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Musaf for Festivals: The Temple Service
Our Ancestors:
An Interpretive
Rendering
Help me, O God, to pray.
Our ancestors worshipped
You. Abraham and Sarah,
Rebecca and Isaac, Jacob,
Rachel, and Leah stood in
awe before You. We too
reach for You, infinite,
mysterious, transcendent
God, source of life whose
truth our ancestors first
uncovered. We, their
distant descendants, draw
strength from them and
from Your redeeming love.
Be our help and our shield,
as You were theirs. We
praise You, God, Shield
of Abraham, Guardian of
Sarah.
—All the interpretive renderings
of Musaf are by
André Ungar,
and are adapted for this siddur

 העבודה במקדש:תפילת מוסף ליום טוב

An alternative Musaf Amidah, centered on poetic offerings
rather than the Temple service, can be found on page 355.

An alternative Musaf Amidah, centered on poetic offerings
rather than the Temple service, can be found on page 355.

A transliteration of the opening b’rakhot of the Amidah
may be found on page 466.

A transliteration of the opening b’rakhot of the Amidah
may be found on page 466.

On the first day of Pesah|.|, the prayer for dew is recited (page 374).
On Sh’mini Atzeret, the prayer for rain is recited (page 374).
Many congregations recite these prayers following the recitation
of the silent Amidah.

On the first day of Pesah|.|, the prayer for dew is recited (page 374).
On Sh’mini Atzeret, the prayer for rain is recited (page 374).
Many congregations recite these prayers following the recitation
of the silent Amidah.

The sign a indicates the places to bow. The Amidah concludes on page 354.

The sign b indicates the places to bow. The Amidah concludes on page 354.

[Leader: As I proclaim God’s name, Adonai, exalt our God.]
ADONAI, open my lips that my mouth may speak Your praise.

First B’rakhah: Our Ancestors
With Patriarchs:

With Patriarchs and Matriarchs:

a Barukh atah Adonai,

a Barukh atah Adonai,

our God and God of our
ancestors,
God of Abraham, God of
Isaac, and God of Jacob,
great, mighty, awe-inspiring,
transcendent God,
who acts with kindness
and love, and creates all,
who remembers the loving
deeds of our ancestors,
and who will lovingly bring a
redeemer to their children’s
children for the sake of
divine honor.
You are the sovereign
who helps and saves
and shields.
a Barukh atah Adonai,
Shield of Abraham.

our God and God of our
ancestors,
God of Abraham, God of
Isaac, and God of Jacob,
God of Sarah, God of
Rebecca, God of Rachel,
and God of Leah,
great, mighty, awe-inspiring,
transcendent God,
who acts with kindness
and love, and creates all,
who remembers the loving
deeds of our ancestors,
and who will lovingly bring a
redeemer to their children’s
children for the sake of
divine honor.
You are the sovereign
who helps and guards,
saves and shields.
a Barukh atah Adonai,
Shield of Abraham and
Guardian of Sarah.

]Leader: .אֹלהינוּ
ֽ ֵ ֵ ָהבוּ ֹֽג ֶדל ל,[כּי ֵשׁם יהוה ֶא ְק ָרא
ִ
.וּפי יַ גִּ יד תּ ִהלָּ ֶ ֽתָך
ִ ,ֲאדֹנָ י שׂ ָפ ַתי ִתּ ְפ ָתּח
With Patriarchs and Matriarchs:

With Patriarchs:

AMIDAH. The festival is
celebrated by the addition
of an extra Amidah, called
musaf, literally meaning
“addition.” As with every
Amidah, it consists of three
introductory and three
closing b’rakhot, but it is
distinguished by its middle
blessing, which centers on
the concerns of the day.
One opinion found in the
Talmud of the Land of
Israel (Berakhot 4:6) directs
that Musaf include new
prayers—that is, thoughts
and ideas not expressed
in Shah|.|arit. Rabbi Yose
(late 3rd century, Babylonia) then indicates that
mentioning the special sacrifices of the day fulfills this
injunction; the text of the
received Musaf (beginning
on this page) follows that
opinion. Many, though,
may wish to expand the
expression of something
“new” and so we have
included a version of Musaf
that expresses the themes
of the festival in piyyut (see
pages 355–373 below).

,& ָבּרוְּך ַא ָתּה יהוה
,& ָבּרוְּך ַא ָתּה יהוה
בוֹתינוּ
ֽ ֵ אֹלהי ֲא
ֵ ֵֹלהינוּ ו
ֽ ֵ ֱא
,בוֹתינוּ
ֽ ֵ אֹלהי ֲא
ֵ ֵֹלהינוּ ו
ֽ ֵ ֱא
,ֹלהי ַא ְב ָר ָהם
ֵ  ֱא,]מּוֹתינוּ
ֽ ֵ [ו ִא
ֹלהי
ֵ  ֱא,ֹלהי ַא ְב ָר ָהם
ֵ ֱא
,אֹלהי יַ ֲעקֹב
ֵ ֵ ו,ֹלהי יִ ְצ ָחק
ֵ  ָה ֵאל ֱא,אֹלהי יַ ֲעקֹב
ֵ ֵ ו,יִ ְצ ָחק
,ֹלהי ִר ְב ָקה
ֵ  ֱא,ֹלהי ָשׂ ָרה
ֵ ֱא
,נּוֹרא
ָ ַהגָּ דוֹל ַהגִּ בּוֹר ו ַה
,אֹלהי לֵ ָאה
ֵ ֵ ו,ֹלהי ָר ֵחל
ֵ ֱא
גּוֹמל ֲח ָס ִדים
ֵ ,ֵאל ֶעלְ יוֹן
,נּוֹרא
ָ ָה ֵאל ַהגָּ דוֹל ַהגִּ בּוֹר ו ַה
, ו קוֹנֵ ה ַהכֹּל,טוֹבים
ִ
גּוֹמל ֲח ָס ִדים
ֵ ,ֵאל ֶעלְ יוֹן
,זוֹכר ַח ְס ֵדי ָאבוֹת
ֵ ו
זוֹכר
ֵ  ו, ו קוֹנֵ ה ַהכֹּל,טוֹבים
ִ
יהם
ֶ ֵגוֹאל לִ ְבנֵ י בנ
ֵ ֵוּמ ִביא
,]ַח ְס ֵדי ָאבוֹת [ו ִא ָמּהוֹת
.ל ַ ֽמ ַען שׁמוֹ בּ ַא ֲה ָבה
יהם
ֶ ֵגוֹאל לִ ְבנֵ י בנ
ֵ ֵוּמ ִביא
.וּמוֹשׁ ַיע ָוּמגֵ ן
ִֽ
ֶ ֽמלֶ ְך עוֹזֵ ר
I proclaim �י שׁ ֵ�ם.
ִכּ
.ל ַ ֽמ ַען שׁמוֹ בּ ַא ֲה ָבה
, ָבּרוְּך ַא ָתּה יהוהb As
Deuteronomy 32:3. This
the leader’s call to the
. ָמגֵ ן ַא ְב ָר ָהםiscongregation,
וּפוֹקד
ֵ ֶ ֽמלֶ ְך עוֹזֵ ר
signalling
that the Amidah is about
.וּמוֹשׁ ַיע ָוּמגֵ ן
ִֽ
recited aloud and that they should respond by acknowledg, ָבּרוְּך ַא ָתּה יהוהb toingbeGod’s
name, answering barukh hu u-varukh sh’mo, “blessed
be
God
and
be God’s name,” when the name of God is
.וּפוֹקד ָשׂ ָרה
ֵ  ָמגֵ ן ַא ְב ָר ָהםmentioned inblessed
a blessing.
Adonai, open my lips ש ָפ ַתי ִּת ְפ ָּתח
ׂ ְ אדֹנָ י.ֲ Psalm 51:17.
our ancestors . The festival may poignantly remind us of times
spent with family, and we might have those memories especially
in mind as we recite this blessing. Because the festival can be so
evocative of family and friends, Yizkor, the memorial service for
those who were close to us and influenced us but who are now
gone, is recited on the concluding day of the festival.

343   festival s · musaf service · the temple service
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God’s Saving Care:
An Interpretive
Rendering
Your strength sustains
the universe. You breathe
life even into inanimate
matter. With compassion,
You care for those who
live. Your limitless love lets
life triumph over death,
heals the sick, upholds
the exhausted, frees the
enslaved, keeps faith even
with the dead. Who is like
You, God of incomparable
power? You govern both
life and death; our souls
blossom in Your presence.
We praise You, God who
wrests life from death.

Second B’rakhah: God’s Saving Care
You are ever mighty, ADONAI—
You give life to the dead—
great is Your saving power:
On Sh’mini Atzeret, after the announcement for
seasonal rain, and on Simh|.|at Torah, we add:

You cause the wind to blow and the rain to fall,
[ On all other festivals, some add: You cause the dew to fall,]

You sustain the living through kindness and love,
and with great mercy give life to the dead,
You support the falling, heal the sick,
loosen the chains of the bound,
and keep faith with those who sleep in the dust.
Who is like You, Almighty,
and who can be compared to You?
The sovereign who brings death and life
and causes redemption to flourish.
M’khalkel h|.|ayim b’h|.|esed,
m’h|.|ayeih meitim b’rah|.|amim rabim,
somekh noflim v’rofei h|.|olim u-matir asurim,
u-m’kayem emunato lisheinei afar.
Mi khamokha ba·al g’vurot umi domeh lakh,
melekh meimit u-m’h|.|ayeh u-matzmiah|.| y’shuah.

,ַא ָּתה ּגִ ּבֹור ל עֹולָ ם ֲאדֹנָ י
,מ ַחּיֵ ה ֵמ ִתים ַא ָּתה
.הֹוׁש ַיע
ֽ ִ ַרב ל
On Sh’mini Atzeret, after the announcement for
seasonal rain, and on Simh|.|at Torah, we add:

,ּומֹוריד ַהּגָ ֶֽׁשם
ִ ּוח
ַ ַמ ִּׁשיב ָה ֽר
]On all other festivals, some add: ,[מֹוריד ַה ָּטל
ִ

,מ ַכלְ ֵּכל ַחּיִ ים ּב ֶ ֽח ֶסד
,מ ַחּיֵ ה ֵמ ִתים ּב ַר ֲח ִמים ַר ִּבים
,סּורים
ִ  ַּומ ִּתיר ֲא,רֹופא חֹולִ ים
ֵ  ו,נֹופלִ ים
 סֹומְך
ֵ
.יׁשנֵ י ָע ָפר
ֵ ְִּומ ַקּיֵ ם ֱאמּונָ תֹו ל
,ִמי ָכ ֽמֹוָך ַּב ַֽעל ּג בּורֹות ִּומי ּֽד ֶֹומה ּלָ ְך
.ׁשּועה
ָ יח י
ַ ֶ ֽמלֶ ְך ֵמ ִמית ְּומ ַחּיֶ ה ַּומ ְצ ִ ֽמ

great is Your saving power יע
ַ ֽ ִ ׁרב לְ הוֹ ש.ַ
Throughout the Bible and
equally throughout the
liturgy, God’s saving power
is quintessentially exemplified in the exodus from
Egypt. That slaves could be
freed from the mightiest
empire of its time was a
demonstration of the miraculous. Throughout time,
the exodus has served as a
paradigm for overcoming
oppressive human mastery.
In a metaphorical sense,
slavery is death—the death
of individual will—and
overcoming the shackles of
slavery is seen as giving life
to the dead.

.ו נֶ ֱא ָמן ַא ָּתה ל ַה ֲחיֹות ֵמ ִתים
. מ ַחּיֵ ה ַה ֵּמ ִתים,ָּברּוְך ַא ָּתה יהוה
When the Amidah is recited silently, continue on page 346 with � ַא ָתּ�ה ָקד� שׁוֹ.

You are faithful in bringing life to the dead.
Barukh atah ADONAI, who gives life to the dead.
When the Amidah is recited silently, continue on page 346 with “Holy are You.”

344   festival s · musaf service · the temple service
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The Kedushah is recited only when the Amidah is said aloud
with the congregation. It is recited while standing.

Third B’rakhah: God’s Holiness
The Kedushah

The Kedushah is recited only when the Amidah is said aloud
with the congregation. It is recited while standing.

We revere and sanctify You on earth as Your name is sanctified in heaven,
as Your prophet Isaiah described: Each cried out to the other:
“Holy, holy, holy is ADONAI Tz’va·ot, the whole world is filled with God’s glory!”
Kadosh, kadosh, kadosh Adonai Tz’va∙ot, m’lo khol ha-aretz k’vodo.

God’s glory fills the universe. One angelic chorus asks, “Where is the place
of God’s glory?” Another responds:
“Praised is ADONAI’s glory wherever God dwells.”
Barukh k’vod Adonai mimkomo.

From where God dwells, may God turn with compassion toward the people
who twice each day, evening and morning, lovingly proclaim God’s oneness,
reciting the Sh’ma:
“Hear, O Israel, ADONAI is our God, ADONAI is one.”
Sh’ma yisrael, Adonai eloheinu, Adonai eh|.|ad.

The Holy One is our God, our creator, our sovereign, our redeemer. Yet again,
God will in mercy proclaim to us before all that lives: “I, ADONAI, am your God.”
Hu eloheinu, hu avinu, hu malkeinu, hu moshi·einu,
v’hu yashmi·einu b’rah|.|amav sheinit l’einei kol h|.|ai,
lihyot lakhem leilohim. Ani Adonai eloheikhem.
The following paragraph is omitted on Shabbat H|.|ol Ha-mo•ed:

Majesty, our majesty, ADONAI, our master: how majestic is Your name throughout the world! ADONAI shall be acknowledged sovereign of all the earth. On that
day ADONAI shall be one, and the name of God, one.
As the psalmist sang:
“ADONAI will reign forever; your God, O Zion, from generation to generation.
Halleluyah!”
Yimlokh Adonai l’olam, elohayikh tziyon l’dor vador, hal’luyah.

From generation to generation we will declare Your greatness, and forever
sanctify You with words of holiness. Your praise will never leave our lips,
for You are God and Sovereign, great and holy.
L’dor vador nagid godlekha, u-l’netzah|.| n’tzah|.|im k’dushatkha nakdish, v’shivh|.|akha eloheinu
mipinu lo yamush l’olam va-ed, ki El melekh gadol v’kadosh atah.

Barukh atah ADONAI, the Holy God.
We continue on the next page with the Fourth B’rakhah, “Lovingly, You have bestowed on us.”

ישׁים
ִ ק ֶדשׁ ַה ַמּ ְק ִדּ
ַ ישָׁך כּסוֹד ִ ֽשׂ
 נַ ֲע ִר יצָך ו נַ ְק ִדּ
ֹ ֽ יח ַשׂ ְר ֵפי
: ו ָק ָרא זֶ ה ֶאל זֶ ה ו ָא ַמר,יאָך
ֽ ֶ  ַכּ ָכּתוּב ַעל יַ ד נ ִב,ִשׁ ְמָך ַבּ ֽ ֹקּ ֶדשׁ
, ָקדוֹשׁ יהוה צ ָבאוֹת, ָקדוֹשׁ,ָקדוֹשׁ
ָ מֹלא ׇכ
.ל־ה ָ ֽא ֶרץ כּבוֹדוֹ
,שׁוֹאלִ ים זֶ ה לָ זֶ ה
ֲ  מ ָשׁ ר ָתיו,כּבוֹדוֹ ָמלֵ א עוֹלָ ם
:ֹאמרוּ
ֽ ֵ  ל ֻע ָמּ ָתם ָבּרוְּך י,ַאיֵּ ה מקוֹם כּבוֹדוֹ
.ָבּרוְּך כּבוֹד יהוה ִמ מּקוֹמוֹ
 ו יָ חֹן ַעם ַה מיַ ֲח ִדים שׁמוֹ ֶ ֽע ֶרב,ִמ מּקוֹמוֹ הוּא ִי ֶֽפן בּ ַר ֲח ִמים
:אוֹמ ִרים
  ַפּ ֲע ַ ֽמיִ ם בּ ַא ֲה ָבה שׁ ַמע,וָ ֽב ֶֹקר בּ ׇכל־יוֹם ָתּ ִמיד
. יהוה ֶא ָחד,ֹלהינוּ
ֽ ֵ  יהוה ֱא,שׁ ַמע יִ ְשׂ ָר ֵאל
,יענוּ
ֽ ֵ מוֹשׁ
ִ  הוּא, הוּא ַמלְ ֵכּֽנוּ, הוּא ָא ִ ֽבינוּ,ֹלהינוּ
ֽ ֵ הוּא ֱא
,ל־חי
ָ יענוּ בּ ַר ֲח ָמיו ֵשׁנִ ית ל ֵעינֵ י ׇכּ
ֽ ֵ ו הוּא יַ ְשׁ ִמ
.אֹלהים
ִ ֵלִ ְהיוֹת לָ ֶכם ל
.ֹלה ֶיכם
ֵ ֲאנִ י יהוה ֱא
The following paragraph is omitted on Shabbat H|.|ol Ha-mo•ed:

,ַא ִּדיר ַא ִּד ֵ ֽירנּו יהוה ֲאדֹונֵ ֽנּו
.ל־ה ָ ֽא ֶרץ
ָ ָמה ַא ִּדיר ִׁש ְמָך ְּב ׇכ
,ל־ה ָ ֽא ֶרץ
ָ ו ָהיָ ה יהוה ל ֶ ֽמלֶ ְך ַעל ׇּכ
ְ ַּבּיֹום ַההּוא יִ ְהיֶ ה יהוה ֶא ָחד
.ּוׁשמֹו ֶא ָחד

:ְוּב ִד ְב ֵרי ׇק ְד שָׁך ָכּתוּב לֵ אמֹר
. ַהל לוּיָ הּ,ֹלהיִ ְך ִציּוֹן ל דֹר וָ דֹר
ֽ ַ  ֱא,יִ ְמֹלְך יהוה ל עוֹלָ ם
, וּלְ נֵ ַֽצח נ ָצ ִחים ק ֻד ָשּׁ תָך נַ ְק ִדּישׁ,ל דוֹר וָ דוֹר נַ גִּ יד גׇּ ְדלֶ ֽ ָך
,ֹלהינוּ ִמ ִ ֽפּינוּ ֹלא יָ מוּשׁ ל עוֹלָ ם וָ ֶעד
ֽ ֵ ו ִשׁ ְב ֲחָך ֱא
.ִכּי ֵאל ֶ ֽמלֶ ְך גָּ דוֹל ו ָקדוֹש ָ ֽא ָתּה
. ָה ֵאל ַה ָקּדוֹשׁ,ָבּרוְּך ַא ָתּה יהוה

THE KEDUSHAH. In reciting
the Kedushah, the angels’
song, we too become an
angelic chorus. It is as if, in
this moment, heaven and
earth have become as one.
Therefore, the tradition
recommends that we stand
with feet together while
reciting the Kedushah—in
imitation of angels (Ezekiel
1:7).
The Kedushah of Musaf
includes prophetic visions
of the angelic chorus, as
found in Isaiah 6:3 and
Ezekiel 3:12; the people
Israel’s declaration of
faith as articulated in the
Sh'ma, Deuteronomy 6:4;
and expressions of God’s
sovereignty, taken from
Numbers 15:41, Zechariah
14:9, and Psalm 146:10.
Each Cried Out to the
Other וְ ָק ָרא זֶ ה ֶאל זֶ ה. The
Hebrew kara, “cried” or
“called,” evokes one of the
Torah’s names for the three
festivals: mikra∙ei kodesh,
days that are “called holy,”
which might be translated
as “days when we are called
to holiness.” We might
think of these days as
divine messengers, summoning us to gather, calling
us to aspire to a greater
level of holiness. Reciting
the Kedushah together at
this moment of the festival
service is our response to
their call.

yet Again שׁ ֵ נִ ית. Literally,
“a second time.” The first
time was the exodus from
Egypt. The biblical story of
We continue on the next page with the Fourth B’rakhah,  ַא ָתּ�ה בְ ַח ְר ָתּ ֽ�נ�וּ.
the liberation from Egypt,
the revelation at Sinai, and
the march through the desert is a template for our own existence, as
we struggle to achieve our own freedom and our revelation. It is also
a pre-figuration of the time of redemption, a time of freedom for all,
and a time when justice and truth will reign throughout existence.
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God’s Holiness:
An Interpretive
Rendering
Sacred are You, sacred
Your mystery. Seekers
of holiness worship You
all their lives. We praise
You, God, ultimate sacred
mystery.

The Celebration
of the Festival:
An Interpretive
Rendering
Out of all humanity You
chose us, You loved us,
You found pleasure in us.
Out of all peoples, through
Your law, You uplifted us,
You consecrated us, You
drew us near to serve You,
and You shared with us
Your great and holy name.
Lovingly, Adonai Eloheinu,
You gave us [Shabbatot for
rest,] festivals for joy, feasts
and holy days for delight,
this Festival of Matzot,
season of our liberation,
this Festival of Shavuot,
season of Matan Torah,
this Festival of Sukkot,
season of our rejoicing,
this Festival of Sh’mini
Atzeret, season of our
rejoicing,

The following paragraph is said only when the entire Amidah is recited silently:

Holy are You and holy is Your name;
holy ones praise You each day.
Barukh atah ADONAI, the Holy God.

The following paragraph is said only when the entire Amidah is recited silently:

,ַא ָּתה ָקדֹוׁש ו ִׁש ְמָך ָקדֹוׁש
.דֹוׁשים ּב ׇכל־יֹום י ַהל לֽ ּוָך ֶ ּֽסלָ ה
ִ ְּוק
. ָה ֵאל ַה ָּקדֹוׁש,ָּברּוְך ַא ָּתה יהוה

Fourth B’rakhah: The Celebration of the Festival

You have chosen us among all peoples, loving us, wanting
us. You have distinguished us among all nations, making us
holy through Your commandments, drawing us close to Your
service, and calling us by Your great and holy name. Lovingly,
You have bestowed on us, Adonai our God, [Shabbat for rest,]
festivals for joy, holidays and occasions to delight in, among
them this [Shabbat and this]
On Pesah|.|:

Festival of Matzot, season of our liberation,
On Shavuot:

Festival of Shavuot, season of the giving of our Torah,
On Sukkot:

Festival of Sukkot, season of our rejoicing,
On Sh’mini Atzeret and Simh|.|at Torah:

Festival of Sh’mini Atzeret, season of our rejoicing,
[with love,] a sacred day, a symbol of the exodus from Egypt.

,ל־ה ַע ִמּים
ָ ַא ָתּה ב ַח ְר ָ ֽתּנוּ ִמ ׇכּ
,אוֹתנוּ ו ָר ִ ֽצ ָית ָבּֽנוּ
ֽ ָ ָא ַ ֽה ְב ָתּ
,ל־הלּ שׁוֹנוֹת
ַ רוֹמ ְמ ָ ֽתּנוּ ִמ ׇכּ
ַ ו
,ֺותיָך
ֽ ֶ ו ִק ַדּ ְשׁ ָ ֽתּנוּ בּ ִמ ְצ
,בוֹד ֶ ֽתָך
ָ ו ֵק ַר ְב ָ ֽתּנוּ ַמלְ ֵכּֽנוּ לַ ֲע
.את
ָ ו ִשׁ ְמָך ַהגָּ דוֹל ו ַה ָקּדוֹשׁ ָעלֵ ֽינוּ ָק ָ ֽר
ֹלהינוּ בּ ַא ֲה ָבה
ֽ ֵ וַ ִתּ ֶתּן־לָ ֽנוּ יהוה ֱא
,וּ]מוֹע ִדים ל ִשׂ ְמ ָחה
ֲ
נוּחה
ָ [שׁ ָבּתוֹת לִ ְמ
ַ
][ה ַשּׁ ָבּת ַהזֶּ ה ו ֶאת־יוֹם
ַ  ֶאת־יוֹם,ַחגִּ ים ְוּז ַמנִּ ים ל ָשׂשׂוֹן
On Pesah|.|:

,רוּתנוּ
ֽ ֵ  ז ַמן ֵח,ַחג ַה ַמּצּוֹת ַהזֶּ ה
On Shavuot:

,תּוֹר ֵ ֽתנוּ
ָ  ז ַמן ַמ ַתּן,ַחג ַה ָשּׁ ֻבעוֹת ַהזֶּ ה
On Sukkot:

, ז ַמן ִשׂ ְמ ָח ֵ ֽתנוּ,ַחג ַה ֻסּכּוֹת ַהזֶּ ה

You have chosen us
א ָּתה ְב ַח ְר ָּ ֽתנ ּו.ַ The middle
b’rakhah of the Amidah is
called k’dushat hayom, the
expression of the holiness
of the day. The content of
this b’rakhah is not prescribed in the early rabbinic
sources. The first part of
this liturgy centers on the
gift that the cycle of festivals represents. The second
part (which begins on the
next page) recalls elements
of the ancient celebration
of these festivals connected
to Temple worship that
are no longer able to be
observed. During the 1st
millennium, the prayers
concerning the holiness of
the day came to be centered on the Temple and
its offerings (see above),
as if the utterance of the
words substituted for the
missing sacrifices. The
loss of a religious center—
where the people and God
were in direct relation—is
central to the Jewish idea of
exile. Its restoration is seen
as a symbol of ultimate
redemption.

On Sh’mini Atzeret and Simh|.|at Torah:

, ז ַמן ִשׂ ְמ ָח ֵ ֽתנוּ, ַחג ָה ֲע ֶצ ֶֽרת ַהזֶּ ה,ַה שּׁ ִמינִ י

. זֵ ֶֽכר לִ ִיצ ַיאת ִמ ְצ ָ ֽריִ ם,[בּ ַא ֲה ָבה] ִמ ְק ָרא ֽק ֶֹדשׁ


a sacred gathering,
commemorating our
exodus from Egypt.
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The Celebration of the
Festival: An Interpretive
Rendering (continued)
Tragically, we were exiled
from our homeland, driven far
from our roots. No longer can
we perform our rites as
in ancient days. The hand
of history has been heavy
upon us. Yet we pray, Adonai
Eloheinu, God of our ancestors: show mercy once again
to us and to Your holy place.
Rebuild Jerusalem and
enhance her splendor.
Avinu Malkeinu, reveal to
us soon Your triumphant will.
With all humanity as witness
make Yourself manifest in our
midst. Gather our scattered
people. Forge us into a universal unity. Lead us to Zion
with joy, to Jerusalem, Your
holy city, with endless delight.
There may we fulfill our duty
to worship You, recalling the
ancient pageant of sacrifice.

My Offering
Lord, my God,
I—your little garden—
Bring you the harvest of
my soil—
My bounty
Ripe or not quite—
All the same your boon.
Accept it, my Lord, benignly
But without fire.
No fire, my God.
It cannot be true that you
delight
In the smoke of the fat
offering—
Not true!
And see how humble
The years have made me:
That for each drop of mercy
I am thankful.
Thankful.
—Malka Heifetz Tussman
(translated by Kathryn Hellerstein;
the original title of this poem is
“Out Of and Back In”)

Because of our sins we have been exiled from our land and
removed from our soil; because of the hand that was set
against Your sanctuary, we are unable to fulfill our obligations in the great and holy place that You chose to carry
Your name. May it be Your will, Adonai our God and God
of our ancestors, compassionate sovereign who restores
their descendants to their land, that, in Your great mercy,
You may once again return and shower Your compassion on
us and on Your sanctuary. May You speedily rebuild it and
renew its glory.

,ִּומ ּפנֵ י ֲח ָט ֵ ֽאינּו ּגָ ִלֽינּו ֵמ ַא ְר ֵצֽנּו וְ נִ ְת ַר ַ ֽח ְקנּו ֵמ ַעל ַא ְד ָמ ֵ ֽתנּו
ו ֵאין ֲאנַ ְֽחנּו י כֹולִ ים לַ ֲעלֹות ו לֵ ָראֹות ּולְ ִה ְׁש ַּת ֲחוֹות ל ָפנֶ ֽיָך
 ַּב ַּבֽיִ ת ַהּגָ דֹול ו ַה ָּקדֹוׁש,חֹובֹותינּו ּב ֵבית ּב ִח ָיר ֶ ֽתָך
ֵֽ
ו לַ ֲעׂשֹות
.ׁשָך
ֽ ֶ  ִמ ּפנֵ י ַהּיָ ד ֶׁשּנִ ְׁש ַּתּל ָחה ּב ִמ ְק ָּד,ֶׁשּנִ ְק ָרא ִׁש ְמָך ָעלָ יו
בֹותינּו
ֽ ֵ אֹלהי ֲא
ֵ ֵֹלהינּו ו
ֽ ֵ  יהוה ֱא,י ִהי ָרצֹון ִמּל ָפנֶ ֽיָך
, ַה ֵּמ ִׁשיב ָּבנִ ים לִ גְ בּולָ ם, ֶ ֽמלֶ ְך ַר ֲח ָמן,]ּמֹותינּו
ֽ ֵ [ו ִא
,ּות ַר ֵחם ָעלֵ ֽינּו ו ַעל ִמ ְק ָּד ׁשָך ּב ַר ֲח ֶ ֽמיָך ָה ַר ִּבים
ְ ֶׁש ָּתׁשּוב
ְ ו ִת ְבנֵ ֽהּו מ ֵה ָרה
.ּותגַ ֵּדל ּכ בֹודֹו

Avinu Malkeinu, speedily manifest the glory of Your dominion to us, reveal Yourself to us, and rule over us in the sight
of all humanity. Welcome back our dispersed from among
the nations, and gather those that are scattered to the very
ends of the earth.

,כּותָך ָעלֵ ֽינּו מ ֵה ָרה
 ְ ּגַ ּלֵ ה ּכ בֹוד ַמל,ָא ִ ֽבינּו ַמלְ ֵּכֽנּו
,ל־חי
ָ הֹופע ו ִהּנָ ֵׂשא ָעלֵ ֽינּו ל ֵעינֵ י ׇּכ
ַ ו
,זּורינּו ִמ ֵּבין ַהּגֹויִ ם
ֽ ֵ ו ָק ֵרב ּפ
.פּוצֹותינּו ַּכּנֵ ס ִמּיַ ְר ּכ ֵתי ָ ֽא ֶרץ
ֵֽ
ְּונ
,יאנּו ל ִצּיֹון ִע ירָך ּב ִרּנָ ה
ֽ ֵ וַ ֲה ִב
ָ ִו ל
,ירּוׁשלַ ֽיִ ם ֵּבית ִמ ְק ָּד ׁשָך ּב ִׂש ְמ ַחת עֹולָ ם
,יהם
ֶ נֹות
ֵ ת־ק ְר ּב
ּמֹותינּו] ל ָפנֶ ֽיָך ֶא ׇ
ֽ ֵ בֹותינּו [ו ִא
ֽ ֵ ֶׁש ָּׁשם ָעׂשּו ֲא
ָ
.ּומּוס ִפים ּכ ִהלְ ָכ ָתם
ּת ִמ ִידים ּכ ִס ְד ָרם
[ה ַּׁש ָּבת ַהּזֶ ה ו ֶא
ו ֶא
]ת־מּוסף יֹום
ַ
ַ ת־מּוסף יֹום
ַ

V’kareiv p’zureinu mi-bein ha-goyim,
u-n’futzoteinu kaneis mi-yark’tei aretz.

Bring us in joyful chorus to Zion, Your city, to Jerusalem,
home of Your sanctuary, with everlasting joy, where our
ancestors once offered to You their regular daily offerings
and their additional holy day sacrifices, as prescribed. The
additional sacrifices [of Shabbat and] of the
The Sephardic rite proceeds to page 351.
In Ashkenazic practice:
On Pesah|.|:

Festival of Matzot
On Shavuot:

Festival of Shavuot
On Sukkot:

Festival of Sukkot
On Sh’mini Atzeret and Simh|.|at Torah:

Festival of Sh’mini Atzeret

were offered there in love, as You commanded, as it is written in Your Torah by Moses, Your servant, by Your instruction.
On Pesah|.| and Shavuot, continue on the next page.
On Sukkot, continue on page 349.
On Sh’mini Atzeret and Simh|.|at Torah, continue on page 350.

The Sephardic rite proceeds to page 351.
In Ashkenazic practice:
On Pesah|.|:

ַחג ַה ַמּצּוֹת ַהזֶּ ה
On Shavuot:

ַחג ַה ָשּׁ ֻבעוֹת ַהזֶּ ה
On Sukkot:

ַחג ַה ֻסּכּוֹת ַהזֶּ ה

On Sh’mini Atzeret and Simh|.|at Torah:

 ַחג ָה ֲע ֶצ ֶֽרת ַהזֶּ ה,ַה שּׁ ִמינִ י

, ּכ ִמ ְצוַ ת רצֹונֶ ָֽך,ָעׂשּו ו ִה ְק ִ ֽריבּו ל ָפנֶ ֽיָך ּב ַא ֲה ָבה
.בֹודָך ָּכ ָאמּור
ֽ ֶ  ִמ ִּפי כ, ַעל י ֵדי מ ֶֹׁשה ַע ְב ֶ ּֽדָך,תֹור ֶ ֽתָך
ָ ַּכ ָּכתּוב ּב
On Pesah|.| and Shavuot, continue on the next page.
On Sukkot, continue on page 349.
On Sh’mini Atzeret and Simh|.|at Torah, continue on page 350.
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BECAUSE OF OUR SINS ּו ִמ ּ ְפנֵ י
ח ָט ֵ ֽאינ ּו.ֲ The Babylonian
Talmud states that a key
reason for the fall of the
Second Temple in Jerusalem was “needless hatred”
(Yoma 9b). In voicing that
explanation, the ancient
rabbis were not excusing or
forgiving what Rome had
done. Rather, they were
arguing that defeat and
loss offer an opportunity
for self-examination: What
ethical failings leave a community vulnerable? And
what might we do, from
our side, to strengthen the
fabric of our society? In a
similar vein, later H|.|asidic
masters taught that when
one meets evil, one should
ask how what one sees
in the “other” reflects
something within oneself.
Critically, they asserted that
each of us has the capacity
to be a Pharaoh, an oppressor, and that through
introspection we might
learn about the unconscious forces that lead us to
behave badly. So here, the
liturgy does not demand of
us belief that exile or other
suffering is inflicted by an
anthropomorphic God as
punishment for bad behavior. Rather, it challenges
us to focus our attention
and energy on that which
is within our control:
ourselves. Thus, the recollection of exile becomes a
moment not of expressing
anger against oppressors,
but of reflecting on what
traits we need to adopt to
be a “holy people.”
WHO RESTORES THEIR DESCENDANTS TO THEIR LAND
ה ֵּמשׁ ִ יב ָּבנִ ים לִ גְ בו ָּלם.ַ Based
on Jeremiah 31:16.
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On Pesaḥ

The Jewish philosopher
Eliezer Schweid contrasts
Pharaoh and Moses. He argues that Pharaoh stands for
the human desire for complete mastery. Pharaoh dares
to think of himself as a god.
He is enslaved to the idea of
absolute mastery—mastery
over his own fate, and mastery over the fate of others.
Moses is characterized by
humility; he tells God that he
is unprepared for the task,
that he is an inappropriate
leader, but in the end, he
accepts the divine command.
Moses understands that to
recognize one’s limitations is
to be free; to be fully human
is to give up total control and
to live with faith.

On Shavuot

We celebrate Shavuot as the
Festival of the Giving of the
Torah, but nowhere does the
Bible offer that as the reason
for this pilgrimage festival.
Instead, the Torah focuses on
Shavuot as a harvest festival.
Deuteronomy, for instance,
prescribes a liturgy for bringing the first fruits to the
Temple. Yet, the agricultural
context may be a wonderful metaphor for Torah.
Torah emerges from the
seeds planted in a long-ago
ancestral history, from the
period of drought which is
the experience of slavery and
from the growth in freedom,
the nourishment offered by
God in the desert. The Torah
is the fruit of that planting
and the harvest of those
experiences. The Torah itself
is the dedicated first fruit,
but the harvest goes on.
We continuously labor to
increase its yield. Our lives
are sustained by that harvest.

Some recite the specific Festival sacrifices listed below;
others continue on page 351.

Some recite the specific Festival sacrifices listed below;
others continue on page 351.

On Shabbat

ל ַׁש ָּבת

On Shabbat:

On Shabbat: two yearling lambs without blemish, together
with two-tenths of a measure of choice flour with oil mixed
in as a meal offering and with the proper libation—a burnt
offering for every Shabbat, in addition to the daily burnt
offering and its libation.

On Shabbat:

, ׁשנֵ י כ ָב ִׂשים ּבנֵ י ָׁשנָ ה ּת ִמ ִימם,ְּוביֹום ַה ַּׁש ָּבת
.ּוׁשנֵ י ֶע ְׂשרֹונִ ים ֽסֹלֶ ת ִמנְ ָחה ּבלּולָ ה ַב ֶ ּֽׁש ֶמן ו נִ ְסּכֹו
ְ
. ַעל עֹלַ ת ַה ָּת ִמיד ו נִ ְס ָּכּה,עֹלַ ת ַׁש ַּבת ּב ַׁש ַּבּתֹו

ל ֶ ּֽפ ַסח

On Pesaḥ

On the first two days:

On the first two days:

In the first month, on the fourteenth day of the month, there
shall be a pesaḥ offering to Adonai. On the fifteenth day of
that month a festival shall be celebrated, on which matzot
shall be eaten for seven days. The first day shall be a sacred
occasion: you shall not work at your occupations. You shall
offer a burnt sacrifice to Adonai: two bulls of the herd, one
ram, and seven yearling lambs, that are without blemish.

,ח ֶדׁש
ֹ ֽ ַ ּב ַא ְר ָּב ָעה ָע ָׂשר יֹום ל,ח ֶדׁש ָה ִראׁשֹון
ֹ ֽ ַּוב
,ח ֶדׁש ַהּזֶ ה ָחג
ֹ ֽ ַ ַּוב ֲח ִמ ָּׁשה ָע ָׂשר יֹום ל.ֶ ּֽפ ַסח לַ יהוה
,ק ֶדׁש
ֹ ֽ  ַּבּיֹום ָה ִראׁשֹון ִמ ְק ָרא.ִׁש ְב ַעת יָ ִמים ַמּצֹות יֵ ָא ֵכל
 וְ ִה ְק ַר ְב ֶּתם ִא ֶּׁשה עֹלָ ה.בֹודה ֹלא ַת ֲעׂשּו
ָ ֽאכת ֲע
ֶ ֶל־מל
ְ ׇּכ
, ו ַ ֽאיִ ל ֶא ָחד, ָּפ ִרים ּבנֵ י ָב ָקר ׁשנַ ֽיִ ם,לַ יהוה
. ּת ִמ ִימם יִ ְהיּו לָ ֶכם,ו ִׁש ְב ָעה כ ָב ִׂשים ּבנֵ י ָׁשנָ ה

On all other days:

You shall offer a burnt sacrifice to Adonai: two bulls of the
herd, one ram, and seven yearling lambs, that are without
blemish.

On Shabbat. Numbers
28:9–10. Shabbat maintains
its pride of place and is
mentioned first. Similarly,
in the Torah’s other listing
of the festivals (Exodus 23
and 34; Leviticus 23), Shabbat is mentioned before
the injunction to observe
the festivals. In the same
vein, the ancient rabbis
gave priority to Shabbat.
For example, they ordained
that on Shabbat seven are
called to the Torah, but on
the festivals only five.
pesaḤ SACRIFICES. Numbers 28:16–19.
Shavuot sacrifices.
Numbers 28:26–27.

On all other days:

, ָּפ ִרים ּבנֵ י ָב ָקר ׁשנַ ֽיִ ם,ו ִה ְק ַר ְב ֶּתם ִא ֶּׁשה עֹלָ ה לַ יהוה
. ּת ִמ ִימם יִ ְהיּו לָ ֶכם, ו ִׁש ְב ָעה כ ָב ִׂשים ּבנֵ י ָׁשנָ ה,ו ַ ֽאיִ ל ֶא ָחד
On all days we conclude with the following:

On all days we conclude with the following:

Their accompanying grain-offerings and libations shall be as the
Torah ordained: three-tenths of a measure for the bull, twotenths for the ram, one-tenth for the lamb, and a measure of
wine appropriate for the libation. A goat shall be offered for
expiation, as well as the two daily customary offerings.
We continue on page 351.

On Shavuot
On the day of the offering of the first fruits, on the Feast of
Weeks, when you bring a new grain offering to Adonai, you
shall observe a sacred occasion; you shall not work at your occupations. You shall offer a burnt offering of pleasing odor to
Adonai: two bulls of the herd, one ram, seven yearling lambs.
Their accompanying grain-offerings and libations shall be as the
Torah ordained: three-tenths of a measure for the bull, twotenths for the ram, one-tenth for the lamb, and a measure of
wine appropriate for the libation. A goat shall be offered for
expiation, as well as the two daily customary offerings.

,ֹלׁשה ֶע ְׂשרֹנִ ים לַ ָּפר
ָ  ׁש:יהם ִּכ ְמ ֻד ָּבר
ֶ ִּומנְ ָח ָתם ו נִ ְס ֵּכ
, ו יַ ֽיִ ן ּכנִ ְסּכֹו, ו ִע ָּׂשרֹון לַ ֶּכ ֶֽבׂש,ּוׁשנֵ י ֶע ְׂשרֹנִ ים לָ ָ ֽאיִ ל
ְ
.ּוׁשנֵ י ת ִמ ִידים ּכ ִהלְ ָכ ָתם
ְ ,ו ָׂש ִעיר ל ַכ ֵּפר

We continue on page 351.

ל ָׁש ֻבעוֹת

 ּב ַה ְק ִר ְיב ֶכם ִמנְ ָחה ֲח ָד ָׁשה לַ יהוה,ּכּורים
ִ ְּוביֹום ַה ִּב
ֽאכת
ֶ ֶל־מל
ְ  ׇּכ, ִמ ְק ָרא ֽק ֶֹדׁש יִ ְהיֶ ה לָ ֶכם,ּב ָׁש ֻבע ֵֹת ֶיכם
,ח ַח לַ יהוה
ַ  ו ִה ְק ַר ְב ֶּתם עֹולָ ה ל ֵ ֽר.בֹודה ֹלא ַת ֲעׂשּו
ָ ֲע
ֹ ֽ יח נִ י
 ִׁש ְב ָעה כ ָב ִׂשים, ַ ֽאיִ ל ֶא ָחד,ָּפ ִרים ּבנֵ י ָב ָקר ׁשנַ ֽיִ ם
.ּבנֵ י ָׁשנָ ה
,ֹלׁשה ֶע ְׂשרֹנִ ים לַ ָּפר
ָ  ׁש:יהם ִּכ ְמ ֻד ָּבר
ֶ ִּומנְ ָח ָתם ו נִ ְס ֵּכ
, ו יַ ֽיִ ן ּכנִ ְסּכֹו, ו ִע ָּׂשרֹון לַ ֶּכ ֶֽבׂש,ּוׁשנֵ י ֶע ְׂשרֹנִ ים לָ ָ ֽאיִ ל
ְ
.ּוׁשנֵ י ת ִמ ִידים ּכ ִהלְ ָכ ָתם
ְ ,ו ָׂש ִעיר ל ַכ ֵּפר

We continue on page 351.

We continue on page 351.
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On Sukkot

A hope is a dream that has
accepted the discipline
of becoming a fact. . . . By
moving into the sukkah for
a week, Jews demythologize solid walls and
controllable security. It
is not a renunciation of
self-protection but a recognition of its limits. One
should accept vulnerability and live more deeply,
rather than build thick
walls that are intended
to protect from hurt but
end up cutting us off from
life. The sukkah does not
deny the value of a solid
home or of human effort;
fifty-one weeks a year
Jews are allowed to live in
homes and are encouraged to build up the world
and increase security and
well-being. But the sukkah
teaches that builders of
homes should be able to
give them up or move out
if necessary. Renunciation
is the secret of mastery.
“Who loves money will
never have his fill of
money” (Ecclesiastes 5:9).
People become masters
rather than slaves of their
achievements when they
develop the capacity to let
go of their accomplishments, even if only for the
moment.
The move into the sukkah is a movement from
the certainty of fixed positions toward the liberating
insecurity of freedom.

ל ֻסכּוֹת

On Sukkot
On the first two days:

On the fifteenth day of the seventh month, you shall observe a
sacred occasion: you shall not work at your occupations. Seven
days you shall observe a festival dedicated to Adonai. You
shall present a burnt offering, an offering by fire of pleasing
odor to Adonai: thirteen bulls of the herd, two rams, fourteen
yearling lambs; they shall be unblemished.
Each sacrificial offering concludes with the following:

Their accompanying grain-offerings and libations shall be as the
Torah ordained: three-tenths of a measure for the bull, twotenths for the ram, one-tenth for the lamb, and a measure
of wine appropriate for the libation. A goat shall be offered
for expiation, as well as the two daily customary offerings.
On the first day of Ḥol Ha-Mo·ed:

On the second day: twelve bulls of the herd, two rams, fourteen yearling lambs, without blemish.
Their accompanying grain-offerings...
On the third day: eleven bulls, two rams, fourteen yearling
lambs, without blemish.
Their accompanying grain-offerings...
On the second day of Ḥol Ha-Mo·ed:

On the third day: eleven bulls, two rams, fourteen yearling
lambs, without blemish. Their accompanying grain-offerings...
On the fourth day: ten bulls, two rams, fourteen yearling
lambs, without blemish.
Their accompanying grain-offerings...
On the third day of Ḥol Ha-Mo·ed:

On the fourth day: ten bulls, two rams, fourteen yearling
lambs, without blemish. Their accompanying grain-offerings...
On the fifth day: nine bulls, two rams, fourteen yearling lambs,
without blemish.
Their accompanying grain-offerings...

—Irving Greenberg

On the first two days:

 ִמ ְק ָרא ֽק ֶֹדׁש יִ ְהיֶ ה,ַּוב ֲח ִמ ָּׁשה ָע ָׂשר יֹום לַ ֽח ֶֹדׁש ַה ּׁש ִב ִיעי
 ו ַחּג ֶֹתם ַחג לַ יהוה,בֹודה ֹלא ַת ֲעׂשּו
ָ ֽאכת ֲע
ֶ ֶל־מל
ְ  ׇּכ,לָ ֶכם
,יחֹוח לַ יהוה
ֽ ִיח נ
ַ  ו ִה ְק ַר ְב ֶּתם עֹולָ ה ִא ֵּׁשה ֵ ֽר.ִׁש ְב ַעת יָ ִמים
 ּכ ָב ִׂשים ּבנֵ י, ֵאילִ ם ׁשנָ ֽיִ ם,ֹלׁשה ָע ָׂשר
ָ ָּפ ִרים ּבנֵ י ָב ָקר ׁש
. ּת ִמ ִימם יִ ְהיּו,ָׁשנָ ה ַא ְר ָּב ָעה ָע ָׂשר
Each sacrificial offering concludes with the following:

,ֹלׁשה ֶע ְׂשרֹנִ ים לַ ָּפר
ָ  ׁש:יהם ִּכ ְמ ֻד ָּבר
ֶ ִּומנְ ָח ָתם ו נִ ְס ֵּכ
, ו יַ ֽיִ ן ּכנִ ְסּכֹו, ו ִע ָּׂשרֹון לַ ֶּכ ֶֽבׂש,ּוׁשנֵ י ֶע ְׂשרֹנִ ים לָ ָ ֽאיִ ל
ְ
.ּוׁשנֵ י ת ִמ ִידים ּכ ִהלְ ָכ ָתם
ְ ,ו ָׂש ִעיר ל ַכ ֵּפר
On the first day of Ḥol Ha-Mo·ed:

, ֵאילִ ם ׁשנָ ֽיִ ם, ָּפ ִרים ּבנֵ י ָב ָקר ׁשנֵ ים ָע ָׂשר:ַּובּיֹום ַה ֵּׁשנִ י
. ּת ִמ ִימם,ּכ ָב ִׂשים ּבנֵ י ָׁשנָ ה ַא ְר ָּב ָעה ָע ָׂשר
.. . ִּומנְ ָח ָתם
, ֵאילִ ם ׁשנָ ֽיִ ם, ָּפ ִרים ַע ְׁש ֵּתי ָע ָׂשר:יׁשי
ִ ִַבּיֹום ַה ּׁשל
. ּת ִמ ִימם,ּכ ָב ִׂשים ּבנֵ י ָׁשנָ ה ַא ְר ָּב ָעה ָע ָׂשר
.. . ִּומנְ ָח ָתם
On the second day of Ḥol Ha-Mo·ed:

, ֵאילִ ם ׁשנָ ֽיִ ם, ָּפ ִרים ַע ְׁש ֵּתי ָע ָׂשר:יׁשי
ִ ִַּובּיֹום ַה ּׁשל
. ּת ִמ ִימם,ּכ ָב ִׂשים ּבנֵ י ָׁשנָ ה ַא ְר ָּב ָעה ָע ָׂשר
.. . ִּומנְ ָח ָתם
, ֵאילִ ם ׁשנָ ֽיִ ם, ָּפ ִרים ֲע ָׂש ָרה:ַּובּיֹום ָה ר ִב ִיעי
. ּת ִמ ִימם,ּכ ָב ִׂשים ּבנֵ י ָׁשנָ ה ַא ְר ָּב ָעה ָע ָׂשר
.. . ִּומנְ ָח ָתם
On the third day of Ḥol Ha-Mo·ed:

.. . ִּומנְ ָח ָתם
.. . ִּומנְ ָח ָתם

, ֵאילִ ם ׁשנָ ֽיִ ם, ָּפ ִרים ֲע ָׂש ָרה:ַּובּיֹום ָה ר ִב ִיעי
. ּת ִמ ִימם,ּכ ָב ִׂשים ּבנֵ י ָׁשנָ ה ַא ְר ָּב ָעה ָע ָׂשר

Sukkot sacrifices. Because of the confusion in
the calendar—those living
far away from the Land of
Israel could not be sure on
which day the festival had
started—what is observed
as the second day might
in fact be only the first day
of the holiday. Therefore,
on the second day we
read of the sacrifice to be
brought on the first day as
well as that which was to
be brought on the second
day. (The same issue does
not arise on Pesah|.| since on
Pesah|.| the same sacrifice is
brought on each day.)
The sacrifices for Sukkot are listed in Numbers
29:12–34. The sacrifices are
double the number of that
on Pesah|.|. On the first day
of Sukkot, thirteen bulls,
two rams, and fourteen
lambs are brought and
then each day the number
diminishes, while on each
day of Pesah|.| (including
the first) two bulls, one
ram, and seven lambs are
brought. If we think only
in terms of the sacrifices,
Sukkot is a much more significant holiday than Pesah|.|.
Biblical scholars hypothesize that Sukkot was part
of the New Year festival
in the Northern Kingdom
of Israel, while Pesah|.| was
celebrated as the New Year
festival in the Southern
Kingdom of Judah.

, ֵאילִ ם ׁשנָ ֽיִ ם, ָּפ ִרים ִּת ְׁש ָעה:יׁשי
ִ ַּובּיֹום ַה ֲח ִמ
. ּת ִמ ִימם,ּכ ָב ִׂשים ּבנֵ י ָׁשנָ ה ַא ְר ָּב ָעה ָע ָׂשר
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On Sh’mini Atzeret

On the fourth day of Ḥol Ha-Mo·ed:

This last day of the festival
On the fifth day: nine bulls, two rams, fourteen yearling
contains no symbols. We
lambs, without blemish.
move out of the sukkah, back
Their accompanying grain-offerings...
into our homes, and put
away the lulav and etrog. We
On the sixth day: eight bulls, two rams, fourteen yearling
have one day to contemplate
lambs, without blemish.
the meaning of our journey
Their accompanying grain-offerings...
of this past month, which
began on Rosh Hashanah.
Refreshed from the panoply
On Hoshana Rabbah:
of ceremony and ritual, we
On the sixth day: eight bulls, two rams, fourteen yearling
will soon enter a time that
lambs, without blemish.
will be ordinary. Now we
pause to sit and integrate
Their accompanying grain-offerings...
all that has gone before,
On the seventh day: seven bulls, two rams, fourteen yearling
reflecting on what we have
lambs, without blemish.
experienced, seeing how
it is refracted in our lives,
Their accompanying grain-offerings...
and deciding what we
want to take with us as we
move forward. On Sh’mini
On Sh’mini Atzeret and Simḥat Torah:
Atzeret, first we take a deep
On the eighth day you shall hold a solemn gathering; you
breath and enter inward,
shall not work at your occupations. You shall present a burnt
then we celebrate what we
have found.
offering, an offering by fire of pleasing odor to Adonai; one
Sh’mini Atzeret also
bull, one ram, seven yearling lambs, without blemish.
celebrates the completion of
Their accompanying grain-offerings...
a cycle of reading the Torah
and the beginning of a new
Each sacrificial offering concludes with the following:
cycle. (Outside the Land
of Israel, where two days of
Their accompanying grain-offerings and libations shall be
each festival are observed,
as the Torah ordained: three-tenths of a measure for the
this occurs on Simḥat Torah,
bull, two-tenths for the ram, one-tenth for the lamb, and a
which is the second day of
Sh’mini Atzeret.) We leave
measure of wine appropriate for the libation. A goat shall
the holiday with a sense of
be offered for expiation, as well as the two daily customary
joy and completion. And
offerings.
now we look forward to
re-entering ordinary time.
As we complete the reading of the Torah
and start it anew, we might recall that the
last letter of the Torah is a lamed and the
first letter of the Torah is a bet, spelling the
Hebrew word lev, “heart.” We can re-enter
our daily reality with a new heart—a heart
filled with the discoveries and insights of
the holiday cycle now completed.

On the fourth day of Ḥol Ha-Mo·ed:

.. . ִּומנְ ָח ָתם
.. . ִּומנְ ָח ָתם

, ֵאילִ ם ׁשנָ ֽיִ ם, ָּפ ִרים ִּת ְׁש ָעה:יׁשי
ִ ַּובּיֹום ַה ֲח ִמ
. ּת ִמ ִימם,ּכ ָב ִׂשים ּבנֵ י ָׁשנָ ה ַא ְר ָּב ָעה ָע ָׂשר

Sh’mini Atzeret and
Simh|.|at Torah. Numbers
29:35–36.

, ֵאילִ ם ׁשנָ ֽיִ ם, ָּפ ִרים ׁשמֹנָ ה:ַּובּיֹום ַה ִּׁש ִּׁשי
. ּת ִמ ִימם,ּכ ָב ִׂשים ּבנֵ י ָׁשנָ ה ַא ְר ָּב ָעה ָע ָׂשר
On Hoshana Rabbah:

.. . ִּומנְ ָח ָתם
.. . ִּומנְ ָח ָתם

, ֵאילִ ם ׁשנָ ֽיִ ם, ָּפ ִרים ׁשמֹנָ ה:ַּובּיֹום ַה ִּׁש ִּׁשי
. ּת ִמ ִימם,ּכ ָב ִׂשים ּבנֵ י ָׁשנָ ה ַא ְר ָּב ָעה ָע ָׂשר
, ֵאילִ ם ׁשנָ ֽיִ ם, ָּפ ִרים ִׁש ְב ָעה:ַּובּיֹום ַה ּׁש ִב ִיעי
. ּת ִמ ִימם,ּכ ָב ִׂשים ּבנֵ י ָׁשנָ ה ַא ְר ָּב ָעה ָע ָׂשר

תּוֹרה
ָ לִ ְשׁ ִמינִ י ֲע ֶצ ֶֽרת ו ִשׂ ְמ ַחת

ֽאכת ֲעב ָֹדה ֹלא
ֶ ֶ ׇּכל ְמל, ֲע ֶצ ֶֽרת ִּת ְהיֶ ה לָ ֶכם,ַּבּיֹום ַה ְּׁש ִמינִ י
, ַּפר ֶא ָחד,יח ַֹח לַ יהוה
ֽ ִיח נ
ַ  וְ ִה ְק ַר ְב ֶּתם עֹלָ ה ִא ֵּׁשה ֵ ֽר.ַת ֲעׂשּו
. ְּת ִמ ִימם, ּכ ָב ִׂשים ּבנֵ י ָׁשנָ ה ִׁש ְב ָעה,ַ ֽאיִ ל ֶא ָחד
.. . ִּומנְ ָח ָתם
Each sacrificial offering concludes with the following:

,ֹלׁשה ֶע ְׂשרֹנִ ים לַ ָּפר
ָ  ׁש:יהם ִּכ ְמ ֻד ָּבר
ֶ ִּומנְ ָח ָתם ו נִ ְס ֵּכ
, ו יַ ֽיִ ן ּכנִ ְסּכֹו, ו ִע ָּׂשרֹון לַ ֶּכ ֶֽבׂש,ּוׁשנֵ י ֶע ְׂשרֹנִ ים לָ ָ ֽאיִ ל
ְ
.ּוׁשנֵ י ת ִמ ִידים ּכ ִהלְ ָכ ָתם
ְ ,ו ָׂש ִעיר ל ַכ ֵּפר
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The Celebration of the
Festival: An Interpretive Rendering
(continued)
Shower upon us, Adonai
Eloheinu, the gift of Your
festivals for life and peace,
for happiness and joy, as
You have promised to bless
us. Sanctify us through
Your law, give us a share of
Your truth, fulfill us with
Your goodness, cheer us
with Your help. Make our
hearts worthy to serve You
truly. May Your holy festivals be our glad and glorious treasure. Let we who
worship You find joy today.
We praise You, God, whose
holiness illumines Israel
and the sacred seasons.

On Shabbat we add:
Those who observe Shabbat and call it a delight shall rejoice in Your
sovereignty. The people who sanctify the seventh day shall all be
fulfilled and shall delight in Your abundant goodness. You have loved
the seventh day and sanctified it, calling it the most beloved of days, a
reminder of the act of creation.

Our God and God of our ancestors, compassionate Sovereign,
care for us. You are good, bestowing goodness, seek us out.
Return to us with Your great kindness for the sake of our
ancestors who did Your will. Rebuild Your Temple as of old,
reestablish Your sanctuary upon its foundations—may we
see it rebuilt—make us joyful in its restoration. Restore the
kohanim to their service, the Levites to their songs and chants,
and the people Israel to their homes. And there shall we go
up, appearing before You, paying homage on pilgrimage
three times a year, as it is written in Your Torah: “Three
times a year shall the entire community appear before
Adonai your God in the place that God will choose, on
the festivals of Pesah|.|, Shavuot, and Sukkot. Do not appear
before Adonai empty-handed; each person shall bring a
gift they can afford, in accord with the blessing that Adonai
your God has given you.”
Adonai our God, grant the blessing of Your festivals to us:
life and peace, joy and delight, as it pleased You to promise
to bless us. Our God and God of our ancestors, [embrace our
rest;] make us holy through Your mitzvot and let the Torah be
our portion. Fill our lives with Your goodness and gladden us
with Your deliverance. Purify our hearts to serve You truly.
Kad’sheinu b’mitzvotekha v’tein h|.|elkeinu b’toratekha, sabeinu
mi-tuvekha v’samh|.|einu bishuatekha, v’taher libeinu l’ovd’kha be-emet.

The Restoration of
Zion: An Interpretive
Rendering
May our prayers, and those
of the whole house of
Israel, be acceptable to
You as though they were
offered by the High Priest
in the holy of holies. Teach
us wholeness, that our devotion to You be filled with
passion; may our hearts be
Your sanctuary.

Adonai our God, [loving and willingly] grant that we inherit
Your holy [Shabbat and] festivals, that the people Israel, who
make Your name holy, may rejoice with You. Barukh atah
ADONAI, who makes [Shabbat,] Israel and the festivals holy.

Fifth B’rakhah: The Restoration of Zion
Adonai our God, embrace Your people Israel and their prayer.
Restore worship to Your sanctuary. May the prayers of the
people Israel be lovingly accepted by You, and may our service
always be pleasing.

On Shabbat we add:

,קֹור ֵאי ֽ ֹענֶ ג
 ׁשֹומ ֵרי ַׁש ָּבת ו
 כּותָך
 ְיִ ְׂש מחּו ב ַמל
,ּטּובָך
ֽ ֶ  ֻּכּלָ ם יִ ְׂש ּבעּו ו יִ ְת ַעּנ גּו ִמ,ַעם מ ַק ּד ֵׁשי ׁש ִב ִיעי
,את
ָ  ֶח ְמ ַּדת יָ ִמים אֹותֹו ָק ָ ֽר,ו ַה ּׁש ִב ִיעי ָר ִ ֽצ ָית ּבֹו ו ִק ַּד ְׁשּתֹו
.אׁשית
ִ זֵ ֶֽכר ל ַמ ֲע ֵׂשה ב ֵר

 ֶ ֽמלֶ ְך ַר ֲח ָמן ַר ֵחם,]ּמֹותינּו
ֽ ֵ בֹותינּו [ו ִא
ֽ ֵ אֹלהי ֲא
ֵ ֵֹלהינּו ו
ֽ ֵ ֱא
ׁשּובֽה ֵאלֵ ֽינּו ַּב ֲהמֹון
ָ . טֹוב ֵּומ ִטיב ִה ָ ּֽד ֶרׁש לָ ֽנּו,ָעלֵ ֽינּו
 ּבנֵ ה ֵב יתָך. ִּבגְ לַ ל ָאבֹות [ו ִא ָּמהֹות] ֶׁש ָעׂשּו ְרצֹונֶ ָֽך,ַר ֲח ֶ ֽמיָך
 ו ַה ְר ֵ ֽאנּו ּב ִבנְ יָ נֹו, ו כֹונֵ ן ִמ ְק ָּד ׁשָך ַעל מכֹונֹו,ּכ ַב ּת ִחּלָ ה
ָ  ו ָה ֵׁשב ּכ ֲֹהנִ ים לַ ֲע,ו ַׂש ּמ ֵ ֽחנּו ּב ִתּקּונֹו
 ּולְ ִוּיִ ם ל ִׁש ָירם,בֹוד ָתם
ֶ ֵ ו ָה ֵׁשב יִ ְׂש ָר ֵאל לִ נְ ו,ּולְ ִז ְמ ָרם
 ו ָׁשם נַ ֲעלֶ ה ו נֵ ָר ֶאה.יהם
ָ  ַּכ ָּכתּוב ּב, ּב ָׁשֹלׁש ַּפ ֲע ֵמי רגָ לֵ ֽינּו,ו נִ ְׁש ַּת ֲחוֶ ה ל ָפנֶ ֽיָך
:תֹור ֶ ֽתָך
ת־ּפנֵ י יהוה
 כּורָך ֶא
 ל־ז
 ָׁשֹלׁש ּפ ָע ִמים ַּב ָּׁשנָ ה יֵ ָר ֶאה ׇכ
ֽ ֶ ֱא
, ְּוב ַחג ַה ָּׁש ֻבעֹות, ּב ַחג ַה ַּמּצֹות, ַּב ָּמקֹום ֲא ֶׁשר יִ ְב ָחר,ֹלהיָך
  ו ֹלא יֵ ָר ֶאה ֶא,ְּוב ַחג ַה ֻּסּכֹות
 ִאיׁש.ת־ּפנֵ י יהוה ֵר ָיקם
ֽ ֶ  ּכ ִב ְר ַּכת יהוה ֱא,ּכ ַמ ּתנַ ת יָ דֹו
.ֹלהיָך ֲא ֶׁשר נָ ַֽתן לָ ְך
ֲ ֹלהינוּ ֶאת ִבּ ְר ַכּת
ֽ ֵ יאנוּ יהוה ֱא
ֽ ֵ ו ַה ִשּׂ
,מוֹע ֶ ֽדיָך
, ל ִשׂ ְמ ָחה וּלְ ָשׂשׂוֹן,ל ַחיִּ ים וּלְ ָשׁלוֹם
.ַכּ ֲא ֶשׁר ָר ִ ֽצ ָית ו ָא ַ ֽמ ְר ָתּ ל ָב ר ֵכֽנוּ
],נוּח ֵ ֽתנוּ
ָ  [ר ֵצה ִב ְמ,]מּוֹתינוּ
ֽ ֵ בוֹתינוּ [ו ִא
ֽ ֵ אֹלהי ֲא
ֵ ֵֹלהינוּ ו
ֽ ֵ ֱא
ֽ ֶ ַק דּ ֵ ֽשׁנוּ בּ ִמ ְצ
,תוֹר ֶ ֽתָך
ָ  ו ֵתן ֶחלְ ֵ ֽקנוּ בּ,ֺותיָך
,ישׁוּע ֶ ֽתָך
ָ  ו ַשׂ מּ ֵ ֽחנוּ ִבּ,טּוּבָך
ֽ ֶ ַשׂ בּ ֵ ֽענוּ ִמ
,ו ַט ֵהר לִ ֵבּֽנוּ ל ׇע ְב דָּך ֶבּ ֱא ֶמת
][בּ ַא ֲה ָבה ְוּב ָרצוֹן
 ֹלהינוּ
ֽ ֵ ו ַהנְ ִחילֵ ֽנוּ יהוה ֱא
,שָׁך
ֽ ֶ וּ]מוֹע ֵדי ׇק ְד
ֲ
[שׁ ָבּת
ַ בּ ִשׂ ְמ ָחה ְוּב ָשׂשׂוֹן
.ו יִ ְשׂ מחוּ בָך יִ ְשׂ ָר ֵאל מ ַק דּ ֵשׁי שׁ ֶ ֽמָך
.[ה ַשּׁ ָבּת ו ]יִ ְשׂ ָר ֵאל ו ַה זּ ַמנִּ ים
ַ  מ ַק ֵדּשׁ,ָבּרוְּך ַא ָתּה יהוה
, ּב ַע ּמָך יִ ְׂש ָר ֵאל ִּוב ְת ִפּלָ ָתם,ֹלהינּו
ֽ ֵ  יהוה ֱא,ר ֵצה
,יתָך
ֽ ֶ בֹודה לִ ְד ִביר ֵּב
ָ ת־ה ֲע
ָ ו ָה ֵׁשב ֶא
ְ
,ּות ִפּלָ ָתם ּב ַא ֲה ָבה ת ַק ֵּבל ּב ָרצֹון
.בֹודת יִ ְׂש ָר ֵאל ַע ֶ ּֽמָך
ַ ּות ִהי ל ָרצֹון ָּת ִמיד ֲע
ְ
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REBUILD YOUR TEMPLE
ית ָך
ְ בנֵ ה ֵב.ְּ The rebuilding
of the Temple (here, literally “Your house” or “Your
home”) has been viewed
in a variety of ways. Some
understand it quite literally
as the reconstruction of the
physical Temple that once
stood in Jerusalem. Jewish
mystics understood it to
allude to the completion of
a heavenly Temple, which
was a mental rather than a
physical space—an interior
“structure” enabling the Divine to dwell within each of
us. Some contemporaries
view it as metaphor for the
transformation of society
as a whole into a “home”
compatible with the presence of God. Indeed, in rabbinic literature the Temple
is sometimes referred to
as beit ha-b’h|.|irah (literally,
“the house of choosing”),
based on the references
to the future Temple in
Deuteronomy as the place
where God “will choose
(yivh|.|ar)” for the divine
name to dwell (Deuteronomy 14:23). Today the
notion of rebuilding the
Temple might focus our attention on our own choices, inviting us to be mindful
that the choices we make
inevitably shape or build
our external and internal
realities. In this view, our
plea for the rebuilding of
the Temple becomes a
prayer that we ourselves
contribute to creating an
environment in which the
Torah’s values can be fully
embodied, an environment
hospitable to God.
Three times a year ׁשׁ ָ ל ֹש
פ ָע ִמים ַּב ׁ ּ ָשנָ ה.ְ ּ Deuteronomy
16:16–17.
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When the kohanim are about to bless the congregation during the repetition
of the Amidah, we recite this paragraph and then continue with “We thank You,” below.
May our prayers be pleasing to You, as were the burnt offerings and sacrifices in the holy
Temple in Jerusalem. We entreat You, Compassionate God, restore Your presence to
Zion, Your city, and the proper worship to Jerusalem. May our eyes behold Your
merciful return to Zion so that we may worship there as in days of old.
Barukh atah Adonai, for You alone shall we worship in awe.
During the silent Amidah, and when the kohanim do not ascend the bimah
to bless the congregation, we say:

May our eyes behold Your compassionate return to Zion.
Barukh atah Adonai, who restores Your Divine Presence to Zion.

Sixth B’rakhah: Gratitude for Life and Its Blessings
When the Amidah is recited silently, we read this paragraph.
When the Amidah is chanted aloud, the leader reads this
following paragraph as the congregation reads the next passage.

a We thank you, for You are ever our God and the God of our ancestors; You

are the bedrock of our lives, the shield that protects us in every generation.
We thank You and sing Your praises—for our lives that are in Your hands, for
our souls that are under Your care, for Your miracles that accompany us each
day, and for Your wonders and Your gifts that are with us each moment—
evening, morning, and noon. ▶ You are the one who is good, whose mercy
is never-ending; the one who is compassionate, whose love is unceasing. We
have always placed our hope in You.
This paragraph is recited by the congregation when the full Amidah is repeated by the leader,
by custom remaining seated and bowing slightly.

a We thank You for the ability to acknowledge You. You are our God and the God of
our ancestors, the God of all flesh, our creator, and the creator of all. We offer praise
and blessing to Your holy and great name, for granting us life and for sustaining us.
May You continue to grant us life and sustenance. Gather our dispersed to Your holy
courtyards, that we may fulfill Your mitzvot and serve You wholeheartedly, carrying
out Your will. May God, the source of gratitude, be praised.

For all these blessings may Your name be praised and exalted, our sovereign,
always and forever.
May all that lives thank You always, and faithfully praise Your name forever,
God of our deliverance and help.
a Barukh atah ADONAI, Your name is goodness and praise of You is fitting.
During the silent Amidah, we continue with Sim Shalom on page 354.

When the kohanim are about to bless the congregation during the
repetition of the Amidah, we recite this paragraph and then continue
with מ וֹ� ִדים, below.

 ּב ַר ֲח ֶ ֽמיָך, ָאּנָ א ַרחּום.ו ֵת ָע ֵרב ל ָפנֶ ֽיָך ֲע ִת ָיר ֵ ֽתנּו ּכעֹולָ ה ְּוכ ׇק ְר ָּבן
.ירּוׁשלָ ֽיִ ם
ָ ִבֹודה ל
ָ  ו ֵ ֽס ֶדר ָה ֲע,ָה ַר ִּבים ָה ֵׁשב ׁש ִכינָ תָך ל ִצּיֹון ִע ֶ ֽירָך
 ו ָׁשם נַ ֲע ׇב ְדָך ּביִ ְר ָאה,ׁשּובָך ל ִצּיֹון ּב ַר ֲח ִמים
 ו ֶת ֱחזֶ ֽינָ ה ֵעינֵ ֽינּו ּב
.ִּכ ֵימי עֹולָ ם ְּוכ ָׁשנִ ים ַק ְדמֹונִ ּיֹות
.אֹותָך ל ַב ּדָך ּביִ ְר ָאה נַ ֲעבֹוד
  ֶׁש,ָּברּוְך ַא ָּתה יהוה
During the silent Amidah, and when the kohanim do not ascend
the bimah to bless the congregation, we say:

.ׁשּובָך ל ִצּיֹון ּב ַר ֲח ִמים
 ו ֶת ֱחזֶ ֽינָ ה ֵעינֵ ֽינּו ּב
. ַה ַּמ ֲח ִזיר ׁש ִכינָ תֹו לְ ִצּיֹון,ָּברּוְך ַא ָּתה יהוה
When the Amidah is recited silently, we read this paragraph.
When the Amidah is chanted aloud, the leader reads this following paragraph as the congregation reads the next passage.

אֹלהי
ֵ ֵֹלהינוּ ו
ֽ ֵ  ָשׁ ַא ָתּה הוּא יהוה ֱא,מוֹדים ֲאנַ ְֽחנוּ לָ ְך
ִ b
 צוּר ַחיֵּ ֽינוּ ָמגֵ ן יִ ְשׁ ֵ ֽענוּ.מּוֹתינוּ] ל עוֹלָ ם וָ ֶעד
ֽ ֵ בוֹתינוּ [ו ִא
ֽ ֵ ֲא
 ַעל ַחיֵּ ֽינוּ,נוֹדה לּ ָך וּנְ ַס ֵפּר תּ ִהלָּ ֶ ֽתָך
ֶ .ַא ָתּה הוּא ל דוֹר וָ דוֹר
 ו ַעל נִ ֶ ֽסּיָך,מוֹתינוּ ַה פּקוּדוֹת לָ ְך
ֽ ֵ סוּרים בּיָ ֶ ֽדָך ו ַעל נִ ְשׁ
ִ ַה מּ
,ל־עת
ֵ טוֹבוֹתיָך ֶשׁ בּ ׇכ
ֶֽ
אוֹתיָך ו
ֽ ֶ  ו ַעל נִ ְפל,ֶשׁ בּ ׇכל־יוֹם ִע ָ ֽמּנוּ
, ִכּי ֹלא ָכלֽ וּ ַר ֲח ֶ ֽמיָך, ◀ ַהטּוֹב.ֶ ֽע ֶרב וָ ֽ ֹב ֶקר ו ׇצ ְׇה ָ ֽריִ ם
. ִכּי ֹלא ַ ֽתמּוּ ֲח ָס ֶ ֽדיָך ֵמעוֹלָ ם ִק ִ ֽוּינוּ לָ ְך,ו ַה מ ַר ֵחם
This paragraph is recited by the congregation when the full Amidah is
repeated by the leader, by custom remaining seated and bowing slightly.

בוֹתינוּ
ֽ ֵ אֹלהי ֲא
ֵ ֵֹלהינוּ ו
ֽ ֵ מוֹדים ֲאנַ ְֽחנוּ לָ ְך ָשׁ ַא ָתּה הוּא יהוה ֱא
ִ b
 בּ ָרכוֹת.אשׁית
ִ יוֹצר בּ ֵר
ֵ ,יוֹצ ֵ ֽרנוּ
 ,ל־בּ ָשׂר
ָ ֹלהי ׇכ
ֵ  ֱא,]מּוֹתינוּ
ֽ ֵ [ו ִא
 ֵכּן.יתנוּ ו ִקיַּ ְמ ָ ֽתּנוּ
ֽ ָ ִ ַעל ֶשׁ ֶה ֱחי,הוֹדאוֹת ל ִשׁ ְמָך ַהגָּ דוֹל ו ַה ָקּדוֹשׁ
ָ ו
 לִ ְשׁמוֹר,שָׁך
ֽ ֶ יּוֹתינוּ ל ַח ְצרוֹת ׇק ְד
ֽ ֵ  ו ֶת ֱאסוֹף גָּ ֻל,וּת ַקיּ ֵ ֽמנוּ
ְ תּ ַחיֵּ ֽנוּ
 ַעל ֶשׁ ֲאנַ ְֽחנוּ, וּלְ ׇע ְב דָּך בּלֵ ָבב ָשׁלֵ ם,ֻח ֶ ֽקּיָך ו לַ ֲעשׂוֹת רצוֹנֶ ָֽך
.הוֹדאוֹת
ָ  ָבּרוְּך ֵאל ַה.מוֹדים לָ ְך
ִ

.רֹומם ִׁש ְמָך ַמלְ ֵּכֽנּו ָּת ִמיד ל עֹולָ ם וָ ֶעד
ַ ו ַעל ֻּכּלָ ם יִ ְת ָּב ַרְך ו יִ ְת
,ת־שׁ ְמָך ֶבּ ֱא ֶמת
ִ יהל לוּ ֶא
ַ  ִו,יוֹדוָּך ֶ ֽסּלָ ה
ֽ ו כֹל ַה ַחיִּ ים
.שׁוּע ֵ ֽתנוּ ו ֶע ְז ָר ֵ ֽתנוּ ֶ ֽסלָ ה
ָ ָה ֵאל י
. ַהטּוֹב ִשׁ ְמָך וּלְ ָך נָ ֶאה ל הוֹדוֹת, ָבּרוְּך ַא ָתּה יהוהb
During the silent Amidah, continue with  ִשׂים שׁ ָ לוֹםon page 354.
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The Priestly Blessing
ב ְר ַכּ ת כּ ֲֹהנִ ים.ִּ In the Land
of Israel the kohanim bless
the congregation at every
morning service. Outside
of the Land of Israel, this
tradition of the Priestly
Blessing is restricted to
the festivals and the High
Holy Days. A common
reason given for this is
that a kohen may not bless
the congregation when
experiencing personal
sadness. Diaspora communities experienced much
difficulty in their daily lives,
but the festivals offered an
opportunity for joy.
You alone shall we
worship in awe שׁ ֶ אוֹ ְת ָך
לְ ַבדְּ ָך ְּביִ ְר ָאה נַ ֲעבוֹ ד. This was
the standard ending of the
b’rakhah in the Land of
Israel in the 1st millennium,
preserved in this version
of the b’rakhah, which is
recited whenever the kohanim ascend the bimah to
bless the congregation.
ever . . . in every generation . . .לְ עוֹ ָלם וָ ֶעד
לְ דוֹ ר וָ דוֹ ר. Eternity has an
abstract, transcendent ring,
but the notion of eternality
expressed here is not outside of time—it is formed
by what is handed from
one generation to the next.
Each day. . . each moment
ל־עת
ֵ  שׁ ֶ� ְ�בּ ׇכ. . .  שׁ ֶ� ְ�בּ ׇכל־י�וֹ ם.
God’s presence is sometimes more readily sensed
at peak moments and on
special days, like festivals.
Here, at the end of our
festival prayer, we are
reminded that not only
singular moments but also
every moment, not only
special days but also every
day, are miraculous expressions of the Divine.
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The Blessing

At the time when the
Holy One said to Aaron
and his sons, “In this way
you shall bless” (Numbers
6:23), Israel said before
the Holy One, “Master of
the Universe, You have
told the priests to bless us,
but all we require is Your
blessing, and to be blessed
from Your mouth, as it is
written, ‘Look forth from
Your holy habitation, from
heaven’ (Deuteronomy
26:15).” The Holy One
said to them, “Although
I have asked the priests
to bless you, I shall stand
with them and bless you
[as well].” This is why the
priests spread out their
hands, as if to say that
the Holy One is standing
behind them. Therefore, it
is written (Song of Songs
2:9), “gazing through the
windows”—from between
the hands of the priests;
“peering through the lattice”— from between the
priests’ fingers.
—Numbers Rabbah

Seventh B’rakhah: Prayer for Peace
The Priestly Blessing

א

When the leader recites the Priestly Blessing:

Our God and God of our ancestors, with the threefold
blessing of the Torah written by Moses Your servant,
recited by Aaron and his descendants, the kohanim,
bless us, Your holy people:
May ADONAI bless and protect you.
So may it be God’s will. Ken y’hi ratzon.
May ADONAI’s countenance shine upon you
and may ADONAI bestow kindness upon you.
So may it be God’s will. Ken y’hi ratzon.
May ADONAI’s countenance be lifted toward you
and may ADONAI grant you peace.
So may it be God’s will. Ken y’hi ratzon.
The leader continues with Sim Shalom at the top of the next page.

ב

When the kohanim recite the Priestly Blessing, the leader says the following:
Our God and God of our ancestors, with the threefold blessing
written in the Torah by the hand of Moses Your servant, recited by
Aaron and his descendants, the kohanim, bless us
Congregation: Your holy people.
am k’doshekha ka-amur.
Kohanim:
Barukh atah Adonai, our God, ruler of time and space, who has made us
holy with the sanctity of Aaron and has instructed us to bless the people
Israel with love.
The leader recites each word of the blessing softly,
which the kohanim then repeat aloud.
May Adonai bless and protect you. Amen.
May Adonai’s countenance shine upon you
and may Adonai bestow kindness upon you. Amen.
May Adonai’s countenance be lifted toward you
and may Adonai grant you peace. Amen.
Congregation:
Majestic on high, dwelling in might: You are peace and Your name is
peace. May it be Your will to grant us and the entire house of Israel
blessing and life as guardians of peace.

א

THE PRIESTLY BLESSING
ב ְר ַכּ ת כּ ֲֹהנִ ים.
ִּ Originally the
When the leader recites the Priestly Blessing:
Priestly Blessing (Numbers
6:24–26) was a part of
the Temple service, but
nothing restricts it to the
Temple site. The Mishnah
(Sotah 7:6) records that it
was recited outside of the
Temple, where its mode
of recitation differed from
when it was offered in the
Temple.
The leader of the service
The leader continues with  ִשׂים שׁ ָ לוֹםat the top of the next page.
pronounces each word of
the blessing softly, acting
as prompter, so that the
kohanim will not make
When the kohanim recite the Priestly Blessing, the leader says the following:
mistakes. The congregation
, ָּב ר ֵכֽנּו ַב ּב ָר ָכה ַה מ ֻׁשּלֶ ֶֽׁשת,]ּמֹותינּו
ֽ ֵ בֹותינּו [ו ִא
ֽ ֵ אֹלהי ֲא
ֵ ֵֹלהינּו ו
ֽ ֵ  ֱאanswers “Amen” to each
מּורה
ָ  ָה ֲא,תּובה ַעל י ֵדי מ ֶֹׁשה ַע ְב ֶ ּֽדָך
ָ ּתֹורה ַה ּכ
ָ  ַּבline of the blessing but the
leader does not, since it
 ּכ ֲֹהנִ ים, ִמ ִּפי ַא ֲהרֹן ָּובנָ יוmight distract him or her
from the words that are
Congregation:
.דֹוׁשָך ָּכ ָאמּור
ֽ ֶ  ַעם קto be pronounced. (When
the Priestly Blessing is
recited by the prayer leader
Kohanim:
not the kohanim, the
 ֲא ֶׁשר ִק ּד ָ ֽׁשנּו ִּב ְק ֻד ָּׁשתֹו,ֹלהינּו ֶ ֽמלֶ ְך ָהעֹולָ ם
ֽ ֵ  ָּברּוְך ַא ָּתה יהוה ֱאand
congregational response is
.ת־עּמֹו יִ ְׂש ָר ֵאל ּב ַא ֲה ָבה
ַ  ו ִצּוָ ֽנּו ל ָב ֵרְך ֶא,ֶׁשל ַא ֲה ֹרן
ken y’hi ratzon, “So may it
be God’s will,” instead of
Amen.)
The leader recites each word of the blessing softly,
When blessing the
which the kohanim then repeat aloud.
congregation, the kohanim
.ָא ֵמן
. י ָב ֶר ְכָך יהוה ו יִ ְׁש ְמ ֶ ֽרָךcover their faces with their
ָ
.יחּנֶ ּֽך
ֻ  יָ ֵאר יהוה ָּפנָ יו ֵאלֶ ֽיָך ִוtallitot so that they are not
.ָא ֵמן
seen. Similarly, congregants
.ָא ֵמן
. יִ ָּׂשא יהוה ָּפנָ יו ֵאלֶ ֽיָך ו יָ ֵׂשם ל ָך ָׁשלֹוםdo not look directly at the
kohanim as they chant the
Congregation:
blessing. The kohen is a
of God’s bless. ַא ָּתה ָׁשלֹום ו ִׁש ְמָך ָׁשלֹום,בּורה
ָ ְׁשֹוכן ִּבג
ֵ , ַא ִּדיר ַּב ָּמרֹוםtransmitter
ing but not its author. In a
ל־ע ּמָך ֵּבית יִ ְׂש ָר ֵאל
ַ  י ִהי ָרצֹון ֶׁש ָּת ִׂשים ָעלֵ ֽינּו ו ַעל ׇּכmark of the sacredness of
. ַחּיִ ים ְּוב ָר ָכה לְ ִמ ְׁש ֶ ֽמ ֶרת ָׁשלֹוםthe occasion, the kohanim
remove their shoes, as
Moses did at the burning
bush.
The kohanim go up to the bimah at the beginning of the concluding b’rakhot of the Amidah and
stand facing the ark till after they recite the b’rakhah “to bless the people Israel with love.” They
then turn to face the congregation and offer the Priestly Blessing. Upon conclusion of the blessing, they once again turn to face the ark until the completion of the Amidah. (Reuven Hammer,
adapted)

 ָבּ ר ֵכֽנוּ ַבּ בּ ָר ָכה,]מּוֹתינוּ
ֽ ֵ בוֹתינוּ [ו ִא
ֽ ֵ אֹלהי ֲא
ֵ ֵֹלהינוּ ו
ֽ ֵ ֱא
,תוּבה ַעל י ֵדי מ ֶֹשׁה ַע ְב ֶ ֽדָּך
ָ תּוֹרה ַה כּ
ָ ַה מ ֻשׁלֶּ ֶֽשׁת ַבּ
: ָכּ ָאמוּר,דוֹשָׁך
ֽ ֶ  ַעם ק, כּ ֲֹהנִ ים,מוּרה ִמ ִפּי ַא ֲהרֹן ָוּבנָ יו
ָ ָה ֲא
.ֵכּן י ִהי ָרצוֹן
.י ָב ֶר ְכָך יהוה ו יִ ְשׁ מ ֶ ֽרָך
ָ
.ֵכּן י ִהי ָרצוֹן
.יחנֶּ ֽךּ
ֻ יָ ֵאר יהוה ָפּנָ יו ֵאלֶ ֽיָך ִו
. ֵכּן י ִהי ָרצוֹן.יִ ָשּׂא יהוה ָפּנָ יו ֵאלֶ ֽיָך ו יָ ֵשׂם ל ָך ָשׁלוֹם
ב

YOUR HOLY PEOPLE עם ְקדוֹ שׁ ֶ ֽ ָך ָכּ ָאמ ּור.ַ The prophet Isaiah refers to the people Israel this way (43:18).
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Peace

True peace is not a
simple yielding, giving
in, or giving up, but
true peace comes after
prolonged struggle;
such a peace is lasting.
—MenaḤem Mendel
of Kotzk

Prayer for Peace:
An Interpretive
Rendering

Grant peace to the world, goodness and blessing, grace, love, and
compassion, for us and for all the people Israel. Bless us, our creator, united as one with the light of Your presence; by that light,
ADONAI our God, You have given us a guide to life, the love of
kindness, generosity, blessing, compassion, life, and peace. May
it please You to bless Your people Israel at every season and at all
times with Your gift of peace.
Barukh atah ADONAI, who blesses Your people Israel with peace.
The silent Amidah concludes with a personal prayer or one of the following:

א

O God from whom all
peace flows, grant
serenity to Your people
with love and mercy,
life and goodness for
all. Shelter us with
kindness, bless us with
tranquility at all times
and all seasons. We
praise You, God, whose
blessing is peace.

My God, keep my tongue from evil, my lips from deceit. Help me
ignore those who would slander me. Let me be humble before
all. Open my heart to Your Torah, that I may pursue Your mitzvot.
Frustrate the designs of those who plot evil against me; nullify
their schemes. Act for the sake of Your name, act for the sake of
Your triumph, act for the sake of Your holiness, act for the sake of
Your Torah. Answer my prayer for the deliverance of Your people.

A Personal Prayer

Some have the custom of taking three steps backward and bowing.

May my tongue be innocent of malice and my
lips free from lies. When
confronted by enemies
may my soul stay calm,
truly humble to all.
Open my heart with
Your teachings, that I
may be guided by You.
May all who plan evil
against me abandon
their schemes. Hear
my words and help me,
God, because You are
loving, because You
reveal Your Torah. May
You find delight in the
words of my mouth and
in the emotions of my
heart, God, my strength
and my salvation.
As You maintain harmony in the heavens,
give peace to us and
to the whole Jewish
people. Amen.

May the words of my mouth and the meditations of my heart be
acceptable to You, ADONAI, my rock and my redeemer.
May the one who creates peace on high bring peace to us and to
all Israel [and to all who dwell on earth]. And we say: Amen.

ב

Sovereign Master of joy in whose presence there is no sadness,
grant me the capacity to welcome and extend the holiness of this
festival with joy and delight. Teach me to transform troubled
times into moments of happiness, for estrangement from You
grows out of despair. Revive me with the joy of Your deliverance; may Your generous spirit support me. May it be Your will,
ADONAI my God, to open for me the gates of Torah, the gates of
wisdom and understanding, the gates of sustenance and life, the
gates of love and friendship, peace and companionship.
Some have the custom of taking three steps backward and bowing.

May the one who creates peace on high bring peace to us and to
all Israel [and to all who dwell on earth]. And we say: Amen.
Yihyu l’ratzon imrei fi v’hegyon libi l’fanekha, Adonai tzuri v’go·ali.
Oseh shalom bimromav hu ya∙aseh shalom aleinu
v’al kol yisrael [v’al kol yosh’vei teiveil], v’imru amen.
When the Amidah is to be repeated aloud, we turn back to page 343.
At other times, the service continues with Kaddish Shalem on page 203,
except on Sukkot when Hoshanot may be recited at this point; see page 383.

, ֵחן וָ ֶ ֽח ֶסד ו ַר ֲח ִמים,טוֹבה ְוּב ָר ָכה
ָ ִשׂים ָשׁלוֹם ָבּעוֹלָ ם
 ָבּ ר ֵכֽנוּ ָא ִ ֽבינוּ ֻכּלָּ ֽנוּ כּ ֶא ָחד.ָעלֵ ֽינוּ ו ַעל ׇכּל־יִ ְשׂ ָר ֵאל ַע ֶ ֽמָּך
,ֹלהינוּ
ֽ ֵ  יהוה ֱא, ִכּי באוֹר ָפּנֶ ֽיָך נָ ַ ֽת ָתּ לָּ ֽנוּ,בּאוֹר ָפּנֶ ֽיָך
וּצ ָד ָקה ְוּב ָר ָכה ו ַר ֲח ִמים
ְ ,תּוֹרת ַחיִּ ים ו ַא ֲה ַבת ֶ ֽח ֶסד
ַ
ת־ע מָּך יִ ְשׂ ָר ֵאל
ַ  ו טוֹב בּ ֵעינֶ ֽיָך ל ָב ֵרְך ֶא,ו ַחיִּ ים ו ָשׁלוֹם
.לוֹמָך
ֽ ֶ ל־שׁ ָעה ִבּ ְשׁ
ָ ל־עת ְוּב ׇכ
ֵ בּ ׇכ
.ת־עּמֹו יִ ְׂש ָר ֵאל ַּב ָּׁשלֹום
ַ  ַה מ ָב ֵרְך ֶא,ָּברּוְך ַא ָּתה יהוה
The silent Amidah concludes with a personal prayer or one of the following:

א
 ו לִ ְמ ַקל לַ י,ּוׂש ָפ ַתי ִמ ַּד ֵּבר ִמ ְר ָמה
ְ , נ צֹור ל ׁשֹונִ י ֵמ ָרע,ֹלהי
ַ ֱא
,תֹור ֶ ֽתָך
ָ  ּפ ַתח לִ ִּבי ּב. ו נַ ְפ ִׁשי ֶּכ ָע ָפר לַ ּכֹל ִּת ְהיֶ ה,נַ ְפ ִׁשי ִתּדֹם
 מ ֵה ָרה,חֹוׁש ִבים ָעלַ י ָר ָעה
 ל־ה
ַ  ו ׇכ.תיָך ִּת ְרּדֹוף נַ ְפ ִׁשי
ֽ ֶ ְּוב ִמ ְצ
 ֲע ֵׂשה, ֲע ֵׂשה ל ַ ֽמ ַען ׁש ֶ ֽמָך.ָה ֵפר ֲע ָצ ָתם ו ַקלְ ֵקל ַמ ֲח ַׁש ְב ָּתם
.ּתֹור ֶ ֽתָך
ָ  ֲע ֵׂשה ל ַ ֽמ ַען, ֲע ֵׂשה ל ַ ֽמ ַען ק ֻד ָּׁש ֶ ֽתָך,ל ַ ֽמ ַען י ִמינֶ ָֽך
.הֹוׁש ָיעה י ִמינ ָך וַ ֲענֵ ֽנִ י
ֽ ִ ,ידיָך
ֽ ֶ ל ַ ֽמ ַען יֵ ָחל צּון י ִד
.גֹואלִ י
ֲ צּורי ו
ִ  יהוה,יִ ְהיּו ל ָרצֹון ִא ְמ ֵרי ִפי ו ֶהגְ יֹון לִ ִּבי ל ָפנֶ ֽיָך
Some have the custom of taking three steps backward and bowing.

 הּוא יַ ֲע ֶׂשה ָׁשלֹום ָעלֵ ֽינּו,רֹומיו
ָ ע ֶֹׂשה ָׁשלֹום ִּב ְמ
. ו ִא ְמרּו ָא ֵמן,]ל־יֹוׁש ֵבי ֵת ֵבל

ו ַעל ּכׇ ל־יִ ְׂש ָר ֵאל [ו ַעל ׇּכ
ב
, ֲאדוֹן ַה ִשּׂ ְמ ָחה ֶשׁ ֵאין ל ָפנָ יו ַע ְצבוּת,ִרבּוֹנוֹ ֶׁשל עוֹלָ ם
זַ ֵכּֽנִ י ל ַק ֵבּל וּלְ ַה ְמ ִשׁיְך ָעלַ י ק ֻד ַשּׁת יוֹם טוֹב בּ ִשׂ ְמ ָחה
 ֶשׁ ַה ִה ְת ַר ֲחקוּת, לַ מּ ֵ ֽדנִ י לַ ֲהפוְֹך יָ גוֹן ל ִשׂ ְמ ָחה.ו ֶח ְדוָ ה
 ָה ִ ֽשׁ ָיבה לִ י שׂשׂוֹן.ִמ מָּך ָבּ ָֽאה לָ ֽנוּ ַעל י ֵדי ָה ַע ְצבוּת
 יהוה, י ִהי ָרצוֹן ִמלּ ָפנֶ ֽיָך.וּח נ ִד ָיבה ִתּ ְס מ ֵכֽנִ י
ַ  ו ֽר,יִ ְשׁ ֶ ֽעָך
 ַשׁ ֲע ֵרי, ַשׁ ֲע ֵרי ׇח ְכ ָמה,תוֹרה
ָ  ֶשׁ ִתּ ְפ ַתּח לִ י ַשׁ ֲע ֵרי,ֹלהי
ַ ֱא
. ָשׁלוֹם ו ֵרעוּת,ַא ֲה ָבה ו ַא ְחוָ ה

Grant peace שים שׁ ָ לוֹ ם
ִׂ.
Every Jewish prayer service
ends with a prayer for
peace. The midrash says
that peace is one of the
names of God (Sifrei Numbers 42).
My God אל ַֹהי.ֱ One opinion
voiced in the Babylonian
Talmud states that every
Amidah must be accompanied by a personal prayer
(Berakhot 29b). The prayer
that is printed at the top of
this page is offered by the
Babylonian Talmud (Berakhot 17a) as an example of
such a personal prayer; it
is attributed to Mar son of
Ravina (4th century). The
alternative prayer printed
at the bottom of this page
appears in the Prague
prayerbook Sha∙arei Tziyon
(1662); its English rendering
is by Jules Harlow. Both of
these concluding prayers
are distinguished by the use
of the first-person singular,
whereas almost all other
prayers are in the firstperson plural.
May the words יִ ְהי ּו לְ ָרצוֹ ן.
Psalm 19:15.

Some have the custom of taking three steps backward and bowing.

 הּוא יַ ֲע ֶׂשה ָׁשלֹום ָעלֵ ֽינּו,רֹומיו
ָ ע ֶֹׂשה ָׁשלֹום ִּב ְמ
. ו ִא ְמרּו ָא ֵמן,]ל־יֹוׁש ֵבי ֵת ֵבל
ְ
ו ַעל ּכׇ ל־יִ ְׂש ָר ֵאל [ו ַעל ׇּכ
When the Amidah is to be repeated aloud, we turn back to page 343.
At other times, the service continues with Kaddish Shalem on page 203,
except on Sukkot when Hoshanot may be recited at this point; see page 383.
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Musaf for Festivals: Poetic Offerings

 החגים בפיוט:תפילת מוסף ליום טוב
A transliteration of the opening b’rakhot of the Amidah may
be found on page 466.

Our Ancestors:
An Interpretive
Rendering
My God,
help me to reach into my
soul,
help me to find the words,
the words to accompany
me in a life
conscious of Your
presence.
Our ancestors found their
strength in faithfulness
to You;
facing the mystery of their
lives,
they found You speaking
through them.
As You walked with them,
walk with us,
walk with our children,
and our children’s
children.
—All the interpretive renderings
of Musaf are by
André Ungar,
and are adapted for this siddur

A transliteration of the opening b’rakhot of the Amidah may
be found on page 466.
On the first day of Pesah|.|, the prayer for dew is recited (page 374).
On Sh’mini Atzeret, the prayer for rain is recited (page 374).
Many congregations recite these prayers following the recitation
of the silent Amidah.
The sign a indicates the places to bow. The Amidah concludes on page 373.

[Leader: As I proclaim the name Adonai, give glory to our God.]
Adonai, open my lips that my mouth may speak Your praise.

First B’rakhah: Our Ancestors
With Patriarchs:

With Patriarchs and Matriarchs:

a Barukh atah Adonai,

a Barukh atah Adonai,

our God and God of our
ancestors,
God of Abraham, God of
Isaac, and God of Jacob,
great, mighty, awe-inspiring,
transcendent God,
who acts with kindness
and love, and creates all,
who remembers the loving
deeds of our ancestors,
and who will lovingly bring a
redeemer to their children’s
children for the sake of
divine honor.
You are the sovereign
who helps and saves
and shields.
a Barukh atah Adonai,
Shield of Abraham.

our God and God of our
ancestors,
God of Abraham, God of
Isaac, and God of Jacob,
God of Sarah, God of
Rebecca, God of Rachel,
and God of Leah,
great, mighty, awe-inspiring,
transcendent God,
who acts with kindness
and love, and creates all,
who remembers the loving
deeds of our ancestors,
and who will lovingly bring a
redeemer to their children’s
children for the sake of
divine honor.
You are the sovereign
who helps and guards,
saves and shields.
a Barukh atah Adonai,
Shield of Abraham and
Guardian of Sarah.

On the first day of Pesah|.|, the prayer for dew is recited (page 374).
On Sh’mini Atzeret, the prayer for rain is recited (page 374).
Many congregations recite these prayers following the recitation
of the silent Amidah.
The sign b indicates the places to bow. The Amidah concludes on page 373.

]Leader: .אֹלהינוּ
ֽ ֵ ֵ ָהבוּ ֹֽג ֶדל ל,[כּי ֵשׁם יהוה ֶא ְק ָרא
ִ
.וּפי יַ גִּ יד תּ ִהלָּ ֶ ֽתָך
ִ ,ֲאדֹנָ י שׂ ָפ ַתי ִתּ ְפ ָתּח
With Patriarchs and Matriarchs:

With Patriarchs:

AMIDAH. The festival is
celebrated by the addition
of an extra Amidah, called
musaf, literally meaning
“addition.” As with every
Amidah, it consists of three
introductory and three
closing b’rakhot, but it is
distinguished by its middle
blessing, which centers on
the concerns of the day.
One opinion found in the
Talmud of the Land of
Israel (Berakhot 4:6) directs
that Musaf include new
prayers—that is, thoughts
and ideas not expressed
in Shah|.|arit. Rabbi Yose
(late 3rd century, Babylonia) then indicates that
mentioning the special
sacrifices of the day fulfills
this injunction; the text
of the received Musaf
(pages 343–354 above)
follows that opinion.
Many, though, may wish
to expand the expression
of something “new” and
so we have included here
a version of Musaf that
expresses the themes of the
festival in piyyut.

,& ָבּרוְּך ַא ָתּה יהוה
,& ָבּרוְּך ַא ָתּה יהוה
בוֹתינוּ
ֽ ֵ אֹלהי ֲא
ֵ ֵֹלהינוּ ו
ֽ ֵ ֱא
,בוֹתינוּ
ֽ ֵ אֹלהי ֲא
ֵ ֵֹלהינוּ ו
ֽ ֵ ֱא
,ֹלהי ַא ְב ָר ָהם
ֵ  ֱא,]מּוֹתינוּ
ֽ ֵ [ו ִא
ֹלהי
ֵ  ֱא,ֹלהי ַא ְב ָר ָהם
ֵ ֱא
,אֹלהי יַ ֲעקֹב
ֵ ֵ ו,ֹלהי יִ ְצ ָחק
ֵ  ָה ֵאל ֱא,אֹלהי יַ ֲעקֹב
ֵ ֵ ו,יִ ְצ ָחק
,ֹלהי ִר ְב ָקה
ֵ  ֱא,ֹלהי ָשׂ ָרה
ֵ ֱא
,נּוֹרא
ָ ַהגָּ דוֹל ַהגִּ בּוֹר ו ַה
,אֹלהי לֵ ָאה
ֵ ֵ ו,ֹלהי ָר ֵחל
ֵ ֱא
גּוֹמל ֲח ָס ִדים
ֵ ,ֵאל ֶעלְ יוֹן
,נּוֹרא
ָ ָה ֵאל ַהגָּ דוֹל ַהגִּ בּוֹר ו ַה
, ו קוֹנֵ ה ַהכֹּל,טוֹבים
ִ
גּוֹמל ֲח ָס ִדים
ֵ ,ֵאל ֶעלְ יוֹן
,זוֹכר ַח ְס ֵדי ָאבוֹת
ֵ ו
זוֹכר
ֵ  ו, ו קוֹנֵ ה ַהכֹּל,טוֹבים
ִ
יהם
ֶ ֵגוֹאל לִ ְבנֵ י בנ
ֵ ֵוּמ ִביא
,]ַח ְס ֵדי ָאבוֹת [ו ִא ָמּהוֹת
.ל ַ ֽמ ַען שׁמוֹ בּ ַא ֲה ָבה
יהם
ֶ ֵגוֹאל לִ ְבנֵ י בנ
ֵ ֵוּמ ִביא
.וּמוֹשׁ ַיע ָוּמגֵ ן
ִֽ
ֶ ֽמלֶ ְך עוֹזֵ ר
.ל ַ ֽמ ַען שׁמוֹ בּ ַא ֲה ָבה
, ָבּרוְּך ַא ָתּה יהוהb
. ָמגֵ ן ַא ְב ָר ָהםAs I proclaim �י שׁ ֵ�ם. ִכּDeuוּפוֹקד
ֵ ֶ ֽמלֶ ְך עוֹזֵ ר
teronomy 32:3. This is the
.וּמוֹשׁ ַיע ָוּמגֵ ן
ִֽ
leader’s call to the congregation, signalling that the
, ָבּרוְּך ַא ָתּה יהוהb
Amidah is about to be recited aloud and that they should
.וּפוֹקד ָשׂ ָרה
ֵ ָמגֵ ן ַא ְב ָר ָהם
respond by acknowledging God’s name, answering barukh
hu u-varukh sh’mo, “blessed be God and blessed be God’s
name,” when the name of God is mentioned in a blessing.

Adonai, open my lips ש ָפ ַתי ִּת ְפ ָּתח
ׂ ְ אדֹנָ י.ֲ Psalm 51:17.
our ancestors . The festival may poignantly remind us of
times spent with family, and we might have those memories especially in mind as we recite this blessing. Because
the festival can be so evocative of family and friends,
Yizkor, the memorial service for those who were close to
us and influenced us but who are now gone, is recited on
the concluding day of the festival.
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God’s Saving Care:
An Interpretive
Rendering
Teach us to care
as You care;
let us be healers and so
find healing,
as You once blessed us
with liberation, let us be
messengers of freedom
for others,
and let us care for the
living, as You care even
for the dead.

Second B’rakhah: God’s Saving Care
You are ever mighty, ADONAI—
You give life to the dead—
great is Your saving power:
On Sh’mini Atzeret, after the announcement
for seasonal rain, and on Simh|.|at Torah, we add:

You cause the wind to blow and the rain to fall,
[ On all other festivals, some add: You cause the dew to fall,]

You sustain the living through kindness and love,
and with great mercy give life to the dead,
You support the falling, heal the sick,
loosen the chains of the bound,
and keep faith with those who sleep in the dust.
Who is like You, Almighty,
and who can be compared to You?
The sovereign who brings death and life
and causes redemption to flourish.
M’khalkel h|.|ayim b’h|.|esed,
m’h|.|ayeih meitim b’rah|.|amim rabim,
somekh noflim v’rofei h|.|olim u-matir asurim,
u-m’kayem emunato lisheinei afar.
Mi khamokha ba·al g’vurot umi domeh lakh,
melekh meimit u-m’h|.|ayeh u-matzmiah|.| y’shuah.

,ַא ָּתה ּגִ ּבֹור ל עֹולָ ם ֲאדֹנָ י
,מ ַחּיֵ ה ֵמ ִתים ַא ָּתה
.הֹוׁש ַיע
ֽ ִ ַרב ל
On Sh’mini Atzeret, after the announcement
for seasonal rain, and on Simh|.|at Torah, we add:

,ּומֹוריד ַהּגָ ֶֽׁשם
ִ ּוח
ַ ַמ ִּׁשיב ָה ֽר
]On all other festivals, some add: ,[מֹוריד ַה ָּטל
ִ

,מ ַכלְ ֵּכל ַחּיִ ים ּב ֶ ֽח ֶסד
,מ ַחּיֵ ה ֵמ ִתים ּב ַר ֲח ִמים ַר ִּבים
,סּורים
ִ  ַּומ ִּתיר ֲא,רֹופא חֹולִ ים
ֵ  ו,נֹופלִ ים
 סֹומְך
ֵ
.יׁשנֵ י ָע ָפר
ֵ ְִּומ ַקּיֵ ם ֱאמּונָ תֹו ל
,ִמי ָכ ֽמֹוָך ַּב ַֽעל ּג בּורֹות ִּומי ּֽד ֶֹומה ּלָ ְך
.ׁשּועה
ָ יח י
ַ ֶ ֽמלֶ ְך ֵמ ִמית ְּומ ַחּיֶ ה ַּומ ְצ ִ ֽמ

great is Your saving power יע
ַ ֽ ִ ׁרב לְ הוֹ ש.ַ
Throughout the Bible and
equally throughout the
liturgy, God’s saving power
is quintessentially exemplified in the exodus from
Egypt. That slaves could be
freed from the mightiest
empire of its time was a
demonstration of the miraculous. Throughout time,
the exodus has served as a
paradigm for overcoming
oppressive human mastery.
In a metaphorical sense,
slavery is death—the death
of individual will—and
overcoming the shackles of
slavery is seen as giving life
to the dead.

.ו נֶ ֱא ָמן ַא ָּתה ל ַה ֲחיֹות ֵמ ִתים
. מ ַחּיֵ ה ַה ֵּמ ִתים,ָּברּוְך ַא ָּתה יהוה
When the Amidah is recited silently, continue on page 358 with � ַא ָתּ�ה ָקד� שׁוֹ.

You are faithful in bringing life to the dead.
Barukh atah ADONAI, who gives life to the dead.
When the Amidah is recited silently, continue on page 358 with “Holy are You.”
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The Kedushah is recited only when the Amidah is said aloud
with the congregation. It is recited while standing.

Third B’rakhah: God’s Holiness
The Kedushah

The Kedushah is recited only when the Amidah is said aloud
with the congregation. It is recited while standing.

We revere and sanctify You on earth as Your name is sanctified in heaven,
as Your prophet Isaiah described: Each cried out to the other:
“Holy, holy, holy is ADONAI Tz’va·ot, the whole world is filled with God’s glory!”
Kadosh, kadosh, kadosh Adonai Tz’va∙ot, m’lo khol ha-aretz k’vodo.

God’s glory fills the universe. One angelic chorus asks, “Where is the place
of God’s glory?” Another responds:
“Praised is ADONAI’s glory wherever God dwells.”
Barukh k’vod Adonai mimkomo.

From where God dwells, may God turn with compassion toward the people
who twice each day, evening and morning, lovingly proclaim God’s oneness,
reciting the Sh’ma:
“Hear, O Israel, ADONAI is our God, ADONAI is one.”
Sh’ma yisrael, Adonai eloheinu, Adonai eh|.|ad.

The Holy One is our God, our creator, our sovereign, our redeemer. Yet again,
God will in mercy proclaim to us before all that lives: “I, ADONAI, am your God.”
Hu eloheinu, hu avinu, hu malkeinu, hu moshi·einu,
v’hu yashmi·einu b’rah|.|amav sheinit l’einei kol h|.|ai,
lihyot lakhem leilohim. Ani Adonai eloheikhem.
The following paragraph is omitted on Shabbat H|.|ol Ha-mo•ed:

Majesty, our majesty, ADONAI, our master: how majestic is Your name throughout the world! ADONAI shall be acknowledged sovereign of all the earth. On that
day ADONAI shall be one, and the name of God, one.
As the psalmist sang:
“ADONAI will reign forever; your God, O Zion, from generation to generation.
Halleluyah!”
Yimlokh Adonai l’olam, elohayikh tziyon l’dor vador, hal’luyah.

From generation to generation we will declare Your greatness, and forever
sanctify You with words of holiness. Your praise will never leave our lips,
for You are God and Sovereign, great and holy.
L’dor vador nagid godlekha, u-l’netzah|.| n’tzah|.|im k’dushatkha nakdish, v’shivh|.|akha eloheinu
mipinu lo yamush l’olam va-ed, ki El melekh gadol v’kadosh atah.

Barukh atah ADONAI, the Holy God.
We continue on the next page with the Fourth B’rakhah, “Lovingly, You have bestowed on us.”

ישׁים
ִ ק ֶדשׁ ַה ַמּ ְק ִדּ
ַ ישָׁך כּסוֹד ִ ֽשׂ
 נַ ֲע ִר יצָך ו נַ ְק ִדּ
ֹ ֽ יח ַשׂ ְר ֵפי
: ו ָק ָרא זֶ ה ֶאל זֶ ה ו ָא ַמר,יאָך
ֽ ֶ  ַכּ ָכּתוּב ַעל יַ ד נ ִב,ִשׁ ְמָך ַבּ ֽ ֹקּ ֶדשׁ
, ָקדוֹשׁ יהוה צ ָבאוֹת, ָקדוֹשׁ,ָקדוֹשׁ
ָ מֹלא ׇכ
.ל־ה ָ ֽא ֶרץ כּבוֹדוֹ
,שׁוֹאלִ ים זֶ ה לָ זֶ ה
ֲ  מ ָשׁ ר ָתיו,כּבוֹדוֹ ָמלֵ א עוֹלָ ם
:ֹאמרוּ
ֽ ֵ  ל ֻע ָמּ ָתם ָבּרוְּך י,ַאיֵּ ה מקוֹם כּבוֹדוֹ
.ָבּרוְּך כּבוֹד יהוה ִמ מּקוֹמוֹ
 ו יָ חֹן ַעם ַה מיַ ֲח ִדים שׁמוֹ ֶ ֽע ֶרב,ִמ מּקוֹמוֹ הוּא ִי ֶֽפן בּ ַר ֲח ִמים
:אוֹמ ִרים
  ַפּ ֲע ַ ֽמיִ ם בּ ַא ֲה ָבה שׁ ַמע,וָ ֽב ֶֹקר בּ ׇכל־יוֹם ָתּ ִמיד
. יהוה ֶא ָחד,ֹלהינוּ
ֽ ֵ  יהוה ֱא,שׁ ַמע יִ ְשׂ ָר ֵאל
,יענוּ
ֽ ֵ מוֹשׁ
ִ  הוּא, הוּא ַמלְ ֵכּֽנוּ, הוּא ָא ִ ֽבינוּ,ֹלהינוּ
ֽ ֵ הוּא ֱא
,ל־חי
ָ יענוּ בּ ַר ֲח ָמיו ֵשׁנִ ית ל ֵעינֵ י ׇכּ
ֽ ֵ ו הוּא יַ ְשׁ ִמ
.אֹלהים
ִ ֵלִ ְהיוֹת לָ ֶכם ל
.ֹלה ֶיכם
ֵ ֲאנִ י יהוה ֱא
The following paragraph is omitted on Shabbat H|.|ol Ha-mo•ed:

,ַא ִּדיר ַא ִּד ֵ ֽירנּו יהוה ֲאדֹונֵ ֽנּו
.ל־ה ָ ֽא ֶרץ
ָ ָמה ַא ִּדיר ִׁש ְמָך ְּב ׇכ
,ל־ה ָ ֽא ֶרץ
ָ ו ָהיָ ה יהוה ל ֶ ֽמלֶ ְך ַעל ׇּכ
ְ ַּבּיֹום ַההּוא יִ ְהיֶ ה יהוה ֶא ָחד
.ּוׁשמֹו ֶא ָחד

:ְוּב ִד ְב ֵרי ׇק ְד שָׁך ָכּתוּב לֵ אמֹר
. ַהל לוּיָ הּ,ֹלהיִ ְך ִציּוֹן ל דֹר וָ דֹר
ֽ ַ  ֱא,יִ ְמֹלְך יהוה ל עוֹלָ ם
, וּלְ נֵ ַֽצח נ ָצ ִחים ק ֻד ָשּׁ תָך נַ ְק ִדּישׁ,ל דוֹר וָ דוֹר נַ גִּ יד גׇּ ְדלֶ ֽ ָך
,ֹלהינוּ ִמ ִ ֽפּינוּ ֹלא יָ מוּשׁ ל עוֹלָ ם וָ ֶעד
ֽ ֵ ו ִשׁ ְב ֲחָך ֱא
.ִכּי ֵאל ֶ ֽמלֶ ְך גָּ דוֹל ו ָקדוֹש ָ ֽא ָתּה
. ָה ֵאל ַה ָקּדוֹשׁ,ָבּרוְּך ַא ָתּה יהוה

THE KEDUSHAH. In reciting
the Kedushah, the angels’
song, we too become an
angelic chorus. It is as if, in
this moment, heaven and
earth have become as one.
Therefore, the tradition
recommends that we stand
with feet together while
reciting the Kedushah—in
imitation of angels (Ezekiel
1:7).
The Kedushah of Musaf
includes prophetic visions
of the angelic chorus, as
found in Isaiah 6:3 and
Ezekiel 3:12; the people
Israel’s declaration of
faith as articulated in the
Sh'ma, Deuteronomy 6:4;
and expressions of God’s
sovereignty, taken from
Numbers 15:41, Zechariah
14:9, and Psalm 146:10.
Each Cried Out to the
Other וְ ָק ָרא זֶ ה ֶאל זֶ ה. The
Hebrew kara, “cried” or
“called,” evokes one of the
Torah’s names for the three
festivals: mikra∙ei kodesh,
days that are “called holy,”
which might be translated
as “days when we are called
to holiness.” We might
think of these days as
divine messengers, summoning us to gather, calling
us to aspire to a greater
level of holiness. Reciting
the Kedushah together at
this moment of the festival
service is our response to
their call.

yet Again שׁ ֵ נִ ית. Literally,
“a second time.” The first
time was the exodus from
Egypt. The biblical story of
We continue on the next page with the Fourth B’rakhah,  ַא ָתּ�ה בְ ַח ְר ָתּ ֽ�נ�וּ.
the liberation from Egypt,
the revelation at Sinai, and
the march through the desert is a template for our own existence, as
we struggle to achieve our own freedom and our revelation. It is also
a pre-figuration of the time of redemption, a time of freedom for all,
and a time when justice and truth will reign throughout existence.
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God’s Holiness:
An Interpretive
Rendering
Sacred are You, sacred
Your mystery. Seekers
of holiness worship You
all their lives. We praise
You, God, ultimate sacred
mystery.

The Celebration
of the Festival:
An Interpretive
Rendering
Out of all humanity You
chose us, You loved us,
You found pleasure in us.
Out of all peoples, through
Your law, You uplifted us,
You consecrated us, You
drew us near to serve You,
and You shared with us
Your great and holy name.
Lovingly, Adonai Eloheinu,
You gave us [Shabbatot for
rest,] festivals for joy, feasts
and holy days for delight,
this Festival of Matzot,
season of our liberation,
this Festival of Shavuot,
season of Matan Torah,
this Festival of Sukkot,
season of our rejoicing,
this Festival of Sh’mini
Atzeret, season of our
rejoicing,
a sacred gathering,
commemorating our
exodus from Egypt.

The following paragraph is said only when the entire Amidah is recited silently:

Holy are You and holy is Your name;
holy ones praise You each day.
Barukh atah ADONAI, the Holy God.

Fourth B’rakhah: The Celebration of the Festival

You have chosen us among all peoples, loving us, wanting
us. You have distinguished us among all nations, making us
holy through Your commandments, drawing us close to Your
service, and calling us by Your great and holy name. Lovingly,
You have bestowed on us, Adonai our God, [Shabbat for rest,]
festivals for joy, holidays and occasions to delight in, among
them this [Shabbat and this]
On Pesah|.|:

Festival of Matzot, season of our liberation,
On Shavuot:

Festival of Shavuot, season of the giving of our Torah,

The following paragraph is said only when the entire Amidah is recited silently:

,ַא ָּתה ָקדֹוׁש ו ִׁש ְמָך ָקדֹוׁש
.דֹוׁשים ּב ׇכל־יֹום י ַהל לֽ ּוָך ֶ ּֽסלָ ה
ִ ְּוק
. ָה ֵאל ַה ָּקדֹוׁש,ָּברּוְך ַא ָּתה יהוה
,ל־ה ַע ִמּים
ָ ַא ָתּה ב ַח ְר ָ ֽתּנוּ ִמ ׇכּ
,אוֹתנוּ ו ָר ִ ֽצ ָית ָבּֽנוּ
ֽ ָ ָא ַ ֽה ְב ָתּ
,ל־הלּ שׁוֹנוֹת
ַ רוֹמ ְמ ָ ֽתּנוּ ִמ ׇכּ
ַ ו
,ֺותיָך
ֽ ֶ ו ִק ַדּ ְשׁ ָ ֽתּנוּ בּ ִמ ְצ
,בוֹד ֶ ֽתָך
ָ ו ֵק ַר ְב ָ ֽתּנוּ ַמלְ ֵכּֽנוּ לַ ֲע
.את
ָ ו ִשׁ ְמָך ַהגָּ דוֹל ו ַה ָקּדוֹשׁ ָעלֵ ֽינוּ ָק ָ ֽר
ֹלהינוּ בּ ַא ֲה ָבה
ֽ ֵ וַ ִתּ ֶתּן־לָ ֽנוּ יהוה ֱא
,וּ]מוֹע ִדים ל ִשׂ ְמ ָחה
ֲ
נוּחה
ָ [שׁ ָבּתוֹת לִ ְמ
ַ
][ה ַשּׁ ָבּת ַהזֶּ ה ו ֶאת־יוֹם
ַ  ֶאת־יוֹם,ַחגִּ ים ְוּז ַמנִּ ים ל ָשׂשׂוֹן

On Sukkot:

Festival of Sukkot, season of our rejoicing,
On Sh’mini Atzeret and Simh|.|at Torah:

Festival of Sh’mini Atzeret, season of our rejoicing,
[with love,] a sacred day, a symbol of the exodus from Egypt.
Our God and God of our ancestors, may You be pleased with
the gifts of our hearts, the words on our lips, our songs and
our meditations; may You lovingly accept them as proper
offerings. May they fulfill Your commandment to us in Your
Torah: “Do not appear before Me empty-handed, but each
person offer up a gift according to the blessings that Adonai
your God has bestowed on you.”

You have chosen us
א ָּתה ְב ַח ְר ָּ ֽתנ ּו.ַ The middle
b’rakhah of the Amidah
is called k’dushat hayom,
the expression of the
holiness of the day. The
content of this b’rakhah is
not prescribed in the early
rabbinic sources. The first
part of this liturgy centers
on the gift that the cycle
of festivals represents. The
second part begins with
themes appropriate to each
of the individual festivals,
and ends with visions of the
ultimate redemption.
Do not appear וְ ל ֹא יֵ ָר ֶאה.
Deuteronomy 16:16–17.

On Pesah|.|:

,רוּתנוּ
ֽ ֵ  ז ַמן ֵח,ַחג ַה ַמּצּוֹת ַהזֶּ ה
On Shavuot:

,תּוֹר ֵ ֽתנוּ
ָ  ז ַמן ַמ ַתּן,ַחג ַה ָשּׁ ֻבעוֹת ַהזֶּ ה
On Sukkot:

, ז ַמן ִשׂ ְמ ָח ֵ ֽתנוּ,ַחג ַה ֻסּכּוֹת ַהזֶּ ה
On Sh’mini Atzeret and Simh|.|at Torah:

, ז ַמן ִשׂ ְמ ָח ֵ ֽתנוּ, ַחג ָה ֲע ֶצ ֶֽרת ַהזֶּ ה,ַה שּׁ ִמינִ י

. זֵ ֶֽכר לִ ִיצ ַיאת ִמ ְצ ָ ֽריִ ם,[בּ ַא ֲה ָבה] ִמ ְק ָרא ֽק ֶֹדשׁ

ֽ ֵ בֹותינּו [ו ִא
ֽ ֵ אֹלהי ֲא
ֵ ֶא
,]ּמֹותינּו
ֵ ֵֹלהינּו ו
ַ ַק ֵּבל ּב ַר ֲח ִמים ְּוב ָרצֹון ֶא
,ת־מ ּתנַ ת לִ ֵּבֽנּו
, ִׁש ֵ ֽירנּו ו לַ ֲח ֵ ֽׁשנּו,ּתֹותינּו
ֽ ֵ יח ִׂש ְפ
ַ ת־ׂש
ֽ ִ ֶא
,ּכ ׇק ְר ָּבן ָרצּוי ל ָפנֶ ֽיָך
:תֹור ֶ ֽתָך
ָ ּכמֹו ֶׁש ָּכ ַ ֽת ְב ָּת ָעלֵ ֽינּו ּב
 ִאיׁש ּכ ַמ ּתנַ ת יָ דֹו,ת־ּפנֵ י יהוה ֵר ָיקם
 ו ֹלא יֵ ָר ֶאה ֶא
.ֹלהיָך ֲא ֶׁשר נָ ַתן לָ ְך
ֽ ֶ ּכ ִב ְר ַּכת יהוה ֱא
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introductory hymn
Where can I find You, ADONAI?—
Your place is high and hidden.
But where would I not find You?—
Your glory fills the world!
Yah ana emtza∙akha? M’kom’kha na∙aleh v’ne∙elam.
V'ana lo emtza∙akha? K’vod’kha malei olam.

You created the world’s expanse, yet dwell in the human heart.
You are the stronghold of the distant and the redoubt of those
close by.
You are enthroned in the Temple, but dwell in the heavens.
Praised by Your hosts, though far above praise,
the heavens can not contain You, yet hallowed halls do.
As You ascend above human beings to Your throne on high,
You are closer than their own bodies and breath.
And their speech testifies: none but You made them.
Who may not be awed by You? Your dominion is their yoke.
Yet who might call to You, and You not provide?
I longed to be near You, I called You sincerely,
went out to seek You, and found You seeking me!
I saw Your wondrous creation as Your temple.
So can anyone say: I have not seen You?—
For the stars and the heavens
resound with Your glory, though no voice is heard.
Yet, can God dwell within human beings?
And how can thinkers formed from dust imagine You?
But You, Holy One, are enthroned on their praises!
The angels above us at the edges of the universe
acknowledge Your wonders. Your throne is higher still.
And You uphold them all.
On Pesah|.|, continue on page 360, 361, 0r 362.
On Shavuot, continue on page 363 or 365.
On Sukkot, continue on page 366 or 367.
On Sh’mini Atzeret and Simḥat Torah, continue on page 368.

.קוֹמָך נַ ֲעלֶ ה ו נֶ ֱעלָ ם
 יָ הּ ָ ֽאנָ ה ֶא ְמ ָצ ֲאָך? מ
.בוֹדָך ָמלֵ א עוֹלָ ם
 ו ָ ֽאנָ ה ֹלא ֶא ְמ ָצ ֲאָך? כּ
,ַהנִּ ְמ ָצא ַב קּ ָר ִבים ַא ְפ ֵסי ֶ ֽא ֶרץ ֵה ִקים
,חוֹקים
ִ רוֹבים ַה ִמּ ְב ָטח לָ ר
ִ ַה ִמּ ְשׂגָּ ב לַ קּ
.שׁוֹכן שׁ ָח ִקים
ֵ  ַא ָתּה,רוּבים
ִ יוֹשׁב כּ
ֵ ַא ָתּה
. ו ַא ְתּ ַעל רֹאשׁ ֵמ ֲהלָ לָ ם,ִתּ ְת ַהלֵּ ל ִבּ ְצ ָב ֲאָך
. ַאף ִכּי ֶח ְד ֵרי אוּלָ ם,גַּ לְ גָּ ל ֹלא יִ ָשּׂ ֲאָך
,יהם ַעל ֵכּס נִ ָשּׂא ו ָרם
ֶ ְֵוּב ִהנַּ שּׂ ֲאָך ֲעל
.רוּחם ִוּמ בּ ָשׂ ָרם
ָ יהם ֵמ
ֶ ֵַא ָתּה ָקרוֹב ֲאל
.יוֹצ ָרם
 יהם יָ ִעיד ָבּ ֶהם ִכּי ֵאין ִבּלְ תָּך
ֶ ִפּ
.כוּתָך ֻעלָּ ם
 ְִמי זֶ ה ֹלא יִ ָיר ֲאָך? — ו ַעל ַמל
.נוֹתן ׇא ְכלָ ם
ֵ אוֹ ִמי ֹלא יִ ְק ָר ֲאָך? — ו ַא ָתּה

Yah anah emtza∙akha
(“Where can I find you,
Adonai”), was written by
Yehudah Halevi (1075–1141,
Spain) and the first letters
of each stanza—including the acrostic—spell
out Yehudah. The poem
captures the ability of religious language to contain
within itself theological
tensions. God is both present to us and beyond our
understanding. Our souls
are a part of God, yet God
is other than us. Halevi relishes these paradoxes and
understands them to be
critical to our religious life.

,אתיָך
ֽ ִ  בּ ׇכל־לִ ִבּי ק ָר,ָדּ ַ ֽר ְשׁ ִתּי ִק ְר ָב תָך
,אתיָך
ֽ ִ אתי מ ָצ
ִ  לִ ְק ָר,אתָך
 אתי לִ ְק ָר
ִ ְוּב ֵצ
.יתיָך
ֽ ִ בוּר תָך ַבּ ֽ ֹקּ ֶדשׁ ֲח ִז
ָ ְוּב ִפלְ ֵאי ג
ֹאמר ֹלא ָר ֲאָך? ֵהן ָשׁ ַ ֽמיִ ם ו ֵחילָ ם
ַ ִמי י
. בּלִ י נִ ְשׁ ַמע קוֹלָ ם,מוֹר ֲאָך
ָ יַ ִ ֽגּידוּ
?ת־ה ָא ָדם
ָ ֹלהים ֶא
ִ ַה ֻא ְמנָ ם ִכּי יֵ ֵשׁב ֱא
?סוֹדם
ָ ל־חוֹשׁב ֲא ֶשׁר ֶבּ ָע ָפר י
ֵ
ַוּמה יַּ ְחשֹׁב ׇכּ
.בוֹדם
ָ לּוֹתם ְוּכ
ָ יוֹשׁב תּ ִה
ֵ ו ַא ָתּה ָקדוֹשׁ
.עוֹמדוֹת בּרוּם עוֹלָ ם
 ַחיּוֹת יוֹדוּ ִפלְ ֲאָך ָה
.נוֹשׂא ֻכלָּ ם
ֵ  ו ַא ָתּה,יהם ִכּ ְס ֲאָך
ֶ אשׁ
ֵ ַעל ָר
On Pesah|.|, continue on page 360, 361, 0r 362.
On Shavuot, continue on page 363 or 365.
On Sukkot, continue on page 366 or 367.
On Sh’mini Atzeret and Simḥat Torah, continue on page 368.
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Pesah|.|
No, the exodus did not
destroy evil in the world.
What it did was set up
an alternative conception of life. Were it not
for the exodus, those
humans would have
reconciled themselves to
the evils that exist in the
world. The exodus reestablishes the dream of
perfection and thereby
creates the tension that
must exist until reality is
redeemed. This orienting event has not yet
become our permanent
reality, neither for Jews
nor for the whole world.
But it points the way
to the end goal toward
which all life and history
must go. Every generation must come to grips
with its own reality: it
is something to be lived
in, and also to be challenged and overcome.
—irving Greenberg

On Pesaḥ
The following may be recited on the first days of Pesah|.|.

On Pesah|.| they delighted in the light that illumined their lives:
“For all Israel had light”—
		 That was the Pesah|.| celebrated in Egypt: Pesah|.| mitzrayim.
On Pesah|.| may we be blessed once again with this light:
“Rise up and glow, for Your light has dawned”—
		 This shall be the Pesah|.| of the days to come: Pesah|.| le-atid.
On Pesah|.| the redeemed praised the Divine in song:
“God saved them on that day”—
		 That was the Pesah|.| celebrated in Egypt: Pesah|.| mitzrayim.
On Pesah|.| the Singular One shall quickly bring our redemption:
“Adonai our sovereign shall redeem us”—
		 This shall be the Pesah|.| of the days to come: Pesah|.| le-atid.
On Pesah|.| the Pure One made them great with divine humility:
“Adonai marched in front of them”—
		 That was the Pesah|.| celebrated in Egypt: Pesah|.| mitzrayim.
On Pesah|.| the prophecies envisioning Me shall be fulfilled:
“For Adonai goes before you”—
		 This shall be the Pesah|.| of the days to come: Pesah|.| le-atid.
On Pesah|.| they sang a song of thanksgiving:
“Yah is my strength and song”—
		 That was the Pesah|.| celebrated in Egypt: Pesah|.| mitzrayim.
On Pesah|.| I shall play music to a choral song:
“For Yah, Adonai, is my strength and song”—
		 This shall be the Pesah|.| of the days to come: Pesah|.| le-atid.
On Pesah|.| even sucklings drummed in praise of the One God:
“This is my God, whom I would glorify”—
		 That was the Pesah|.| celebrated in Egypt: Pesah|.| mitzrayim.
On Pesah|.| thus shall the cherished say:
“Behold: this is our God”—
		 This shall be the Pesah|.| of the days to come: Pesah|.| le-atid.
Continue on page 369.

ל ֶ ּֽפ ַסח

This piyyut for Pesah|.|
was written by Yekutiel bar
Yosef (little is known about
The following may be recited on the first days of Pesah|.|.
him; the style of the piyyut
is Ashkenazic, perhaps 11th
or 12th century). The originality of the poem rests
in its looking back toward
the exodus from Egypt and
forward to the time of ultimate redemption heralded
by exodus. The Babylonian
Talmud distinguishes
between Pesah|.| Mitzrayim,
the Passover observed
in the land of Egypt, and
Pesah|.| Dorot, the Passover
observed by subsequent
generations (Pesah|.|im 96a).
The poet adds a new dimension by talking of Pesah|.|
Le-atid, the Passover of the
days to come. While the
precise phrase Pesah|.| Le-atid
does not appear in rabbinic
literature, throughout the
generations Pesah|.| was not
only a commemoration of a
historical event but a signal
of a future redeemed world.
The poet elaborates his
theme with a poetic device
in which the second line
of each stanza relating the
exodus from Egypt quotes
a verse from the Torah,
and the second line of
each stanza referring to the
future redemption quotes
Continue on page 369.
a verse from the Prophets
or the later Writings regarding the promise of the time to come. Part of the originality of the poem is that
the poet finds a prophetic verse or a verse from the Writings for each stanza: “For all Israel had light,” Exodus
10:23; “Rise up and glow,” Isaiah 60:1; “God saved them,” Exodus 14:30; “Adonai our sovereign,” Isaiah 33:22;
“Adonai marched in front of them,” Exodus 13:21; “For Adonai goes before you,” from Isaiah 52:12; “Yah is my
strength and song,” Exodus 15:2; “For Yah, Adonai, is my strength and song,” Isaiah 12:2; “This is my God, whom
I would glorify,” Exodus 15:2; and “Behold: this is our God,” from Isaiah 25:9. The original poem is a complete
acrostic; only selected verses are reproduced here.

ֶ ּֽפ ַסח ֻא ּׁשרּו ּבאֹור ַה ַחּיִ ים לֵ אֹור
.	ּפ ַסח ִמ ְצ ָ ֽריִ ם
ֶֽ
ל־בנֵ י יִ ְׂש ָר ֵאל ָהיָ ה אֹור
 	ּולְ ׇכ
ֶ ּֽפ ַסח ּבאֹות זֶ ה עֹוד ל ִה ְת ָּב ֵרְך
.	ּפ ַסח לֶ ָע ִתיד
ֶֽ
אֹורְך
ֵ ֽק ִּומי ֽא ִֹורי ִּכי ָבא
ֶ ּֽפ ַסח ּג אּולִ ים ָאז ִהל לֽ ּוהּו
ֹוׁשע יהוה ַּבּיֹום ַההּוא
.	ּפ ַסח ִמ ְצ ָ ֽריִ ם
ֶֽ
ַ ֽוַ ּי
ֶ ּֽפ ַסח ּדגּול יָ ִחיׁש יִ ְׁש ֵ ֽענּו
ֽ ֵ יֹוׁש
.נּו	ּפ ַסח לֶ ָע ִתיד
ֶֽ
יע
ִ יהוה ַמלְ ֵּכֽנּו הּוא
יהם
ֶ ֵֶ ּֽפ ַסח ָטהֹור ַענְ וָ תֹו ִה ְר ָּבה ֲעל
יהם
.	ּפ ַסח ִמ ְצ ָ ֽריִ ם
ֶֽ
ֶ ֵוַ יהוה הֹולֵ ְך לִ ְפנ
ֶ ּֽפ ַסח יָ ִעיר נ ֻאם ֶח ְזיֹונָ י
	ּכי הֹולֵ ְך לִ ְפנֵ ֶיכם יהוה
.	ּפ ַסח לֶ ָע ִתיד
ֶֽ
ִ
הֹודיָ ה
ָ ֶ ּֽפ ַסח ֻמנְ ָעם ִׁשיר
.ׇע ִּזי ו ִז ְמ ַרת יָ ּה
.	ּפ ַסח ִמ ְצ ָ ֽריִ ם
ֶֽ
ֶ ּֽפ ַסח נַ ּגֵ ן ִׁשיר ֲהמֹונַ י
	ּכי ׇע ִּזי ו ִז ְמ ַרת יָ ּה יהוה
.	ּפ ַסח לֶ ָע ִתיד
ֶֽ
ִ
ֶ ּֽפ ַסח
	ּתֹופפּו יֹונ ִקים ל יַ ֲח ֵ ֽדהּו

ֵזֶ ה ֵאלִ י ו ַאנְ ו
.ֽהּו	ּפ ַסח ִמ ְצ ָ ֽריִ ם
ֶֽ
ֹאמרּו ָכזֶ ה
 ֶ ּֽפ ַסח י ָק ִרים י
ֹלהינּו זֶ ה
.	ּפ ַסח לֶ ָע ִתיד
ֶֽ
ֽ ֵ ִהּנֵ ה ֱא

humility ֹענְ וָ תו.ַ God is not seen here as a monarch enthroned on high, but rather as walking with the people.
marched in front of them יהם
ֶ ֵהוֹ ֵל ְך לִ ְפנ. Exodus 13:21: “and God went before them by day and by night” on

the way to the Sea.

FOR YAH, ADONAI, is my strength and song  ִכּ י ׇע ִּז י וְ זִ ְמ ַרת יָ ּה. Isaiah 12:2. Jewish mystics emphasized that
God’s name was incomplete till the end of the days. Accordingly, the poet notes that the verse in Exodus
(15:2) offers the two-letter name of God, yod-hei (Yah), but Isaiah, in talking about the future, quotes the same
words and also offers the four-letter name of God, yod-hei-vav-hei (pronounced as “Adonai”).
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From the Song of Songs

ֶאל גִּ נַּ ת ֱאגוֹז יָ ַ ֽר ְד ִתּי
לִ ְראוֹת ְבּ ִא ֵבּי ַהנָּ ַֽחל
לִ ְראוֹת ֲה ָפ ר ָחה ַהגֶּ ֶֽפן
.ֵהנֵ ֽצוּ ָה ִרמֹּנִ ים

I went down to the nut grove
to see the budding of the
vale;
to see if the vines had blossomed,
if the pomegrantes were in
bloom.
El ginat egoz yaradti
lirot b’ibei ha-nah|.|al,
lirot ha-farh|.|ah ha-gefen
heineitzu ha-rimonim.

—Song of Songs 6:11

יּוֹשׁ ֶבת ַבּגַּ נִּ ים ֲח ֵב ִרים
ֽ ֶ ַה
ַמ ְק ִשׁ ִיבים ל קוֹלֵ ְך
דּוֹדי
ִ  בּ ַרח.יעינִ י
ֽ ִ ַה ְשׁ ִמ
עפר
ֶ ְוּד ֵמה ל ָך לִ ְצ ִבי אוֹ ל
.ָה ַאיָּ לִ ים ַעל ָה ֵרי ב ָשׂ ִמים
Let us go into the open;
let us lie among the bushes
of henna.
We shall awake and go to the
vineyard
to see if the vine has flowered,
if the blossoms have opened,
if the pomegranates are in
bloom.
Ha-yoshevet ba-ganim
h|.|aveirim makshivim l’koleikh
hashmi∙ini. B’rah|.| dodi
u-d’meh l’kha litzvi o l’ofer
ha-ayalim al harei v’samim.
—Song of Songs 8:13–14

The following may be recited on the intermediate days of Pesah|.|.

Crocus and lavender have sprouted in my garden.
Thistles have wilted and withered.
On the banks of brooks
the myrtle has blossomed and bloomed.
Neird v’kharkom tzatz b’gani—
kim’shon yimal v’kamal,
va-alei yivlei n’h|.|alim
ha-hadas henetz v’gamal.

All the trees of paradise have changed from
their widows’ garb and budded.
Friends are glad and gay to see them in their splendid robes.
Dove and swallow, on their watch, open their beaks and coo.
There they praise my maker’s might,
one in laughter, one in song;
on the willows and in the shadows, chirping songs and praise.
The bed of roses too puts on a splendid dress of red;
on the pomegranate’s bough
are veils of linen, white and crimson.
Lovers take delight in it.
Dreamers and wakers both rejoice.
Crocus and lavender . . .
When the north wind blows up, flowers will drip with dew—
dew, rewarding toil and work,
dew, banishing thoughts of lack and hardship.
From the east the sun’s light comes to my sight and shines.
From Eden’s trees, in my garden
a fresh shoot blossoms, firmly rooted.
I hear it calling in my ear:
“Yishai’s bud has blossomed, flowered!”
My lover has seen my suffering,
took pity on his home, and spared it.
Freedom and redemption have come
to hope’s prisoner, now redeemed.
Crocus and lavender . . .

The following may be recited on the intermediate days of Pesah|.|.

—נֵ ְר ּד ו ַכ ְרּכֹם ָצץ ּבגַ ּנִ י
,ִק ּמׁשֹון יִ ַּמל ו ָק ַמל
וַ ֲעלֵ י יִ ְבלֵ י נ ָחלִ ים
.ַה ֲה ַדס ֵהנֵ ץ ו גָ ַמל
,ל־ע ֵצי ֵ ֽע ֶדן ו ָצצּו
ֲ נּותם ׇּכ
ָ ָחל פּו סּות ַאלְ מ
,דֹודים ו ָעל צּו
ִ צֹותם ָעל זּו
ָ ֵמ ֲה ַדר ִזיו ַמ ְחל
.ּופצּו
ָ יהם
ֶ רֹותם ָּפ ֲערּו ִפ
ָ ּתֹור ו ִסיס ַעל ִמ ְׁש מ
, זֶ ה ּב ִצלְ ָצל,ָׁשם י ַתּנּו עֹז ל קֹונִ י זֶ ה ּב ִמ ְצ ָהל
.ַעל ֲע ָר ִבים ֵּבין צלָ לִ ים ִצ ְפ צפּו ִׁש ִירים ַּומ ְהלָ ל
,וַ ֲערּוגַ ת ַהּו ָר ִדים ַּת ֲע ֶטה הֹוד סּות מ ׇא ָּדם
,ַעל ס ִעיף ִרּמֹון ר ִד ִידים ֵׁשׁש ַּובד לָ ָבן ֲא ַד ְמ ַּדם
.ּבֹו י גִ ילּון ָאז י ִד ִידים יַ ֲעלׇ ז ּבֹו ֵער ו נִ ְר ָּדם
. . . נֵ ְר ּד ו ַכ ְרּכֹם
,ּוח צפֹונִ י ַה ּב ָׂש ִמים יִ זלּו ַטל
ַ ַּב ֲעלֹות ֽר
. ַטל י ַׁשּגַ ח ִריׁש ו ָע ָמל,ַטל ל ַה ְר ִ ּֽג ַיע ֲע ֵמלִ ים
,ִמ ּפ ַאת ִמ ְז ָרח ל ֵעינַ י ָּבא מאֹור ִׁש ְמ ִׁשי ו זָ ַרח
,ֵמ ֲע ֵצי ֵ ֽע ֶדן ּבגַ ּנַ י ָצץ ׁש ִתיל ַר ֲענָ ן ּכ ֶא ְז ָרח
ֵ ֶא ְׁש מ ָעה
!ּופ ַרח
ָ  ִציץ ל יִ ַׁשי ָצץ:קֹורא ב ׇא ְזנַ י
ַ
ִאֹוה ִבי ָר ָאה בעֹנ
ֲ
,י—על מעֹונֹו ָחס ו ָח ַמל
.ָּבא דרֹור ְּוז ַמן ּג אּוּלִ ים ֶאל ֲא ִסיר ִּת ְקוָ ה ו נִ גְ ַאל
. . . נֵ ְר ּד ו ַכ ְרּכֹם
           Continue on page 369.

Crocus and lavender
נֵ ְר ְדּ וְ ַכ ְרכּ ֹם. Song of Songs
4:14. Pesaḥ celebrates the
spring season. On the first
day of Pesah|.|, the Musaf service marks the end of the
rainy season in the Land of
Israel: after the winter rains,
everything is flowering.
Nah|.|um, the North African
author of this piyyut (13th
century?), of whom little
is known, celebrates this
springtime and ends his
poem with references to
dew, prayed for on the first
day of Pesah|.|, and also of
the freedom achieved on
Pesah|.|. The translation is by
Raymond Scheindlin.
Yishai יִ שׁ ַ י. David is the son
of Jesse (Yishai, in Hebrew)
and so this line references
the Messiah, frequently
called ben Yishai, “the scion
of the house of David.”
THIS SONG TO ADONAI
ה שׁ ִ� ָירה ַה�זֹּאת ַליהוה.ַ Exodus
15:1.
OFFER JOYOUS PRAISE,
SERVANTS OF ADONAI ַהלְ ל�וּ
ע ְב ֵדי יהוה.ַ Psalm 113:1.
ACCEPT THE OFFERING OF
MY LIPS נִ ְדב�וֹ ת �פּ ִ י ְר ֵצה יהוה.
Psalm 119:108.
TO SEE YOUR BEAUTY,
ADONAI ל ֲחז�וֹ ת ְ�בּ ֹֽנ ַעם יהוה.ַ
Psalm 27:4.

          Continue on page 369.
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The following may be recited on the last days of Pesah|.|.
Some may wish to recite Yom Layabashah on page 410.

I will sing a new song and sanctify God’s name amidst
the congregation of Ariel. Then Moses and the people Israel
will sing this song to Adonai.
I shall chant joyfully, lovingly, and delightedly,
praise and glorify God—halleluyah;
offer joyous praise, servants of Adonai!
I shall call to God and ask that I be saved from all troubles
and God shall be our protector—accept the offering of my lips!
Send Your anointed to us, quickly may he come,
bringing us to our land, to see Your beauty, Adonai.
Shir h|.|adash ashir v’shem El akdish ba-adat ariel,
as yashir moshe v’yisrael ha-shirah hazot ladonai.

The following may be recited on the last days of Pesah|.|.
Some may wish to recite Yom Layabashah on page 410.

,ִשׁיר ָח ָדשׁ ָא ִשׁיר ו ֵשׁם ֵאל ַא ְק ִדּישׁ ַבּ ֲע ַדת ֲא ִר ֵיאל
.ַה ִשּׁ ָירה ַהּזֹאת לַ יהוה
ָאז יָ ִשׁיר מ ֶֹשׁה ו יִ ְשׂ ָר ֵאל
,ְוּברוֹב ֶח ְדוָ ה ו ׇצ ְׇהלָ ה
.ַהל לוּ ַע ְב ֵדי יהוה

וַ ֲא ַרנֵּ ן לוֹ בּרוֹב גִּ ילָ ה
	וּת ִהלָּ ה ַהל לוּיָ הּ
ְ שׁ ַבח
ֶֽ

,ל־צ ָרה
ָ 	ּת ִצּילֵ ֽנוּ ִמ ׇכּ
ַ
ִ ֲֵאנִ י ל
אֹלהים ֶא ְק ָרא
.נִ ְדבוֹת ִפּי ר ֵצה יהוה
ו הוּא יִ ְהיֶ ה לָ ֽנוּ ֶע ְז ָרה
,ִבּ ְמ ֵה ָרה יָ בֹא ֵאלֵ ֽינוּ
.לַ ֲחזוֹת בּ ֹֽנ ַעם יהוה

ֽ ֵ לָ ֽנוּ יִ ְשׁלַ ח ְמ ִשׁ
יחנוּ
ו יַ ֲעלֵ ֽנוּ ל ַא ְר ֵצֽנוּ

Continue on page 369.

Va-aranen lo b’rov gilah u-v’rov h|.|edvah v’tzoholah,
shevah|.| u-t’hilah hal’luyah hal’lu avdei Adonai.
Ani leilohim ekra tatzileinu mikol tzarah,
v’hu lanu ezrah nidvot pi r’tzeih Adonai.
Lanu yishlah|.| m’shih|.|einu bimheirah yavo eileinu,
v’ya∙aleinu l’artzeinu la-h|.|azot b’no∙am Adonai.
Continue on page 369.
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I will sing a new song
�יר ָח ָד שׁ� ָא שׁ ִ�יר.ִ  שׁA short
poem of unknown authorship sung by the Jews of
Persia and India on Pesah|.|
and on Shabbat Shirah, the
Shabbat when the Song at
the Sea is sung. The ending
of each stanza quotes a
biblical verse.
Ariel יאל
ֵ א ִר.ֲ A biblical
term meaning a place of
strength, sometimes referring to Jerusalem (Isaiah
29:1).
THIS SONG TO ADONAI
ה שׁ ִ� ָירה ַה�זֹּאת ַליהוה.ַ Exodus
15:1.
OFFER JOYOUS PRAISE,
SERVANTS OF ADONAI ַהלְ ל�וּ
ע ְב ֵדי יהוה.ַ Psalm 113:1.
ACCEPT THE OFFERING OF
MY LIPS נִ ְדב�וֹ ת �פּ ִ י ְר ֵצה יהוה.
Psalm 119:108.
TO SEE YOUR BEAUTY,
ADONAI ל ֲחז�וֹ ת ְ�בּ ֹֽנ ַעם יהוה.ַ
Psalm 27:4.
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The Celebration
of the Festival:
An Interpretive
Rendering
May this festival time
fill us with joy and
gladness. Allow us to
appreciate the special
gifts each season of the
year offers. May we be
filled with Your blessing, God of blessing,
and may we we delight
in this festival and
delight in You.

On Shabbat we add:

On Shabbat we add:

Those who observe Shabbat and call it a delight shall rejoice in Your
sovereignty. The people who sanctify the seventh day shall all be fulfilled and shall delight in Your abundant goodness. You have loved
the seventh day and sanctified it, calling it the most beloved of days,
a reminder of the act of creation.

Avinu Malkeinu, speedily manifest the glory of Your dominion,
revealing to all humanity that You are our sovereign. Welcome
back our dispersed from among the nations, and gather those
scattered to the ends of the earth.
v’kareiv p’zureinu mibein ha-goyim,
u-n’futzoteinu kaneis mi-yark’tei aretz

Bring us exultantly to Zion, Your city,
and with everlasting joy to Jerusalem, Your sanctuary.
May it be Your will, Adonai our God and God of our ancestors,
that the Temple be rebuilt soon in our day, as Your prophets
promised:
“And it shall come to pass, in the end of days, that the house of
Adonai will be firmly established at the top of the mountain,
raised high above all other hills. All peoples shall flow toward it,
and nations shall say, ‘Let us go up to the mountain of
Adonai, to the house of the God of Jacob; and we shall learn
from God’s ways and walk in God’s paths.’ For instruction shall
go forth from Zion and the word of Adonai from Jerusalem.
God will provide proper judgment among nations and admonish
many peoples. They shall beat their swords into plowshares and
their spears into pruning-hooks. Nation shall not take up sword
against nation, neither shall they learn war anymore.”
Lo yisa goy el goy h|.|erev v’lo yilm’du od milh|.|amah.

,ׁשֹומ ֵרי ַׁש ָּבת ו ֽק ֹור ֵאי ֽ ֹענֶ ג
 כּותָך
 ְיִ ְׂש מחּו ב ַמל
,ּטּובָך
ֽ ֶ  ֻּכּלָ ם יִ ְׂש ּבעּו ו יִ ְת ַעּנ גּו ִמ,ַעם מ ַק ּד ֵׁשי ׁש ִב ִיעי
,את
ָ  ֶח ְמ ַּדת יָ ִמים אֹותֹו ָק ָ ֽר,ו ַה ּׁש ִב ִיעי ָר ִ ֽצ ָית ּבֹו ו ִק ַּד ְׁשּתֹו
.אׁשית
ִ זֵ ֶֽכר ל ַמ ֲע ֵׂשה ב ֵר

,כּותָך ָעלֵ ֽינּו מ ֵה ָרה
 ְ ּגַ ּלֵ ה ּכ בֹוד ַמל,ָא ִ ֽבינּו ַמלְ ֵּכֽנּו
,ל־חי
ָ הֹופע ו ִהּנָ ֵׂשא ָעלֵ ֽינּו ל ֵעינֵ י ׇּכ
ַ ו
,זּורינּו ִמ ֵּבין ַהּגֹויִ ם
ֽ ֵ ו ָק ֵרב ּפ
.פּוצֹותינּו ַּכּנֵ ס ִמּיַ ְר ּכ ֵתי ָ ֽא ֶרץ
ֵֽ
ְּונ
,יאנּו ל ִצּיֹון ִע ירָך ּב ִרּנָ ה
ֽ ֵ וַ ֲה ִב
.ירּוׁשלַ ֽיִ ם ֵּבית ִמ ְק ָּד ׁשָך ּב ִׂש ְמ ַחת עֹולָ ם
ָ ִו ל
ֵ ֵֹלהינּו ו
בֹותינּו
ֽ ֵ אֹלהי ֲא
ֽ ֵ  יהוה ֱא,י ִהי ָרצֹון ִמּל ָפנֶ ֽיָך
, ֶׁשּיִ ָּבנֶ ה ֵּבית ַה ִּמ ְק ָּדׁש ִּב ְמ ֵה ָרה ביָ ֵ ֽמינּו,]ּמֹותינּו
ֽ ֵ [ו ִא
: ַּכ ָּכתּוב,יאָך
ֽ ֶ ּכ ִפי ֶׁש ִה ְב ַט ְח ָ ּֽתנּו ַעל י ֵדי נ ִב
,ו ָהיָ ה ּב ַא ֲח ִרית ַהּיָ ִמים
,נָ כֹון יִ ְהיֶ ה ַהר ֵּבית יהוה ּברֹאׁש ֶה ָה ִרים ו נִ ָּׂשא ִמּג ָבעֹות
.ל־הּגֹויִ ם
ַ ו נָ ֲהרּו ֵאלָ יו ׇּכ
,ו ָהל כּו ַע ִּמים ַר ִּבים ו ָא מרּו
,ל כּו ו נַ ֲעלֶ ה ֶאל ַהר יהוה
,ֹלהי יַ ֲעקֹב
ֵ ֶאל ֵּבית ֱא
.ו י ֵ ֹֽרנּו ִמ ּד ָר ָכיו ו נֵ ל ָכה ּבא ֹרח ָֹתיו
.ירּוׁשלָ ֽיִ ם
ָ תֹורה ְּוד ַבר יהוה ִמ
ָ ִּכי ִמ ִּצּיֹון ֵּת ֵצא
ַ הֹוכ
ֽ ִ ו ָׁש ַפט ֵּבין ַהּגֹויִ ם ו
,יח ל ַע ִּמים ַר ִּבים
ֶ יתֹות
ֵ ִבֹותם ל ִא ִּתים וַ ֲחנ
ָ ו ִכ ּתתּו ַח ְר
,יהם ל ַמ ְז ֵמרֹות
.ֹלא יִ ָּׂשא גֹוי ֶאל ּגֹוי ֶ ֽח ֶרב ו ֹלא יִ לְ מדּו עֹוד ִמלְ ָח ָמה
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calling it the most
beloved of days ֶח ְמ ַדּ ת
את
ָ יָ ִמים אוֹ תוֹ ָק ָ ֽר. This exact
phrase is not found in biblical or rabbinic literature,
but there are numerous references to Shabbat having
a special relationship with
God, beginning with the
passage in Genesis where
God rests on this day.
May it be Your will יְ ִהי
ָ רצוֹ ן ִמ ְּל ָפ ֶנ.ָ A slightly
ֽיך
different version of this
prayer was published in
Siddur Va’ani Tefillati, the
prayerbook of the Israeli
Masorti Movement, and an
amended version appears
here. It substitutes for the
traditional prayer, which
speaks of the exile, our inability to perform the Temple sacrifices, and the hope
of return. This alternative
prayer acknowledges the
new condition of the Jewish
people having returned to
the Land of Israel and it includes the prophetic hope
that Israel may become a
land of peace and justice
and a signpost of world
peace.
and it shall come to
pass in the end of days
וְ ָהיָ ה ְּב ַא ֲח ִרית ַה ָ ּי ִמים. Isaiah
2:2–4. In this vision, the
redemption of the Jewish
people is seen as an integral element of universal
redemption. The messainic
assertion of this Musaf
service is that the joy and
fulfillment experienced
on the festival will extend
to all. Isaiah’s vision of
universal peace has become
the dream of a world community, and it is inscribed
as the watchword of the
United Nations.
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Adonai our God, grant the blessing of Your festivals to us:
life and peace, joy and delight, as it pleased You to promise to
bless us.
Our God and God of our ancestors, [embrace our rest;] make
us holy through Your mitzvot and let the Torah be our portion.
Fill our lives with Your goodness and gladden us with Your
deliverance. Purify our hearts to serve You truly.
Kad’sheinu b’mitzvotekha v’tein h|.|elkeinu b’toratekha,
sabeinu mi-tuvekha v’samh|.|einu bishuatekha,
v’taher libeinu l’ovd’kha be-emet.

Adonai our God, [loving and willingly] grant that we inherit
Your holy [Shabbat and] festivals, that the people Israel, who
make Your name holy, may rejoice with You.
Barukh atah ADONAI, who makes [Shabbat,] Israel and the
festivals holy.

Fifth B’rakhah: The Restoration of Zion
The Restoration of
Zion: An Interpretive
Rendering
May our prayers, and those
of the whole house of
Israel, be acceptable to
You as though they were
offered by the High Priest
in the holy of holies. Teach
us wholeness, that our devotion to You be filled with
passion; may our hearts be
Your sanctuary.

Adonai our God, embrace Your people Israel and their prayer.
Restore worship to Your sanctuary. May the prayers of the
people Israel be lovingly accepted by You, and may our service
always be pleasing.
When the kohanim are about to bless the congregation during the
repetition of the Amidah, we recite this paragraph and then continue
with Modim on the next page.
May our prayers be pleasing to You, as were the burnt offerings and
sacrifices in the holy Temple in Jerusalem. We entreat You, Compassionate God, restore Your presence to Zion, Your city, and the proper
worship to Jerusalem. May our eyes behold Your merciful return to
Zion so that we may worship there as in days of old.
Barukh atah Adonai, for You alone shall we worship in awe.
During the silent Amidah, and when the kohanim do not
ascend the bimah to bless the congregation, we say:

May our eyes behold Your compassionate return to Zion.
Barukh atah Adonai, who restores Your Divine Presence
to Zion.

 ל ַחיִּ ים,מוֹע ֶ ֽדיָך
ֲ ֹלהינוּ ֶאת ִבּ ְר ַכּת
ֽ ֵ יאנוּ יהוה ֱא
ֽ ֵ ו ַה ִשּׂ
. ַכּ ֲא ֶשׁר ָר ִ ֽצ ָית ו ָא ַ ֽמ ְר ָתּ ל ָב ר ֵכֽנוּ, ל ִשׂ ְמ ָחה וּלְ ָשׂשׂוֹן,וּלְ ָשׁלוֹם
],נוּח ֵ ֽתנוּ
ָ  [ר ֵצה ִב ְמ,]מּוֹתינוּ
ֽ ֵ בוֹתינוּ [ו ִא
ֽ ֵ אֹלהי ֲא
ֵ ֵֹלהינוּ ו
ֽ ֵ ֱא
,טּוּבָך
ֽ ֶ  ַשׂ בּ ֵ ֽענוּ ִמ,תוֹר ֶ ֽתָך
ָ  ו ֵתן ֶחלְ ֵ ֽקנוּ בּ,ֺותיָך
ֽ ֶ ַק דּ ֵ ֽשׁנוּ בּ ִמ ְצ
, ו ַט ֵהר לִ ֵבּֽנוּ ל ׇע ְב דָּך ֶבּ ֱא ֶמת,ישׁוּע ֶ ֽתָך
ָ ו ַשׂ מּ ֵ ֽחנוּ ִבּ
][בּ ַא ֲה ָבה ְוּב ָרצוֹן
 ֹלהינוּ
ֽ ֵ ו ַהנְ ִחילֵ ֽנוּ יהוה ֱא
,שָׁך
ֽ ֶ וּ]מוֹע ֵדי ׇק ְד
ֲ
[שׁ ָבּת
ַ בּ ִשׂ ְמ ָחה ְוּב ָשׂשׂוֹן
.ו יִ ְשׂ מחוּ בָך יִ ְשׂ ָר ֵאל מ ַק דּ ֵשׁי שׁ ֶ ֽמָך
.[ה ַשּׁ ָבּת ו ]יִ ְשׂ ָר ֵאל ו ַה זּ ַמנִּ ים
ַ  מ ַק ֵדּשׁ,ָבּרוְּך ַא ָתּה יהוה

, ּב ַע ּמָך יִ ְׂש ָר ֵאל ִּוב ְת ִפּלָ ָתם,ֹלהינּו
ֽ ֵ  יהוה ֱא,ר ֵצה
,יתָך
ֽ ֶ בֹודה לִ ְד ִביר ֵּב
ָ ת־ה ֲע
ָ ו ָה ֵׁשב ֶא
,ּות ִפּלָ ָתם ּב ַא ֲה ָבה ת ַק ֵּבל ּב ָרצֹון
ְ
ְ
.בֹודת יִ ְׂש ָר ֵאל ַע ֶ ּֽמָך
ַ ּות ִהי ל ָרצֹון ָּת ִמיד ֲע
When the kohanim are about to bless the congregation during the
repetition of the Amidah, we recite this paragraph and then continue
with  מ וֹ� ִדיםon the next page.

The Priestly Blessing
ב ְר ַכּ ת כּ ֲֹהנִ ים.ִּ In the Land
of Israel the kohanim bless
the congregation at every
morning service. Outside
of the Land of Israel, this
tradition of the Priestly
Blessing is restricted to
the festivals and the High
Holy Days. A common
reason given for this is
that a kohen may not bless
the congregation when
experiencing personal
sadness. Diaspora communities experienced much
difficulty in their daily lives,
but the festivals offered an
opportunity for joy.
You alone shall we
worship in awe שׁ ֶ אוֹ ְת ָך
לְ ַבדְּ ָך ְּביִ ְר ָאה נַ ֲעבוֹ ד. This was
the standard ending of the
b’rakhah in the Land of
Israel in the 1st millennium.
That tradition is preserved
in this version of the
b’rakhah, which is recited
whenever the kohanim
ascend the bimah to bless
the congregation.

 ּב ַר ֲח ֶ ֽמיָך, ָאּנָ א ַרחּום.ו ֵת ָע ֵרב ל ָפנֶ ֽיָך ֲע ִת ָיר ֵ ֽתנּו ּכעֹולָ ה ְּוכ ׇק ְר ָּבן
.ירּוׁשלָ ֽיִ ם
ָ ִבֹודה ל
ָ  ו ֵ ֽס ֶדר ָה ֲע,ָה ַר ִּבים ָה ֵׁשב ׁש ִכינָ תָך ל ִצּיֹון ִע ֶ ֽירָך
 ו ָׁשם נַ ֲע ׇב ְדָך ּביִ ְר ָאה,ׁשּובָך ל ִצּיֹון ּב ַר ֲח ִמים
 ו ֶת ֱחזֶ ֽינָ ה ֵעינֵ ֽינּו ּב
.ִּכ ֵימי עֹולָ ם ְּוכ ָׁשנִ ים ַק ְדמֹונִ ּיֹות
.אֹותָך ל ַב ּדָך ּביִ ְר ָאה נַ ֲעבֹוד
  ֶׁש,ָּברּוְך ַא ָּתה יהוה
During the silent Amidah, and when the kohanim do not
ascend the bimah to bless the congregation, we say:

.ׁשּובָך ל ִצּיֹון ּב ַר ֲח ִמים
 ו ֶת ֱחזֶ ֽינָ ה ֵעינֵ ֽינּו ּב
. ַה ַּמ ֲח ִזיר ׁש ִכינָ תֹו לְ ִצּיֹון,ָּברּוְך ַא ָּתה יהוה
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Gratitude for Life and
Its Blessings: An Interpretive Rendering
In gratitude we approach
You; with thanks for this
day, and every day, we
enter Your presence. How
miraculous Your world!
What goodness is to be
found here! Return to us,
that we may always look
out upon Your creation
with eyes filled with
wonder.

Sixth B’rakhah:
Gratitude for Life and Its Blessings
When the Amidah is recited silently, we read this paragraph.
When the Amidah is chanted aloud, the leader reads this paragraph
as the congregation reads the next passage.

a We thank you, for You are ever our God and the God of our
ancestors; You are the bedrock of our lives, the shield that
protects us in every generation. We thank You and sing Your
praises—for our lives that are in Your hands, for our souls that
are under Your care, for Your miracles that accompany us each
day, and for Your wonders and Your gifts that are with us each
moment—evening, morning, and noon.
▶ You are the one who is good, whose mercy is never-ending;
the one who is compassionate, whose love is unceasing. We
have always placed our hope in You.
This paragraph is recited by the congregation when the full Amidah is
repeated by the leader, by custom remaining seated and bowing slightly.
a We thank You for the ability to acknowledge You. You are
our God and the God of our ancestors, the God of all flesh,
our creator, and the creator of all. We offer praise and blessing
to Your holy and great name, for granting us life and for
sustaining us. May You continue to grant us life and sustenance. Gather our dispersed to Your holy courtyards, that
we may fulfill Your mitzvot and serve You wholeheartedly,
carrying out Your will. May God, the source of gratitude,
be praised.

For all these blessings may Your name be praised and exalted,
our sovereign, always and forever.
May all that lives thank You always, and faithfully praise Your
name forever, God of our deliverance and help.
a Barukh atah ADONAI, Your name is goodness and praise of
You is fitting.

When the Amidah is recited silently, we read this paragraph.
When the Amidah is chanted aloud, the leader reads this paragraph
as the congregation reads the next passage.

אֹלהי
ֵ ֵֹלהינוּ ו
ֽ ֵ  ָשׁ ַא ָתּה הוּא יהוה ֱא,מוֹדים ֲאנַ ְֽחנוּ לָ ְך
ִ b
 צוּר ַחיֵּ ֽינוּ ָמגֵ ן יִ ְשׁ ֵ ֽענוּ.מּוֹתינוּ] ל עוֹלָ ם וָ ֶעד
ֽ ֵ בוֹתינוּ [ו ִא
ֽ ֵ ֲא
 ַעל ַחיֵּ ֽינוּ,נוֹדה לּ ָך וּנְ ַס ֵפּר תּ ִהלָּ ֶ ֽתָך
ֶ .ַא ָתּה הוּא ל דוֹר וָ דוֹר
 ו ַעל נִ ֶ ֽסּיָך,מוֹתינוּ ַה פּקוּדוֹת לָ ְך
ֽ ֵ סוּרים בּיָ ֶ ֽדָך ו ַעל נִ ְשׁ
ִ ַה מּ
,ל־עת
ֵ טוֹבוֹתיָך ֶשׁ בּ ׇכ
ֶֽ
אוֹתיָך ו
ֽ ֶ  ו ַעל נִ ְפל,ֶשׁ בּ ׇכל־יוֹם ִע ָ ֽמּנוּ
, ִכּי ֹלא ָכלֽ וּ ַר ֲח ֶ ֽמיָך, ◀ ַהטּוֹב.ֶ ֽע ֶרב וָ ֽ ֹב ֶקר ו ׇצ ְׇה ָ ֽריִ ם
. ִכּי ֹלא ַ ֽתמּוּ ֲח ָס ֶ ֽדיָך ֵמעוֹלָ ם ִק ִ ֽוּינוּ לָ ְך,ו ַה מ ַר ֵחם
This paragraph is recited by the congregation when the full Amidah is
repeated by the leader, by custom remaining seated and bowing slightly.

אֹלהי
ֵ ֵֹלהינוּ ו
ֽ ֵ מוֹדים ֲאנַ ְֽחנוּ לָ ְך ָשׁ ַא ָתּה הוּא יהוה ֱא
ִ b
יוֹצר
ֵ ,יוֹצ ֵ ֽרנוּ
 ,ל־בּ ָשׂר
ָ ֹלהי ׇכ
ֵ  ֱא,]מּוֹתינוּ
ֽ ֵ בוֹתינוּ [ו ִא
ֽ ֵ ֲא
,הוֹדאוֹת ל ִשׁ ְמָך ַהגָּ דוֹל ו ַה ָקּדוֹשׁ
ָ  בּ ָרכוֹת ו.אשׁית
ִ בּ ֵר
 ו ֶת ֱאסוֹף,וּת ַקיּ ֵ ֽמנוּ
ְ  ֵכּן תּ ַחיֵּ ֽנוּ.יתנוּ ו ִקיַּ ְמ ָ ֽתּנוּ
ֽ ָ ִַעל ֶשׁ ֶה ֱחי
, לִ ְשׁמוֹר ֻח ֶ ֽקּיָך ו לַ ֲעשׂוֹת רצוֹנֶ ָֽך,שָׁך
ֽ ֶ יּוֹתינוּ ל ַח ְצרוֹת ׇק ְד
ֽ ֵ גָּ ֻל
.מוֹדים לָ ְך
ִ  ַעל ֶשׁ ֲאנַ ְֽחנוּ,וּלְ ׇע ְב דָּך בּלֵ ָבב ָשׁלֵ ם
.הוֹדאוֹת
ָ ָבּרוְּך ֵאל ַה

ever . . . in every generation . . .לְ עוֹ ָלם וָ ֶעד
לְ דוֹ ר וָ דוֹ ר. Eternity has an
abstract, transcendent ring,
but the notion of eternality
expressed here is not outside of time—it is formed
by what is handed from
one generation to the next.
Each day. . . each moment
ל־עת
ֵ  שׁ ֶ� ְ�בּ ׇכ. . .  שׁ ֶ� ְ�בּ ׇכל־י�וֹ ם.
God’s presence is sometimes more readily sensed
at peak moments and on
special days, like festivals.
Here, at the end of our
festival prayer, we are
reminded that not only
singular moments but also
every moment, not only
special days but also every
day, are miraculous expressions of the Divine.

.רֹומם ִׁש ְמָך ַמלְ ֵּכֽנּו ָּת ִמיד ל עֹולָ ם וָ ֶעד
ַ ו ַעל ֻּכּלָ ם יִ ְת ָּב ַרְך ו יִ ְת
,יוֹדוָּך ֶ ֽסּלָ ה
ֽ ו כֹל ַה ַחיִּ ים
,ת־שׁ ְמָך ֶבּ ֱא ֶמת
ִ יהל לוּ ֶא
ַ ִו
.שׁוּע ֵ ֽתנוּ ו ֶע ְז ָר ֵ ֽתנוּ ֶ ֽסלָ ה
ָ ָה ֵאל י
. ַהטּוֹב ִשׁ ְמָך וּלְ ָך נָ ֶאה ל הוֹדוֹת, ָבּרוְּך ַא ָתּה יהוהb
During the silent Amidah, continue with  ִשׂים שׁ ָ לוֹםon page 373.

During the silent Amidah, continue with Sim Shalom on page 373.
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The Blessing

At the time when the
Holy One said to Aaron
and his sons, “In this way
you shall bless” (Numbers
6:23), Israel said before
the Holy One, “Master of
the Universe, You have
told the priests to bless us,
but all we require is Your
blessing, and to be blessed
from Your mouth, as it is
written, ‘Look forth from
Your holy habitation, from
heaven’ (Deuteronomy
26:15).” The Holy One
said to them, “Although
I have asked the priests
to bless you, I shall stand
with them and bless you
[as well].” This is why the
priests spread out their
hands, as if to say that
the Holy One is standing
behind them. Therefore, it
is written (Song of Songs
2:9), “gazing through the
windows”—from between
the hands of the priests;
“peering through the lattice”— from between the
priests’ fingers.
—Numbers Rabbah

Seventh B’rakhah: Prayer for Peace
The Priestly Blessing

א

When the leader recites the Priestly Blessing:

Our God and God of our ancestors, with the threefold blessing of the Torah written by Moses Your servant, recited by
Aaron and his descendants, the kohanim, bless us, Your holy
people:
May ADONAI bless and protect you.
So may it be God’s will. Ken y’hi ratzon.
May ADONAI’s countenance shine upon you
and may ADONAI bestow kindness upon you.
So may it be God’s will. Ken y’hi ratzon.
May ADONAI’s countenance be lifted toward you
and may ADONAI grant you peace.
So may it be God’s will. Ken y’hi ratzon.
The leader continues with Sim Shalom at the top of the next page.

ב

When the kohanim recite the Priestly Blessing, the leader says the following:
Our God and God of our ancestors, with the threefold blessing
written in the Torah by the hand of Moses Your servant, recited by
Aaron and his descendants, the kohanim, bless us
Congregation: Your holy people.
am k’doshekha ka-amur.
Kohanim:
Barukh atah Adonai, our God, ruler of time and space, who has made us
holy with the sanctity of Aaron and has instructed us to bless the people
Israel with love.
The leader recites each word of the blessing softly,
which the kohanim then repeat aloud.
May Adonai bless and protect you. Amen.
May Adonai’s countenance shine upon you
and may Adonai bestow kindness upon you. Amen.
May Adonai’s countenance be lifted toward you
and may Adonai grant you peace. Amen.
Congregation:
Majestic on high, dwelling in might: You are peace and Your name is
peace. May it be Your will to grant us and the entire house of Israel
blessing and life as guardians of peace.

א

THE PRIESTLY BLESSING
ב ְר ַכּ ת כּ ֲֹהנִ ים.
ִּ Originally the
When the leader recites the Priestly Blessing:
Priestly Blessing (Numbers
6:24–26) was a part of
the Temple service, but
nothing restricts it to the
Temple site. The Mishnah
(Sotah 7:6) records that it
was recited outside of the
Temple, where its mode
of recitation differed from
when it was offered in the
Temple.
The leader of the service
The leader continues with  ִשׂים שׁ ָ לוֹםat the top of the next page.
pronounces each word of
the blessing softly, acting
as prompter, so that the
kohanim will not make
When the kohanim recite the Priestly Blessing, the leader says the following:
mistakes. The congregation
, ָּב ר ֵכֽנּו ַב ּב ָר ָכה ַה מ ֻׁשּלֶ ֶֽׁשת,]ּמֹותינּו
ֽ ֵ בֹותינּו [ו ִא
ֽ ֵ אֹלהי ֲא
ֵ ֵֹלהינּו ו
ֽ ֵ  ֱאanswers “Amen” to each
מּורה
ָ  ָה ֲא,תּובה ַעל י ֵדי מ ֶֹׁשה ַע ְב ֶ ּֽדָך
ָ ּתֹורה ַה ּכ
ָ  ַּבline of the blessing but the
leader does not, since it
 ּכ ֲֹהנִ ים, ִמ ִּפי ַא ֲהרֹן ָּובנָ יוmight distract him or her
from the words that are
Congregation:
.דֹוׁשָך ָּכ ָאמּור
ֽ ֶ  ַעם קto be pronounced. (When
the Priestly Blessing is
recited by the prayer leader
Kohanim:
not the kohanim, the
 ֲא ֶׁשר ִק ּד ָ ֽׁשנּו ִּב ְק ֻד ָּׁשתֹו,ֹלהינּו ֶ ֽמלֶ ְך ָהעֹולָ ם
ֽ ֵ  ָּברּוְך ַא ָּתה יהוה ֱאand
congregational response is
.ת־עּמֹו יִ ְׂש ָר ֵאל ּב ַא ֲה ָבה
ַ  ו ִצּוָ ֽנּו ל ָב ֵרְך ֶא,ֶׁשל ַא ֲה ֹרן
ken y’hi ratzon, “So may it
be God’s will,” instead of
Amen.)
The leader recites each word of the blessing softly,
When blessing the
which the kohanim then repeat aloud.
congregation, the kohanim
.ָא ֵמן
. י ָב ֶר ְכָך יהוה ו יִ ְׁש ְמ ֶ ֽרָךcover their faces with their
ָ
.יחּנֶ ּֽך
ֻ  יָ ֵאר יהוה ָּפנָ יו ֵאלֶ ֽיָך ִוtallitot so that they are not
.ָא ֵמן
seen. Similarly, congregants
.ָא ֵמן
. יִ ָּׂשא יהוה ָּפנָ יו ֵאלֶ ֽיָך ו יָ ֵׂשם ל ָך ָׁשלֹוםdo not look directly at the
kohanim as they chant the
Congregation:
blessing. The kohen is a
of God’s bless. ַא ָּתה ָׁשלֹום ו ִׁש ְמָך ָׁשלֹום,בּורה
ָ ְׁשֹוכן ִּבג
ֵ , ַא ִּדיר ַּב ָּמרֹוםtransmitter
ing but not its author. In a
ל־ע ּמָך ֵּבית יִ ְׂש ָר ֵאל
ַ  י ִהי ָרצֹון ֶׁש ָּת ִׂשים ָעלֵ ֽינּו ו ַעל ׇּכmark of the sacredness of
. ַחּיִ ים ְּוב ָר ָכה לְ ִמ ְׁש ֶ ֽמ ֶרת ָׁשלֹוםthe occasion, the kohanim
remove their shoes, as
Moses did at the burning
bush.
The kohanim go up to the bimah at the beginning of the concluding b’rakhot of the Amidah and
stand facing the ark till after they recite the b’rakhah “to bless the people Israel with love.” They then
turn to face the congregation and offer the Priestly Blessing. Upon conclusion of the blessing, they
once again turn to face the ark until the completion of the Amidah. (Reuven Hammer, adapted)

 ָבּ ר ֵכֽנוּ ַבּ בּ ָר ָכה,]מּוֹתינוּ
ֽ ֵ בוֹתינוּ [ו ִא
ֽ ֵ אֹלהי ֲא
ֵ ֵֹלהינוּ ו
ֽ ֵ ֱא
,תוּבה ַעל י ֵדי מ ֶֹשׁה ַע ְב ֶ ֽדָּך
ָ תּוֹרה ַה כּ
ָ ַה מ ֻשׁלֶּ ֶֽשׁת ַבּ
: ָכּ ָאמוּר,דוֹשָׁך
ֽ ֶ  ַעם ק, כּ ֲֹהנִ ים,מוּרה ִמ ִפּי ַא ֲהרֹן ָוּבנָ יו
ָ ָה ֲא
.ֵכּן י ִהי ָרצוֹן
.י ָב ֶר ְכָך יהוה ו יִ ְשׁ מ ֶ ֽרָך
ָ
.ֵכּן י ִהי ָרצוֹן
.יחנֶּ ֽךּ
ֻ יָ ֵאר יהוה ָפּנָ יו ֵאלֶ ֽיָך ִו
. ֵכּן י ִהי ָרצוֹן.יִ ָשּׂא יהוה ָפּנָ יו ֵאלֶ ֽיָך ו יָ ֵשׂם ל ָך ָשׁלוֹם
ב

YOUR HOLY PEOPLE עם ְקדוֹ שׁ ֶ ֽ ָך ָכּ ָאמ ּור.ַ The prophet Isaiah refers to the people Israel this way (43:18).
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Peace

True peace is not a
simple yielding, giving
in, or giving up, but
true peace comes after
prolonged struggle;
such a peace is lasting.
—MenaḤem Mendel
of Kotzk

Prayer for Peace:
An Interpretive
Rendering

Grant peace to the world, goodness and blessing, grace, love, and
compassion, for us and for all the people Israel. Bless us, our creator, united as one with the light of Your presence; by that light,
ADONAI our God, You have given us a guide to life, the love of
kindness, generosity, blessing, compassion, life, and peace. May
it please You to bless Your people Israel at every season and at all
times with Your gift of peace.
Barukh atah ADONAI, who blesses Your people Israel with peace.
The silent Amidah concludes with a personal prayer or one of the following:

א

O God from whom all
peace flows, grant
serenity to Your people
with love and mercy,
life and goodness for
all. Shelter us with
kindness, bless us with
tranquility at all times
and all seasons. We
praise You, God, whose
blessing is peace.

My God, keep my tongue from evil, my lips from deceit. Help me
ignore those who would slander me. Let me be humble before
all. Open my heart to Your Torah, that I may pursue Your mitzvot.
Frustrate the designs of those who plot evil against me; nullify
their schemes. Act for the sake of Your name, act for the sake of
Your triumph, act for the sake of Your holiness, act for the sake of
Your Torah. Answer my prayer for the deliverance of Your people.

A Personal Prayer

Some have the custom of taking three steps backward and bowing.

May my tongue be innocent of malice and my
lips free from lies. When
confronted by enemies
may my soul stay calm,
truly humble to all.
Open my heart with
Your teachings, that I
may be guided by You.
May all who plan evil
against me abandon
their schemes. Hear
my words and help me,
God, because You are
loving, because You
reveal Your Torah. May
You find delight in the
words of my mouth and
in the emotions of my
heart, God, my strength
and my salvation.
As You maintain harmony in the heavens,
give peace to us and
to the whole Jewish
people. Amen.

May the words of my mouth and the meditations of my heart be
acceptable to You, ADONAI, my rock and my redeemer.
May the one who creates peace on high bring peace to us and to
all Israel [and to all who dwell on earth]. And we say: Amen.

ב

Sovereign Master of joy in whose presence there is no sadness,
grant me the capacity to welcome and extend the holiness of this
festival with joy and delight. Teach me to transform troubled
times into moments of happiness, for estrangement from You
grows out of despair. Revive me with the joy of Your deliverance; may Your generous spirit support me. May it be Your will,
ADONAI my God, to open for me the gates of Torah, the gates of
wisdom and understanding, the gates of sustenance and life, the
gates of love and friendship, peace and companionship.
Some have the custom of taking three steps backward and bowing.

May the one who creates peace on high bring peace to us and to
all Israel [and to all who dwell on earth]. And we say: Amen.
Yihyu l’ratzon imrei fi v’hegyon libi l’fanekha, Adonai tzuri v’go·ali.
Oseh shalom bimromav hu ya∙aseh shalom aleinu
v’al kol yisrael [v’al kol yosh’vei teiveil], v’imru amen.
When the Amidah is to be repeated aloud, we turn back to page 355.
At other times, the service continues with Kaddish Shalem on page 203,
except on Sukkot when Hoshanot may be recited at this point; see page 383.

, ֵחן וָ ֶ ֽח ֶסד ו ַר ֲח ִמים,טוֹבה ְוּב ָר ָכה
ָ ִשׂים ָשׁלוֹם ָבּעוֹלָ ם
 ָבּ ר ֵכֽנוּ ָא ִ ֽבינוּ ֻכּלָּ ֽנוּ כּ ֶא ָחד.ָעלֵ ֽינוּ ו ַעל ׇכּל־יִ ְשׂ ָר ֵאל ַע ֶ ֽמָּך
,ֹלהינוּ
ֽ ֵ  יהוה ֱא, ִכּי באוֹר ָפּנֶ ֽיָך נָ ַ ֽת ָתּ לָּ ֽנוּ,בּאוֹר ָפּנֶ ֽיָך
וּצ ָד ָקה ְוּב ָר ָכה ו ַר ֲח ִמים
ְ ,תּוֹרת ַחיִּ ים ו ַא ֲה ַבת ֶ ֽח ֶסד
ַ
ת־ע מָּך יִ ְשׂ ָר ֵאל
ַ  ו טוֹב בּ ֵעינֶ ֽיָך ל ָב ֵרְך ֶא,ו ַחיִּ ים ו ָשׁלוֹם
.לוֹמָך
ֽ ֶ ל־שׁ ָעה ִבּ ְשׁ
ָ ל־עת ְוּב ׇכ
ֵ בּ ׇכ
.ת־עּמֹו יִ ְׂש ָר ֵאל ַּב ָּׁשלֹום
ַ  ַה מ ָב ֵרְך ֶא,ָּברּוְך ַא ָּתה יהוה
The silent Amidah concludes with a personal prayer or one of the following:

א
 ו לִ ְמ ַקל לַ י,ּוׂש ָפ ַתי ִמ ַּד ֵּבר ִמ ְר ָמה
ְ , נ צֹור ל ׁשֹונִ י ֵמ ָרע,ֹלהי
ַ ֱא
,תֹור ֶ ֽתָך
ָ  ּפ ַתח לִ ִּבי ּב. ו נַ ְפ ִׁשי ֶּכ ָע ָפר לַ ּכֹל ִּת ְהיֶ ה,נַ ְפ ִׁשי ִתּדֹם
 מ ֵה ָרה,חֹוׁש ִבים ָעלַ י ָר ָעה
 ל־ה
ַ  ו ׇכ.תיָך ִּת ְרּדֹוף נַ ְפ ִׁשי
ֽ ֶ ְּוב ִמ ְצ
 ֲע ֵׂשה, ֲע ֵׂשה ל ַ ֽמ ַען ׁש ֶ ֽמָך.ָה ֵפר ֲע ָצ ָתם ו ַקלְ ֵקל ַמ ֲח ַׁש ְב ָּתם
.ּתֹור ֶ ֽתָך
ָ  ֲע ֵׂשה ל ַ ֽמ ַען, ֲע ֵׂשה ל ַ ֽמ ַען ק ֻד ָּׁש ֶ ֽתָך,ל ַ ֽמ ַען י ִמינֶ ָֽך
.הֹוׁש ָיעה י ִמינ ָך וַ ֲענֵ ֽנִ י
ֽ ִ ,ידיָך
ֽ ֶ ל ַ ֽמ ַען יֵ ָחל צּון י ִד
.גֹואלִ י
ֲ צּורי ו
ִ  יהוה,יִ ְהיּו ל ָרצֹון ִא ְמ ֵרי ִפי ו ֶהגְ יֹון לִ ִּבי ל ָפנֶ ֽיָך
Some have the custom of taking three steps backward and bowing.

 הּוא יַ ֲע ֶׂשה ָׁשלֹום ָעלֵ ֽינּו,רֹומיו
ָ ע ֶֹׂשה ָׁשלֹום ִּב ְמ
. ו ִא ְמרּו ָא ֵמן,]ל־יֹוׁש ֵבי ֵת ֵבל

ו ַעל ּכׇ ל־יִ ְׂש ָר ֵאל [ו ַעל ׇּכ
ב
, ֲאדוֹן ַה ִשּׂ ְמ ָחה ֶשׁ ֵאין ל ָפנָ יו ַע ְצבוּת,ִרבּוֹנוֹ ֶׁשל עוֹלָ ם
זַ ֵכּֽנִ י ל ַק ֵבּל וּלְ ַה ְמ ִשׁיְך ָעלַ י ק ֻד ַשּׁת יוֹם טוֹב בּ ִשׂ ְמ ָחה
 ֶשׁ ַה ִה ְת ַר ֲחקוּת, לַ מּ ֵ ֽדנִ י לַ ֲהפוְֹך יָ גוֹן ל ִשׂ ְמ ָחה.ו ֶח ְדוָ ה
 ָה ִ ֽשׁ ָיבה לִ י שׂשׂוֹן.ִמ מָּך ָבּ ָֽאה לָ ֽנוּ ַעל י ֵדי ָה ַע ְצבוּת
 יהוה, י ִהי ָרצוֹן ִמלּ ָפנֶ ֽיָך.וּח נ ִד ָיבה ִתּ ְס מ ֵכֽנִ י
ַ  ו ֽר,יִ ְשׁ ֶ ֽעָך
 ַשׁ ֲע ֵרי, ַשׁ ֲע ֵרי ׇח ְכ ָמה,תוֹרה
ָ  ֶשׁ ִתּ ְפ ַתּח לִ י ַשׁ ֲע ֵרי,ֹלהי
ַ ֱא
. ָשׁלוֹם ו ֵרעוּת,ַא ֲה ָבה ו ַא ְחוָ ה

Grant peace שים שׁ ָ לוֹ ם
ִׂ.
Every Jewish prayer service
ends with a prayer for
peace. The midrash says
that peace is one of the
names of God (Sifrei Numbers 42).
My God אל ַֹהי.ֱ One opinion
voiced in the Babylonian
Talmud states that every
Amidah must be accompanied by a personal prayer
(Berakhot 29b). The prayer
that is printed at the top of
this page is offered by the
Babylonian Talmud (Berakhot 17a) as an example of
such a personal prayer; it
is attributed to Mar son of
Ravina (4th century). The
alternative prayer printed
at the bottom of this page
appears in the Prague
prayerbook Sha∙arei Tziyon
(1662); its English rendering
is by Jules Harlow. Both of
these concluding prayers
are distinguished by the use
of the first-person singular,
whereas almost all other
prayers are in the firstperson plural.
May the words יִ ְהי ּו לְ ָרצוֹ ן.
Psalm 19:15.

Some have the custom of taking three steps backward and bowing.

 הּוא יַ ֲע ֶׂשה ָׁשלֹום ָעלֵ ֽינּו,רֹומיו
ָ ע ֶֹׂשה ָׁשלֹום ִּב ְמ
. ו ִא ְמרּו ָא ֵמן,]ל־יֹוׁש ֵבי ֵת ֵבל
ְ
ו ַעל ּכׇ ל־יִ ְׂש ָר ֵאל [ו ַעל ׇּכ
When the Amidah is to be repeated aloud, we turn back to page 355.
At other times, the service continues with Kaddish Shalem on page 203,
except on Sukkot when Hoshanot may be recited at this point; see page 383.
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Tal and Geshem: Prayers for Dew and Rain
The Land of Israel
Throughout the generations, the geography, the
landscape, and the seasons
that defined the Land of
Israel were prominently
imprinted in the minds of
Jews. Frequently the rivers
and the mountains of the
Land of Israel seemed
more real to our ancestors
than what they encountered in the lands where
they dwelled. In this vein,
Yehudah Halevi, living in
Spain, could write, “I am
in the West, but my heart
is in the East.” The liturgy,
which is the spiritual life
of the Jewish people,
preserves this attitude:
its temporal rhythms,
expressed through its
prayers, are geared to the
seasonal life of the Land of
Israel. And we, who may
be deeply attached to the
lands in which we live, still
experience the intimate
connection we have to the
Land of Israel. We pray
facing toward Jerusalem
and we pray for the peace
of Jerusalem. Other places
may be our home, but this
is our homeland.
In praying for rain in its
season in the Land of Israel, we are being both literal and figurative. We pray
for the sake of the Land of
Israel that this year not be
one of drought, and that
the harvest in the spring
and fall be fruitful; and
we pray, too, for our own
good harvest, a harvest
of physical and spiritual
wholeness. May this year
be a year of blessing.

The ark is opened and we rise.

תפילת טל ותפילת גשם
tal and geshem. In the
of Israel, there are
.אֹלהינוּ
ֽ ֵ ֵ ָהבוּ ֹֽג ֶדל ל, ִכּי ֵשׁם יהוה ֶא ְק ָראLand
essentially two seasons: the
.וּפי יַ גִּ יד תּ ִהלָּ ֶ ֽתָך
ִ , ֲאדֹנָ י שׂ ָפ ַתי ִתּ ְפ ָתּחdry season (roughly the six
months from mid-March
With Patriarchs and Matriarchs:
With Patriarchs:
through mid-September,
when rainfall is unusual)
and the rainy season (in
the other months). Should
insufficient rain fall in this
latter season, the land
suffers a drought. The
Mishnah declares that on
Sukkot—approximately
the time that ushers in the
rainy season in the Middle
East—the world is judged
regarding rainfall (Rosh
Hashanah 1:2). In the time
of the Temple, the holiday
would be celebrated with a
ceremony of pouring water
at the foot of the altar,
symbolizing the circulation
of water, below and above.
b In post-Temple times, the
prayer for rain was postponed till the end of the
holiday, Sh’mini Atzeret,
since it was thought to be
b
inappropriate to pray for
rain while we dwell in the
sukkah. As mentioned, during the summer months no
rain falls in the Land of Israel and plant life depends
on the dew that appears
On the first day of Pesah|.| we continue with the prayer for dew on the next page.
overnight. Parts of the land
On Sh’mini Atzeret we continue with the prayer for rain on page 377.
remain arid throughout the
summer but other parts,
such as the Jezreel Valley, continue to nourish vegetation throughout the summer because of the abundance
of dew; the high heat during the day contrasted with the cool of the evening causes the dew to settle.
Beginning with the Musaf Amidah for Sh’mini Atzeret and continuing until the first day of Pesah|.|, we add
the phrase “who causes the wind to blow and the rain to fall” in each recitation of the Amidah. Although all
that is required is that the announcement of this single phrase be made in this service, over time, piyyutim
centering on the theme of water were added to the liturgy. Sephardim recite the piyyutim for rain or dew
before beginning the Amidah; Ashkenazim add them during the second b’rakhah of the Amidah, in which the
winter prayer for rain is regularly added. Because the Mishnah refers to rain as God’s judgment, it is customary
to recite this part of the service in the plaintive tune of the High Holy Days and for the leader of the service to
wear a kittel, the white garment symbolizing both purity and death. Pesah|.| marks the end of the rainy season;
therefore, a prayer for dew is said on the first day.

The ark is opened and we rise.

As I proclaim the name Adonai, give glory to our God.
Adonai, open my lips that my mouth may speak Your praise.

First B’rakhah: Our Ancestors
With Patriarchs:

With Patriarchs and Matriarchs:

a Barukh atah Adonai,
our God and God of our
ancestors,
God of Abraham, God of
Isaac, and God of Jacob,
great, mighty, awe-inspiring,
transcendent God,
who acts with kindness
and love, and creates all,
who remembers the loving
deeds of our ancestors,
and who will lovingly bring a
redeemer to their children’s
children for the sake of
divine honor.
You are the sovereign
who helps and saves
and shields.
a Barukh atah Adonai,
Shield of Abraham.

a Barukh atah Adonai,
our God and God of our
ancestors,
God of Abraham, God of
Isaac, and God of Jacob,
God of Sarah, God of
Rebecca, God of Rachel,
and God of Leah,
great, mighty, awe-inspiring,
transcendent God,
who acts with kindness
and love, and creates all,
who remembers the loving
deeds of our ancestors,
and who will lovingly bring a
redeemer to their children’s
children for the sake of
divine honor.
You are the sovereign
who helps and guards,
saves and shields.
a Barukh atah Adonai,
Shield of Abraham and
Guardian of Sarah.

Second B’rakhah: God’s Saving Care
You are ever mighty, ADONAI—
You give life to the dead—
great is Your saving power:
On the first day of Pesah|.| we continue with the prayer for dew on the next page.
On Sh’mini Atzeret we continue with the prayer for rain on page 377.

,& ָבּרוְּך ַא ָתּה יהוה
,& ָבּרוְּך ַא ָתּה יהוה
בוֹתינוּ
ֽ ֵ אֹלהי ֲא
ֵ ֵֹלהינוּ ו
ֽ ֵ ֱא
,בוֹתינוּ
ֽ ֵ אֹלהי ֲא
ֵ ֵֹלהינוּ ו
ֽ ֵ ֱא
,ֹלהי ַא ְב ָר ָהם
ֵ  ֱא,]מּוֹתינוּ
ֽ ֵ [ו ִא
ֹלהי
ֵ  ֱא,ֹלהי ַא ְב ָר ָהם
ֵ ֱא
,אֹלהי יַ ֲעקֹב
ֵ ֵ ו,ֹלהי יִ ְצ ָחק
ֵ  ָה ֵאל ֱא,אֹלהי יַ ֲעקֹב
ֵ ֵ ו,יִ ְצ ָחק
,ֹלהי ִר ְב ָקה
ֵ  ֱא,ֹלהי ָשׂ ָרה
ֵ ֱא
,נּוֹרא
ָ ַהגָּ דוֹל ַהגִּ בּוֹר ו ַה
,אֹלהי לֵ ָאה
ֵ ֵ ו,ֹלהי ָר ֵחל
ֵ ֱא
גּוֹמל ֲח ָס ִדים
ֵ ,ֵאל ֶעלְ יוֹן
,נּוֹרא
ָ ָה ֵאל ַהגָּ דוֹל ַהגִּ בּוֹר ו ַה
, ו קוֹנֵ ה ַהכֹּל,טוֹבים
ִ
גּוֹמל ֲח ָס ִדים
ֵ ,ֵאל ֶעלְ יוֹן
,זוֹכר ַח ְס ֵדי ָאבוֹת
ֵ ו
זוֹכר
ֵ  ו, ו קוֹנֵ ה ַהכֹּל,טוֹבים
ִ
יהם
ֶ ֵגוֹאל לִ ְבנֵ י בנ
ֵ ֵוּמ ִביא
,]ַח ְס ֵדי ָאבוֹת [ו ִא ָמּהוֹת
.ל ַ ֽמ ַען שׁמוֹ בּ ַא ֲה ָבה
יהם
ֶ ֵגוֹאל לִ ְבנֵ י בנ
ֵ ֵוּמ ִביא
.וּמוֹשׁ ַיע ָוּמגֵ ן
ִֽ
ֶ ֽמלֶ ְך עוֹזֵ ר
.ל ַ ֽמ ַען שׁמוֹ בּ ַא ֲה ָבה
,ָבּרוְּך ַא ָתּה יהוה
וּפוֹקד
ֵ ֶ ֽמלֶ ְך עוֹזֵ ר
.ָמגֵ ן ַא ְב ָר ָהם
.וּמוֹשׁ ַיע ָוּמגֵ ן
ִֽ
,ָבּרוְּך ַא ָתּה יהוה
.וּפוֹקד ָשׂ ָרה
ֵ ָמגֵ ן ַא ְב ָר ָהם
,ַא ָּתה ּגִ ּבֹור ל עֹולָ ם ֲאדֹנָ י
.הֹוׁש ַיע
ֽ ִ  ַרב ל,מ ַחּיֵ ה ֵמ ִתים ַא ָּתה
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Dew

יִ ְשׂ בּעוּ ֲע ֵצי יהוה
ַבּ שּׁ ֵפלָ ה ָוּב ָהר
ָוּמל אוּ ַהגּ ָרנוֹת ָבּר
ו ַהיְ ָק ִבים ִתּירוֹשׁ
ו יִ ְצ ָהר
ְתּ ַרנֵּ ֽנָ ה פּ ָרזוֹת
עוֹמדוֹת ַעל ִתּלָּ ם

.ו ַה ָשּׁ ַ ֽמיִ ם יִ תּנוּ ַטלָּ ם

In valleys and on hilltops,
may God’s trees be sated,
granaries be filled with
grain,
presses with the juice of
grapes and olives;
may everyone settled in
their own land
sing as the heavens send
down dew.
—Solomon Ibn Gabirol

I shall be like dew to the
people Israel,
they shall flourish like
lilies . . .
they shall blossom like the
vine . . .
Ephraim shall say:
“When I respond and
look to God I become
like a verdant cypress.”
Your fruit comes from Me.
—Hosea 14:6–9

The Prayer for Dew Recited on the First Day of Pesah|.|

א

the ashkenazic tradition

Our God and God of our ancestors:
Send dew to make Your land lovely.
Send blessing that we may delight in You.
Make grain and grapes abound;
build the city You desire
with heavenly dew—b’tal.
Command dew to provide a good year crowned
with the splendor and glory of the fruits of the earth.
May the city that has become an abandoned hut
become a royal wreath held in Your hands
with heavenly dew—b’tal.
Let dew drift over this blessed earth
and satisfy us with the sweetness of heaven’s blessing.
Let light break through the darkness,
with heavenly dew—b’tal.
that these stalks grow toward You,
May dew flow down mountainsides like honeyed juice,
flavoring the choice fruits of Your land.
May our voices rise to sing songs of praise,
as You break the chains of those who plead with You
with heavenly dew—b’tal.
May dew produce abundance for our silos;
is not now the time to renew our days?
Beloved, raise up our name to be as Yours,
with heavenly dew—b’tal.
make us a flourishing garden
With dew our grain shall be blessed,
the fat of the land not waste away.
To this people You have shepherded,
express Your delight, please
with heavenly dew—b’tal.
For You are ADONAI our God
who causes the wind to blow and the dew to fall—
The congregation responds “Amen” to each of the following lines:

for blessing, and not as a curse,
amen;
for life, and not for death,
amen;
for abundance, and not for famine, amen.
The ark is closed and we continue on page 344 or 356 with
“You sustain the living.”

תּ ִפלַּ ת ָטל ל יוֹם ִראשׁוֹן ֶשׁל ֶ ֽפּ ַסח
א
,]מּוֹתינוּ
ֽ ֵ בוֹתינוּ [ו ִא
ֽ ֵ אֹלהי ֲא
ֵ ֵֹלהינוּ ו
ֽ ֵ ֱא
ַטל
,יתנוּ ב ָר ָכה בּ ִד ָיצְך
ֽ ֵ  ִשׁ,ֵתּן לִ ְרצוֹת ַא ְר ָצְך
. בּ ָטל,קוֹמם ִעיר ָבּהּ ֶח ְפ ָצְך
ֵ ,רֹב ָדּגָ ן ו ִתירוֹשׁ בּ ַה ְפ ִר ָיצְך
ַטל
, פּ ִרי ָה ָ ֽא ֶרץ ל גָ אוֹן וּלְ ִת ְפ ֶ ֽא ֶרת,טוֹבה ְוּמ ֻע ֶ ֽטּ ֶרת
ָ ַצוֵּ ה ָשׁנָ ה
. בּ ָטל, ִשׂ ָימהּ בּיָ דָך ֲע ֶ ֽט ֶרת,נוֹת ֶרת
ֽ ֶ ִעיר ַכּ ֻסּ ָכּה
ַטל
, ִמ ֶ ֽמּגֶ ד ָשׁ ַ ֽמיִ ם ַשׂ בּ ֵ ֽענוּ ב ָר ָכה,רוּכה
ָ נוֹפף ֲעלֵ י ֶ ֽא ֶרץ בּ
ֵ
. בּ ָטל,שׁוּכה
ָ  ַכּנָּ ה ַא ֲח ֶ ֽריָך מ,ל ָה ִאיר ִמתּוְֹך ֲח ֵשׁ ָכה
ַטל
,אוֹדיָך ֻמ ְב ָח ִרים
ֽ ֶ  ט ֵעם ִבּ ְמ,יַ ֲע ִסיס צוּף ָה ִרים
. בּ ָטל, ִז ְמ ָרה נַ נְ ִעים ו קוֹל נָ ִרים,ֲחנוּנֶ ֽיָך ַחלֵּ ץ ִמ ַמּ ְסגֵּ ִרים
ַטל
, ֲה ָכ ֵעת תּ ַח ֵדּשׁ יָ ֵ ֽמינוּ,וָ ֽשׂ ַֹבע ַמלֵּ א ֲא ָס ֵ ֽמינוּ
. בּ ָטל,ימנוּ
ֽ ֵ  גַּ ן ָרוֶ ה ִשׂ, כּ ֶע ְר כָּך ַה ֲע ֵמד שׁ ֵ ֽמנוּ,דּוֹד
ַטל
, בּ ִמ ְשׁ ַמנֵּ ֽינוּ ַאל י ִהי ָרזוֹן,בּוֹ תּ ָב ֵרְך ָמזוֹן
. בּ ָטל, ָאנָּ א ָתּ ֵפק לָ הּ ָרצוֹן,ֲאיֻ ָמּה ֲא ֶשׁר ִה ַ ֽסּ ְע ָתּ ַכּצֹּאן

Send dew טל תֵּ�ן.ַ This
piyyut is ascribed to Eleazar
Kallir (6th–7th century,
the Land of Israel). It is a
reverse acrostic, with each
stanza beginning with the
word tal (“dew”) and ending with b’tal (“with dew”).
The intermediate lines of
each stanza rhyme.
Each stanza begins by
talking about the hopedfor prosperity that the
morning dew may bring,
but ends by talking about
spiritual redemption. Thus,
the dew for which we pray
is both the morning dew
that nourishes grain and
fruit and also the “spiritual
dew” that refreshes us.
these stalks � ָ נּ�ה.
 ַכּThe
people Israel.
raise up our name to
be as Yours ְכּ� ֶע ְר ְכּ� ָך ַה ֲע ֵמד
�� ֵ ֽמנ וּ.ְ  שׁThe people Israel’s
fate and God’s name are
inextricably linked.
and the dew to fall
 וּ�מ�וֹ ִריד ַה ָ�טּ ל. The essence of
the Tal liturgy is this proclamation, that the rainy
season is over and dew
is now needed to sustain
agriculture.

ַ  ַמ ִשּׁיב ָה ֽר,ֹלהינוּ
,וּמוֹריד ַה ָטּל
ִ וּח
ֽ ֵ ָשׁ ַא ָתּה הוּא יהוה ֱא
The congregation responds “Amen” to each
of the following lines chanted by the leader:

. ָא ֵמן,לִ ְב ָר ָכה ו ֹלא לִ ְקלָ לָ ה
. ָא ֵמן,ל ַחיִּ ים ו ֹלא ל ָ ֽמוֶ ת
. ָא ֵמן,ל ֽשׂ ַֹבע ו ֹלא ל ָרזוֹן

The ark is closed and we continue on page 344 or 356 with  ְמכַ לְ ֵ כּ�ל ַח ִ�יּ ים.
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The following poem is attributed to
Solomon ibn Gabirol (1021–1058) and
is recited in the Sephardic tradition
as a r’shut, the leader’s introduction,
to Tal and Geshem.

ל שֹׁונִ י כֹּונַ ֽנְ ָתּ
ֹלהי וַ ִתּ ְב ַחר
ַ ֱא
בּ ִשׁ ִירים ֶשׁ ַ ֽשּׂ ְמ ָתּ
בּ ִפי טֹוב ִמ ִמּ ְס ַחר
ו נֶ גְ ָדְּך כֹּונַ ֽנְ ָתּ
צ ָע ַדי ִמ ִמּ ְשׁ ַחר
ו לִ י גָ רֹון ַ ֽתּ ָתּה
בּ ׇק ְר ִאי ֹלא נִ ַחר
ו יִ ְצ ִרי ִהלְ ַבּֽנְ ָתּ
כּמֹו ֶצ ֶֽמר ַצ ַֽחר
ו לָ ֵכן ֹלא ַ ֽשׁ ָתּה
ל ָב ִבי ִבּי ס ַח ְר ַחר
ֱהיֵ ה ִס ְת ִרי ַע ָתּה
כּ ֶא ְתמֹול ְוּכ ָמ ָחר
ָוּמגִ נִּ י ַא ָתּה
ֹלהי ַאל תּ ַא ַחר
ַ ֱא
My God, You fashioned my
tongue desiring
the songs You placed in my
mouth, more than any other
discourse.
From the first You directed my
footsteps toward You.
You gave me a throat that has not
dried up from calling to You.
You cleansed my nature to be as
white as wool;
and so the heart within me
did not go astray when it
was disturbed.
Be now my protector as yesterday;
and so tomorrow too.
For You are my shield, Adonai.
Do not delay.
L’shoni konanta, elohai va-tivh|.|ar,
b’shirim she-samta b’fi tov
mimis·h|.|ar. V’negdakh konanta,
tze’adai mimish·h|.|ar, v’li garon tatah,
b’kori lo nih|.|ar. V’yitzri hilbanta,
k’mo tzemer tzah|.|ar, v’lakhein lo
shatah, l’vavi bi s’h|.|arh|.|ar. Heyeih sitri
atah, k’etmol u-kh’mah|.|ar, u-magini
atah, elohai al t’ah|.|ar.

ב

the sephardic tradition

Goodbye to You, O Rain!
Welcome, Dew!
For God’s deliverance is mighty and brings the dew.
I shall sing my song, express my thoughts,
raise my voice to my protector and deliverer.
And from the day I utter these words
may dew descend.
Our God and God of our ancestors:
with luminous dew, may the land be illumined;
with blessings of dew, may the land be blessed;
with gladdening dew, may the land be made glad;
with joy-filled dew, may the land be joyous;
with glorious dew, may the land be glorified;
with choice dew, may the land be chosen;
with dew-filled songs, may the land sing;
with vital dew, may the land be revived;
with goodly dew, may the land prove good;
with the dew of deliverance, may the land be delivered;
with nurturing dew, may the land be nurtured.
Eloheinu veilohei avoteinu [v’imoteinu]:
Amen.
B’tal’lei orah, ta·ir adamah.
B’tal’lei v’rakhah, t’vareikh adamah. Amen.
B’tal’lei gilah, tagil adamah.
Amen.
Amen.
B’tal’lei ditzah, t’dashein adamah.
Amen.
B’tal’lei hod, t’hadeir adamah.
Amen.
B’tal’lei va·ad tov, t’va·eid adamah.
Amen.
B’tal’lei zimrah, t’zameir adamah.
B’tal’lei h|.|ayim, t’h|.|ayeh adamah.
Amen.
B’tal’lei tovah, teitiv adamah.
Amen.
B’tal’lei y’shuah, toshia adamah.
Amen.
B’tal’lei khalkalah, t’khalkeil adamah. Amen.

May Your kindness, ADONAI, be upon us,
as we have looked to You.
ADONAI, protect us: surely our sovereign
will respond to us when we call.
For You, ADONAI our God, are the mighty redeemer
who brings down dew as a blessing.

ב ִתּקּוּן ַה ָּטל
.לֵ ְך ל ָשׁלוֹם גֶּ ֶֽשׁם
.וּבֹא בּ ָשׁלוֹם ָטל
:וּמוֹריד ַה ָטּל
ִ הוֹשׁ ַיע
ֽ ִ ִכּי ַרב ל
ָא ִשׁיר ִשׁ ָיר ִתי
ו ָא ִשׂים ִדּ ְב ָר ִתי
ו ַאגְ ִ ֽבּ ָירה שׂ ָפ ִתי
שׁוּע ִתי
ָ ל צוּר י
ְוּביוֹם ִא ְמ ָר ִתי
.ִתּזַּ ל ַכּ ָטּל

the sephardic tradition .
The piyyut included here
is of unknown origin. It is a
double alphabetical acrostic describing the joy and
blessing of dew. It has been
shortened in most liturgies, to include only verses
beginning with letters from
the first half of the Hebrew
alphabet.

]מּוֹתינוּ
ֽ ֵ בוֹתינוּ [ו ִא
ֽ ֵ אֹלהי ֲא
ֵ ֵֹלהינוּ ו
ֽ ֵ ֱא
.ָא ֵמן
ָ בּ ַטל לֵ י
. ָתּ ִאיר ֲא ָד ָמה,אוֹרה
. ָא ֵמן. תּ ָב ֵרְך ֲא ָד ָמה,בּ ַטל לֵ י ב ָר ָכה
.ָא ֵמן
. ָתּגִ יל ֲא ָד ָמה,בּ ַטל לֵ י גִ ילָ ה
. ָא ֵמן. תּ ַד ֵשּׁן ֲא ָד ָמה,בּ ַטל לֵ י ִד ָיצה
.ָא ֵמן
. תּ ַה ֵדּר ֲא ָד ָמה,בּ ַטל לֵ י הוֹד
. ָא ֵמן. תּוַ ֵעד ֲא ָד ָמה,בּ ַטל לֵ י וַ ַֽעד טוֹב
. ָא ֵמן. תּזַ ֵמּר ֲא ָד ָמה,בּ ַטל לֵ י ִז ְמ ָרה
.ָא ֵמן
. תּ ַחיֶּ ה ֲא ָד ָמה,בּ ַטל לֵ י ַחיִּ ים
.ָא ֵמן
ָ בּ ַטל לֵ י
. ֵתּ ִטיב ֲא ָד ָמה,טוֹבה
. ָא ֵמן.תּוֹשׁ ַיע ֲא ָד ָמה
ֽ ִ ,שׁוּעה
ָ בּ ַטל לֵ י י
. ָא ֵמן. תּ ַכלְ ֵכּל ֲא ָד ָמה,בּ ַטל לֵ י ַכלְ ָכּלָ ה
.י ִהי ַח ְס דָּך יהוה ָעלֵ ֽינוּ ַכּ ֲא ֶשׁר יִ ַ ֽחלְ נוּ לָ ְך
. ַה ֶ ֽמּלֶ ְך יַ ֲענֵ ֽנוּ ביוֹם ׇק ְר ֵ ֽאנוּ,הוֹשׁ ָיעה
ֽ ִ יהוה
,הוֹשׁ ַיע
ֽ ִ ֹלהינוּ ַרב ל
ֽ ֵ כּמוֹ ֶשׁ ַא ָתּה הוּא יהוה ֱא
.מוֹריד ַה ָטּל לִ ְב ָר ָכה
ִ

MAY YOUR KINDNESS יְ ִהי
ח ְס�דְּ ָך.ַ Psalm 33:22.
ADONAI, PROTECT US יהוה
יעה
ָ �ֽ ִ ה�וֹ שׁ. Psalm 20:10.

The ark is closed and we continue on page 344 or 356 with  ְמכַ לְ ֵ כּ�ל ַח ִ�יּ ים.

The ark is closed and we continue on page 344 or 356 with
“You sustain the living.”
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The Greatness of God
and the Greatness
of the Human Soul
Just as the Divine suffuses
the entire world, so the
soul suffuses the entire
body.
Just as the Divine sees but
is not seen, so the soul
sees but is not seen.
Just as the Divine sustains
the whole world, so
the soul sustains our
existence.
Just as the Divine is pure,
so the soul is pure.
Just as Divinity dwells in
the innermost sanctuary of the universe, so
the soul dwells in the
innermost sanctuary of
human beings.
Let that which has these
five qualities praise the
one who has these five
qualities.
—Babylonian Talmud

ַק ִּדיׁש ָׁשלֵ ם

Kaddish Shalem
Leader:

May God’s great name be exalted and hallowed throughout
the created world, as is God’s wish. May God’s sovereignty
soon be established, in your lifetime and in your days, and in
the days of all the house of Israel. And we say: Amen.
Congregation and Leader:

May God’s great name be acknowledged forever and ever!

Leader:

,עּותּה
ֵ  ִּכ ְר, ּב ָעל ָמא ִּדי ב ָרא,יִ ְתּגַ ַּדל ו יִ ְת ַק ַּדׁש ׁש ֵמּה ַר ָּבא
ל־ּבית
ֵ יֹומיכֹון ְּוב ַחּיֵ י ד ׇכ
ֵ כּותּה ּב ַחּיֵ יכֹון ְּוב
ֵ ְו יַ ְמלִ יְך ַמל
. ו ִא ְמרּו ָא ֵמן, ַּב ֲעגָ לָ א ִּוב ְז ַמן ָק ִריב,יִ ְׂש ָר ֵאל

Congregation and Leader:

.י ֵהא ׁש ֵמּה ַר ָּבא מ ָב ַרְך ל ָעלַ ם ּולְ ָעל ֵמי ָעל ַמּיָ א

Y’hei sh’meih raba m’varakh l’alam u-l’almei almaya.
Leader:

May the name of the Holy One be acknowledged and
celebrated, lauded and worshipped, exalted and honored,
extolled and acclaimed—though God, who is blessed,
b’rikh hu, is truly [on Shabbat Shuvah we add: far] beyond all
acknowledgment and praise, or any expressions of
gratitude or consolation ever spoken in the world.
And we say: Amen.
May the prayers and pleas of all Israel be accepted by their
creator in heaven. And we say: Amen.
May heaven bestow on us, and on all Israel, life and abundant
and lasting peace. And we say: Amen.
May the one who creates peace on high bring peace to us and
to all Israel [and to all who dwell on earth].
And we say: Amen.

KADDISH SHALEM. The Kaddish Shalem (literally, “Full
Kaddish”) ends the Musaf
service. It is called the “Full
Kaddish” because it includes a plea, omitted from
other forms of the Kaddish,
that the prayers we have
offered be acceptable.

Leader:

רֹומם ו יִ ְתנַ ֵּׂשא
ַ יִ ְת ָּב ַרְך ו יִ ְׁש ַּת ַּבח ו יִ ְת ָּפ ַאר ו יִ ְת
, ּב ִריְך הּוא,ו יִ ְת ַה ָּדר ו יִ ְת ַעּלֶ ה ו יִ ְת ַהּלָ ל ׁש ֵמּה ּד ֻק ְד ָׁשא
[on Shabbat Shuvah we substitute: ל ֵ ֽעלָּ א ִמן ׇכּל־ [ל ֵ ֽעלָּ א ל ֵ ֽעלָּ א ִמ ׇכּל־
,ִבּ ְר ָכ ָתא ו ִׁש ָיר ָתא ֻּת ְׁש ּב ָח ָתא ו נֶ ָח ָמ ָתא ַּד ֲא ִמ ָירן ּב ָעל ָמא
.ו ִא ְמרּו ָא ֵמן
עּותהֹון ּד ׇכל־יִ ְׂש ָר ֵאל ְׇק ָדם ֲאבּוהֹון
 לֹותהֹון ָּוב
 ִּת ְת ַק ַּבל צ
.ִּדי ִב ְׁש ַמּיָ א ו ִא ְמרּו ָא ֵמן
, ו ַחּיִ ים ָעלֵ ֽינּו ו ַעל ּכׇ ל־יִ ְׂש ָר ֵאל,י ֵהא ׁשלָ ָמא ַר ָּבא ִמן ׁש ַמּיָ א
.ו ִא ְמרּו ָא ֵמן
רֹומיו הּוא יַ ֲע ֶׂשה ָׁשלֹום ָעלֵ ֽינּו
ָ ע ֶֹׂשה ָׁשלֹום ִּב ְמ
. ו ִא ְמרּו ָא ֵמן,]ל־יֹוׁש ֵבי ֵת ֵבל

ו ַעל ּכׇ ל־יִ ְׂש ָר ֵאל [ו ַעל ׇּכ
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Concluding Prayers
Ein Keiloheinu:
A Ladino Version
Ein keiloheinu,
ein kadoneinu,
ein k’malkeinu,
ein k’moshi·einu.
Non como muestro dio,
non como muestro señor,
non como muestro re,
non como muestro
salvador.

Mi kheiloheinu,
mi khadoneinu,
mi kh’malkeinu,
mi kh’moshi·einu.
Ken como muestro dio,
ken como muestro señor,
ken como muestro re,
ken como muestro
salvador.

Nodeh leiloheinu,
nodeh ladoneinu,
nodeh l’malkeinu,
nodeh l’moshi·einu.
Loaremos a muestro dio,
loaremos a muestro señor,
loaremos a muestro re,
loaremos a muestro
salvador.

Barukh eloheinu,
barukh adoneinu,
barukh malkeinu,
barukh moshi·einu.
Bendicho muestro dio,
bendicho muestro señor,
bendicho muestro re,
bendicho muestro salvador.

Atah hu eloheinu,
atah hu adoneinu,
atah hu malkeinu,
atah hu moshi·einu.
Tu el muestro dio,
tu el muestro señor,
tu el muestro re,
tu el muestro salvador.

Ein Keiloheinu
None compares to our God. None compares to our master.
None compares to our sovereign. None compares to our deliverer.
Who compares to our God? Who compares to our master?
Who compares to our sovereign? Who compares to our deliverer?
Let us thank our God. Let us thank our master.
Let us thank our sovereign. Let us thank our deliverer.
Blessed is our God. Blessed is our master.
Blessed is our sovereign. Blessed is our deliverer.
You are our God. You are our master.
You are our sovereign. You are our deliverer.
You are the one to whom our ancestors offered fragrant incense.
Ein keiloheinu, ein kadoneinu, ein k’malkeinu, ein k’moshi·einu.
Mi kheiloheinu, mi khadoneinu,
mi kh’malkeinu, mi kh’moshi·einu.
Nodeh leiloheinu, nodeh ladoneinu,
nodeh l’malkeinu, nodeh l’moshi·einu.
Barukh eloheinu, barukh adoneinu,
barukh malkeinu, barukh moshi·einu.
Atah hu eloheinu, atah hu adoneinu,
atah hu malkeinu, atah hu moshi·einu.
Atah hu she-hiktiru avoteinu l’fanekha et k’toret ha-samim.

A Final Teaching
Rabbi Eleazar said in the name of Rabbi H|.|anina: Students of
Torah increase peace in the world, as the prophet Isaiah said:
“All your children shall be taught by Adonai, and your children
shall increase peace.” Do not read the word as banayikh, “your
children,” but rather as bonayikh, “your builders.”
May those who love your Torah find great peace; may they not
stumble.
May there be peace within your walls, tranquility in your citadels.
For the sake of my brothers and friends, pray for peace in your
midst.
For the sake of the house of Adonai our God, I seek your welfare.
May God grant strength to God’s people; may God grant God’s
people peace.
In some congregations, the service continues with Kaddish D’Rabbanan, page 111.

, ֵאין ַכּאדוֹנֵ ֽינוּ,אֹלהינוּ
ֽ ֵ ֵאין ֵכּ
.יענוּ
ֽ ֵ מוֹשׁ
ִ  ֵאין כּ,ֵאין כּ ַמלְ ֵכּֽנוּ
, ִמי ַכאדוֹנֵ ֽינוּ,אֹלהינוּ
ֽ ֵ ִמי ֵכ
.יענוּ
ֽ ֵ מוֹשׁ
ִ  ִמי כ,ִמי כ ַמלְ ֵכּֽנוּ
,נוֹדה לַ אדוֹנֵ ֽינוּ
ֶ ,אֹלהינוּ
ֽ ֵ ֵנוֹדה ל
ֶ
.יענוּ
ֽ ֵ מוֹשׁ
ִ נוֹדה ל
ֶ ,נוֹדה ל ַמלְ ֵכּֽנוּ
ֶ
, ָבּרוְּך ֲאדוֹנֵ ֽינוּ,ֹלהינוּ
ֽ ֵ ָבּרוְּך ֱא
.יענוּ
ֽ ֵ מוֹשׁ
ִ  ָבּרוְּך,ָבּרוְּך ַמלְ ֵכּֽנוּ
, ַא ָתּה הוּא ֲאדוֹנֵ ֽינוּ,ֹלהינוּ
ֽ ֵ ַא ָתּה הוּא ֱא
.יענוּ
ֽ ֵ מוֹשׁ
ִ  ַא ָתּה הוּא,ַא ָתּה הוּא ַמלְ ֵכּֽנוּ
בוֹתינוּ
ֽ ֵ ַא ָתּה הוּא ֶשׁ ִה ְק ִ ֽטירוּ ֲא
.ט ֶרת ַה ַסּ ִמּים
 ל ָפנֶ ֽיָך ֶא
ֹ ֽ ת־ק
 ַתּלְ ִמ ֵידי ֲח ָכ ִמים:ָא ַמר ַר ִבּי ֶאלְ ָעזָ ר ָא ַמר ַר ִבּי ֲחנִ ינָ א
,מּוּדי יהוה
ֵ ִל־בּנַ ֽיִ ְך ל
ָ  ו ׇכ: ֶשׁנֶּ ֱא ַמר,ַמ ְר ִבּים ָשׁלוֹם ָבּעוֹלָ ם
. ַאל ִתּ ְק ָרא ָבּנָ ֽיִ ְך ֶאלָּ ֽא בּוֹנָ ֽיִ ְך.ו ַרב שׁלוֹם ָבּנָ ֽיִ ְך
. ו ֵאין לָ ֽמוֹ ִמ ְכשׁוֹל,תוֹר ֶ ֽתָך
ָ ָשׁלוֹם ָרב ל א ֲֹה ֵבי
.נוֹתיִ ְך
ֽ ָ  ַשׁלְ וָ ה בּ ַא ְר מ,י ִהי ָשׁלוֹם בּ ֵחילֵ ְך
. ֲא ַד בּ ָרה נָּ א ָשׁלוֹם ָבְּך,◀ ל ַ ֽמ ַען ַא ַחי ו ֵר ָעי
. ֲא ַב ְק ָשׁה טוֹב לָ ְך,ֹלהינוּ
ֽ ֵ ל ַ ֽמ ַען ֵבּית יהוה ֱא
ַ  יהוה י ָב ֵרְך ֶא,יהוה עֹז ל ַעמּוֹ יִ ֵתּן
.ת־עמּוֹ ַב ָשּׁלוֹם

None Compares to our
god אין ֵכּ�אל ֵ ֹֽהינ�וּ.ֵ This
1st-millennium prayer was
originally composed as a
mystical meditation: the
repetitions served to bring
the devotee to an ecstatic
visionary state. Because of
its simplicity and ease of
recall, it became a favorite
prayer with which to conclude a service and, in the
Sephardic liturgy, it forms
part of the conclusion of
every morning service. The
first three stanzas spell out
the acrostic amen and the
next two begin with the
first two words of every
blessing: barukh atah.
rabbi Eleazar said ָא ַמר
ר ִבּ�י ֶאלְ ָעזָ ר.ַ In the ancient
synagogue, prayer services concluded with Torah
study. This passage is a remnant of that tradition; it is a
passage quoted extensively
in the Talmud. In reciting
it, we express the hope that
the teaching and learning
we have experienced today
will help create a world
of peace. It is through the
teaching of the values that
Torah represents that we
ultimately achieve security.

In some congregations, the service continues with Kaddish D’Rabbanan,
page 111.
all your children shall be taught by adonai �מּ�וּדי יהוה
ֵ ִל־� ַנֽיִ ְך ל
וְ ׇכ ָבּ. Isaiah 54:13. The rabbis see the

teachers of Torah as “builders” and their disciples as their children.
may Those who love Your Torah find great peace �ל�וֹ ם ָרב לְ א ֲֹה ֵבי ת�וֹ ָר ֶ ֽת ָך.
ָ  שׁPsalm 119:165. This verse

begins a series of verses, all of which contain a prayer for peace—thus offering for study a fitting conclusion to the service.
May there be peace within your walls יל ְך
ֵ יְ ִהי שׁ ָ�ל�וֹ ם ְבּ� ֵח. Psalm 122:7.
FOR THE SAKE OF MY BROTHERS . . . FOR THE SAKE OF the house of adonai לְ ַ ֽמ ַען ֵבּ�ית יהוה...לְ ַ ֽמ ַען ַא ַחי.
Psalm 122:8–9. These verses seek the peace and welfare of Jerusalem.
May god grant strength to God’s people יהוה עֹז לְ ַע�מּ�וֹ יִ תֵּ�ן. Psalm 29:11.
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Aleinu

I spread out God’s names
in front of me
on the floor of my chilly
room.
The name by which I
called him when his
spirit breathed in me.
And the name by which I
called him when I was a
young girl.
The name by which I
called him when I was
given to a man.
And the name when I was
again permitted to all.
The name by which I
called him when my
parents were a roof over
me. And the name when
I had no ceiling.
The name by which I
called him so that I
would fear him. And the
name by which I called
him so that I would not
be afraid.
The name by which I
called him so that he
would remember me.
And the name so that
he would refrain from
remembering.
In the heat of day I will
prostrate myself
on the floor of my chilly
room.

It is for us to praise the ruler of all,
to acclaim the Creator,
who has not made us merely a nation,
nor formed us as all earthly families,
nor given us an ordinary destiny.
a And so we bow, acknowledging the supreme sovereign,
the Holy One, who is praised—
who spreads out the heavens and establishes the earth,
whose glory abides in the highest heavens,
and whose powerful presence resides in the highest heights.
This is our God, none else; ours is the true sovereign,
there is no other.
As it is written in the Torah:
“Know this day and take it to heart,
that ADONAI is God in heaven above and on earth below;
there is no other.”

—Rivka Miriam
(translated by
Linda Stern Zisquit)

Aleinu ע ֵלֽינ�וּ.ָ Since the
12th or 13th century, the
Aleinu prayer has acquired
a special pride of place in
Ashkenazic liturgy and is
recited at the conclusion
of every service; it does not
play the same role in the
Sephardic liturgy.
The origin of this
popular prayer is a matter
of debate. Some medieval
b sources (e.g. Rokeah|.|, early
13th century, Germany)
ascribed it to Joshua. The
liturgical scholar Joseph
Heinemann thought that
it dates back to the time of
the Temple service. Other
scholars have argued that
it originated in 2nd- or
3rd-century mystical circles.
Its first known use in the
formal liturgy is as an introduction to the Malkhuyot
(“Sovereignty”) section of
the Rosh Hashanah Musaf
service.
Aleinu articulates a progression of ideas. In the first
paragraph, we are asked to
express our gratitude for the special fate and role of the Jewish people in history.
In the second, we look forward to the day when differences among peoples will
be harmonized and there will be a common recognition that all of humanity is
embraced by God. This vision recognizes that God is not exclusively the God of
Israel, but that God rules over all of us. On that day, when justice, morality, and
common spiritual affinity will reign on earth, God’s name will truly be one.
Some have objected to what may sound like exclusivist language in this prayer,
in particular the phrases describing the uniqueness of the people Israel: “who has
not made us merely a nation, nor formed us as all earthly families, nor given us
an ordinary destiny.” The Israeli Masorti Movement offers an alternative formulation quoting Micah 4:5: “For the people of every nation shall walk in the name of
their god, but we shall walk in the name of Adonai, our God, forever.” Whether
articulated with this wording or the standard text, Aleinu both asserts a pride
in Jewish destiny and challenges us to go out to the world committed to Jewish
spiritual values.

We rise:

I Spread Out God’s
Names in Front of Me

We rise:

Aleinu l’shabei∙ah|.| la-adon hakol,
lateit g’dulah l’yotzer b’reishit,
shelo asanu k’goyei ha-aratzot,
v’lo samanu k’mishp’h|.|ot ha-adamah,
shelo sam h|.|elkeinu kahem,
v’goraleinu k’khol hamonam.
a Va∙anah|.|nu korim u-mishtah|.|avim u-modim,
lifnei melekh malkhei ha-m’lakhim, ha-kadosh barukh hu.
Shehu noteh shamayim v’yosed aretz,
u-moshav y’karo ba-shamayim mima∙al,
u-sh’khinat uzo b’govhei m’romim,
hu eloheinu ein od.
Emet malkeinu efes zulato,
ka-katuv b’torato:
v’yadata ha-yom vahasheivota el l’vavekha, ki Adonai hu ha-elohim
bashamayim mima∙al, v’al ha-aretz mitah|.|at, ein od.

,ָעלֵ ֽינוּ ל ַשׁ ֵבּ ַֽח לַ ֲאדוֹן ַהכֹּל
,אשׁית
ִ יוֹצר בּ ֵר
ֵ לָ ֵתת גּ ֻדלָּ ה ל
,ֶׁשּל ֹא ָע ָ ֽשׂנוּ כּגוֹיֵ י ָה ֲא ָרצוֹת
,ו ֹלא ָשׂ ָ ֽמנוּ כּ ִמ ְשׁ פּחוֹת ָה ֲא ָד ָמה
,ֶׁשּל ֹא ָשׂם ֶחלְ ֵ ֽקנוּ ָכּ ֶהם
ֲ ו ג ָֹרלֵ ֽנוּ כּ ׇכ
.ל־המוֹנָ ם
,וּמוֹדים
ִ כּוֹר ִעים ִוּמ ְשׁ ַתּ ֲח ִוים
 וַ ֲאנַ ְֽחנוּ
. ַה ָקּדוֹשׁ ָבּרוְּך הוּא,לִ ְפנֵ י ֶ ֽמלֶ ְך ַמלְ ֵכי ַה מּלָ ִכים
,נוֹטה ָשׁ ַ ֽמיִ ם ו י ֵֹסד ָ ֽא ֶרץ
ֶ ֶשׁהוּא
,וּמוֹשׁב י ָקרוֹ ַבּ ָשּׁ ַ ֽמיִ ם ִמ ַ ֽמּ ַעל
ַ
,רוֹמים
ִ וּשׁ ִכינַ ת ֻעזּוֹ בּגׇ ְב ֵהי מ
ְ
.ֹלהינוּ ֵאין עוֹד
ֽ ֵ הוּא ֱא
,ֱא ֶמת ַמלְ ֵכּֽנוּ ֶ ֽא ֶפס זוּלָ תוֹ
:תוֹרתוֹ
ָ ַכּ ָכּתוּב בּ
,ו יָ ַד ְע ָ ֽתּ ַהיּוֹם וַ ֲה ֵשׁב ָ ֹֽת ֶאל ל ָב ֶ ֽבָך
,ֹלהים ַבּ ָשּׁ ַ ֽמיִ ם ִמ ַ ֽמּ ַעל
ִ ִכּי יהוה הוּא ָה ֱא
. ֵאין עוֹד,ו ַעל ָה ָ ֽא ֶרץ ִמ ָ ֽתּ ַחת

And so we bow וַ ֲאנַ ְחנ�וּ כּ��וֹ ְר ִעים. The prayer mentions a variety of forms of bowing. In ancient times, korim meant touching the floor with one’s knees, and
mishtah|.|avim meant bending at the waist. However, the ancient rabbis minimized
the bowing that takes place in the service, and so today it is customary to simply
bow one’s head or slightly bend one’s body at this point in the prayer.
KNOW THIS DAY וְ יָ ַד ְע תָּ ֽ� ַה�יּ�וֹ ם. Deuteronomy 4:39.
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In the Days to Come
In the days to come,
the Mount of Adonai’s
house shall stand firm
above the mountains,
and it shall tower over the
hills.
The peoples shall gaze on
it with joy,
and many nations shall go
and shall say,
“Come, let us go up to the
Mount of Adonai,
to the House of the God
of Jacob;
that God may instruct us in
God’s ways, and that we
may walk in God’s paths.”
For instruction shall come
forth from Zion,
and the word of Adonai
from Jerusalem.
Thus God will judge
among the many peoples,
and arbitrate for the multitude of nations, however
distant.
They shall beat their
swords into plowshares
and their spears into pruning hooks.
Nation shall not lift up
sword against nation,
neither shall they learn
war anymore;
but everyone shall sit
under their grapevine or
fig tree
with no one to disturb
them.
For it was Adonai of Hosts
who has spoken.
For the people of every
nation shall walk in the
name of their god, but
we shall walk in the
name of Adonai, our
God, forever.

And so, ADONAI our God, we await You,
that soon we may behold Your strength revealed in full glory,
sweeping away the abominations of the earth,
obliterating idols,
establishing in the world the sovereignty of the Almighty.
All flesh will call out Your name—
even the wicked will turn toward You.
Then all who live on earth will understand and know
that to You alone every knee must bend,
all allegiance be sworn.
They will bow down and prostrate themselves before You,
ADONAI our God,
treasure Your glorious name,
and accept the obligation of Your sovereignty.
May You soon rule over them forever and ever,
for true dominion is Yours;
and You will rule in glory until the end of time.

▶ As is written in Your Torah:

“ADONAI will reign forever and ever.”
And as the prophet said:
“ADONAI shall be acknowledged sovereign of all the earth.
On that day ADONAI shall be one, and the name of God, one.”
V’ne∙emar: v’hayah Adonai l’melekh al kol ha-aretz,
bayom hahu yihyeh Adonai eh|.|ad, u-sh’mo eh|.|ad.

,ֹלהינוּ
ֽ ֵ ַעל ֵכּן נ ַקוֶּ ה ל ָך יהוה ֱא
,לִ ְראוֹת מ ֵה ָרה בּ ִת ְפ ֶ ֽא ֶרת ֻעזֶּ ָֽך
,ל ַה ֲע ִביר גִּ לּוּלִ ים ִמן ָה ָ ֽא ֶרץ
,ו ָה ֱאלִ ילִ ים ָכּרוֹת יִ ָכּ ֵרתוּן
,ל ַת ֵקּן עוֹלָ ם בּ ַמלְ כוּת ַשׁ ַדּי
,ל־בּנֵ י ָב ָשׂר יִ ְק ראוּ ִב ְשׁ ֶ ֽמָך
 ו ׇכ
.ל־ר ְשׁ ֵעי ָ ֽא ֶרץ
ִ ל ַה ְפנוֹת ֵאלֶ ֽיָך ׇכּ
,ל־יוֹשׁ ֵבי ֵת ֵבל

יַ ִ ֽכּירוּ ו יֵ דעוּ ׇכּ
,ל־בּ ֶֽרְך
ֶ ִכּי ל ָך ִתּ ְכ ַרע ׇכּ
.ִתּ ָשּׁ ַבע ׇכּל־לָ שׁוֹן
ֽ ֵ ל ָפנֶ ֽיָך יהוה ֱא
,ֹלהינוּ יִ ְכ רעוּ ו יִ ֽפֹּלוּ
,ו לִ ְכבוֹד ִשׁ ְמָך י ָקר יִ ֵ ֽתּנוּ
.כוּתָך
ֽ ֶ ְִו ַיק בּלוּ ֻכלָּ ם ֶאת־עֹל ַמל
,יהם מ ֵה ָרה ל עוֹלָ ם וָ ֶעד
ֶ ֵו ִת ְמֹלְך ֲעל
,ִכּי ַה ַמּלְ כוּת ֶשׁלּ ָך ִהיא
.וּלְ ֽעוֹל ֵמי ַעד ִתּ ְמֹלְך בּ ָכבוֹד
. יהוה יִ ְמֹלְך ל עֹלָ ם וָ ֶעד:תוֹר ֶ ֽתָך
ָ ◀ ַכּ ָכּתוּב בּ
,ל־ה ָ ֽא ֶרץ
ָ  ו ָהיָ ה יהוה ל ֶ ֽמלֶ ְך ַעל ׇכּ:ו נֶ ֱא ַמר
.וּשׁמוֹ ֶא ָחד
ְ ,ַבּיּוֹם ַההוּא יִ ְהיֶ ה יהוה ֶא ָחד
We are seated.

We are seated.

Establishing in the
world the sovereignty
of the Almighty לְ ַת ֵ�קּ ן
ע�וֹ ָלם ְבּ� ַמלְ כ�וּת שׁ ַ��דַּ י. Beginning in the 19th century,
this phrase came to be
seen as similar to Isaiah’s
call to be a “light unto the
nations,” and it was thus
interpreted as a call to universal justice. In this vein,
the phrase l’takken olam
was understood to mean
“to repair the world”—that
is, to be partners with God
in achieving a time of peace
and righteousness. Even
earlier, Maimonides (12th
century) had argued that
the single most important
characteristic of messianic
times would be an end to
one people dominating
another (Mishneh Torah,
Hilkhot Melakhim 12:2).
ADONAI will reign forever and ever יהוה יִ ְמל ְֹך
לְ ע�וֹ ָלם וָ ֶעד. Exodus 15:18.
On that day ADONAI
shall be one ַבּ��יּ�וֹ ם ַהה�וּא
יִ ְהיֶ ה יהוה ֶא ָחד. Zechariah
14:9. In reciting the Sh’ma,
we declare that God is
one. Through our prayer,
we hope to make God one
with the world. As this
prayer marks the conclusion of the service, it ends
with a vision of the future.

—Micah 4:1–5
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Kaddish: The Year
Loss steals language; you
have nothing to say.
A loving community
buttresses you, feeding
you, telling you when to
stand and sit, thrusting
into your slack hand the
prayer book containing the
chanted words that, until
now, only other people
knew by heart.
—Nessa Rapoport

Yahrzeit: The Years
To my astonishment, my
father returns, sometimes daily, with a power
that is revelatory. In the
immediacy of grief, the
idea that he would be
“only a thought away” or
“always with me” seemed
a not-believable comfort.
Now, four years later, my
sisters and I are amazed by
his presence. We use his
expressions; we laugh at
his voice in our heads, for
we can hear exactly what
he would say.
—Nessa Rapoport

ַק ִדּישׁ יָ תוֹם

Mourner’s Kaddish
Mourners and those observing Yahrzeit:

Mourners and those observing Yahrzeit:

,יִ ְתגַּ ַדּל ו יִ ְת ַק ַדּשׁ שׁ ֵמהּ ַר ָבּא
,עוּתהּ
ֵ  ִכּ ְר,בּ ָעל ָמא ִדּי ב ָרא
יוֹמיכוֹן
ֵ כוּתהּ בּ ַחיֵּ יכוֹן ְוּב
ֵ ְו יַ ְמלִ יְך ַמל
,ל־בּית יִ ְשׂ ָר ֵאל
ֵ ְוּב ַחיֵּ י ד ׇכ
,ַבּ ֲעגָ לָ א ִוּב ְז ַמן ָק ִריב
.ו ִא ְמרוּ ָא ֵמן

May God’s great name be exalted and hallowed throughout
the created world, as is God’s wish. May God’s sovereignty
soon be established, in your lifetime and in your days, and in
the days of all the house of Israel. And we say: Amen.
Congregation and mourners:

May God’s great name be acknowledged forever and ever!
Mourners:

May the name of the Holy One be acknowledged and
celebrated, lauded and worshipped, exalted and honored,
extolled and acclaimed—though God, who is blessed,
b’rikh hu, is truly [on Shabbat Shuvah we add: far] beyond all
acknowledgment and praise, or any expressions of gratitude or
consolation ever spoken in the world. And we say: Amen.
May heaven bestow on us, and on all Israel, life and abundant
and lasting peace. And we say: Amen.
May the one who creates peace on high bring peace to us and
to all Israel [and to all who dwell on earth]. And we say: Amen.
Mourners and those observing Yahrzeit:
Yitgadal v’yitkadash sh’meih raba, b’alma di v’ra, kiruteih, v’yamlikh
malkhuteih b’h|.|ayeikhon u-v’yomeikhon u-v’h|.|ayei d’khol beit yisrael,
ba∙agala u-vizman kariv, v’imru amen.
Congregation and mourners:
Y’hei sh’meih raba m’varakh l’alam u-l’almei almaya.
Mourners:
Yitbarakh v’yishtabah|.| v’yitpa∙ar v’yitromam v’yitnasei
v’yit∙hadar v’yitaleh v’yit∙halal sh’meih d’kudsha, b’rikh hu,
l’eila min kol [on Shabbat Shuvah we substitute: l’eila l’eila mikol] birkhata
v’shirata tushb’h|.|ata v’neh|.|amata da∙amiran b’alma, v’imru amen.

Y’hei sh’lama raba min sh’maya v’h|.|ayim aleinu v’al kol yisrael,
v’imru amen.

Congregation and mourners:

.י ֵהא שׁ ֵמהּ ַר ָבּא מ ָב ַרְך ל ָעלַ ם וּלְ ָעל ֵמי ָעל ַמיָּ א
Mourners:

רוֹמם ו יִ ְתנַ ֵשּׂא
ַ יִ ְת ָבּ ַרְך ו יִ ְשׁ ַתּ ַבּח ו יִ ְת ָפּ ַאר ו יִ ְת
, בּ ִריְך הוּא,ו יִ ְת ַה ַדּר ו יִ ְת ַעלֶּ ה ו יִ ְת ַהלַּ ל שׁ ֵמהּ דּ ֻק ְד ָשׁא
[on Shabbat Shuvah we substitute: ל ֵ ֽעלָּ א ִמן ׇכּל־ [ל ֵ ֽעלָּ א ל ֵ ֽעלָּ א ִמ ׇכּל־
,ִבּ ְר ָכ ָתא ו ִשׁ ָיר ָתא ֻתּ ְשׁ בּ ָח ָתא ו נֶ ָח ָמ ָתא ַדּ ֲא ִמ ָירן בּ ָעל ָמא
.ו ִא ְמרוּ ָא ֵמן
  

י ֵהא שׁלָ ָ ֽמא ַר ָבּֽא ִמן שׁ ַמיָּ ֽא ו ַחיִּ ים
,ָעלֵ ֽינוּ ו ַעל ׇכּל־יִ ְשׂ ָר ֵאל
.ו ִא ְמרוּ ָא ֵמן
רוֹמיו הוּא יַ ֲע ֶשׂה ָשׁלוֹם
ָ ע ֶֹשׂה ָשׁלוֹם ִבּ ְמ
,]ל־יוֹשׁ ֵבי ֵת ֵבל

ָעלֵ ֽינוּ ו ַעל ׇכּל־יִ ְשׂ ָר ֵאל [ו ַעל ׇכּ
.ו ִא ְמרוּ ָא ֵמן
Some congregations recite Anim Z’mirot here; see page 208.
Some congregations conclude with Adon Olam on page 211;
others conclude with other Shabbat songs (see pages 212 and 82–85).

Oseh shalom bimromav hu ya∙aseh shalom aleinu v’al kol yisrael
[v’al kol yosh’vei teiveil], v’imru amen.
Some congregations recite Anim Z'mirot here; see page 208.
Some congregations conclude with Adon Olam on page 211;
others conclude with other Shabbat songs (see pages 212 and 82–85).
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Some congregations recite this song at the conclusion of the service.

A Song of Glory: Anim Z’mirot
I shall chant melodies and weave together verses,
for my soul thirsts for You.
My soul longs to live in the shadow of Your hand,
that I might learn the secrets of Your mysterious being.
Even before speaking any words describing Your glory,
already my heart sings of Your love.
I would, therefore, ever glorify You,
and honor Your name with songs of love.
Though I have never seen You, I would tell of Your glory:
I imagine You, I describe You, but I know You not.
In the words of Your prophets and mysteries revealed to the faithful,
You provided images of glorious majesty.
Your greatness and Your power
were pictured in accord with Your deeds.
They portrayed You not as You truly are,
but imagined You from what You had created.
In endless visions and countless metaphors they described You,
but through it all, You are the singular one.
They represented You as old and as young,
with graying hair and in the prime of youth:
as an elder on the Day of Judgment, and as a youth in time of war,
as a soldier who was fully armed,
and with a victory helmet on Your head,
having won battles with Your right hand and holy arm—
                        continued

Anim z’mirot v’shirim e·erog, ki eilekha nafshi ta·arog.
Nafshi h|.|amdah b’tzel yadekha, lada·at kol raz sodekha.
Midei dabri bikhvodekha, homeh libi el dodekha.
Al ken adabeir b’kha nikhbadot, v’shimkha akhabeid b’shirei y’didot.
Asaprah kh’vodkha v’lo re’itikha, adam’kha akhankha v’lo y’datikha.
B’yad n’vi·ekha b’sod avadekha, dimita hadar k’vod hodekha.
G’dulat’kha u-g’vuratekha, kinu l’tokef pe’ulatekha.
Dimu ot’kha v’lo kh’fi yeshkha, v’yashvukha l’fi ma·asekha.
Himshilukha b’rov h|.|ezyonot, hin’kha eh|.|ad b’khol dimyonot.
Va-yeh|.|ezu v’kha ziknah u-vah|.|arut, u-sar rosh’kha b’seivah v’shah|.|arut.
Ziknah b’yom din u-vah|.|arut b’yom krav,
k’ish milh|.|amot yadav lo rav.
H|.|avash kova y’shu·ah b’rosho, hoshi·ah lo y’mino u-zro·a kodsho.

a song of glory שׁ ִ יר
ה ָכּ בוֹ ד.ַ Sometimes called
by its first two words, Anim
Z’mirot is ascribed to Judah
the Pious of Regensburg
(d. 1217), one of the most
important figures of H|.|asidei
Ashkenaz, the 13th-century
German pietist movement. The poem asserts
that human beings cannot
grasp God’s mysterious
nature, but that prophetic
metaphors and rabbinic
allusions allow us to
imagine God’s glory, kavod,
and to see a “shadow” of
the Divine. Many of these
images were significant for
the spiritual vocabulary of
H|.|asidei Ashkenaz. For instance, the light emanating
from God’s head and God’s
crown were important
images of mystic contemplation.
The first four verses of
         continued
the poem constitute an introduction. This is followed
by an enumeration of images in verses arranged in an alphabetic acrostic. The concluding verses of the poem
are a personal plea that God hear our prayers. Some recite Shir Hakavod on each Shabbat; others include it
only on festivals. Some recite it here, others at the conclusion of Shah|.|arit, and many others at the beginning of
the entire service.

Some congregations recite this song at the conclusion of the service.

 ַאנְ ִעים ז ִמירֹות:ִׁשיר ַה ָּכבֹוד

. ִּכי ֵאלֶ ֽיָך נַ ְפ ִׁשי ַת ֲערֹג,ַאנְ ִעים ז ִמירֹות ו ִׁש ִירים ֶא ֱא ֹרֹג
.סֹודָך
ֽ ֶ ל־רז
ָ  לָ ַ ֽד ַעת ׇּכ,נַ ְפ ִׁשי ָח מ ָדה ּב ֵצל יָ ֶ ֽדָך
.ּדֹודיָך
ֽ ֶ הֹומה לִ ִּבי ֶאל
ֶ ,בֹודָך
ֽ ֶ ִמ ֵּדי ַד ּב ִרי ִּב ְכ
. ו ִׁש ְמָך ֲא ַכ ֵּבד ּב ִׁש ֵירי י ִדידֹות,ַעל ֵּכן ֲא ַד ֵּבר ּבָך נִ ְכ ָּבדֹות
. ֲא ַד ּמָך ֲא ַכּנ ָך ו ֹלא י ַד ְע ִ ּֽתיָך,יתיָך
ֽ ִ בֹודָך ו ֹלא ר ִא
 ֲא ַס ּפ ָרה כ
ֽ ֶ  ִּד ִ ּֽמ ָית ֲה ַדר ּכבֹוד,יאיָך ּבסֹוד ֲע ָב ֶ ֽדיָך
ֽ ֶ ּביַ ד נ ִב
.הֹודָך
ָ ְּג ֻדּלָ תָך ּוג
.בּור ֶ ֽתָך ִּכּנֽ ּו ל ֽת ֶֹקף ּפ ֻעּלָ ֶ ֽתָך
. וַ ּיַ ְׁשוֽ ּוָך ל ִפי ַמ ֲע ֶ ֽׂשיָך,אֹותָך ו ֹלא כ ִפי יֶ ְׁשָך
 ִּד ּֽמּו
ִ  ִהּנ ָך ֶא ָחד ּב ׇכ,ִה ְמ ִׁשילֽ ּוָך ּברֹוב ֶח ְזיֹונֹות
.ל־ּד ְמיֹונֹות
ְ ,וַ ּיֶ ֱחזּו בָך ִז ְקנָ ה ַּוב ֲחרּות
.ֹאׁשָך ּב ֵׂש ָיבה ו ַׁש ֲחרּות
 ּוׂש ַער ר
,ִז ְקנָ ה ּביֹום ִּדין ַּוב ֲחרּות ּביֹום ק ָרב
.ּכ ִאיׁש ִמלְ ָחמֹות יָ ָדיו לֹו ָרב
,ׁשּועה ּברֹאׁשֹו
ָ ָח ַבׁש ּֽכ ַֹובע י
.ֹוע ׇק ְדׁשֹו
ַ הֹוׁש ָיעה ּלֹו י ִמינֹו ְּוז ֽר
ִֽ

Your glory  ִבּ ְכבוֹ ֶ ֽד ָך. As noted above, God’s “glory” frequently has a technical meaning in medieval Jewish
mystical thought: it is that aspect of God which is accessible to humans. The Bible reports that at Sinai God’s
“glory” descended on the mountain (Exodus 24:15), and similarly Moses asks to see God’s “glory” (Exodus 33:18).

ָ יא
Your prophets יך
ֽ ֶ נְ ִב. The poet will use only metaphors previously offered by prophets and sages—that is,
those that were adduced by divine inspiration.
in accord with Your deeds  ִכּ נּ ּו לְ ֽתֹ ֶקף ּ ְפ ֻע ָ ּל ֶ ֽת ָך. No human being can have a direct encounter with God’s es-

sence (God’s “face”), but we can experience God’s impact in the world (God’s “back”).
You are the singular one ה ְנּ ָך ֶא ָחד.ִ The word eḥad (literally “one”) references the Sh’ma. Jewish mystics,
while eloquently describing the myriad manifestations of God, insist that God is ultimately “one.”

as old and as young וּב ֲחרוּת
ַ זִ ְקנָ ה. In commenting on the first words of the Decalogue, “I am Adonai, your
God, who took you out of the land of Egypt,” Rashi (1040–1105, northern France), reprising the midrash,
writes: “Do not think that because I appear to you in different guises—at Sinai as an elder and at the Sea as a
young warrior—there are multiple deities; it is I who took you out.”
the prime of youth וְ שׁ ַ ֲחרוּת. As vocalized, the Hebrew means “youthful.” However, the word also contains
the same letters as the word for “black” (shah|.|or), as opposed to gray hair as a sign of age.
a victory helmet וֹבע יְ שׁ ו ָּעה
ַ ּ ֽכ. The image is taken from the language of Isaiah: “God donned righteousness
like a coat of mail, with a helmet of victory on God’s head” (59:17).
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Your curls are full of drops of light,
Your locks wet with the dew of the night.
God will have pride in me, for God delights in me,
and will be for me a crown of glory.
The image of God’s face is pure shining gold,
the forehead inscribed with the divine holy name.
In love, in honor, to express the height of glory,
this people fashioned God’s kingly crown.
The locks on God’s head are
a youth’s long black curls.
May the abode of righteousness, the height of God’s glory,
be God’s greatest delight.
God’s treasured people shall be held as a garland in God’s hand,
a royal wreath of beauty and glory,
carried on high, adorned with a crown,
honored with what is most precious in Divinity’s eyes.
God’s splendor shall be mine and mine shall be God’s;
for God is near to me as I cry out.
God is radiant and ruddy, dressed in red,
having come from Edom, treading the winepress.
Humble Moses viewed the knot of God’s tefillin
as he beheld God’s very image.
God delights in this humble people and will raise them up in glory;
God shall dwell amidst their praises, glorified through them.
                     continued

Tal’lei orot rosho nimla, k’vutzotav r’sisei lailah.
Yitpa·eir bi ki h|.|afetz bi, v’hu yihyeh li la-ateret tz’vi.
Ketem tahor paz d’mut rosho, v’h|.|ak al metzah|.| k’vod shem kodsho.
L’ḥen u-l’khavod tz’vi tifarah, umato lo itrah atarah.
Mah|.|l’fot rosho k’vimei v’h|.|urot, k’vutzotav taltalim sheh|.|orot.
N’vei ha-tzedek tz’vi tifarto, ya·aleh na al rosh simh|.|ato.
S’gulato t’hi v’yado ateret, u-tz’nif m’lukhah tz’vi tiferet.
Amusim n’sa·am ateret indam, mei-asher yakru v’einav kibdam.
Pe’eiro alai u-fe’eiri alav, v’karov eilai b’kori eilav.
Tzah|.| v’adom lilvusho adom, purah v’dorkho b’vo·o mei-edom.
Kesher t’filin herah le-anav, t’munat Adonai l’neged einav.
Rotzeh v’amo anavim y’fa·eir, yoshev t’hilot bam l’hitpa·eir.

.ּצֹותיו ר ִ ֽס ֵיסי לָ ֽיְ לָ ה
ָ ֻ קו,ַטל לֵ י אֹורֹות רֹאׁשֹו נִ ְמלָ א
. ו הּוא יִ ְהיֶ ה לִ י לַ ֲע ֶ ֽט ֶרת צ ִבי,יִ ְת ָּפ ֵאר ִּבי ִּכי ָח ֵפץ ִּבי
,ֶּכ ֶֽתם ָטהֹור ָּפז ּדמּות רֹאׁשֹו
.ו ַחק ַעל ֵ ֽמ ַצח ּכ בֹוד ֵׁשם ׇק ְדׁשֹו
. ֻא ָּמתֹו לֹו ִע ּט ָרה ֲע ָט ָרה,ל ֵחן ּולְ ָכבֹוד צ ִבי ִת ְפ ָא ָרה
,ַמ ְחל פֹות רֹאׁשֹו ּכ ִב ֵימי ב ֻחרֹות
.ּצֹותיו ַּתלְ ַּתּלִ ים ׁשחֹורֹות
ָ ֻקו
. יַ ֲעלֶ ה ּנָ א ַעל רֹאׁש ִׂש ְמ ָחתֹו,נ וֵ ה ַה ֶּצ ֶֽדק צ ִבי ִת ְפ ַא ְרּתֹו
.לּוכה צ ִבי ִת ְפ ֶ ֽא ֶרת
ָ ּוצנִ יף מ
ְ ,סגֻ ּלָ תֹו ּת ִהי ביָ דֹו ֲע ֶ ֽט ֶרת
ִ ֲע
. ֵמ ֲא ֶׁשר יָ קרּו ב ֵעינָ יו ִּכ ּב ָדם,מּוסים נ ָׂש ָאם ֲע ֶ ֽט ֶרת ִעּנ ָדם
ְ ּפ ֵארֹו ָעלַ י
. ו ָקרֹוב ֵאלַ י ּב ׇק ְר ִאי ֵאלָ יו,ּופ ֵא ִרי ָעלָ יו
ָ ,ַצח ו ָאדֹום לִ לְ בּוׁשֹו ָאדֹום
.ּפּורה ב ׇד ְרכֹו ּבבֹואֹו ֵמ ֱאדֹום
. ּתמּונַ ת יהוה ל נֶ ֽגֶ ד ֵעינָ יו,ֶ ֽק ֶׁשר ּת ִפּלִ ין ֶה ְר ָאה לֶ ָענָ ו
ֵ ,רֹוצה ב ַעּמֹו ֲענָ ִוים י ָפ ֵאר
ֶ
.יֹוׁשב ּת ִהּלֹות ָּבם ל ִה ְת ָּפ ֵאר
continued

drops of light ַטלְ ֵלי
אוֹ רוֹת. Here the poet
changes imagery and begins talking of God’s head
and God’s crown.
crown of glory ַל ֲע ֶ ֽט ֶרת
צ ִבי.ְ The phrase refers to
a deer’s antlers (see Isaiah
28:5). The deer raising
its antlers is a graceful
demonstration of strength
and readiness. In this and in
two verses below (tifarah,
“the height of glory”), the
poet articulates a mutuality: God crowns Israel with
glory and Israel crowns God
with glory.
forehead inscribed וְ ַחק
על ֵ ֽמ ַצח.ַ The High Priest
wore a gold band on his
forehead on which the
words “Holy unto Adonai”
were engraved. The ancient
rabbis imagined God inscribed with a corresponding insignia.

with long black curls תַּ לְ תַּ ִּלים שׁ ְ חוֹ רוֹת. This is the way the male lover is depicted in the Song of Songs (5:11).
The abode of righteousness נְ וֵ ה ַה ֶ ּ ֽצ ֶדק. In this section the poet moves to ideas of redemption, and emphasizes Israel’s loyalty to God as a manifestation of God’s glory. The midrash declares that in the end of days,
the tribe of Levi will no longer bless Israel, but rather God alone will, as it is written: “Adonai, the abode of
righteousness, will bless you...” (Midrash Tanh|.|uma, Lekh L’kha 5, quoting Jeremiah 31:22).
God’s splendor ֹפ ֵארו.
ְ ּ T’fillin are called by the rabbis pe’eir, “splendor.” Thus “God’s splendor is on me” can
be read as: “I am adorned with God’s t’fillin.” According to the rabbinic imagination, God too wears t’fillin—
which, in turn, glorify Israel. The verse inscribed inside God’s t’fillin is: “Is there a single nation like you in the
world, O Israel?” (2 Samuel 7:23). In this view, when Moses saw God’s back (but not God’s face), he saw the
t’fillin knot on the back of God’s head—that is, God’s splendor (Babylonian Talmud, Berakhot 6a).
dressed in red לִ לְ בוּשׁ וֹ ָאדוֹ ם. The poet draws on the imagery of Isaiah: “Who is this coming from Edom? . . . It
is I who speak of righteousness, surely triumphant. Why is Your clothing so red? Your garments like someone
who treads grapes? I trod out a vintage alone . . . there was no one with Me. I trod them down in My anger . . .
their life-force bespattered My garments, and all My clothing was stained” (63:1–3). Isaiah's imagery is a play
on the name “Edom,” derived from the Hebrew word for “red.” In Jewish tradition, Edom became the name
for all those empires that would oppress Israel. Thus, the Talmud refers to Rome as Edom, and refugees from
Germany in the 1930s reported that they were sustained by preachers who referred to the downfall of Edom.
TREADING THE WINEPRESS ֹפ ּו ָרה ְב ׇד ְרכו.ּ Meaning to stomp on the Edomites, the oppressors of the people Israel.
humble Moses ל ָענָ ו.ֶ Moses is said to be the most humble of all human beings (Numbers 12:3).
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As you called the world into being, You uttered truth from the first;
in each generation You seek the people who seek You.
Place my many songs before You
and let my prayers reach You.
May my songs be a crown on Your head,
and accept my prayers as a savory offering.
May the song of one without merit
be to You like those sung over the sacrifices You received.
Take account of my praise, Sustainer,
Creator, Life-giver, Supremely Righteous One.
Nod agreement to my blessings;
receive them as choice perfume upon Your head.
May my words please You,
for my soul thirsts for You.
Yours, ADONAI, is the greatness, the strength and the glory,
the triumph and the splendor—for everything in heaven and
on earth is Yours.
Yours, ADONAI, is the sovereignty and the majesty above all.
▶ Who can tell of ADONAI’s power?
Who can proclaim all of God’s praises?
Rosh d’varkha emet korei mei-rosh,
dor vador am doresh’kha d’rosh.
Sheet hamon shirai na alekha, v’rinati tikrav eilekha.
T’hilati t’hi l’rosh’kha ateret, u-t’filati tikon k’toret.
Tikar shirat rash b’einekha, ka-shir yushar al korbanekha.
Birkhati ta·aleh l’rosh mashbir, m’h|.|oleil u-molid tzadik kabir.
U-v’virkhati t’na·ana li rosh, v’otah kah|.| l’kha
ki-v’samim rosh.
Ye·erav na sih|.|i alekha, ki nafshi ta·arog eilekha.
Read quietly: L’kha Adonai ha-g’dulah v’ha-g’vurah v’ha-tiferet
v’ha-netzah|.| v’ha-hod, ki khol ba-shamayim uva·aretz,
l’kha Adonai ha-mamlakhah v’ha-mitnasei l’khol l’rosh.
▶ All together: Mi y’maleil g’vurot Adonai, yashmi·a kol t’hilato.
Some congregations recite Mourner’s Kaddish here; see page 207.

,קֹורא ֵמרֹאׁש
ֵ רֹאׁש ּד ָב רָך ֱא ֶמת
.ּדֹור ְׁשָך ּדרֹוׁש
ֶ ּדֹור וָ דֹור ַעם
. ו ִרּנָ ִתי ִּת ְק ַרב ֵאלֶ ֽיָך,ִׁשית ֲהמֹון ִׁש ַירי נָ א ָעלֶ ֽיָך
.ּות ִפּלָ ִתי ִּתּכֹון ק ֽט ֶֹרת
ְ ,ֹאׁשָך ֲע ֶ ֽט ֶרת
 ּת ִהּלָ ִתי ּת ִהי ל ר
.יּוׁשר ַעל ׇק ְר ָּבנֶ ֽיָך
ַ  ַּכ ִּׁשיר,ִּת ַיקר ִׁש ַירת ָרׁש ּב ֵעינֶ ֽיָך
. מחֹולֵ ל ּומֹולִ יד ַצ ִּדיק ַּכ ִּביר,ִּב ְר ָכ ִתי ַת ֲעלֶ ה ל רֹאׁש ַמ ְׁש ִּביר
.אֹותּה ַקח ל ָך ִּכ ְב ָׂש ִמים רֹאׁש
ָ  ו,ְּוב ִב ְר ָכ ִתי תנַ ֲענַ ע לִ י רֹאׁש
ִ יֶ ֱע ַרב נָ א ִׂש
. ִּכי נַ ְפ ִׁשי ַת ֲערֹג ֵאלֶ ֽיָך,יחי ָעלֶ ֽיָך
,בּורה ו ַה ִּת ְפ ֶ ֽא ֶרת ו ַהּנֵ ַֽצח ו ַההֹוד
ָ ל ָך יהוה ַהּג ֻדּלָ ה ו ַהּג
, ל ָך יהוה ַה ַּמ ְמלָ ָכה,ִּכי כֹל ַּב ָּׁש ַ ֽמיִ ם ָּוב ָ ֽא ֶרץ
.ו ַה ִּמ ְתנַ ֵּׂשא ל כֹל ל רֹאׁש
.ל־ּת ִהּלָ תֹו
  יַ ְׁש ִ ֽמ ַיע ׇּכ,◀ ִמי י ַמּלֵ ל ּג בּורֹות יהוה
Some congregations recite Mourner’s Kaddish here; see page 207.

You uttered truth
from the first רֹאשׁ ְדּ ָב ְר ָך
א ֶמת.ֱ The poet is quoting
Psalm 119:160, sometimes
translated as: “The essence
of Your teaching is truth.”
(See above, page 117, at the
psalm for Shavuot.) The
poet may mean that God’s
promise to redeem Israel
holds true in every generation. Also, the last letters
of the first three words
of Genesis (א�ית ָבּ� ָרא
ִ ְבּ� ֵר שׁ
)אל ֹ ִהים
ֱ are alef, mem, and
tav, which spell the word
( ֱא ֶמתemet), “truth.”
Since this verse repeats
the letter reish and seems
to introduce a thought not
otherwise developed in
the poem, there are some
scholars who think that it is
a later interpolation.
a savory offering תִּ כּ וֹ ן
ט ֶרת
ֹ ֽ ק.ְ Psalm 141:2: “Take
my prayer as an incense
offering . . .”

Nod agreement ׁתנַ ֲענַ ע לִ י רֹאש.ְ A reference to an anthropomorphic story from the Babylonian Talmud, in which
God responds to a sage’s blessing with a nod of God’s head
(Berakhot 7a). The same word, rosh, is used to indicate
the “choice perfume” that was used for anointing in the
sanctuary.
my soul thirsts נַ ְפשׁ ִ י ַת ֲערוֹג. The poet draws on the language of Psalm 42:2, concluding the poem with the same
image of yearning with which it began.
Yours, Adonai, is the greatness לְ ָך יהוה ַה ְגּ ֻד ָ ּלה.
1 Chronicles 29:11. This verse inspired the mystics who
developed the system of the s’firot, aspects of God that human beings perceive. Many of the names of the s’firot are
drawn from this verse, including G’vurah (triumph), Tiferet
(glory), Netzah|.| (eternity), and Hod (splendor). Similarly,
to evoke the variety of the aspects of God, this verse is
chanted when the Torah scroll is removed from the ark
and carried in a procession around the sanctuary.
Who can tell מי יְ ַמ ֵ ּלל.ִ Psalm 106:2.
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The service concludes with a song. Two choices are given here,
but other songs may be selected, such as those on pages 82–85.

The service concludes with a song. Two choices are given here,
but other songs may be selected, such as those on pages 82–85.

א
Adon Olam
Before creation shaped the world,
eternally God reigned alone;
but only with creation done
could God as Sovereign be known.
When all is ended, God alone
will reign in wondrous majesty.
God was, God is, always will be
glorious in eternity.
God is unique and without peer,
with none at all to be compared.
Without beginning, endlessly,
God’s vast dominion is not shared.
But still—my God, my only hope,
my one true refuge in distress,
My shelter sure, my cup of life,
with goodness real and limitless.
I place my spirit in God’s care;
my body too can feel God near.
When I sleep, as when I wake,
God is with me, I have no fear.
Adon olam asher malakh
L’et na·asah v’ḥeftzo kol
V’aḥarei ki-kh’lot ha-kol
V’hu hayah v’hu hoveh
V’hu eḥad v’ein sheni
B’li reishit b’li takhlit
V’hu eli v’ḥai go·ali
V’hu nisi u-manos li
B’yado afkid ruḥi
V’im ruḥi g’viyati

.בּ ֶ ֽט ֶרם ׇכּל־י ִציר נִ ְב ָרא
.ֲאזַ י ֶ ֽמלֶ ְך שׁמוֹ נִ ְק ָרא
.נוֹרא
ָ ל ַבדּוֹ יִ ְמֹלְך
.ו הוּא יִ ְהיֶ ה בּ ִת ְפ ָא ָרה
.ל ַה ְמ ִשׁיל לוֹ ל ַה ְח ִ ֽבּ ָירה
.ו לוֹ ָהעֹז ו ַה ִמּ ְשׂ ָרה
.ו צוּר ֶח ְבלִ י בּ ֵעת ָצ ָרה
.כּוֹסי בּיוֹם ֶא ְק ָרא
ִ מנָ ת
.ישׁן ו ָא ִ ֽע ָירה
ַ בּ ֵעת ִא
.יהוה לִ י ו ֹלא ִא ָירא

א
,ֲאדוֹן עוֹלָ ם ֲא ֶשׁר ָמלַ ְך
,ל ֵעת נַ ֲע ָשׂה ב ֶח ְפצוֹ כֹּל
,ו ַא ֲח ֵרי ִכּ ְכלוֹת ַהכֹּל
,ו הוּא ָהיָ ה ו הוּא הֹוֶ ה
,ו הוּא ֶא ָחד ו ֵאין ֵשׁנִ י
ִ בּלִ י ֵר
,אשׁית בּלִ י ַת ְכלִ ית
,ו הוּא ֵאלִ י ו ַחי גּ ֲֹאלִ י
,ו הוּא נִ ִסּי ָוּמנוֹס לִ י
,רוּחי
ִ בּיָ דוֹ ַא ְפ ִקיד
ִ ו ִעם
,רוּחי גּ ִויָּ ִתי

Adon Olam אד�וֹ ן ע�וֹ ָלם.ֲ It
is unclear who authored
this thousand-year-old
poem, but it appears in the
beginning of the morning
service, at the conclusion
of the Musaf (additional)
service, and also at the end
of evening services, in both
the Ashkenazic and Sephardic liturgies. (The latter
version, however, contains
several more verses than
are found in the former.)
The poem is composed of
two parts. The first half
of the poem is a series of
philosophic or credal statements about God. But as it
moves toward its conclusion, the poem changes
in mood and becomes a
personal statement of faith
and even of intimacy with
God. This idea is expressed
in the penultimate line
with the words b’yado afkid
ruh|.|i, “I place my spirit in
God’s care.”

b’terem kol y’tzir nivra.
azai melekh sh’mo nikra.
l’vado yimlokh nora.
v’hu yihyeh b’tifarah.
l’hamshil lo l’haḥbirah.
v’lo ha-oz v’ha-misrah.
v’tzur ḥevli b’et tzarah.
m’nat kosi b’yom ekra.
b’eit ishan v’a·irah
Adonai li v’lo ira.
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