פֶּֽ
סַח לֶעָתִיד. פֶּֽ נוּ  נוּ הוּא יוֹשִׁיעֵֽ יהוה מַלְכֵּֽ  

טָהוֹר עַנְוָתוֹ הִרְבָּה עֲלֵיהֶם סַח  פֶּֽ
יִם. סַח מִצְרָֽ פֶּֽ וַיהוה הוֹלֵךְ לִפְנֵיהֶם   

אֻם חֶזְיוֹנָי יָעִיר נ� סַח  פֶּֽ
סַח לֶעָתִיד. פֶּֽ כִּי הוֹלֵךְ לִפְנֵיכֶם יהוה   

מֻנְעָם שִׁיר הוֹדָיָה סַח  פֶּֽ
יִם. סַח מִצְרָֽ פֶּֽ זִמְרַת יָהּ.  עׇזִּי ו�  

נַגֵּן שִׁיר הֲמוֹנַי סַח  פֶּֽ
סַח לֶעָתִיד.  פֶּֽ זִמְרַת יָהּ יהוה  כִּי עׇזִּי ו�  

הוּ יַחֲדֵֽ קִים ל� פוּ יוֹנ� תּוֹפ� סַח  פֶּֽ
יִם. סַח מִצְרָֽ פֶּֽ אַנְוֵֽהוּ  זֶה אֵלִי ו�  

רוּ כָזֶה קָרִים יֹאמ� י� סַח  פֶּֽ
סַח לֶעָתִיד. פֶּֽ ינוּ זֶה  הִנֵּה אֱלֹהֵֽ  

Continue on page 369.
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Crocus and lavender 
ֹם  Song of Songs .נֵרְדכְּ וְַ�רְ�כּ
4:14. Pesah|.| celebrates the 
spring season. On the first 
day of Pesah|.|, the Musaf ser-
vice marks the end of the 
rainy season in the Land of 
Israel: after the winter rains, 
everything is flowering. 
Nah|.|um, the North African 
author of this piyyut (13th 
century?), of whom little 
is known, celebrates this 
springtime and ends his 
poem with references to 
dew, prayed for on the first 
day of Pesah|.|, and also of 
the freedom achieved on 
Pesah|.|. The translation is by 
Raymond Scheindlin.

Yishai י ַ  David is the son .יִ�שׁ
of Jesse (Yishai, in Hebrew) 
and so this line references 
the Messiah, frequently 
called ben Yishai, “the scion 
of the house of David.”

THIS SONG TO ADONAI 
ירָה הַזכֹּאת לַיהוה ִ  Exodus .הַ�שׁ
15:1.

OFFER JOYOUS PRAISE, 
SERVANTS OF ADONAI ּהַלְלוכ 
.Psalm 113:1 .עַבְדֵי יהוה

ACCEPT THE OFFERING OF 
MY LIPS י רְצֵה יהוה ִ  .נִדְבוֹת פכּ
Psalm 119:108.

TO SEE YOUR BEAUTY, 
ADONAI עַם יהוה נֹֽ  .לַחֲזוֹת בכְּ
Psalm 27:4.

The following may be recited on the intermediate days of Pesah|.|.

גַנִּי— כַרְכֹּם צָץ בּ� נֵרְדּ� ו�
קָמַל, שׁוֹן יִמַּל ו� קִמּ�
חָלִים  וַעֲלֵי יִבְלֵי נ�
גָמַל. הַהֲדַס הֵנֵץ ו�

צָצוּ, דֶן ו� נוּתָם כׇּל־עֲצֵי עֵֽ פוּ סוּת אַלְמ� חָל�
צוּ, עָל� זוּ דוֹדִים ו� צוֹתָם עָל� מֵהֲדַר זִיו מַחְל�

רוֹתָם פָּעֲרוּ פִיהֶם וּפָצוּ. סִיס עַל מִשְׁמ� תּוֹר ו�
צִלְצָל, מִצְהָל, זֶה בּ� קוֹנִי זֶה בּ� תַנּוּ עֹז ל� שָׁם י�

פוּ שִׁירִים וּמַהְלָל. לָלִים צִפְצ� עַל עֲרָבִים בֵּין צ�
אׇדָּם, רָדִים תַּעֲטֶה הוֹד סוּת מ� וַעֲרוּגַת הַוּ�

דִידִים שֵׁשׁ וּבַד לָבָן אֲדַמְדַּם, עִיף רִמּוֹן ר� עַל ס�
נִרְדָּם. דִידִים יַעֲלׇז בּוֹ עֵר ו� גִילוּן אָז י� בּוֹ י�

כַרְכֹּם . . .      נֵרְדּ� ו�

לוּ טַל, שָׂמִים יִז� פוֹנִי הַבּ� בַּעֲלוֹת רֽוּחַ צ�
עָמָל. שַׁגַּח רִישׁ ו� יעַ עֲמֵלִים, טַל י� הַרְגִּֽ טַל ל�

זָרַח, אוֹר שִׁמְשִׁי ו� עֵינַי בָּא מ� אַת מִזְרָח ל� מִפּ�
אֶזְרָח, תִיל רַעֲנָן כּ� גַנַּי צָץ שׁ� דֶן בּ� מֵעֲצֵי עֵֽ

יִשַׁי צָץ וּפָרַח! אׇזְנַי: צִיץ ל� עָה קוֹרֵא ב� אֶשְׁמ�
חָמַל, עוֹנוֹ חָס ו� עֹנִי—עַל מ� אוֹהֲבִי רָאָה ב�

נִגְאַל. אוּלִּים אֶל אֲסִיר תִּקְוָה ו� רוֹר וּזְמַן גּ� בָּא ד�
כַרְכֹּם . . .       נֵרְדּ� ו�

           Continue on page 369.

From the Song of Songs
דְתִּי   אֶל גִּנַּת אֱגוֹז יָרַֽ
חַל   לִרְאוֹת בְּאִבֵּי הַנָּֽ

פֶן  חָה הַגֶּֽ  לִרְאוֹת הֲפָר�
הֵנֵֽצוּ הָרִמּנִֹים.

I went down to the nut grove
to see the budding of the 

vale;
to see if the vines had blos-

somed,
if the pomegrantes were in 

bloom.
El ginat egoz yaradti  
lirot b’ibei ha-nah|.|al, 
lirot ha-farh|.|ah ha-gefen 
heineitzu ha-rimonim.

—song of songs 6:11

בֶת בַּגַּנִּים חֲבֵרִים  הַיּוֹשֶֽׁ
קוֹלֵךְ  מַקְשִׁיבִים ל�

רַח דּוֹדִי  ינִי. בּ� הַשְׁמִיעִֽ
עפֶר  ךָ לִצְבִי אוֹ ל� וּדְמֵה ל�
שָׂמִים. הָאַיָּלִים עַל הָרֵי ב�

Let us go into the open;
let us lie among the bushes 

of henna.
We shall awake and go to the  

vineyard
to see if the vine has flow-

ered,
if the blossoms have opened,
if the pomegranates are in 

bloom.
Ha-yoshevet ba-ganim 
h|.|aveirim makshivim l’koleikh 
hashmi∙ini. B’rah|.| dodi 
u-d’meh l’kha litzvi o l’ofer  
ha-ayalim al harei v’samim.

—song of songs 8:13–14

The following may be recited on the intermediate days of Pesah|.|.

Crocus and lavender have sprouted in my garden.
Thistles have wilted and withered.
On the banks of brooks
the myrtle has blossomed and bloomed.
Neird v’kharkom tzatz b’gani—
kim’shon yimal v’kamal,
va-alei yivlei n’h|.|alim
ha-hadas henetz v’gamal.

All the trees of paradise have changed from  
their widows’ garb and budded.

Friends are glad and gay to see them in their splendid robes.
Dove and swallow, on their watch, open their beaks and coo.
There they praise my maker’s might,  

one in laughter, one in song;
on the willows and in the shadows, chirping songs and praise.
The bed of roses too puts on a splendid dress of red;  

on the pomegranate’s bough  
are veils of linen, white and crimson.

Lovers take delight in it.
Dreamers and wakers both rejoice.
 Crocus and lavender . . . 

When the north wind blows up, flowers will drip with dew— 
dew, rewarding toil and work, 
dew, banishing thoughts of lack and hardship.

From the east the sun’s light comes to my sight and shines.
From Eden’s trees, in my garden  

a fresh shoot blossoms, firmly rooted.
I hear it calling in my ear: 

“Yishai’s bud has blossomed, flowered!”
My lover has seen my suffering,  

took pity on his home, and spared it.
Freedom and redemption have come  

to hope’s prisoner, now redeemed.
 Crocus and lavender . . . 
          Continue on page 369.
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The following may be recited on the last days of Pesah|.|.  
Some may wish to recite Yom Layabashah on page 410. 

I will sing a new song and sanctify God’s name amidst 
the congregation of Ariel. Then Moses and the people Israel  
will sing this song to AdonAi.

I shall chant joyfully, lovingly, and delightedly,
praise and glorify God—halleluyah;
offer joyous praise, servants of AdonAi!

I shall call to God and ask that I be saved from all troubles
and God shall be our protector—accept the offering of my lips!

Send Your anointed to us, quickly may he come,
bringing us to our land, to see Your beauty, AdonAi.
Shir h|.|adash ashir v’shem El akdish ba-adat ariel,
as yashir moshe v’yisrael ha-shirah hazot ladonai.

Va-aranen lo b’rov gilah u-v’rov h|.|edvah v’tzoholah,
shevah|.| u-t’hilah hal’luyah hal’lu avdei Adonai.

Ani leilohim ekra tatzileinu mikol tzarah,
v’hu lanu ezrah nidvot pi r’tzeih Adonai.

Lanu yishlah|.| m’shih|.|einu bimheirah yavo eileinu,
v’ya∙aleinu l’artzeinu la-h|.|azot b’no∙am Adonai.

Continue on page 369.

The following may be recited on the last days of Pesah|.|.  
Some may wish to recite Yom Layabashah on page 410. 

אַקְדִּישׁ בַּעֲדַת אֲרִיאֵל, שֵׁם אֵל  שִׁיר חָדָשׁ אָשִׁיר ו�
הַשִּׁירָה הַזֹּאת לַיהוה. יִשְׂרָאֵל  אָז יָשִׁיר מֹשֶׁה ו�

לָה, צׇהְׇ וּבְרוֹב חֶדְוָה ו� רוֹב גִּילָה  וַאֲרַנֵּן לוֹ בּ�
לוּ עַבְדֵי יהוה. הַל� לוּיָהּ  בַח וּתְהִלָּה הַל� שֶֽׁ

נוּ מִכׇּל־צָרָה, תַּצִּילֵֽ אֲנִי לֵאלֹהִים אֶקְרָא 
צֵה יהוה. נִדְבוֹת פִּי ר� נוּ עֶזְרָה  הוּא יִהְיֶה לָֽ ו�

ינוּ, בִּמְהֵרָה יָבֹא אֵלֵֽ נוּ  נוּ יִשְׁלַח מְשִׁיחֵֽ לָֽ
עַם יהוה. נֹֽ לַחֲזוֹת בּ� נוּ  אַרְצֵֽ נוּ ל� יַעֲלֵֽ ו�

Continue on page 369.

I will sing a new song 
יר ִ יר חָדָ�שׁ אָ�שׁ ִ  A short .�שׁ
poem of unknown author-
ship sung by the Jews of 
Persia and India on Pesah|.| 
and on Shabbat Shirah, the 
Shabbat when the Song at 
the Sea is sung. The ending 
of each stanza quotes a 
biblical verse.

Ariel אֲרִיאֵל. A biblical 
term meaning a place of 
strength, sometimes refer-
ring to Jerusalem (Isaiah 
29:1).

THIS SONG TO ADONAI 
ירָה הַזכֹּאת לַיהוה ִ  Exodus .הַ�שׁ
15:1.

OFFER JOYOUS PRAISE, 
SERVANTS OF ADONAI ּהַלְלוכ 
.Psalm 113:1 .עַבְדֵי יהוה

ACCEPT THE OFFERING OF 
MY LIPS י רְצֵה יהוה ִ  .נִדְבוֹת פכּ
Psalm 119:108.

TO SEE YOUR BEAUTY, 
ADONAI עַם יהוה נֹֽ  .לַחֲזוֹת בכְּ
Psalm 27:4.

362  festivals ·  musaf service ·  poetic offerings 362  מוסף ליום טוב · החגים בפיוט

Siddur Lev Shalem. Copyright © 2016 by the Rabbinical Assembly. 



369  festivals ·  musaf service ·  poetic offerings 369  מוסף ליום טוב · החגים בפיוט

The Celebration 
of the Festival: 
An Interpretive 
Rendering 
May this festival time 
fill us with joy and 
gladness. Allow us to 
appreciate the special 
gifts each season of the 
year offers. May we be 
filled with Your bless-
ing, God of blessing, 
and may we we delight 
in this festival and 
delight in You.

calling it the most 
beloved of days ת  חֶמְדכַּ
אתָ  This exact .יָמִים אוֹתוֹ קָרָֽ
phrase is not found in bibli-
cal or rabbinic literature, 
but there are numerous ref-
erences to Shabbat having 
a special relationship with 
God, beginning with the 
passage in Genesis where 
God rests on this day.

May it be Your will יְהִי 
פָנֶֽיךָ ְ  A slightly .רָצוֹן מִלכּ
different version of this 
prayer was published in 
Siddur Va’ani Tefillati, the 
prayerbook of the Israeli 
Masorti Movement, and an 
amended version appears 
here. It substitutes for the 
traditional prayer, which 
speaks of the exile, our in-
ability to perform the Tem-
ple sacrifices, and the hope 
of return. This alternative 
prayer acknowledges the 
new condition of the Jewish 
people having returned to 
the Land of Israel and it in-
cludes the prophetic hope 
that Israel may become a 
land of peace and justice 
and a signpost of world 
peace.

and it shall come to 
pass in the end of days 
מִים אַחֲרִית הַיכָּ  Isaiah .וְהָיָה בכְּ
2:2–4. In this vision, the 
redemption of the Jewish 
people is seen as an inte-
gral element of universal 
redemption. The messainic 
assertion of this Musaf 
service is that the joy and 
fulfillment experienced 
on the festival will extend 
to all. Isaiah’s vision of 
universal peace has become 
the dream of a world com-
munity, and it is inscribed 
as the watchword of the 
United Nations. 

On Shabbat we add:

Those who observe Shabbat and call it a delight shall rejoice in Your 
sovereignty. The people who sanctify the seventh day shall all be ful-
filled and shall delight in Your abundant goodness. You have loved 
the seventh day and sanctified it, calling it the most beloved of days, 
a reminder of the act of creation.

Avinu Malkeinu, speedily manifest the glory of Your dominion, 
revealing to all humanity that You are our sovereign. Welcome 
back our dispersed from among the nations, and gather those 
scattered to the ends of the earth. 
v’kareiv p’zureinu mibein ha-goyim,
u-n’futzoteinu kaneis mi-yark’tei aretz

Bring us exultantly to Zion, Your city, 
and with everlasting joy to Jerusalem, Your sanctuary.

May it be Your will, AdonAi our God and God of our ancestors, 
that the Temple be rebuilt soon in our day, as Your prophets 
promised:
“And it shall come to pass, in the end of days, that the house of 
AdonAi will be firmly established at the top of the mountain, 
raised high above all other hills. All peoples shall flow toward it, 
and nations shall say, ‘Let us go up to the mountain of  
AdonAi, to the house of the God of Jacob; and we shall learn 
from God’s ways and walk in God’s paths.’ For instruction shall 
go forth from Zion and the word of AdonAi from Jerusalem. 
God will provide proper judgment among nations and admonish 
many peoples. They shall beat their swords into plowshares and 
their spears into pruning-hooks. Nation shall not take up sword 
against nation, neither shall they learn war anymore.”
Lo yisa goy el goy h|.|erev v’lo yilm’du od milh|.|amah.

On Shabbat we add:

נֶג, אֵי עֹֽ קֽוֹר� רֵי שַׁבָּת ו� ךָ שׁוֹמ� מַלְכוּת� חוּ ב� יִשְׂמ�
ךָ, גוּ מִטּוּבֶֽ יִתְעַנּ� עוּ ו� בִיעִי, כֻּלָּם יִשְׂבּ� שֵׁי שׁ� קַדּ� עַם מ�

אתָ, קִדַּשְׁתּוֹ, חֶמְדַּת יָמִים אוֹתוֹ קָרָֽ יתָ בּוֹ ו� בִיעִי רָצִֽ הַשּׁ� ו�
רֵאשִׁית. מַעֲשֵׂה ב� כֶר ל� זֵֽ

הֵרָה,  ינוּ מ� ךָ עָלֵֽ בוֹד מַלְכוּת� נוּ, גַּלֵּה כּ� ינוּ מַלְכֵּֽ  אָבִֽ
עֵינֵי כׇּל־חָי,  ינוּ ל� הִנָּשֵׂא עָלֵֽ הוֹפַע ו� ו�

ינוּ מִבֵּין הַגּוֹיִם,  זוּרֵֽ קָרֵב פּ� ו�
רֶץ. תֵי אָֽ ינוּ כַּנֵּס מִיַּרְכּ� וּנְפוּצוֹתֵֽ

רִנָּה,  ךָ בּ� צִיּוֹן עִיר� נוּ ל� וַהֲבִיאֵֽ
שִׂמְחַת עוֹלָם. ךָ בּ� יִם בֵּית מִקְדָּשׁ� לִירוּשָׁלַֽ ו�

ינוּ  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ פָנֶֽיךָ, יהוה אֱלֹהֵֽ הִי רָצוֹן מִלּ� י�
ינוּ, יָמֵֽ ינוּ[, שֶׁיִּבָּנֶה בֵּית הַמִּקְדָּשׁ בִּמְהֵרָה ב� אִמּוֹתֵֽ ]ו�

ךָ, כַּכָּתוּב: בִיאֶֽ דֵי נ� נוּ עַל י� פִי שֶׁהִבְטַחְתָּֽ כּ�
אַחֲרִית הַיָּמִים,  הָיָה בּ� ו�

בָעוֹת,  נִשָּׂא מִגּ� רֹאשׁ הֶהָרִים ו� נָכוֹן יִהְיֶה הַר בֵּית יהוה בּ�
נָהֲרוּ אֵלָיו כׇּל־הַגּוֹיִם. ו�

רוּ,  אָמ� כוּ עַמִּים רַבִּים ו� הָל� ו�
נַעֲלֶה אֶל הַר יהוה,  כוּ ו�  ל�

אֶל בֵּית אֱלֹהֵי יַעֲקֹב, 
חֹתָיו. אֹר� כָה בּ� נֵל� רָכָיו ו� נוּ מִדּ� יֹרֵֽ ו�

יִם.   כִּי מִצִּיּוֹן תֵּצֵא תוֹרָה וּדְבַר יהוה מִירוּשָׁלָֽ
עַמִּים רַבִּים,  יחַ ל� הוֹכִֽ שָׁפַט בֵּין הַגּוֹיִם ו�  ו�

מַזְמֵרוֹת,  אִתִּים וַחֲנִיתוֹתֵיהֶם ל� תוּ חַרְבוֹתָם ל� כִתּ� ו�
דוּ עוֹד מִלְחָמָה. לֹא יִלְמ� רֶב ו� לֹא יִשָּׂא גוֹי אֶל גּוֹי חֶֽ
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The Restoration of 
Zion: An Interpretive 
Rendering 
May our prayers, and those 
of the whole house of  
Israel, be acceptable to  
You as though they were  
offered by the High Priest 
in the holy of holies. Teach 
us wholeness, that our de-
votion to You be filled with 
passion; may our hearts be 
Your sanctuary.

The Priestly Blessing 
ֹהֲנִים ת �כּ רְ�כַּ  In the Land .בכִּ
of Israel the kohanim bless 
the congregation at every 
morning service. Outside 
of the Land of Israel, this 
tradition of the Priestly 
Blessing is restricted to 
the festivals and the High 
Holy Days. A common 
reason given for this is 
that a kohen may not bless 
the congregation when 
experiencing personal 
sadness. Diaspora com-
munities experienced much 
difficulty in their daily lives, 
but the festivals offered an 
opportunity for joy.

You alone shall we 
worship in awe ָאוֹתְך ֶ  �שׁ
יִרְאָה נַעֲבוֹד ךָ בכְּ  This was .לְבַדכְּ
the standard ending of the 
b’rakhah in the Land of 
Israel in the 1st millennium. 
That tradition is preserved 
in this version of the 
b’rakhah, which is recited 
whenever the kohanim 
ascend the bimah to bless 
the congregation.

חַיִּים  יךָ, ל� ינוּ אֶת בִּרְכַּת מוֹעֲדֶֽ נוּ יהוה אֱלֹהֵֽ הַשִּׂיאֵֽ  ו�
נוּ. כֵֽ בָר� רְתָּ ל� אָמַֽ יתָ ו� שִׂמְחָה וּלְשָׂשׂוֹן, כַּאֲשֶׁר רָצִֽ וּלְשָׁלוֹם, ל�
נוּ,[ צֵה בִמְנוּחָתֵֽ ינוּ[, ]ר� אִמּוֹתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ
ךָ,  נוּ מִטּוּבֶֽ עֵֽ ךָ, שַׂבּ� תוֹרָתֶֽ נוּ בּ� תֵן חֶלְקֵֽ יךָ, ו� מִצְוֺתֶֽ נוּ בּ� שֵֽׁ קַדּ�

ךָ בֶּאֱמֶת, עׇבְדּ� נוּ ל� טַהֵר לִבֵּֽ ךָ, ו� נוּ בִּישׁוּעָתֶֽ חֵֽ שַׂמּ� ו�
אַהֲבָה וּבְרָצוֹן[ ינוּ ]בּ� הַנְחִילֵֽנוּ יהוה אֱלֹהֵֽ ו�
ךָ, שִׂמְחָה וּבְשָׂשׂוֹן ]שַׁבָּת וּ[מוֹעֲדֵי קׇדְשֶֽׁ בּ�

ךָ. מֶֽ שֵׁי שׁ� קַדּ� ךָ יִשְׂרָאֵל מ� חוּ ב� יִשְׂמ� ו�
מַנִּים. הַזּ� [יִשְׂרָאֵל ו� קַדֵּשׁ ]הַשַּׁבָּת ו� בָּרוּךְ אַתָּה יהוה, מ�

ךָ יִשְׂרָאֵל וּבִתְפִלָּתָם, עַמּ� ינוּ, בּ� צֵה, יהוה אֱלֹהֵֽ ר�
ךָ,  הָשֵׁב אֶת־הָעֲבוֹדָה לִדְבִיר בֵּיתֶֽ ו�

רָצוֹן, קַבֵּל בּ� אַהֲבָה ת� וּתְפִלָּתָם בּ�
ךָ. רָצוֹן תָּמִיד עֲבוֹדַת יִשְׂרָאֵל עַמֶּֽ וּתְהִי ל�

When the kohanim are about to bless the congregation during the 
repetition of the Amidah, we recite this paragraph and then continue 
with דִים .on the next page מ�וֹ

יךָ  רַחֲמֶֽ עוֹלָה וּכְקׇרְבָּן. אָנָּא רַחוּם, בּ� נוּ כּ� פָנֶֽיךָ עֲתִירָתֵֽ תֵעָרֵב ל� ו�
יִם.  דֶר הָעֲבוֹדָה לִירוּשָׁלָֽ סֵֽ ךָ, ו� צִיּוֹן עִירֶֽ ךָ ל� כִינָת� הָרַבִּים הָשֵׁב שׁ�
יִרְאָה  שָׁם נַעֲבׇדְךָ בּ� רַחֲמִים, ו� צִיּוֹן בּ� ךָ ל� שׁוּב� תֶחֱזֶֽינָה עֵינֵֽינוּ בּ�  ו�

 כִּימֵי עוֹלָם וּכְשָׁנִים קַדְמוֹנִיּוֹת. 
יִרְאָה נַעֲבוֹד. ךָ בּ� בַדּ� ךָ ל� בָּרוּךְ אַתָּה יהוה, שֶׁאוֹת�

During the silent Amidah, and when the kohanim do not 
ascend the bimah to bless the congregation, we say:

רַחֲמִים. צִיּוֹן בּ� ךָ ל� שׁוּב� תֶחֱזֶֽינָה עֵינֵֽינוּ בּ� ו�
כִינָתוֹ לְצִיּוֹן. בָּרוּךְ אַתָּה יהוה, הַמַּחֲזִיר שׁ�

AdonAi our God, grant the blessing of Your festivals to us: 
life and peace, joy and delight, as it pleased You to promise to 
bless us.
Our God and God of our ancestors, [embrace our rest;] make 
us holy through Your mitzvot and let the Torah be our portion. 
Fill our lives with Your goodness and gladden us with Your 
deliverance. Purify our hearts to serve You truly.
Kad’sheinu b’mitzvotekha v’tein h|.|elkeinu b’toratekha,
sabeinu mi-tuvekha v’samh|.|einu bishuatekha,
v’taher libeinu l’ovd’kha be-emet.

AdonAi our God, [loving and willingly] grant that we inherit 
Your holy [Shabbat and] festivals, that the people Israel, who 
make Your name holy, may rejoice with You.
Barukh atah Adonai, who makes [Shabbat,] Israel and the 
festivals holy.

Fifth B’rakhah: The Restoration of Zion
AdonAi our God, embrace Your people Israel and their prayer. 
Restore worship to Your sanctuary. May the prayers of the 
people Israel be lovingly accepted by You, and may our service 
always be pleasing.

When the kohanim are about to bless the congregation during the 
repetition of the Amidah, we recite this paragraph and then continue 
with Modim on the next page.
May our prayers be pleasing to You, as were the burnt offerings and 
sacrifices in the holy Temple in Jerusalem. We entreat You, Compas-
sionate God, restore Your presence to Zion, Your city, and the proper 
worship to Jerusalem. May our eyes behold Your merciful return to 
Zion so that we may worship there as in days of old. 
Barukh atah Adonai, for You alone shall we worship in awe.

During the silent Amidah, and when the kohanim do not 
ascend the bimah to bless the congregation, we say:

May our eyes behold Your compassionate return to Zion. 
Barukh atah Adonai, who restores Your Divine Presence 
to Zion.
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ever . . . in every gen-
eration . . .לְעוֹלָם וָעֶד 
 Eternity has an  .לְדוֹר וָדוֹר
abstract, transcendent ring, 
but the notion of eternality 
expressed here is not out-
side of time—it is formed 
by what is handed from 
one generation to the next.

Each day. . . each moment 
ׇ�ל־עֵת בכְּ ֶ ׇ�ל־יוֹם . . . �שׁ בכְּ ֶ   .�שׁ
God’s presence is some-
times more readily sensed 
at peak moments and on 
special days, like festivals. 
Here, at the end of our 
festival prayer, we are 
reminded that not only 
singular moments but also 
every moment, not only 
special days but also every 
day, are miraculous expres-
sions of the Divine.

Gratitude for Life and 
Its Blessings: An Inter-
pretive Rendering 
In gratitude we approach 
You; with thanks for this 
day, and every day, we 
enter Your presence. How 
miraculous Your world! 
What goodness is to be 
found here! Return to us, 
that we may always look 
out upon Your creation 
with eyes filled with 
wonder.

Sixth B’rakhah: 
Gratitude for Life and Its Blessings
When the Amidah is recited silently, we read this paragraph.
When the Amidah is chanted aloud, the leader reads this paragraph 
as the congregation reads the next passage.

a We thank you, for You are ever our God and the God of our 
ancestors; You are the bedrock of our lives, the shield that 
protects us in every generation. We thank You and sing Your 
praises—for our lives that are in Your hands, for our souls that 
are under Your care, for Your miracles that accompany us each 
day, and for Your wonders and Your gifts that are with us each 
moment—evening, morning, and noon. 
▶ You are the one who is good, whose mercy is never-ending; 
the one who is compassionate, whose love is unceasing. We 
have always placed our hope in You.

This paragraph is recited by the congregation when the full Amidah is 
repeated by the leader, by custom remaining seated and bowing slightly.
a We thank You for the ability to acknowledge You. You are  
our God and the God of our ancestors, the God of all flesh,  
our creator, and the creator of all. We offer praise and blessing  
to Your holy and great name, for granting us life and for  
sustaining us. May You continue to grant us life and sus- 
tenance. Gather our dispersed to Your holy courtyards, that  
we may fulfill Your mitzvot and serve You wholeheartedly,  
carrying out Your will. May God, the source of gratitude,  
be praised.

For all these blessings may Your name be praised and exalted, 
our sovereign, always and forever.

May all that lives thank You always, and faithfully praise Your 
name forever, God of our deliverance and help. 
a Barukh atah Adonai, Your name is goodness and praise of 
You is fitting.

During the silent Amidah, continue with Sim Shalom on page 373. 

When the Amidah is recited silently, we read this paragraph.
When the Amidah is chanted aloud, the leader reads this paragraph 
as the congregation reads the next passage.

ינוּ וֵאלֹהֵי  חְנוּ לָךְ, שָׁאַתָּה הוּא יהוה אֱלֹהֵֽ  b מוֹדִים אֲנַֽ
נוּ  עוֹלָם וָעֶד. צוּר חַיֵּֽינוּ מָגֵן יִשְׁעֵֽ ינוּ[ ל� אִמּוֹתֵֽ ינוּ ]ו� אֲבוֹתֵֽ
ךָ, עַל חַיֵּֽינוּ  הִלָּתֶֽ ךָ וּנְסַפֵּר תּ� דוֹר וָדוֹר. נוֹדֶה לּ�  אַתָּה הוּא ל�
יךָ  עַל נִסֶּֽ קוּדוֹת לָךְ, ו� ינוּ הַפּ� עַל נִשְׁמוֹתֵֽ ךָ ו� יָדֶֽ סוּרִים בּ� הַמּ�
כׇל־עֵת,  יךָ שֶׁבּ� טוֹבוֹתֶֽ יךָ ו� אוֹתֶֽ עַל נִפְל� נוּ, ו� כׇל־יוֹם עִמָּֽ  שֶׁבּ�

יךָ,  יִם. ◀ הַטּוֹב, כִּי לֹא כָלֽוּ רַחֲמֶֽ רָֽ צׇהְׇ קֶר ו� רֶב וָבֹֽ עֶֽ
ינוּ לָךְ. יךָ מֵעוֹלָם קִוִּֽ מּוּ חֲסָדֶֽ רַחֵם, כִּי לֹא תַֽ הַמ� ו�

This paragraph is recited by the congregation when the full Amidah is 
repeated by the leader, by custom remaining seated and bowing slightly.

ינוּ וֵאלֹהֵי  חְנוּ לָךְ שָׁאַתָּה הוּא יהוה אֱלֹהֵֽ b מוֹדִים אֲנַֽ
נוּ, יוֹצֵר  רֵֽ ינוּ[, אֱלֹהֵי כׇל־בָּשָׂר, יוֹצ� אִמּוֹתֵֽ ינוּ ]ו�  אֲבוֹתֵֽ

הַקָּדוֹשׁ,  שִׁמְךָ הַגָּדוֹל ו� הוֹדָאוֹת ל� רָכוֹת ו� רֵאשִׁית. בּ�  בּ�
תֶאֱסוֹף  נוּ, ו� מֵֽ חַיֵּֽנוּ וּתְקַיּ� נוּ. כֵּן תּ� קִיַּמְתָּֽ נוּ ו�  עַל שֶׁהֶחֱיִיתָֽ

צוֹנֶֽךָ,  לַעֲשׂוֹת   ר� יךָ ו� ךָ, לִשְׁמוֹר חֻקֶּֽ חַצְרוֹת קׇדְשֶֽׁ ינוּ ל�  גָּלֻיּוֹתֵֽ
חְנוּ מוֹדִים לָךְ.  לֵבָב שָׁלֵם, עַל שֶׁאֲנַֽ ךָ בּ�  וּלְעׇבְדּ�

בָּרוּךְ אֵל הַהוֹדָאוֹת.

עוֹלָם וָעֶד. נוּ תָּמִיד ל� יִתְרוֹמַם שִׁמְךָ מַלְכֵּֽ עַל כֻּלָּם יִתְבָּרַךְ ו� ו�

לָה,  כֹל הַחַיִּים יוֹדֽוּךָ סֶּֽ ו�
לוּ אֶת־שִׁמְךָ בֶּאֱמֶת,  וִיהַל�

לָה.  נוּ סֶֽ עֶזְרָתֵֽ נוּ ו� שׁוּעָתֵֽ הָאֵל י�
הוֹדוֹת.  b בָּרוּךְ אַתָּה יהוה, הַטּוֹב שִׁמְךָ וּלְךָ נָאֶה ל�

During the silent Amidah, continue with ל�וֹם ָ ים �שׁ ִׂ� on page 373. 
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THE PRIESTLY BLESSING 
ֹהֲנִים ת �כּ רְ�כַּ  Originally the .בכִּ
Priestly Blessing (Numbers 
6:24–26) was a part of 
the Temple service, but 
nothing restricts it to the 
Temple site. The Mishnah 
(Sotah 7:6) records that it 
was recited outside of the 
Temple, where its mode 
of recitation differed from 
when it was offered in the 
Temple. 
 The leader of the service 
pronounces each word of 
the blessing softly, acting 
as prompter, so that the 
kohanim will not make 
mistakes. The congregation 
answers “Amen” to each 
line of the blessing but the 
leader does not, since it 
might distract him or her 
from the words that are 
to be pronounced. (When 
the Priestly Blessing is 
recited by the prayer leader 
and not the kohanim, the 
congregational response is 
ken y’hi ratzon, “So may it 
be God’s will,” instead of 
Amen.)
 When blessing the 
congregation, the kohanim 
cover their faces with their 
tallitot so that they are not 
seen. Similarly, congregants 
do not look directly at the 
kohanim as they chant the 
blessing. The kohen is a 
transmitter of God’s bless-
ing but not its author. In a 
mark of the sacredness of 
the occasion, the kohanim 
remove their shoes, as 
Moses did at the burning 
bush.

 The kohanim go up to the bimah at the beginning of the concluding b’rakhot of the Amidah and 
stand facing the ark till after they recite the b’rakhah “to bless the people Israel with love.” They then 
turn to face the congregation and offer the Priestly Blessing. Upon conclusion of the blessing, they 
once again turn to face the ark until the completion of the Amidah. (Reuven Hammer, adapted)

YOUR HOLY PEOPLE אָמוכּר ךָ �כָּ ֽ ֶ .The prophet Isaiah refers to the people Israel this way (43:18) .עַם קְדוֹ�שׁ

א
When the leader recites the Priestly Blessing:

רָכָה  נוּ בַּבּ� כֵֽ ינוּ[, בָּר� אִמּוֹתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ  אֱלֹהֵֽ
ךָ,  דֵי משֶֹׁה עַבְדֶּֽ תוּבָה עַל י� שֻׁלֶּֽשֶׁת בַּתּוֹרָה הַכּ� הַמ�

ךָ, כָּאָמוּר: דוֹשֶֽׁ הָאֲמוּרָה מִפִּי אַהֲרֹן וּבָנָיו, כֹּהֲנִים, עַם ק�
הִי רָצוֹן. כֵּן י� ךָ.  רֶֽ יִשְׁמ� בָרֶכְךָ יהוה ו� י�
הִי רָצוֹן. כֵּן י� יָאֵר יהוה פָּנָיו אֵלֶֽיךָ וִיחֻנֶּֽךָּ. 
הִי רָצוֹן. כֵּן י� ךָ שָׁלוֹם.  יָשֵׂם ל� יִשָּׂא יהוה פָּנָיו אֵלֶֽיךָ ו�

The leader continues with ל�וֹם ָ ים �שׁ ִׂ� at the top of the next page.

ב
When the kohanim recite the Priestly Blessing, the leader says the following:

שֻׁלֶּֽשֶׁת,  רָכָה הַמ� נוּ בַבּ� כֵֽ ינוּ[, בָּר� אִמּוֹתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ
ךָ, הָאֲמוּרָה  דֵי מֹשֶׁה עַבְדֶּֽ תוּבָה עַל י� בַּתּוֹרָה הַכּ�

מִפִּי אַהֲרֹן וּבָנָיו, כֹּהֲנִים 
Congregation:

ךָ כָּאָמוּר. דוֹשֶֽׁ עַם ק�
Kohanim:

נוּ בִּקְדֻשָּׁתוֹ שָֽׁ לֶךְ הָעוֹלָם, אֲשֶׁר קִדּ� ינוּ מֶֽ בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
אַהֲבָה. בָרֵךְ אֶת־עַמּוֹ יִשְׂרָאֵל בּ� נוּ ל� צִוָּֽ שֶׁל אַהֲרֹן, ו�

The leader recites each word of the blessing softly,  
which the kohanim then repeat aloud. 

אָמֵן. ךָ.  יִשְׁמְרֶֽ בָרֶכְךָ יהוה ו� י�

אָמֵן. יָאֵר יהוה פָּנָיו אֵלֶֽיךָ וִיחֻנֶּֽךָּ. 

אָמֵן. ךָ שָׁלוֹם.  יָשֵׂם ל� יִשָּׂא יהוה פָּנָיו אֵלֶֽיךָ ו�

Congregation:

שִׁמְךָ שָׁלוֹם.   אַדִּיר בַּמָּרוֹם, שׁוֹכֵן בִּגְבוּרָה, אַתָּה שָׁלוֹם ו�
ךָ בֵּית יִשְׂרָאֵל  עַל כׇּל־עַמּ� ינוּ ו� הִי רָצוֹן שֶׁתָּשִׂים עָלֵֽ  י�

רֶת שָׁלוֹם. חַיִּים וּבְרָכָה לְמִשְׁמֶֽ

Seventh B’rakhah: Prayer for Peace
The PriesTly blessing
א
When the leader recites the Priestly Blessing:

Our God and God of our ancestors, with the threefold bless-
ing of the Torah written by Moses Your servant, recited by 
Aaron and his descendants, the kohanim, bless us, Your holy 
people:

May AdonAi bless and protect you.
 So may it be God’s will.  Ken y’hi ratzon.

May AdonAi’s countenance shine upon you 
and may AdonAi bestow kindness upon you.
 So may it be God’s will.  Ken y’hi ratzon.

May AdonAi’s countenance be lifted toward you 
and may AdonAi grant you peace.
 So may it be God’s will.  Ken y’hi ratzon.

The leader continues with Sim Shalom at the top of the next page.

ב
When the kohanim recite the Priestly Blessing, the leader says the following:
Our God and God of our ancestors, with the threefold blessing  
written in the Torah by the hand of Moses Your servant, recited by 
Aaron and his descendants, the kohanim, bless us
Congregation: Your holy people.
am k’doshekha ka-amur.

Kohanim:
Barukh atah Adonai, our God, ruler of time and space, who has made us 
holy with the sanctity of Aaron and has instructed us to bless the people 
Israel with love.

The leader recites each word of the blessing softly,  
which the kohanim then repeat aloud. 
May AdonAi bless and protect you. Amen.
May AdonAi’s countenance shine upon you 
 and may AdonAi bestow kindness upon you. Amen.
May AdonAi’s countenance be lifted toward you 
 and may AdonAi grant you peace. Amen.

Congregation:
Majestic on high, dwelling in might: You are peace and Your name is 
peace. May it be Your will to grant us and the entire house of Israel 
blessing and life as guardians of peace.

The Blessing
At the time when the 
Holy One said to Aaron 
and his sons, “In this way 
you shall bless” (Numbers 
6:23), Israel said before 
the Holy One, “Master of 
the Universe, You have 
told the priests to bless us, 
but all we require is Your 
blessing, and to be blessed 
from Your mouth, as it is 
written, ‘Look forth from 
Your holy habitation, from 
heaven’ (Deuteronomy 
26:15).” The Holy One 
said to them, “Although 
I have asked the priests 
to bless you, I shall stand 
with them and bless you 
[as well].” This is why the 
priests spread out their 
hands, as if to say that 
the Holy One is standing 
behind them. Therefore, it 
is written (Song of Songs 
2:9), “gazing through the 
windows”—from between 
the hands of the priests; 
“peering through the lat-
tice”— from between the 
priests’ fingers. 

—nUMbers rAbbAH
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Grant peace to the world, goodness and blessing, grace, love, and 
compassion, for us and for all the people Israel. Bless us, our cre-
ator, united as one with the light of Your presence; by that light, 
AdonAi our God, You have given us a guide to life, the love of 
kindness, generosity, blessing, compassion, life, and peace. May 
it please You to bless Your people Israel at every season and at all 
times with Your gift of peace.
Barukh atah Adonai, who blesses Your people Israel with peace.

The silent Amidah concludes with a personal prayer or one of the following:

א
My God, keep my tongue from evil, my lips from deceit. Help me 
ignore those who would slander me. Let me be humble before 
all. Open my heart to Your Torah, that I may pursue Your mitzvot. 
Frustrate the designs of those who plot evil against me; nullify 
their schemes. Act for the sake of Your name, act for the sake of 
Your triumph, act for the sake of Your holiness, act for the sake of 
Your Torah. Answer my prayer for the deliverance of Your people.

May the words of my mouth and the meditations of my heart be 
acceptable to You, AdonAi, my rock and my redeemer.
Some have the custom of taking three steps backward and bowing.

May the one who creates peace on high bring peace to us and to 
all Israel [and to all who dwell on earth]. And we say: Amen.

ב
Sovereign Master of joy in whose presence there is no sadness, 
grant me the capacity to welcome and extend the holiness of this 
festival with joy and delight. Teach me to transform troubled 
times into moments of happiness, for estrangement from You 
grows out of despair. Revive me with the joy of Your deliver-
ance; may Your generous spirit support me. May it be Your will, 
AdonAi my God, to open for me the gates of Torah, the gates of 
wisdom and understanding, the gates of sustenance and life, the 
gates of love and friendship, peace and companionship. 
Some have the custom of taking three steps backward and bowing.

May the one who creates peace on high bring peace to us and to 
all Israel [and to all who dwell on earth]. And we say: Amen.
Yihyu l’ratzon imrei fi v’hegyon libi l’fanekha, Adonai tzuri v’go·ali.
Oseh shalom bimromav hu ya∙aseh shalom aleinu  
v’al kol yisrael [v’al kol yosh’vei teiveil], v’imru amen.

When the Amidah is to be repeated aloud, we turn back to page 355. 
At other times, the service continues with Kaddish Shalem on page 203, 
except on Sukkot when Hoshanot may be recited at this point; see page 383.

רַחֲמִים,  סֶד ו� שִׂים שָׁלוֹם בָּעוֹלָם טוֹבָה וּבְרָכָה, חֵן וָחֶֽ
אֶחָד  נוּ כּ� ינוּ כֻּלָּֽ נוּ אָבִֽ כֵֽ ךָ. בָּר� עַל כׇּל־יִשְׂרָאֵל עַמֶּֽ ינוּ ו� עָלֵֽ

ינוּ,  נוּ, יהוה אֱלֹהֵֽ תָּ לָּֽ אוֹר פָּנֶֽיךָ נָתַֽ אוֹר פָּנֶֽיךָ, כִּי ב�  בּ�
רַחֲמִים  סֶד, וּצְדָקָה וּבְרָכָה ו� אַהֲבַת חֶֽ  תּוֹרַת חַיִּים ו�

ךָ יִשְׂרָאֵל  בָרֵךְ אֶת־עַמּ� עֵינֶֽיךָ ל� טוֹב בּ� שָׁלוֹם, ו� חַיִּים ו� ו�
ךָ. כׇל־עֵת וּבְכׇל־שָׁעָה בִּשְׁלוֹמֶֽ בּ�

בָרֵךְ אֶת־עַמּוֹ יִשְׂרָאֵל בַּשָּׁלוֹם. בָּרוּךְ אַתָּה יהוה, הַמ�
The silent Amidah concludes with a personal prayer or one of the following:

א
לַי  לִמְקַל� שׁוֹנִי מֵרָע, וּשְׂפָתַי מִדַּבֵּר מִרְמָה, ו� צוֹר ל� אֱלֹהַי, נ�
ךָ,  תוֹרָתֶֽ תַח לִבִּי בּ� נַפְשִׁי כֶּעָפָר לַכֹּל תִּהְיֶה. פּ� נַפְשִׁי תִדֹּם, ו�
הֵרָה  בִים עָלַי רָעָה, מ� כׇל־הַחוֹשׁ� יךָ תִּרְדּוֹף נַפְשִׁי. ו� וּבְמִצְוֺתֶֽ
ךָ, עֲשֵׂה  מֶֽ עַן שׁ� מַֽ קַלְקֵל מַחֲשַׁבְתָּם. עֲשֵׂה ל� הָפֵר עֲצָתָם ו�
ךָ.  עַן תּוֹרָתֶֽ מַֽ ךָ, עֲשֵׂה ל� דֻשָּׁתֶֽ עַן ק� מַֽ מִינֶֽךָ, עֲשֵׂה ל� עַן י� מַֽ ל�

נִי. ךָ וַעֲנֵֽ מִינ� יעָה י� יךָ, הוֹשִֽׁ דִידֶֽ צוּן י� עַן יֵחָל� מַֽ ל�
גוֹאֲלִי.  פָנֶֽיךָ, יהוה צוּרִי ו� הֶגְיוֹן לִבִּי ל� רָצוֹן אִמְרֵי פִי ו� יִהְיוּ ל�

Some have the custom of taking three steps backward and bowing.

ינוּ   עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו, הוּא יַעֲשֶׂה שָׁלוֹם עָלֵֽ
אִמְרוּ אָמֵן. בֵי תֵבֵל[, ו� עַל כׇּל־יוֹשׁ� עַל כׇּל־יִשְׂרָאֵל ]ו� ו�

ב
פָנָיו עַצְבוּת, רִבּוֹנוֹ שֶׁל עוֹלָם, אֲדוֹן הַשִּׂמְחָה שֶׁאֵין ל�
שִׂמְחָה  דֻשַּׁת יוֹם טוֹב בּ� קַבֵּל וּלְהַמְשִׁיךְ עָלַי ק� נִי ל� זַכֵּֽ
שִׂמְחָה, שֶׁהַהִתְרַחֲקוּת  נִי לַהֲפוֹךְ יָגוֹן ל� דֵֽ חֶדְוָה. לַמּ�  ו�

שׂוֹן  יבָה לִי שׂ� דֵי הָעַצְבוּת. הָשִֽׁ נוּ עַל י� אָה לָֽ ךָ בָּֽ מִמּ�
פָנֶֽיךָ, יהוה  הִי רָצוֹן מִלּ� נִי. י� כֵֽ דִיבָה תִּסְמ� רֽוּחַ נ� ךָ, ו� יִשְׁעֶֽ
אֱלֹהַי, שֶׁתִּפְתַּח לִי שַׁעֲרֵי תוֹרָה, שַׁעֲרֵי חׇכְמָה, שַׁעֲרֵי 

רֵעוּת.  אַחְוָה, שָׁלוֹם ו� אַהֲבָה ו�
Some have the custom of taking three steps backward and bowing.

ינוּ   עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו, הוּא יַעֲשֶׂה שָׁלוֹם עָלֵֽ
אִמְרוּ אָמֵן. עַל כׇּל־יוֹשְׁבֵי תֵבֵל[, ו� עַל כׇּל־יִשְׂרָאֵל ]ו� ו�

When the Amidah is to be repeated aloud, we turn back to page 355. 
At other times, the service continues with Kaddish Shalem on page 203, 
except on Sukkot when Hoshanot may be recited at this point; see page 383.

Grant peace לוֹם ָ ים �שׁ ִ�ׂ. 
Every Jewish prayer service 
ends with a prayer for 
peace. The midrash says 
that peace is one of the 
names of God (Sifrei Num-
bers 42).

My God אֱלהַֹי. One opinion 
voiced in the Babylonian 
Talmud states that every 
Amidah must be accompa-
nied by a personal prayer 
(Berakhot 29b). The prayer 
that is printed at the top of 
this page is offered by the 
Babylonian Talmud (Bera-
khot 17a) as an example of 
such a personal prayer; it 
is attributed to Mar son of 
Ravina (4th century). The 
alternative prayer printed 
at the bottom of this page 
appears in the Prague 
prayerbook Sha∙arei Tziyon 
(1662); its English rendering 
is by Jules Harlow. Both of 
these concluding prayers 
are distinguished by the use 
of the first-person singular, 
whereas almost all other 
prayers are in the first-
person plural.

May the words יִהְיוכּ לְרָצוֹן. 
Psalm 19:15.

Peace
True peace is not a 
simple yielding, giving 
in, or giving up, but 
true peace comes after 
prolonged struggle; 
such a peace is lasting.

—MenAḤeM Mendel
of kotzk

Prayer for Peace: 
An Interpretive 
Rendering 
O God from whom all
peace flows, grant 
serenity to Your people 
with love and mercy, 
life and goodness for 
all. Shelter us with 
kindness, bless us with 
tranquility at all times 
and all seasons. We 
praise You, God, whose 
blessing is peace.

A Personal Prayer 
May my tongue be inno-
cent of malice and my 
lips free from lies. When 
confronted by enemies 
may my soul stay calm, 
truly humble to all. 
Open my heart with 
Your teachings, that I 
may be guided by You. 
May all who plan evil 
against me abandon 
their schemes. Hear 
my words and help me, 
God, because You are 
loving, because You 
reveal Your Torah. May 
You find delight in the 
words of my mouth and
in the emotions of my 
heart, God, my strength 
and my salvation.  
 As You maintain har-
mony in the heavens, 
give peace to us and 
to the whole Jewish 
people. Amen.
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tal and geshem. In the 
Land of Israel, there are 
essentially two seasons: the 
dry season (roughly the six 
months from mid-March 
through mid-September, 
when rainfall is unusual) 
and the rainy season (in 
the other months). Should 
insufficient rain fall in this 
latter season, the land 
suffers a drought. The 
Mishnah declares that on 
Sukkot—approximately 
the time that ushers in the 
rainy season in the Middle 
East—the world is judged 
regarding rainfall (Rosh 
Hashanah 1:2). In the time 
of the Temple, the holiday 
would be celebrated with a 
ceremony of pouring water 
at the foot of the altar, 
symbolizing the circulation 
of water, below and above. 
In post-Temple times, the 
prayer for rain was post-
poned till the end of the 
holiday, Sh’mini Atzeret, 
since it was thought to be 
inappropriate to pray for 
rain while we dwell in the 
sukkah. As mentioned, dur-
ing the summer months no 
rain falls in the Land of Is-
rael and plant life depends 
on the dew that appears 
overnight. Parts of the land 
remain arid throughout the 
summer but other parts, 

such as the Jezreel Valley, continue to nourish vegetation throughout the summer because of the abundance 
of dew; the high heat during the day contrasted with the cool of the evening causes the dew to settle.
 Beginning with the Musaf Amidah for Sh’mini Atzeret and continuing until the first day of Pesah|.|, we add 
the phrase “who causes the wind to blow and the rain to fall” in each recitation of the Amidah. Although all 
that is required is that the announcement of this single phrase be made in this service, over time, piyyutim 
centering on the theme of water were added to the liturgy. Sephardim recite the piyyutim for rain or dew 
before beginning the Amidah; Ashkenazim add them during the second b’rakhah of the Amidah, in which the 
winter prayer for rain is regularly added. Because the Mishnah refers to rain as God’s judgment, it is customary 
to recite this part of the service in the plaintive tune of the High Holy Days and for the leader of the service to 
wear a kittel, the white garment symbolizing both purity and death. Pesah|.| marks the end of the rainy season; 
therefore, a prayer for dew is said on the first day.

 Tal and Geshem: Prayers for Dew and Rain תפילת טל ותפילת גשם
 The ark is opened and we rise.

ינוּ.  דֶל לֵאלֹהֵֽ כִּי שֵׁם יהוה אֶקְרָא, הָבוּ גֹֽ
ךָ. הִלָּתֶֽ פָתַי תִּפְתָּח, וּפִי יַגִּיד תּ� אֲדֹנָי שׂ�

 With Patriarchs:

 & בָּרוּךְ אַתָּה יהוה, 
ינוּ,  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ  אֱלֹהֵֽ

אֱלֹהֵי אַבְרָהָם, אֱלֹהֵי 
יִצְחָק, וֵאלֹהֵי יַעֲקֹב, הָאֵל 

הַנּוֹרָא,  הַגָּדוֹל הַגִּבּוֹר ו�
 אֵל עֶלְיוֹן, גּוֹמֵל חֲסָדִים 

קוֹנֵה הַכֹּל, טוֹבִים, ו�
זוֹכֵר חַסְדֵי אָבוֹת,  ו�

נֵיהֶם  וּמֵבִיא גוֹאֵל לִבְנֵי ב�
אַהֲבָה. מוֹ בּ� עַן שׁ� מַֽ ל�

יעַ וּמָגֵן.  לֶךְ עוֹזֵר וּמוֹשִֽׁ מֶֽ
 b בָּרוּךְ אַתָּה יהוה, 

מָגֵן אַבְרָהָם.

With Patriarchs and Matriarchs:

& בָּרוּךְ אַתָּה יהוה, 
ינוּ  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ

ינוּ[, אֱלֹהֵי אַבְרָהָם,  אִמּוֹתֵֽ ]ו�
אֱלֹהֵי יִצְחָק, וֵאלֹהֵי יַעֲקֹב, 
אֱלֹהֵי שָׂרָה, אֱלֹהֵי רִבְקָה, 
אֱלֹהֵי רָחֵל, וֵאלֹהֵי לֵאָה, 

הַנּוֹרָא,  הָאֵל הַגָּדוֹל הַגִּבּוֹר ו�
 אֵל עֶלְיוֹן, גּוֹמֵל חֲסָדִים 

זוֹכֵר  קוֹנֵה הַכֹּל, ו� טוֹבִים, ו�
אִמָּהוֹת[,   חַסְדֵי אָבוֹת ]ו�
נֵיהֶם   וּמֵבִיא גוֹאֵל לִבְנֵי ב�

אַהֲבָה. מוֹ בּ� עַן שׁ� מַֽ ל�
לֶךְ עוֹזֵר וּפוֹקֵד  מֶֽ

יעַ וּמָגֵן. וּמוֹשִֽׁ
b בָּרוּךְ אַתָּה יהוה, 

מָגֵן אַבְרָהָם וּפוֹקֵד שָׂרָה.

The ark is opened and we rise.

As I proclaim the name Adonai, give glory to our God.
Adonai, open my lips that my mouth may speak Your praise.

First B’rakhah: Our Ancestors
With Patriarchs:

a Barukh atah Adonai,
our God and God of our  
 ancestors,
God of Abraham, God of 
 Isaac, and God of Jacob,
great, mighty, awe-inspiring,
 transcendent God,
who acts with kindness
 and love, and creates all,
who remembers the loving
 deeds of our ancestors,
and who will lovingly bring a
 redeemer to their children’s 
 children for the sake of 
 divine honor.
You are the sovereign  
who helps and saves  
and shields. 
a Barukh atah Adonai, 
Shield of Abraham.

With Patriarchs and Matriarchs:

a Barukh atah Adonai,
our God and God of our
 ancestors,
God of Abraham, God of 
 Isaac, and God of Jacob,
God of Sarah, God of
 Rebecca, God of Rachel,
 and God of Leah,
great, mighty, awe-inspiring,
 transcendent God,
who acts with kindness
 and love, and creates all,
who remembers the loving
 deeds of our ancestors,
and who will lovingly bring a
 redeemer to their children’s 
 children for the sake of 
 divine honor.
You are the sovereign  
who helps and guards,  
saves and shields. 
a Barukh atah Adonai, 
Shield of Abraham and 
Guardian of Sarah.

עוֹלָם אֲדֹנָי,  אַתָּה גִּבּוֹר ל�
יעַ. הוֹשִֽׁ חַיֵּה מֵתִים אַתָּה, רַב ל� מ�

On the first day of Pesah|.| we continue with the prayer for dew on the next page.
On Sh’mini Atzeret we continue with the prayer for rain on page 377.

On the first day of Pesah|.| we continue with the prayer for dew on the next page.
On Sh’mini Atzeret we continue with the prayer for rain on page 377.

Second B’rakhah: God’s Saving Care
You are ever mighty, Adonai— 
You give life to the dead—
great is Your saving power:

The Land of Israel
Throughout the genera-
tions, the geography, the 
landscape, and the seasons 
that defined the Land of 
Israel were prominently 
imprinted in the minds of 
Jews. Frequently the rivers 
and the mountains of the 
Land of Israel seemed 
more real to our ancestors 
than what they encoun-
tered in the lands where 
they dwelled. In this vein, 
Yehudah Halevi, living in 
Spain, could write, “I am 
in the West, but my heart 
is in the East.” The liturgy, 
which is the spiritual life 
of the Jewish people, 
preserves this attitude: 
its temporal rhythms, 
expressed through its 
prayers, are geared to the 
seasonal life of the Land of 
Israel. And we, who may 
be deeply attached to the 
lands in which we live, still 
experience the intimate 
connection we have to the 
Land of Israel. We pray 
facing toward Jerusalem 
and we pray for the peace 
of Jerusalem. Other places 
may be our home, but this 
is our homeland. 
 In praying for rain in its 
season in the Land of Is-
rael, we are being both lit-
eral and figurative. We pray 
for the sake of the Land of 
Israel that this year not be 
one of drought, and that 
the harvest in the spring 
and fall be fruitful; and 
we pray, too, for our own 
good harvest, a harvest 
of physical and spiritual 
wholeness. May this year 
be a year of blessing.
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Send dew ן  This .טַל �תֵּ
piyyut is ascribed to Eleazar 
Kallir (6th–7th century, 
the Land of Israel). It is a 
reverse acrostic, with each 
stanza beginning with the 
word tal (“dew”) and end-
ing with b’tal (“with dew”). 
The intermediate lines of 
each stanza rhyme.
 Each stanza begins by 
talking about the hoped-
for prosperity that the 
morning dew may bring, 
but ends by talking about 
spiritual redemption. Thus, 
the dew for which we pray 
is both the morning dew 
that nourishes grain and 
fruit and also the “spiritual 
dew” that refreshes us.

these stalks ה �תָּ  The .�תַּ
people Israel.

raise up our name to 
be as Yours ךָ הַעֲמֵד עֶרְ�תְּ  �תְּ
��תּ מֵֽ ְ  The people Israel’s .�שׁ
fate and God’s name are 
inextricably linked.

and the dew to fall  
ל רִיד הַטתָּ  The essence of .�תּמ�וֹ
the Tal liturgy is this proc-
lamation, that the rainy 
season is over and dew 
is now needed to sustain 
agriculture.

The Prayer for Dew Recited on the First Day of Pesah|.|
the ashkenazic tradition  א
Our God and God of our ancestors:

Send dew to make Your land lovely.
Send blessing that we may delight in You.
Make grain and grapes abound; 
build the city You desire with heavenly dew—b’tal.

Command dew to provide a good year crowned
with the splendor and glory of the fruits of the earth.
May the city that has become an abandoned hut
become a royal wreath held in Your hands 

with heavenly dew—b’tal.

Let dew drift over this blessed earth
and satisfy us with the sweetness of heaven’s blessing.
Let light break through the darkness,
that these stalks grow toward You, with heavenly dew—b’tal.

May dew flow down mountainsides like honeyed juice,
flavoring the choice fruits of Your land.
May our voices rise to sing songs of praise,
as You break the chains of those who plead with You

with heavenly dew—b’tal.

May dew produce abundance for our silos;
is not now the time to renew our days?
Beloved, raise up our name to be as Yours,
make us a flourishing garden with heavenly dew—b’tal.

With dew our grain shall be blessed,
the fat of the land not waste away.
To this people You have shepherded,
express Your delight, please with heavenly dew—b’tal.

For You are Adonai our God
who causes the wind to blow and the dew to fall—

The congregation responds “Amen” to each of the following lines:

for blessing, and not as a curse, amen; 
for life, and not for death, amen; 
for abundance, and not for famine, amen.
The ark is closed and we continue on page 344 or 356 with  
“You sustain the living.”

סַח יוֹם רִאשׁוֹן שֶׁל פֶּֽ פִלַּת טָל ל� תּ�
א

ינוּ[, אִמּוֹתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ

טַל 
דִיצָךְ, רָכָה בּ� נוּ ב� תֵּן לִרְצוֹת אַרְצָךְ, שִׁיתֵֽ

טָל. הַפְרִיצָךְ, קוֹמֵם עִיר בָּהּ חֶפְצָךְ, בּ� תִירוֹשׁ בּ� רֹב דָּגָן ו�

טַל 
רֶת, גָאוֹן וּלְתִפְאֶֽ רֶץ ל� רִי הָאָֽ רֶת, פּ� צַוֵּה שָׁנָה טוֹבָה וּמְעֻטֶּֽ

טָל. רֶת, בּ� ךָ עֲטֶֽ יָד� רֶת, שִׂימָהּ בּ� עִיר כַּסֻּכָּה נוֹתֶֽ

טַל 
רָכָה, נוּ ב� עֵֽ יִם שַׂבּ� גֶד שָׁמַֽ רוּכָה, מִמֶּֽ רֶץ בּ� נוֹפֵף עֲלֵי אֶֽ

טָל. שׁוּכָה, בּ� יךָ מ� הָאִיר מִתּוֹךְ חֲשֵׁכָה, כַּנָּה אַחֲרֶֽ ל�

טַל 
יךָ מֻבְחָרִים, עֵם בִּמְאוֹדֶֽ יַעֲסִיס צוּף הָרִים, ט�

טָל. קוֹל נָרִים, בּ� חֲנוּנֶֽיךָ חַלֵּץ מִמַּסְגֵּרִים, זִמְרָה נַנְעִים ו�

טַל 
ינוּ, חַדֵּשׁ יָמֵֽ ינוּ, הֲכָעֵת תּ� וָשֹֽׂבַע מַלֵּא אֲסָמֵֽ

טָל.  נוּ, בּ� נוּ, גַּן רָוֶה שִׂימֵֽ מֵֽ ךָ הַעֲמֵד שׁ� עֶרְכּ� דּוֹד, כּ�

טַל 
הִי רָזוֹן, מִשְׁמַנֵּֽינוּ אַל י� בָרֵךְ מָזוֹן, בּ� בּוֹ תּ�

טָל. עְתָּ כַּצּאֹן, אָנָּא תָּפֵק לָהּ רָצוֹן, בּ� אֲיֻמָּה אֲשֶׁר הִסַּֽ

ינוּ, מַשִּׁיב הָרֽוּחַ וּמוֹרִיד הַטָּל, שָׁאַתָּה הוּא יהוה אֱלֹהֵֽ

The congregation responds “Amen” to each  
of the following lines chanted by the leader:

אָמֵן. לֹא לִקְלָלָה,  לִבְרָכָה ו�

אָמֵן. וֶת,  מָֽ לֹא ל� חַיִּים ו� ל�

אָמֵן. רָזוֹן,  לֹא ל� שֹֽׂבַע ו� ל�

The ark is closed and we continue on page 344 or 356 with ים ל חַייִּ .מְַ�לְ�יֵּ

Dew
עוּ עֲצֵי יהוה   יִשְׂבּ�

פֵלָה וּבָהָר  בַּשּׁ�
רָנוֹת בָּר אוּ הַגּ� וּמָל�

הַיְקָבִים תִּירוֹשׁ  ו�
יִצְהָר  ו�

רָזוֹת  תְּרַנֵּֽנָה פּ�
דוֹת עַל תִּלָּם  עוֹמ�

נוּ טַלָּם. יִם יִתּ� הַשָּׁמַֽ ו�
In valleys and on hilltops, 

may God’s trees be sated,
granaries be filled with 

grain,
presses with the juice of 

grapes and olives;
may everyone settled in 

their own land
sing as the heavens send 

down dew.
—Solomon ibn Gabirol

I shall be like dew to the 
people Israel,

they shall flourish like 
lilies . . .

they shall blossom like the 
vine . . .

Ephraim shall say: 
“When I respond and 
look to God I become 
like a verdant cypress.”

Your fruit comes from Me.
—HoSea 14:6–9
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the sephardic tradition  ב
Goodbye to You, O Rain!
Welcome, Dew!
For God’s deliverance is mighty and brings the dew.

I shall sing my song, express my thoughts,
raise my voice to my protector and deliverer.
And from the day I utter these words 
 may dew descend.

Our God and God of our ancestors:
with luminous dew, may the land be illumined;
with blessings of dew, may the land be blessed;
with gladdening dew, may the land be made glad;
with joy-filled dew, may the land be joyous;
with glorious dew, may the land be glorified;
with choice dew, may the land be chosen;
with dew-filled songs, may the land sing;
with vital dew, may the land be revived;
with goodly dew, may the land prove good;
with the dew of deliverance, may the land be delivered;
with nurturing dew, may the land be nurtured.
Eloheinu veilohei avoteinu [v’imoteinu]:
B’tal’lei orah, ta·ir adamah. Amen.
B’tal’lei v’rakhah, t’vareikh adamah. Amen.
B’tal’lei gilah, tagil adamah. Amen.
B’tal’lei ditzah, t’dashein adamah. Amen.
B’tal’lei hod, t’hadeir adamah. Amen.
B’tal’lei va·ad tov, t’va·eid adamah. Amen.
B’tal’lei zimrah, t’zameir adamah. Amen.
B’tal’lei h|.|ayim, t’h|.|ayeh  adamah. Amen.
B’tal’lei tovah, teitiv adamah. Amen.
B’tal’lei y’shuah, toshia adamah. Amen.
B’tal’lei khalkalah, t’khalkeil adamah. Amen.

May Your kindness, Adonai, be upon us, 
 as we have looked to You.
Adonai, protect us: surely our sovereign 
 will respond to us when we call.
For You, Adonai our God, are the mighty redeemer 
 who brings down dew as a blessing.

The ark is closed and we continue on page 344 or 356 with  
“You sustain the living.”

The following poem is attributed to 
Solomon ibn Gabirol (1021–1058) and 
is recited in the Seph ardic tradition 
as a r’shut, the leader’s introduction, 
to Tal and Geshem. 

נְתָּ  שׁוֹנִי כּוֹנַֽ ל�
 אֱלֹהַי וַתִּבְחַר
מְתָּ  שִׁירִים שֶׁשַּֽׂ בּ�

פִי טוֹב מִמִּסְחַר  בּ�
נְתָּ  נֶגְדָּךְ כּוֹנַֽ ו�

עָדַי מִמִּשְׁחַר  צ�
תָּה  לִי גָרוֹן תַּֽ ו�

קׇרְאִי לֹא נִחַר  בּ�
נְתָּ  יִצְרִי הִלְבַּֽ ו�

חַר מֶר צַֽ מוֹ צֶֽ  כּ�
תָּה לָכֵן לֹא שַֽׁ ו�

חַרְחַר בָבִי בִּי ס�  ל�
הֱיֵה סִתְרִי עַתָּה 

אֶתְמוֹל וּכְמָחָר  כּ�
וּמָגִנִּי אַתָּה 

אַחַר  אֱלֹהַי אַל תּ�
My God, You fashioned my 

tongue desiring 
the songs You placed in my 

mouth, more than any other 
discourse.

From the first You directed my 
footsteps toward You.

You gave me a throat that has not 
dried up from calling to You.

You cleansed my nature to be as 
white as wool;

and so the heart within me  
did not go astray when it  
was disturbed.

Be now my protector as yesterday; 
and so tomorrow too.

For You are my shield, Adonai. 
Do not delay.

L’shoni konanta, elohai va-tivh|.|ar,
b’shirim she-samta b’fi tov 
mimis·h|.|ar. V’negdakh konanta, 
tze’adai mimish·h|.|ar, v’li garon tatah, 
b’kori lo nih|.|ar. V’yitzri hilbanta, 
k’mo tzemer tzah|.|ar, v’lakhein lo 
shatah, l’vavi bi s’h|.|arh|.|ar. Heyeih sitri 
atah, k’etmol u-kh’mah|.|ar, u-magini 
atah, elohai al t’ah|.|ar.

ב  תִּקּוּן הַטָּל 
שָׁלוֹם גֶּֽשֶׁם. לֵךְ ל�
שָׁלוֹם טָל. וּבֹא בּ�

יעַ וּמוֹרִיד הַטָּל: הוֹשִֽׁ כִּי רַב ל�

אָשִׁיר שִׁירָתִי
אָשִׂים דִּבְרָתִי ו�

פָתִי ירָה שׂ� אַגְבִּֽ ו�
שׁוּעָתִי צוּר י� ל�
וּבְיוֹם אִמְרָתִי

תִּזַּל כַּטָּל.

ינוּ[ אִמּוֹתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ
אָמֵן. לֵי אוֹרָה, תָּאִיר אֲדָמָה.  טַל� בּ�
אָמֵן. בָרֵךְ אֲדָמָה.  רָכָה, תּ� לֵי ב� טַל� בּ�
אָמֵן. לֵי גִילָה, תָּגִיל אֲדָמָה.  טַל� בּ�
אָמֵן. דַשֵּׁן אֲדָמָה.  לֵי דִיצָה, תּ� טַל� בּ�
אָמֵן. הַדֵּר אֲדָמָה.  לֵי הוֹד, תּ� טַל� בּ�
אָמֵן. וַעֵד אֲדָמָה.  עַד טוֹב, תּ� לֵי וַֽ טַל� בּ�
אָמֵן. זַמֵּר אֲדָמָה.  לֵי זִמְרָה, תּ� טַל� בּ�
אָמֵן. חַיֶּה אֲדָמָה.  לֵי חַיִּים, תּ� טַל� בּ�
אָמֵן. לֵי טוֹבָה, תֵּטִיב אֲדָמָה.  טַל� בּ�
אָמֵן. יעַ אֲדָמָה.  שׁוּעָה, תּוֹשִֽׁ לֵי י� טַל� בּ�
אָמֵן. כַלְכֵּל אֲדָמָה.  לֵי כַלְכָּלָה, תּ� טַל� בּ�

לְנוּ לָךְ. ינוּ כַּאֲשֶׁר יִחַֽ ךָ יהוה עָלֵֽ הִי חַסְדּ� י�
נוּ. יוֹם קׇרְאֵֽ לֶךְ יַעֲנֵֽנוּ ב� יעָה, הַמֶּֽ יהוה הוֹשִֽׁ

יעַ,  הוֹשִֽׁ ינוּ רַב ל� מוֹ שֶׁאַתָּה הוּא יהוה אֱלֹהֵֽ  כּ�
 מוֹרִיד הַטָּל לִבְרָכָה.

The ark is closed and we continue on page 344 or 356 with ים ל חַייִּ .מְַ�לְ�יֵּ

the sephardic tradition. 
The piyyut included here 
is of unknown origin. It is a 
double alphabetical acros-
tic describing the joy and 
blessing of dew. It has been 
shortened in most litur-
gies, to include only verses 
beginning with letters from 
the first half of the Hebrew 
alphabet.

MAY YOUR KINDNESS יְהִי 
ךָ .Psalm 33:22 .חַסְדתְּ

ADONAI, PROTECT US יה�ה 
יעָה ֽ ִ �שׁ .Psalm 20:10 .ה�וֹ
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The Greatness of God 
and the Greatness 
of the Human Soul
Just as the Divine suffuses 

the entire world, so the 
soul suffuses the entire 
body.

Just as the Divine sees but 
is not seen, so the soul 
sees but is not seen.

Just as the Divine sustains 
the whole world, so 
the soul sustains our 
existence.

Just as the Divine is pure, 
so the soul is pure.

Just as Divinity dwells in 
the innermost sanctu-
ary of the universe, so 
the soul dwells in the 
innermost sanctuary of 
human beings.

Let that which has these 
five qualities praise the 
one who has these five 
qualities.

—babYlonian talmud
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KADDISH SHALEM. The Kad-
dish Shalem (literally, “Full 
Kaddish”) ends the Musaf 
service. It is called the “Full 
Kaddish” because it in-
cludes a plea, omitted from 
other forms of the Kaddish, 
that the prayers we have 
offered be acceptable.

Kaddish Shalem
Leader:

May God’s great name be exalted and hallowed throughout 
the created world, as is God’s wish. May God’s sovereignty 
soon be established, in your lifetime and in your days, and in 
the days of all the house of Israel. And we say: Amen.

Congregation and Leader:

May God’s great name be acknowledged forever and ever! 
Y’hei sh’meih raba m’varakh l’alam u-l’almei almaya.

Leader:

May the name of the Holy One be acknowledged and  
celebrated, lauded and worshipped, exalted and honored,  
extolled and acclaimed—though God, who is blessed,  
b’rikh hu, is truly [on Shabbat Shuvah we add: far] beyond all  
acknowledgment and praise, or any expressions of  
gratitude or consolation ever spoken in the world.  
And we say: Amen.

May the prayers and pleas of all Israel be accepted by their 
creator in heaven. And we say: Amen.

May heaven bestow on us, and on all Israel, life and abundant 
and lasting peace. And we say: Amen.

May the one who creates peace on high bring peace to us and 
to all Israel [and to all who dwell on earth].  
And we say: Amen.

קַדִּישׁ שָׁלֵם
Leader:

רָא, כִּרְעוּתֵהּ,  מָא דִּי ב� עָל� מֵהּ רַבָּא, בּ� יִתְקַדַּשׁ שׁ� יִתְגַּדַּל ו�
כׇל־בֵּית  חַיֵּיכוֹן וּבְיוֹמֵיכוֹן וּבְחַיֵּי ד� יַמְלִיךְ מַלְכוּתֵהּ בּ� ו�

אִמְרוּ אָמֵן.  יִשְׂרָאֵל, בַּעֲגָלָא וּבִזְמַן קָרִיב, ו�
Congregation and Leader:

מַיָּא. מֵי עָל� עָלַם וּלְעָל� בָרַךְ ל� מֵהּ רַבָּא מ� הֵא שׁ� י�
Leader:

יִתְנַשֵּׂא  יִתְרוֹמַם ו� יִתְפָּאַר ו� יִשְׁתַּבַּח ו�  יִתְבָּרַךְ ו�
רִיךְ הוּא, קֻדְשָׁא, בּ� מֵהּ דּ� יִתְהַלָּל שׁ� יִתְעַלֶּה ו� יִתְהַדָּר ו� ו�

]on Shabbat Shuvah we substitute: לָּא מִכׇּל־ עֵֽ לָּא ל� עֵֽ לָּא מִן כׇּל־ ]ל� עֵֽ ל�
מָא,  עָל� נֶחָמָתָא דַּאֲמִירָן בּ� חָתָא ו� שִׁירָתָא תֻּשְׁבּ� בִּרְכָתָא ו�

אִמְרוּ אָמֵן. ו�

דָם אֲבוּהוֹן  כׇל־יִשְׂרָאֵל קְׇ הוֹן דּ� הוֹן וּבָעוּת� לוֹת� תִּתְקַבַּל צ�
אִמְרוּ אָמֵן. דִּי בִשְׁמַיָּא ו�

עַל כׇּל־יִשְׂרָאֵל,  ינוּ ו� חַיִּים עָלֵֽ מַיָּא, ו� לָמָא רַבָּא מִן שׁ� הֵא שׁ� י�
אִמְרוּ אָמֵן. ו�

ינוּ  עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו הוּא יַעֲשֶׂה שָׁלוֹם עָלֵֽ
אִמְרוּ אָמֵן. בֵי תֵבֵל[, ו� עַל כׇּל־יוֹשׁ� עַל כׇּל־יִשְׂרָאֵל ]ו� ו�
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None Compares to our 
god ּי�וכ אלוֹהֵֽ  This .אֵין �כֵּ
1st-millennium prayer was 
originally composed as a 
mystical meditation: the 
repetitions served to bring 
the devotee to an ecstatic 
visionary state. Because of 
its simplicity and ease of 
recall, it became a favorite 
prayer with which to con-
clude a service and, in the 
Sephardic liturgy, it forms 
part of the conclusion of 
every morning service. The 
first three stanzas spell out 
the acrostic amen and the 
next two begin with the 
first two words of every 
blessing: barukh atah. 

rabbi Eleazar said אָמַר 
י אֶלְעָזָר  In the ancient .רַ�כִּ
synagogue, prayer ser-
vices concluded with Torah 
study. This passage is a rem-
nant of that tradition; it is a 
passage quoted extensively 
in the Talmud. In reciting 
it, we express the hope that 
the teaching and learning 
we have experienced today 
will help create a world 
of peace. It is through the 
teaching of the values that 
Torah represents that we 
ultimately achieve security.

all your children shall be taught by adonai דֵי יהוה וכּ יִךְ לִמכּ ֽ�ַ  Isaiah 54:13. The rabbis see the .וְׇ�ל־�כָּ
teachers of Torah as “builders” and their disciples as their children.

may Those who love Your Torah find great peace ָך רֶָ�ֽ ם רָ� לְאוֹהֲֵ�י �ווֹ לווֹ ָ  Psalm 119:165. This verse .�שׁ
begins a series of verses, all of which contain a prayer for peace—thus offering for study a fitting conclu-
sion to the service.

May there be peace within your walls ְחֵילֵך ם �כְּ לווֹ ָ .Psalm 122:7 .יְהִי �שׁ

FOR THE SAKE OF MY BROTHERS . . . FOR THE SAKE OF the house of adonai י� יהוה עַן �כֵּ .לְמַֽ . עַן אַחַי.  .לְמַֽ
Psalm 122:8–9. These verses seek the peace and welfare of Jerusalem. 

May god grant strength to God’s people ן ווֹ יִ�כֵּ .Psalm 29:11 .יהוה עוֹז לְעַמכּ

ינוּ, אֵין כַּאדוֹנֵֽינוּ, אֵין כֵּאלֹהֵֽ
נוּ. מוֹשִׁיעֵֽ נוּ, אֵין כּ� מַלְכֵּֽ אֵין כּ�

ינוּ, מִי כַאדוֹנֵֽינוּ, מִי כֵאלֹהֵֽ
נוּ. מוֹשִׁיעֵֽ נוּ, מִי כ� מַלְכֵּֽ מִי כ�

ינוּ, נוֹדֶה לַאדוֹנֵֽינוּ, נוֹדֶה לֵאלֹהֵֽ
נוּ. מוֹשִׁיעֵֽ נוּ, נוֹדֶה ל� מַלְכֵּֽ נוֹדֶה ל�
ינוּ, בָּרוּךְ אֲדוֹנֵֽינוּ, בָּרוּךְ אֱלֹהֵֽ
נוּ. נוּ, בָּרוּךְ מוֹשִׁיעֵֽ בָּרוּךְ מַלְכֵּֽ

ינוּ, אַתָּה הוּא אֲדוֹנֵֽינוּ, אַתָּה הוּא אֱלֹהֵֽ
נוּ. נוּ, אַתָּה הוּא מוֹשִׁיעֵֽ אַתָּה הוּא מַלְכֵּֽ

ינוּ  ירוּ אֲבוֹתֵֽ  אַתָּה הוּא שֶׁהִקְטִֽ
רֶת הַסַּמִּים. טֹֽ פָנֶֽיךָ אֶת־ק� ל�

אָמַר רַבִּי אֶלְעָזָר אָמַר רַבִּי חֲנִינָא: תַּלְמִידֵי חֲכָמִים 
יִךְ לִמּוּדֵי יהוה,  כׇל־בָּנַֽ מַרְבִּים שָׁלוֹם בָּעוֹלָם, שֶׁנֶּאֱמַר: ו�

יִךְ.  יִךְ אֶלָּֽא בּוֹנָֽ יִךְ. אַל תִּקְרָא בָּנָֽ לוֹם בָּנָֽ רַב שׁ� ו�
מוֹ מִכְשׁוֹל.  אֵין לָֽ ךָ, ו� אֹהֲבֵי תוֹרָתֶֽ שָׁלוֹם רָב ל�

יִךְ.  נוֹתָֽ אַרְמ� חֵילֵךְ, שַׁלְוָה בּ� הִי שָׁלוֹם בּ� י�
רָה נָּא שָׁלוֹם בָּךְ.  רֵעָי, אֲדַבּ� עַן אַחַי ו� מַֽ ◀ ל�

ינוּ, אֲבַקְשָׁה טוֹב לָךְ.  עַן בֵּית יהוה אֱלֹהֵֽ מַֽ ל�
בָרֵךְ אֶת־עַמּוֹ בַשָּׁלוֹם.  עַמּוֹ יִתֵּן, יהוה י� יהוה עֹז ל�

In some congregations, the service continues with Kaddish D’Rabbanan, 
page 111.

Ein Keiloheinu
None compares to our God. None compares to our master.
None compares to our sovereign. None compares to our deliverer.

Who compares to our God? Who compares to our master?
Who compares to our sovereign? Who compares to our deliverer?

Let us thank our God. Let us thank our master.
Let us thank our sovereign. Let us thank our deliverer.

Blessed is our God. Blessed is our master.
Blessed is our sovereign. Blessed is our deliverer.

You are our God. You are our master. 
You are our sovereign. You are our deliverer.

You are the one to whom our ancestors offered fragrant incense.
Ein keiloheinu, ein kadoneinu, ein k’malkeinu, ein k’moshi·einu.

Mi kheiloheinu, mi khadoneinu,
mi kh’malkeinu, mi kh’moshi·einu.

Nodeh leiloheinu, nodeh ladoneinu,
nodeh l’malkeinu, nodeh l’moshi·einu.

Barukh eloheinu, barukh adoneinu,
barukh malkeinu, barukh moshi·einu.

Atah hu eloheinu, atah hu adoneinu,
atah hu malkeinu, atah hu moshi·einu.

Atah hu she-hiktiru avoteinu l’fanekha et k’toret ha-samim.

A Final Teaching
Rabbi Eleazar said in the name of Rabbi Ḥanina: Students of  
Torah increase peace in the world, as the prophet Isaiah said:  
“All your children shall be taught by Adonai, and your children 
shall increase peace.” Do not read the word as banayikh, “your  
children,” but rather as bonayikh, “your builders.”
May those who love your Torah find great peace; may they not 

stumble.
May there be peace within your walls, tranquility in your citadels.
For the sake of my brothers and friends,  pray for peace in your 

midst.
For the sake of the house of Adonai our God, I seek your welfare.
May God grant strength to God’s people; may God grant God’s 

people peace.
In some congregations, the service continues with Kaddish D’Rabbanan, page 111.

Ein Keiloheinu: 
A Ladino Version
Ein keiloheinu,  

ein kadoneinu,
ein k’malkeinu,  

ein k’moshi·einu.
Non como muestro dio, 

non como muestro señor,
non como muestro re,  

non como muestro 
salvador.

Mi kheiloheinu,  
mi khadoneinu,

mi kh’malkeinu,  
mi kh’moshi·einu.

Ken como muestro dio,  
ken como muestro señor,

ken como muestro re,  
ken como muestro 
salvador.

Nodeh leiloheinu,  
nodeh ladoneinu,

nodeh l’malkeinu,  
nodeh l’moshi·einu.

Loaremos a muestro dio, 
loaremos a muestro señor,

loaremos a muestro re, 
loaremos a muestro 
salvador.

Barukh eloheinu,  
barukh adoneinu,

barukh malkeinu,  
barukh moshi·einu.

Bendicho muestro dio, 
bendicho muestro señor,
bendicho muestro re, 
bendicho muestro salvador.

Atah hu eloheinu,  
atah hu adoneinu,

atah hu malkeinu,  
atah hu moshi·einu.

Tu el muestro dio,  
tu el muestro señor,

tu el muestro re,  
tu el muestro salvador.

Concluding Prayers סיום התפילה
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I Spread Out God’s 
Names in Front of Me
I spread out God’s names 

in front of me
on the floor of my chilly 

room.
The name by which I 

called him when his 
spirit breathed in me. 

And the name by which I 
called him when I was a 
young girl. 

The name by which I 
called him when I was 
given to a man. 

And the name when I was 
again permitted to all.

The name by which I 
called him when my 
parents were a roof over 
me. And the name when 
I had no ceiling.

The name by which I 
called him so that I 
would fear him. And the 
name by which I called 
him so that I would not 
be afraid.

The name by which I 
called him so that he 
would remember me. 
And the name so that 
he would refrain from 
remembering.

In the heat of day I will 
prostrate myself

on the floor of my chilly 
room.

—rivKa miriam
(translated by 

Linda Stern Zisquit)
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Aleinu ּי�וכ  Since the .עָלֵֽ
12th or 13th century, the 
Aleinu prayer has acquired 
a special pride of place in 
Ashkenazic liturgy and is 
recited at the conclusion 
of every service; it does not 
play the same role in the 
Sephardic liturgy.
 The origin of this 
popular prayer is a matter 
of debate. Some medieval 
sources (e.g. Rokeah|.|, early 
13th century, Germany) 
ascribed it to Joshua. The 
liturgical scholar Joseph 
Heinemann thought that 
it dates back to the time of 
the Temple service. Other 
scholars have argued that 
it originated in 2nd- or 
3rd-century mystical circles. 
Its first known use in the 
formal liturgy is as an intro-
duction to the Malkhuyot 
(“Sovereignty”) section of 
the Rosh Hashanah Musaf 
service.
 Aleinu articulates a pro-
gression of ideas. In the first 
paragraph, we are asked to 

express our gratitude for the special fate and role of the Jewish people in history. 
In the second, we look forward to the day when differences among peoples will 
be harmonized and there will be a common recognition that all of humanity is 
embraced by God. This vision recognizes that God is not exclusively the God of 
Israel, but that God rules over all of us. On that day, when justice, morality, and 
common spiritual affinity will reign on earth, God’s name will truly be one.
 Some have objected to what may sound like exclusivist language in this prayer, 
in particular the phrases describing the uniqueness of the people Israel: “who has 
not made us merely a nation, nor formed us as all earthly families, nor given us 
an ordinary destiny.” The Israeli Masorti Movement offers an alternative formula-
tion quoting Micah 4:5: “For the people of every nation shall walk in the name of 
their god, but we shall walk in the name of Adonai, our God, forever.” Whether 
articulated with this wording or the standard text, Aleinu both asserts a pride 
in Jewish destiny and challenges us to go out to the world committed to Jewish 
spiritual values.

And so we bow רְעִים ווֹ  -The prayer mentions a variety of forms of bow .וַאֲַ�חְ�וכּ �כּ
ing. In ancient times, korim meant touching the floor with one’s knees, and 
mishtah|.|avim meant bending at the waist. However, the ancient rabbis minimized 
the bowing that takes place in the service, and so today it is customary to simply 
bow one’s head or slightly bend one’s body at this point in the prayer. 

KNOW THIS DAY ם ווֹ ֽ הַיכּ ָ .Deuteronomy 4:39 .וְיָדַעְ�כּ

We rise:

חַ לַאֲדוֹן הַכֹּל,  שַׁבֵּֽ ינוּ ל� עָלֵֽ
רֵאשִׁית,  יוֹצֵר בּ� דֻלָּה ל� לָתֵת גּ�
גוֹיֵי הָאֲרָצוֹת,  נוּ כּ� שֶׁלּאֹ עָשָֽׂ

חוֹת הָאֲדָמָה,  מִשְׁפּ� נוּ כּ� לֹא שָׂמָֽ ו�
נוּ כָּהֶם,  שֶׁלּאֹ שָׂם חֶלְקֵֽ

כׇל־הֲמוֹנָם.  נוּ כּ� גֹרָלֵֽ ו�
עִים וּמִשְׁתַּחֲוִים וּמוֹדִים,  חְנוּ כּוֹר� b וַאֲנַֽ

לָכִים, הַקָּדוֹשׁ בָּרוּךְ הוּא. לֶךְ מַלְכֵי הַמּ� לִפְנֵי מֶֽ
רֶץ,  יֹסֵד אָֽ יִם ו� שֶׁהוּא נוֹטֶה שָׁמַֽ

עַל,  יִם מִמַּֽ קָרוֹ בַּשָּׁמַֽ וּמוֹשַׁב י�
רוֹמִים,  גׇבְהֵי מ� וּשְׁכִינַת עֻזּוֹ בּ�

ינוּ אֵין עוֹד.  הוּא אֱלֹהֵֽ
פֶס זוּלָתוֹ,  נוּ אֶֽ אֱמֶת מַלְכֵּֽ

תוֹרָתוֹ:   כַּכָּתוּב בּ�
ךָ,  בָבֶֽ יָדַעְתָּֽ הַיּוֹם וַהֲשֵׁבֹתָֽ אֶל ל� ו�

עַל,  יִם מִמַּֽ כִּי יהוה הוּא הָאֱלֹהִים בַּשָּׁמַֽ
חַת, אֵין עוֹד. רֶץ מִתָּֽ עַל הָאָֽ ו�

Aleinu
We rise:

It is for us to praise the ruler of all, 
to acclaim the Creator, 
who has not made us merely a nation, 
nor formed us as all earthly families, 
nor given us an ordinary destiny. 
a And so we bow, acknowledging the supreme sovereign, 
the Holy One, who is praised—
who spreads out the heavens and establishes the earth, 
whose glory abides in the highest heavens,  
and whose powerful presence resides in the highest heights. 
This is our God, none else; ours is the true sovereign, 
there is no other. 
As it is written in the Torah: 

“Know this day and take it to heart,
that Adonai is God in heaven above and on earth below;
there is no other.”
Aleinu l’shabei∙ah|.| la-adon hakol, 
lateit g’dulah l’yotzer b’reishit, 
shelo asanu k’goyei ha-aratzot, 
v’lo samanu k’mishp’h|.|ot ha-adamah, 
shelo sam h|.|elkeinu kahem,
v’goraleinu k’khol hamonam.
a Va∙anah|.|nu korim u-mishtah|.|avim u-modim,
lifnei melekh malkhei ha-m’lakhim, ha-kadosh barukh hu.
Shehu noteh shamayim v’yosed aretz, 
u-moshav y’karo ba-shamayim mima∙al, 
u-sh’khinat uzo b’govhei m’romim, 
hu eloheinu ein od. 
Emet malkeinu efes zulato, 
ka-katuv b’torato: 
v’yadata ha-yom vahasheivota el l’vavekha, ki Adonai hu ha-elohim 
bashamayim mima∙al, v’al ha-aretz mitah|.|at, ein od.
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Establishing in the 
world the sovereignty 
of the Almighty ן   לְַ�קכֵּ
י דכַּ ַ מַלְ�וכּ� �שׁ לָם �כְּ -Begin .עווֹ
ning in the 19th century, 
this phrase came to be  
seen as similar to Isaiah’s 
call to be a “light unto the 
nations,” and it was thus 
interpreted as a call to uni-
versal justice. In this vein, 
the phrase l’takken olam 
was understood to mean 
“to repair the world”—that 
is, to be partners with God 
in achieving a time of peace 
and righteousness. Even 
earlier, Maimonides (12th 
century) had argued that 
the single most important 
characteristic of messianic 
times would be an end to 
one people dominating 
another (Mishneh Torah, 
Hilkhot Melakhim 12:2).

ADONAI will reign for-
ever and ever ְיהוה יִמְלוֹך 
לָם וָעֶד .Exodus 15:18 .לְעווֹ

On that day ADONAI 
shall be one ם הַהוכּא ווֹ יכּ   �כַּ
 Zechariah .יִהְיֶה יהוה אֶחָד
14:9. In reciting the Sh’ma, 
we declare that God is 
one. Through our prayer, 
we hope to make God one 
with the world. As this 
prayer marks the conclu-
sion of the service, it ends 
with a vision of the future.

And so, Adonai our God, we await You, 
that soon we may behold Your strength revealed in full glory, 
sweeping away the abominations of the earth, 
obliterating idols, 
establishing in the world the sovereignty of the Almighty. 
All flesh will call out Your name—
even the wicked will turn toward You. 
Then all who live on earth will understand and know
that to You alone every knee must bend,
all allegiance be sworn. 
They will bow down and prostrate themselves before You, 
 Adonai our God, 
treasure Your glorious name, 
and accept the obligation of Your sovereignty. 
May You soon rule over them forever and ever, 
for true dominion is Yours; 
and You will rule in glory until the end of time. 

▶ As is written in Your Torah: 
“Adonai will reign forever and ever.” 
And as the prophet said: 

“Adonai shall be acknowledged sovereign of all the earth. 
On that day Adonai shall be one, and the name of God, one.”
V’ne∙emar: v’hayah Adonai l’melekh al kol ha-aretz,
bayom hahu yihyeh Adonai eh|.|ad, u-sh’mo eh|.|ad.

We are seated.

ינוּ,  ךָ יהוה אֱלֹהֵֽ קַוֶּה ל� עַל כֵּן נ�
רֶת עֻזֶּֽךָ,  תִפְאֶֽ הֵרָה בּ� לִרְאוֹת מ�

רֶץ,  הַעֲבִיר גִּלּוּלִים מִן הָאָֽ ל�
הָאֱלִילִים כָּרוֹת יִכָּרֵתוּן,  ו�

מַלְכוּת שַׁדַּי,  תַקֵּן עוֹלָם בּ� ל�
ךָ,  אוּ בִשְׁמֶֽ נֵי בָשָׂר יִקְר� כׇל־בּ� ו�

רֶץ.  הַפְנוֹת אֵלֶֽיךָ כׇּל־רִשְׁעֵי אָֽ ל�
בֵי תֵבֵל,  עוּ כׇּל־יוֹשׁ� יֵד� ירוּ ו� יַכִּֽ

רֶךְ,  ךָ תִּכְרַע כׇּל־בֶּֽ כִּי ל�
תִּשָּׁבַע כׇּל־לָשׁוֹן. 

יִפֹּֽלוּ,  עוּ ו� ינוּ יִכְר� פָנֶֽיךָ יהוה אֱלֹהֵֽ ל�
נוּ,  קָר יִתֵּֽ לִכְבוֹד שִׁמְךָ י� ו�

ךָ.  לוּ כֻלָּם אֶת־עֹל מַלְכוּתֶֽ וִיקַבּ�
עוֹלָם וָעֶד, הֵרָה ל� תִמְלֹךְ עֲלֵיהֶם מ� ו�

ךָ הִיא,  כִּי הַמַּלְכוּת שֶׁלּ�
כָבוֹד.  מֵי עַד תִּמְלֹךְ בּ� וּלְעֽוֹל�

עֹלָם וָעֶד.  ךָ: יהוה יִמְלֹךְ ל� תוֹרָתֶֽ ◀ כַּכָּתוּב בּ�
רֶץ,  לֶךְ עַל כׇּל־הָאָֽ מֶֽ הָיָה יהוה ל� נֶאֱמַר: ו� ו�
בַּיּוֹם הַהוּא יִהְיֶה יהוה אֶחָד, וּשְׁמוֹ אֶחָד.

We are seated.

In the Days to Come
In the days to come,
the Mount of Adonai’s 

house shall stand firm 
above the mountains,

and it shall tower over the 
hills.

The peoples shall gaze on 
it with joy,

and many nations shall go 
and shall say,

“Come, let us go up to the 
Mount of Adonai,

to the House of the God 
of Jacob;

that God may instruct us in 
God’s ways, and that we 
may walk in God’s paths.”

For instruction shall come 
forth from Zion,

and the word of Adonai 
from Jerusalem.

Thus God will judge 
among the many peoples,

and arbitrate for the multi-
tude of nations, however 
distant.

They shall beat their 
swords into plowshares

and their spears into prun-
ing hooks.

Nation shall not lift up 
sword against nation, 

neither shall they learn 
war anymore;

but everyone shall sit 
under their grapevine or 
fig tree

with no one to disturb 
them.

For it was Adonai of Hosts 
who has spoken.

For the people of every 
nation shall walk in the 
name of their god, but 
we shall walk in the 
name of Adonai, our 
God, forever.

—micah 4:1–5
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Kaddish: The Year
Loss steals language; you 
have nothing to say.
 A loving community 
buttresses you, feeding 
you, telling you when to 
stand and sit, thrusting 
into your slack hand the 
prayer book containing the 
chanted words that, until 
now, only other people 
knew by heart.

—nessa raPoPort

Yahrzeit: The Years
To my astonishment, my 
father returns, some-
times daily, with a power 
that is revelatory. In the 
immediacy of grief, the 
idea that he would be 
“only a thought away” or 
“always with me” seemed 
a not-believable comfort. 
Now, four years later, my 
sisters and I are amazed by 
his presence. We use his 
expressions; we laugh at 
his voice in our heads, for 
we can hear exactly what 
he would say.

—nessa raPoPort
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קַדִּישׁ יָתוֹם
Mourners and those observing Yahrzeit:

מֵהּ רַבָּא,  יִתְקַדַּשׁ שׁ� יִתְגַּדַּל ו�
רָא, כִּרְעוּתֵהּ,  מָא דִּי ב� עָל�  בּ�

חַיֵּיכוֹן וּבְיוֹמֵיכוֹן  יַמְלִיךְ מַלְכוּתֵהּ בּ� ו�
כׇל־בֵּית יִשְׂרָאֵל,  וּבְחַיֵּי ד�

בַּעֲגָלָא וּבִזְמַן קָרִיב, 
אִמְרוּ אָמֵן.  ו�

Congregation and mourners:

מַיָּא. מֵי עָל� עָלַם וּלְעָל� בָרַךְ ל� מֵהּ רַבָּא מ� הֵא שׁ� י�
 

Mourners:

יִתְנַשֵּׂא  יִתְרוֹמַם ו� יִתְפָּאַר ו� יִשְׁתַּבַּח ו� יִתְבָּרַךְ ו�
רִיךְ הוּא,  קֻדְשָׁא, בּ� מֵהּ דּ� יִתְהַלַּל שׁ� יִתְעַלֶּה ו� יִתְהַדַּר ו� ו�

]on Shabbat Shuvah we substitute: לָּא מִכׇּל־ עֵֽ לָּא ל� עֵֽ לָּא מִן כׇּל־ ]ל� עֵֽ ל�
מָא,  עָל� נֶחָמָתָא דַּאֲמִירָן בּ� חָתָא ו� שִׁירָתָא תֻּשְׁבּ� בִּרְכָתָא ו�

אִמְרוּ אָמֵן. ו�
   

חַיִּים  מַיָּֽא ו� א מִן שׁ� א רַבָּֽ לָמָֽ הֵא שׁ� י�
עַל כׇּל־יִשְׂרָאֵל,  ינוּ ו� עָלֵֽ

אִמְרוּ אָמֵן.  ו�
 עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו הוּא יַעֲשֶׂה שָׁלוֹם 

בֵי תֵבֵל[,  עַל כׇּל־יוֹשׁ� עַל כׇּל־יִשְׂרָאֵל ]ו� ינוּ ו� עָלֵֽ
אִמְרוּ אָמֵן. ו�

Some congregations recite Anim Z’mirot here; see page 208.
Some congregations conclude with Adon Olam on page 211;
others conclude with other Shabbat songs (see pages 212 and 82–85).

Mourner’s Kaddish
Mourners and those observing Yahrzeit:

May God’s great name be exalted and hallowed throughout 
the created world, as is God’s wish. May God’s sovereignty 
soon be established, in your lifetime and in your days, and in
the days of all the house of Israel. And we say: Amen.
Congregation and mourners:

May God’s great name be acknowledged forever and ever!
Mourners:

May the name of the Holy One be acknowledged and 
 celebrated, lauded and worshipped, exalted and honored, 
extolled and acclaimed—though God, who is blessed,  
b’rikh hu, is truly [on Shabbat Shuvah we add: far] beyond all  
acknowledgment and praise, or any expressions of gratitude or 
consolation ever spoken in the world. And we say: Amen.

May heaven bestow on us, and on all Israel, life and abundant 
and lasting peace. And we say: Amen.

May the one who creates peace on high bring peace to us and 
to all Israel [and to all who dwell on earth]. And we say: Amen.

Mourners and those observing Yahrzeit:
Yitgadal v’yitkadash sh’meih raba, b’alma di v’ra, kiruteih, v’yamlikh 
malkhuteih b’h|.|ayeikhon u-v’yomeikhon u-v’h|.|ayei d’khol beit yisrael, 
ba∙agala u-vizman kariv, v’imru amen.

Congregation and mourners:
Y’hei sh’meih raba m’varakh l’alam u-l’almei almaya.

Mourners:
Yitbarakh v’yishtabah|.| v’yitpa∙ar v’yitromam v’yitnasei 
v’yit∙hadar v’yitaleh v’yit∙halal sh’meih d’kudsha, b’rikh hu, 
l’eila min kol [on Shabbat Shuvah we substitute: l’eila l’eila mikol] birkhata 
v’shirata tushb’h|.|ata v’neh|.|amata da∙amiran b’alma, v’imru amen.

Y’hei sh’lama raba min sh’maya v’h|.|ayim aleinu v’al kol yisrael,  
v’imru amen.

Oseh shalom bimromav hu ya∙aseh shalom aleinu v’al kol yisrael  
[v’al kol yosh’vei teiveil], v’imru amen.

Some congregations recite Anim Z'mirot here; see page 208.
Some congregations conclude with Adon Olam on page 211;
others conclude with other Shabbat songs (see pages 212 and 82–85).
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a song of glory יר ִ  �שׁ
ד �ווֹ  Sometimes called .הַ�כָּ
by its first two words, Anim 
Z’mirot is ascribed to Judah 
the Pious of Regensburg 
(d. 1217), one of the most 
important figures of Ḥasidei 
Ashkenaz, the 13th-century 
German pietist move-
ment. The poem asserts 
that human beings cannot 
grasp God’s mysterious 
nature, but that prophetic 
metaphors and rabbinic 
allusions allow us to 
imagine God’s glory, kavod, 
and to see a “shadow” of 
the Divine. Many of these 
images were significant for 
the spiritual vocabulary of 
Ḥasidei Ashkenaz. For in-
stance, the light emanating 
from God’s head and God’s 
crown were important 
images of mystic contem-
plation. 
 The first four verses of 
the poem constitute an in-
troduction. This is followed 

by an enumeration of images in verses arranged in an alphabetic acrostic. The concluding verses of the  poem 
are a personal plea that God hear our prayers. Some recite Shir Hakavod on each Shabbat; others include it 
only on festivals. Some recite it here, others at the conclusion of Shah|.|arit, and many others at the beginning of 
the entire service.

Your glory ָך דֶֽ ְ��ווֹ  As noted above, God’s “glory” frequently has a technical meaning in medieval Jewish .�כִּ
mystical thought: it is that aspect of God which is accessible to humans. The Bible reports that at Sinai God’s 
“glory” descended on the mountain (Exodus 24:15), and similarly Moses asks to see God’s “glory” (Exodus 33:18).

Your prophets ָיך  ,The poet will use only metaphors previously offered by prophets and sages—that is .ְ�ִ�יאֶֽ
those that were adduced by divine inspiration.

in accord with Your deeds ָך ֽ�ֶ עֻלכָּ ְ וכּ לְֽ�וֹקֶף פכּ �כּ -No human being can have a direct encounter with God’s es .�כִּ
sence (God’s “face”), but we can experience God’s impact in the world (God’s “back”).

You are the singular one ךָ אֶחָד  ,The word eh|.|ad (literally “one”) references the Sh’ma. Jewish mystics .הִ�כְּ
while eloquently describing the myriad manifestations of God, insist that God is ultimately “one.”

as old and as young �ּחֲרוכ�ַ  In commenting on the first words of the Decalogue, “I am Adonai, your .זִקְָ�ה וכּ
God, who took you out of the land of Egypt,” Rashi (1040–1105, northern France), reprising the midrash, 
writes: “Do not think that because I appear to you in different guises—at Sinai as an elder and at the Sea as a 
young warrior—there are multiple deities; it is I who took you out.”

the prime of youth �ּחֲרוכ ַ  As vocalized, the Hebrew means “youthful.” However, the word also contains .וְ�שׁ
the same letters as the word for “black” (shah|.|or), as opposed to gray hair as a sign of age.

a victory helmet עָה וכּ ַ�ע יְ�שׁ ווֹ  The image is taken from the language of Isaiah: “God donned righteousness .�כּֽ
like a coat of mail, with a helmet of victory on God’s head” (59:17).

Some congregations recite this song at the conclusion of the service.

מִירוֹת שִׁיר הַכָּבוֹד: אַנְעִים ז�
שִׁירִים אֶאֱרֹֹג, כִּי אֵלֶֽיךָ נַפְשִׁי תַעֲרֹג.  מִירוֹת ו� אַנְעִים ז�

ךָ.  עַת כׇּל־רָז סוֹדֶֽ ךָ, לָדַֽ צֵל יָדֶֽ דָה בּ� נַפְשִׁי חָמ�
יךָ. ךָ, הוֹמֶה לִבִּי אֶל דּוֹדֶֽ רִי בִּכְבוֹדֶֽ מִדֵּי דַבּ�

דִידוֹת. שִׁירֵי י� שִׁמְךָ אֲכַבֵּד בּ� ךָ נִכְבָּדוֹת, ו� עַל כֵּן אֲדַבֵּר בּ�
יךָ. דַעְתִּֽ לֹא י� ךָ ו� ךָ אֲכַנּ� יךָ, אֲדַמּ� אִיתִֽ לֹא ר� ךָ ו� בוֹד� רָה כ� אֲסַפּ�

ךָ. בוֹד הוֹדֶֽ יתָ הֲדַר כּ� יךָ, דִּמִּֽ סוֹד עֲבָדֶֽ יךָ בּ� בִיאֶֽ יַד נ� בּ�
ךָ. עֻלָּתֶֽ תֹֽקֶף פּ� ךָ כִּנּֽוּ ל� ךָ וּגְבוּרָתֶֽ דֻלָּת� גּ�

יךָ. פִי מַעֲשֶֽׂ פִי יֶשְׁךָ, וַיַּשְׁוֽוּךָ ל� לֹא כ� ךָ ו� דִּמּֽוּ אוֹת�
כׇל־דִּמְיוֹנוֹת. ךָ אֶחָד בּ� רוֹב חֶזְיוֹנוֹת, הִנּ� הִמְשִׁילֽוּךָ בּ�

שַׁחֲרוּת. שֵׂיבָה ו� ךָ בּ� ךָ זִקְנָה וּבַחֲרוּת, וּשְׂעַר רֹאשׁ� וַיֶּחֱזוּ ב�
רָב,  יוֹם ק� יוֹם דִּין וּבַחֲרוּת בּ� זִקְנָה בּ�

אִישׁ מִלְחָמוֹת יָדָיו לוֹ רָב.  כּ�
רֹאשׁוֹ,  שׁוּעָה בּ� חָבַשׁ כּֽוֹבַע י�

מִינוֹ וּזְרֽוֹעַ קׇדְשׁוֹ. יעָה לּוֹ י�  הוֹשִֽׁ
         continued

Some congregations recite this song at the conclusion of the service.

A Song of Glory: Anim Z’mirot
I shall chant melodies and weave together verses, 
for my soul thirsts for You.

My soul longs to live in the shadow of Your hand,
that I might learn the secrets of Your mysterious being.

Even before speaking any words describing Your glory, 
already my heart sings of Your love.

I would, therefore, ever glorify You, 
and honor Your name with songs of love.

Though I have never seen You, I would tell of Your glory: 
I imagine You, I describe You, but I know You not.

In the words of Your prophets and mysteries revealed to the faithful,
You provided images of glorious majesty.

Your greatness and Your power 
were pictured in accord with Your deeds.

They portrayed You not as You truly are, 
but imagined You from what You had created.

In endless visions and countless metaphors they described You,
but through it all, You are the singular one.

They represented You as old and as young,
with graying hair and in the prime of youth:

as an elder on the Day of Judgment, and as a youth in time of war, 
as a soldier who was fully armed,

and with a victory helmet on Your head, 
having won battles with Your right hand and holy arm—

                        continued

Anim z’mirot v’shirim e·erog, ki eilekha nafshi ta·arog.
 Nafshi h|.|amdah b’tzel yadekha, lada·at kol raz sodekha.
Midei dabri bikhvodekha, homeh libi el dodekha.
 Al ken adabeir b’kha nikhbadot, v’shimkha akhabeid b’shirei y’didot.
Asaprah kh’vodkha v’lo re’itikha, adam’kha akhankha v’lo y’datikha.
 B’yad n’vi·ekha b’sod avadekha, dimita hadar k’vod hodekha.
G’dulat’kha u-g’vuratekha, kinu l’tokef pe’ulatekha.
 Dimu ot’kha v’lo kh’fi yeshkha, v’yashvukha l’fi ma·asekha.
Himshilukha b’rov h|.|ezyonot, hin’kha eh|.|ad b’khol dimyonot.
 Va-yeh|.|ezu v’kha ziknah u-vah|.|arut, u-sar rosh’kha b’seivah v’shah|.|arut.
Ziknah b’yom din u-vah|.|arut b’yom krav,  
k’ish milh|.|amot yadav lo rav.
 H|.|avash kova y’shu·ah b’rosho, hoshi·ah lo y’mino u-zro·a kodsho.
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drops of light טַלְלֵי 
� רווֹ  Here the poet .אווֹ
changes imagery and be-
gins talking of God’s head 
and God’s crown.

crown of glory �ֶר  לַעֲטֶֽ
 The phrase refers to .צְִ�י
a deer’s antlers (see Isaiah 
28:5). The deer raising 
its antlers is a graceful 
demonstration of strength 
and readiness. In this and in 
two verses below (tifarah, 
“the height of glory”), the 
poet articulates a mutual-
ity: God crowns Israel with 
glory and Israel crowns God 
with glory.

forehead inscribed וְחַק 
צַח  The High Priest .עַל מֵֽ
wore a gold band on his 
forehead on which the 
words “Holy unto Adonai” 
were engraved. The ancient 
rabbis imagined God in-
scribed with a correspond-
ing insignia.

with long black curls � רווֹ חווֹ ְ ים �שׁ לכִּ לְ�כַּ .This is the way the male lover is depicted in the Song of Songs (5:11) .�כַּ

The abode of righteousness דֶק ֽ -In this section the poet moves to ideas of redemption, and empha .ְ�וֵה הַצכֶּ
sizes Israel’s loyalty to God as a manifestation of God’s glory. The midrash declares that in the end of days, 
the tribe of Levi will no longer bless Israel, but rather God alone will, as it is written: “Adonai, the abode of 
righteousness, will bless you.. .” (Midrash Tanh|.|uma, Lekh L’kha 5, quoting Jeremiah 31:22).

God’s splendor ֹאֵרוו ְ  T’fillin are called by the rabbis pe’eir, “splendor.” Thus “God’s splendor is on me” can .פכּ
be read as: “I am adorned with God’s t’fillin.” According to the rabbinic imagination, God too wears t’fillin—
which, in turn, glorify Israel. The verse inscribed inside God’s t’fillin is: “Is there a single nation like you in the 
world, O Israel?” (2 Samuel 7:23). In this view, when Moses saw God’s back (but not God’s face), he saw the 
t’fillin knot on the back of God’s head—that is, God’s splendor (Babylonian Talmud, Berakhot 6a).

dressed in red ם ווֹ אָדווֹ �שׁ  The poet draws on the imagery of Isaiah: “Who is this coming from Edom? . . . It .לִלְ�וכּ
is I who speak of righteousness, surely triumphant. Why is Your clothing so red? Your garments like someone 
who treads grapes? I trod out a vintage alone . . . there was no one with Me. I trod them down in My anger . . . 
their life-force bespattered My garments, and all My clothing was stained” (63:1–3). Isaiah's imagery is a play 
on the name “Edom,” derived from the Hebrew word for “red.” In Jewish tradition, Edom became the name 
for all those empires that would oppress Israel. Thus, the Talmud refers to Rome as Edom, and refugees from 
Germany in the 1930s reported that they were sustained by preachers who referred to the downfall of Edom. 

TREADING THE WINEPRESS ֹרָה ְ�דׇרְ�וו וכּ .Meaning to stomp on the Edomites, the oppressors of the people Israel .פכּ

humble Moses לֶעָָ�ו. Moses is said to be the most humble of all human beings (Numbers 12:3).

יְלָה. יסֵי לָֽ סִֽ וֻצּוֹתָיו ר� לֵי אוֹרוֹת רֹאשׁוֹ נִמְלָא, ק� טַל�
בִי.  רֶת צ� הוּא יִהְיֶה לִי לַעֲטֶֽ יִתְפָּאֵר בִּי כִּי חָפֵץ בִּי, ו�

מוּת רֹאשׁוֹ,  תֶם טָהוֹר פָּז דּ� כֶּֽ
בוֹד שֵׁם קׇדְשׁוֹ. צַח כּ� חַק עַל מֵֽ  ו�

רָה עֲטָרָה. בִי תִפְאָרָה, אֻמָּתוֹ לוֹ עִטּ� חֵן וּלְכָבוֹד צ� ל�
חֻרוֹת,  בִימֵי ב� פוֹת רֹאשׁוֹ כּ�  מַחְל�
חוֹרוֹת. וֻצּוֹתָיו תַּלְתַּלִּים שׁ�  ק�

בִי תִפְאַרְתּוֹ, יַעֲלֶה נָּא עַל רֹאשׁ שִׂמְחָתוֹ. דֶק צ� וֵה הַצֶּֽ נ�
רֶת. בִי תִפְאֶֽ לוּכָה צ� רֶת, וּצְנִיף מ� יָדוֹ עֲטֶֽ הִי ב� גֻלָּתוֹ תּ� ס�

דָם.  עֵינָיו כִּבּ� רוּ ב� דָם, מֵאֲשֶׁר יָק� רֶת עִנּ� שָׂאָם עֲטֶֽ עֲמוּסִים נ�
קׇרְאִי אֵלָיו. קָרוֹב אֵלַי בּ� אֵרוֹ עָלַי וּפְאֵרִי עָלָיו, ו� פּ�

בוֹאוֹ מֵאֱדוֹם. דׇרְכוֹ בּ� אָדוֹם לִלְבוּשׁוֹ אָדוֹם, פּוּרָה ב� צַח ו�
נֶֽגֶד עֵינָיו. מוּנַת יהוה ל� פִלִּין הֶרְאָה לֶעָנָו, תּ� שֶׁר תּ� קֶֽ

הִתְפָּאֵר. הִלּוֹת בָּם ל� פָאֵר, יוֹשֵׁב תּ� עַמּוֹ עֲנָוִים י� רוֹצֶה ב�
continued

Your curls are full of drops of light, 
Your locks wet with the dew of the night.

God will have pride in me, for God delights in me,  
and will be for me a crown of glory.

The image of God’s face is pure shining gold,
the forehead inscribed with the divine holy name.

In love, in honor, to express the height of glory, 
this people fashioned God’s kingly crown.

The locks on God’s head are 
a youth’s long black curls.

May the abode of righteousness, the height of God’s glory, 
be God’s greatest delight.

God’s treasured people shall be held as a garland in God’s hand,
a royal wreath of beauty and glory,

carried on high, adorned with a crown,
honored with what is most precious in Divinity’s eyes.

God’s splendor shall be mine and mine shall be God’s; 
for God is near to me as I cry out.

God is radiant and ruddy, dressed in red, 
having come from Edom, treading the winepress.

Humble Moses viewed the knot of God’s tefillin
as he beheld God’s very image.

God delights in this humble people and will raise them up in glory;
God shall dwell amidst their praises, glorified through them.

                     continued

Tal’lei orot rosho nimla, k’vutzotav r’sisei lailah.
 Yitpa·eir bi ki h|.|afetz bi, v’hu yihyeh li la-ateret tz’vi.
Ketem tahor paz d’mut rosho, v’h|.|ak al metzah|.| k’vod shem kodsho.
 L’h|.|en u-l’khavod tz’vi tifarah, umato lo itrah atarah.
Mah|.|l’fot rosho k’vimei v’h|.|urot, k’vutzotav taltalim sheh|.|orot.
 N’vei ha-tzedek tz’vi tifarto, ya·aleh na al rosh simh|.|ato.
S’gulato t’hi v’yado ateret, u-tz’nif m’lukhah tz’vi tiferet.
 Amusim n’sa·am ateret indam, mei-asher yakru v’einav kibdam.
Pe’eiro alai u-fe’eiri alav, v’karov eilai b’kori eilav.
 Tzah|.| v’adom lilvusho adom, purah v’dorkho b’vo·o mei-edom.
Kesher t’filin herah le-anav, t’munat Adonai l’neged einav.
 Rotzeh v’amo anavim y’fa·eir, yoshev t’hilot bam l’hitpa·eir.
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You uttered truth 
from the first ָרְך�ָ  רוֹא�שׁ דכְּ
 The poet is quoting .אֱמֶ�
Psalm 119:160, sometimes 
translated as: “The essence 
of Your teaching is  truth.” 
(See above, page 117, at the 
psalm for Shavuot.) The 
poet may mean that God’s 
promise to redeem Israel 
holds true in every genera-
tion. Also, the last letters 
of the first three words 
of Genesis (רָא ית �כָּ ִ רֵא�שׁ  �כְּ
 are alef, mem, and (אֱלוֹהִים
tav, which spell the word  
”.truth“ ,(emet) אֱמֶ�
 Since this verse repeats 
the letter reish and seems 
to introduce a thought not 
otherwise developed in 
the poem, there are some 
scholars who think that it is 
a later interpolation.

a savory offering ן ווֹ �כּ  �כִּ
 Psalm 141:2: “Take .קְטֽוֹרֶ�
my prayer as an incense 
offering . . .”

Nod agreement ׁעֲַ�ע לִי רוֹא�ש�ַ�ְ. A reference to an anthro-
pomorphic story from the Babylonian Talmud, in which 
God responds to a sage’s blessing with a nod of God’s head 
(Berakhot 7a). The same word, rosh, is used to indicate 
the “choice perfume” that was used for anointing in the 
sanctuary.

my soul thirsts � י ַ�עֲרווֹ ִ -The poet draws on the lan .ַ�פְ�שׁ
guage of Psalm 42:2, concluding the poem with the same 
image of yearning with which it began.

Yours, Adonai, is the greatness ה דֻלכָּ  .לְךָ יהוה הַ�כְּ
1 Chronicles 29:11. This verse inspired the mystics who 
developed the system of the s’firot, aspects of God that hu-
man beings perceive. Many of the names of the s’firot are 
drawn from this verse, including G’vurah (triumph), Tiferet 
(glory), Netzah|.| (eternity), and Hod (splendor). Similarly, 
to evoke the variety of the aspects of God, this verse is 
chanted when the Torah scroll is removed from the ark 
and carried in a procession around the sanctuary.

Who can tell ל  .Psalm 106:2 .מִי יְמַלכֵּ

As you called the world into being, You uttered truth from the first;
in each generation You seek the people who seek You.

Place my many songs before You 
and let my prayers reach You.

May my songs be a crown on Your head,
and accept my prayers as a savory offering. 

May the song of one without merit 
be to You like those sung over the sacrifices You received.

Take account of my praise, Sustainer, 
Creator, Life-giver, Supremely Righteous One. 

Nod agreement to my blessings; 
receive them as choice perfume upon Your head.

May my words please You, 
for my soul thirsts for You.

Yours, Adonai, is the greatness, the strength and the glory, 
the triumph and the splendor—for everything in heaven and  
on earth is Yours.
Yours, Adonai, is the sovereignty and the majesty above all.
▶ Who can tell of Adonai’s power?
Who can proclaim all of God’s praises?

Rosh d’varkha emet korei mei-rosh, 
dor vador am doresh’kha d’rosh.
 Sheet hamon shirai na alekha, v’rinati tikrav eilekha.
T’hilati t’hi l’rosh’kha ateret, u-t’filati tikon k’toret.
 Tikar shirat rash b’einekha, ka-shir yushar al korbanekha.
Birkhati ta·aleh l’rosh mashbir, m’h|.|oleil u-molid tzadik kabir.
 U-v’virkhati t’na·ana li rosh, v’otah kah|.| l’kha 
 ki-v’samim rosh.
Ye·erav na sih|.|i alekha, ki nafshi ta·arog eilekha.

Read quietly: L’kha Adonai ha-g’dulah v’ha-g’vurah v’ha-tiferet  
v’ha-netzah|.| v’ha-hod, ki khol ba-shamayim uva·aretz,  
l’kha Adonai ha-mamlakhah v’ha-mitnasei l’khol l’rosh.

▶ All together: Mi y’maleil g’vurot Adonai, yashmi·a kol t’hilato.

Some congregations recite Mourner’s Kaddish here; see page 207.

ךָ אֱמֶת קוֹרֵא מֵרֹאשׁ,  בָר� רֹאשׁ דּ�
רוֹשׁ.  דּוֹר וָדוֹר עַם דּוֹרֶשְׁךָ דּ�

רִנָּתִי תִּקְרַב אֵלֶֽיךָ. שִׁית הֲמוֹן שִׁירַי נָא עָלֶֽיךָ, ו�
טֹֽרֶת. רֶת, וּתְפִלָּתִי תִּכּוֹן ק� ךָ עֲטֶֽ רֹאשׁ� הִי ל� הִלָּתִי תּ� תּ�

עֵינֶֽיךָ, כַּשִּׁיר יוּשַׁר עַל קׇרְבָּנֶֽיךָ. תִּיקַר שִׁירַת רָשׁ בּ�
חוֹלֵל וּמוֹלִיד צַדִּיק כַּבִּיר. רֹאשׁ מַשְׁבִּיר, מ� בִּרְכָתִי תַעֲלֶה ל�
ךָ כִּבְשָׂמִים רֹאשׁ. אוֹתָהּ קַח ל� נַעֲנַע לִי רֹאשׁ, ו� וּבְבִרְכָתִי ת�

יֶעֱרַב נָא שִׂיחִי עָלֶֽיךָ, כִּי נַפְשִׁי תַעֲרֹג אֵלֶֽיךָ. 

הַהוֹד,  הַנֵּֽצַח ו� רֶת ו� הַתִּפְאֶֽ בוּרָה ו� הַגּ� דֻלָּה ו� ךָ יהוה הַגּ� ל�
ךָ יהוה הַמַּמְלָכָה,  רֶץ, ל� יִם וּבָאָֽ כִּי כֹל בַּשָּׁמַֽ

רֹאשׁ.  כֹל ל� הַמִּתְנַשֵּׂא ל� ו�
הִלָּתוֹ. יעַ כׇּל־תּ� בוּרוֹת יהוה, יַשְׁמִֽ מַלֵּל גּ� ◀ מִי י�

 Some congregations recite Mourner’s Kaddish here; see page 207.
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The service concludes with a song. Two choices are given here, 
but other songs may be selected, such as those on pages 82–85.

א
adon olam
Before creation shaped the world,
    eternally God reigned alone;
but only with creation done
    could God as Sovereign be known.
When all is ended, God alone
    will reign in wondrous majesty.
God was, God is, always will be
    glorious in eternity.
God is unique and without peer,
    with none at all to be compared. 
Without beginning, endlessly,
    God’s vast dominion is not shared. 
But still—my God, my only hope,
    my one true refuge in distress, 
My shelter sure, my cup of life,
    with goodness real and limitless.  
I place my spirit in God’s care;
    my body too can feel God near. 
When I sleep, as when I wake,
    God is with me, I have no fear.

Adon olam asher malakh b’terem kol y’tzir nivra.
L’et na·asah v’h|.|eftzo kol azai melekh sh’mo nikra.
V’ah|.|arei ki-kh’lot ha-kol l’vado yimlokh nora.
V’hu hayah v’hu hoveh v’hu yihyeh b’tifarah. 
V’hu eh|.|ad v’ein sheni l’hamshil lo l’hah|.|birah. 
B’li reishit b’li takhlit v’lo ha-oz v’ha-misrah.
V’hu eli v’h|.|ai go·ali v’tzur h|.|evli b’et tzarah. 
V’hu nisi u-manos li m’nat kosi b’yom ekra.
B’yado afkid ruh|.|i b’eit ishan v’a·irah
V’im ruh|.|i g’viyati Adonai li v’lo ira.

The service concludes with a song. Two choices are given here, 
but other songs may be selected, such as those on pages 82–85.

א
צִיר נִבְרָא. רֶם כׇּל־י� טֶֽ בּ� אֲדוֹן עוֹלָם אֲשֶׁר מָלַךְ, 
מוֹ נִקְרָא. לֶךְ שׁ� אֲזַי מֶֽ חֶפְצוֹ כֹּל,  עֵת נַעֲשָׂה ב� ל�

בַדּוֹ יִמְלֹךְ נוֹרָא. ל� אַחֲרֵי כִּכְלוֹת הַכֹּל,  ו�
תִפְאָרָה. הוּא יִהְיֶה בּ� ו� הוּא הֹוֶה,  הוּא הָיָה ו� ו�

ירָה. הַחְבִּֽ הַמְשִׁיל לוֹ ל� ל� אֵין שֵׁנִי,  הוּא אֶחָד ו� ו�
הַמִּשְׂרָה. לוֹ הָעֹז ו� ו� לִי תַכְלִית,  לִי רֵאשִׁית בּ� בּ�

עֵת צָרָה. צוּר חֶבְלִי בּ� ו� חַי גֹּאֲלִי,  הוּא אֵלִי ו� ו�
יוֹם אֶקְרָא. נָת כּוֹסִי בּ� מ� הוּא נִסִּי וּמָנוֹס לִי,  ו�

ירָה. אָעִֽ עֵת אִישַׁן ו� בּ� יָדוֹ אַפְקִיד רוּחִי,  בּ�
לֹא אִירָא. יהוה לִי ו� וִיָּתִי,  עִם רוּחִי גּ� ו�

Adon Olam לָם ן עווֹ  It .אֲדווֹ
is unclear who authored 
this thousand-year-old 
poem, but it appears in the 
beginning of the morning 
service, at the conclusion 
of the Musaf (additional) 
service, and also at the end 
of evening services, in both 
the Ashkenazic and Seph-
ardic liturgies. (The latter 
version, however, contains 
several more verses than 
are found in the former.) 
The poem is composed of 
two parts. The first half 
of the poem is a series of 
philosophic or credal state-
ments about God. But as it 
moves toward its conclu-
sion, the poem changes 
in mood and becomes a 
personal statement of faith 
and even of intimacy with 
God. This idea is expressed 
in the penultimate line 
with the words b’yado afkid 
ruh|.|i, “I place my spirit in 
God’s care.” 
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