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åö

å‡ ‰Â‰È ¯a„ÈÂ -Ï :¯Ó‡l ‰LÓ2Âˆ ©§©¥¬§−̈¤Ÿ¤¬¥«Ÿ©³
-˙‡Â Ô¯‰‡-˙‡¯Ó‡Ï ÂÈa ¤«©£ŸÆ§¤¨¨´¥½Ÿ

ÏÚ ‰ÏÚ‰ ‡Â‰ ‰ÏÚ‰ ˙¯Bz ˙‡Ê¬Ÿ©−¨Ÿ¨®¦´¨Ÿ¿̈©Á
Ó‰„˜B*-„Ú ‰ÏÈl‰-Ïk ÁaÊn‰-ÏÚ §¸̈©©¦§¥³©¨©©Æ§¨Æ©

TZAV tzav

6 The Lord spoke to Moses, saying: 2Com-
mand Aaron and his sons thus:

This is the ritual of the burnt offering: The
burnt offering itself shall remain where it is
burned upon the altar all night until morning,
while the fire on the altar is kept going on it. v. 2.ÌÈÏ·Â˜Ó ÌÈÁÒÂ ÈÙÏ ‡¯ÈÚÊ 'Ó

THE PRINCIPAL TYPES OF SACRIFICE (continued )

THE DISPOSITION OF SACRIFICES
(6:1–7:38)

The rituals for each of the various sacrifices out-
lined in chapters 1–5 are presented in chapters 6
and 7. These chapters also offer us a unique
glimpse into the participation of the priesthood
in the sacred meals within the precincts of the
sanctuary.

The important Hebrew word torah, which ap-
pears in these chapters, derives from the verb ‰¯È,
“to cast, shoot”—an arrow, for instance. The
verb, in one of its forms, means “to aim, direct
toward”—hence “to show the way, instruct.” The
word torah here is limited to the content of the
instruction.

THE BURNT OFFERING (olah) (vv. 1–6)

For the preparation and presentation of this of-
fering, see Lev. 1.

2. where it is burned On top of the altar
grill, where the firewood was placed.

all night until morning The daily burnt of-
fering consisted of two yearling lambs, one of-
fered in the morning and one in the evening.
The morning burnt offering, with its accompa-
nying grain offering and libation, were the first
offerings placed on the altar of burnt offerings
each day. The evening burnt offering and its ac-
companiments were the final offerings each day.
The evening offering was left burning on the altar
during the night. First thing in the morning, the
ashes of the previous day’s sacrifices were re-
moved and new firewood was added. Although
the same altar was used for other sacrifices during
the day, it was logical to provide instructions for
tending the altar at this point, because public
worship began and concluded each day with the
burnt offering.

In this parashah, we can see why the book is
thought to be a manual for kohanim. How the
kohen carries out his part of the sacri�cial ser-
vice is the focus of most of the text.

Nehama Leibowitz suggests that chapters·
1–5 are addressed to the Israelite public. There-
fore, they begin with voluntary o�erings (olah,
minhah, and sh’lamim) and continue with·
those that apply only to certain individuals in
certain circumstances (e.g., the puri�cation of-
fering of the kohen). Chapters 6–7 are directed
to the o�ciating priests. For that reason, the
sequence of o�erings is changed, beginning
with the o�erings that have the highest degree
of sanctity (“most holy”) and continuing with
those of a lesser level of sanctity.

CHAPTER 6

2. Command Aaron . . . This is the ritual of
the burnt offering The Talmud reads the He-

brew word torat (“ritual of”) as “Torah for”: “In
our day, the study of Torah takes the place of
bringing animal o�erings” (BT Men. 110a). If
so, then why command Aaron? Because Aaron
might be reluctant to tell the people that the
study of Torah is equivalent to bringing sacri-
�ces. That would make the role of the koha-
nim less prominent, as it would present the
people with an alternative form of worship
(Hatam Sofer).·

the �re on the altar is kept going on it The
last Hebrew word can also be read “within
him” (instead of “on it”). This prompted the
comment that the �re on the altar must be par-
alleled by a �re in the heart of the o�ciating
priest, whose enthusiasm for the sacred nature
of the work must never be lost. The congrega-
tion, for its part, must recognize its responsi-
bility to see that the enthusiasm and dedica-
tion of the clergy are never extinguished.
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614‡¯˜ÈÂÂÂˆ

‡Â ¯˜a‰ :Ba „˜ez ÁaÊn‰ L3L·ÏÂ ©½Ÿ¤§¥¬©¦§¥−©¬©«§¨©̧
-ÈÒÎÓe „· BcÓ Ô‰k‰-ÏÚ LaÏÈ „· ©Ÿ¥¹¦´©À¦«§§¥©»¦§©´©

‡ ÔLc‰-˙‡ ÌÈ¯‰Â B¯NaÏÎ‡z ¯L §¨¼§¥¦´¤©¤À¤£¤̧Ÿ©¬
‡‰Ïˆ‡ BÓNÂ ÁaÊn‰-ÏÚ ‰ÏÚ‰-˙‡ L ¨¥²¤¨Ÿ−̈©©¦§¥®©§¨¾¥−¤

 :ÁaÊn‰4-˙‡ ËLÙeÌÈ„‚a L·ÏÂ ÂÈ„‚a ©¦§¥«©¨©Æ¤§¨¨½§¨©−§¨¦´
‡ ÔLc‰-˙‡ ‡ÈˆB‰Â ÌÈ¯Á‡-ÏıeÁÓ £¥¦®§¦³¤©¤Æ¤Æ¤¦´

‡ ‰ÁnÏ-Ï :¯B‰Ë ÌB˜Ó5‡‰Â-ÏÚ L ©«©£¤½¤¨−¨«§¨¥̧©
-„˜ez ÁaÊn‰‰ÈÏÚ ¯Ú·e ‰aÎ˙ ‡Ï Ba ©¦§¥³©«©Æ´Ÿ¦§¤½¦¥̧¨¤¯¨

‰ÈÏÚ C¯ÚÂ ¯˜aa ¯˜aa ÌÈˆÚ Ô‰k‰©Ÿ¥²¥¦−©´Ÿ¤©®Ÿ¤§¨©³¨¤Æ¨Æ
:ÌÈÓÏM‰ È·ÏÁ ‰ÈÏÚ ¯ÈË˜‰Â ‰ÏÚ‰̈«Ÿ½̈§¦§¦¬¨¤−¨¤§¥¬©§¨¦«

6‡‡Ï ÁaÊn‰-ÏÚ „˜ez „ÈÓz L ¥À¨¦²©¬©©¦§¥−©¬Ÿ
:‰aÎ˙Ò ¦§¤«

7-Èa d˙‡ ·¯˜‰ ‰Án‰ ˙¯Bz ˙‡ÊÂ§¬Ÿ©−©¦§¨®©§¥̧Ÿ¨³§¥«
‡ ‰Â‰È ÈÙÏ Ô¯‰‡:ÁaÊn‰ Èt-Ï ©£ŸÆ¦§¥´§½̈¤§¥−©¦§¥«©

8epnÓ ÌÈ¯‰Â*‰Án‰ ˙ÏqÓ BˆÓ˜a §¥¦¸¦¤¹§ª§À¦³Ÿ¤©¦§¨Æ
‡ ‰·l‰-Ïk ˙‡Â dÓMÓe-ÏÚ ¯L ¦©§½̈§¥Æ¨©§Ÿ½̈£¤−©

ÁaÊn‰ ¯ÈË˜‰Â ‰Án‰ÁÁÈ ÁÈ¯ ©¦§¨®§¦§¦´©¦§¥À©¥¯©¦²Ÿ©
 :‰Â‰ÈÏ d˙¯kÊ‡9‰pnÓ ˙¯˙Bp‰Â ©§¨¨−̈©¨«§©¤´¤¦¤½¨

ÌB˜Óa ÏÎ‡z ˙BvÓ ÂÈ·e Ô¯‰‡ eÏÎ‡ÈŸ§−©£´Ÿ¨¨®©³¥«¨¥Æ§¨´
-Ï‰‡ ¯ˆÁa L„˜ :‰eÏÎ‡È „ÚBÓ10‡Ï ¨½Ÿ©£©¬«Ÿ¤¥−Ÿ§«¨³Ÿ

ÈM‡Ó d˙‡ Èz˙ Ì˜ÏÁ ıÓÁ ‰Ù‡ ¥̇¨¤Æ¨¥½¤§¨²¨©¬¦Ÿ−̈¥¦¨®

LEVITICUS 6:3 tzav

3The priest shall dress in linen raiment, with
linen breeches next to his body; and he shall take
up the ashes to which the fire has reduced the
burnt offering on the altar and place them be-
side the altar. 4He shall then take off his vest-
ments and put on other vestments, and carry
the ashes outside the camp to a pure place. 5The
fire on the altar shall be kept burning, not to
go out: every morning the priest shall feed wood
to it, lay out the burnt offering on it, and turn
into smoke the fat parts of the offerings of
well-being. 6A perpetual fire shall be kept burn-
ing on the altar, not to go out.

7And this is the ritual of the grain offering:
Aaron’s sons shall present it before the Lord,
in front of the altar. 8A handful of the choice
flour and oil of the grain offering shall be taken
from it, with all the frankincense that is on the
grain offering, and this token portion shall be
turned into smoke on the altar as a pleasing odor
to the Lord. 9What is left of it shall be eaten
by Aaron and his sons; it shall be eaten as un-
leavened cakes, in the sacred precinct; they shall
eat it in the enclosure of the Tent of Meeting.
10It shall not be baked with leaven; I have given
it as their portion from My gifts; it is most holy,

v. 8."‰ÓÓ" ÔÈÚËÓÂ ÔÈ¯È·Ò

4. take off his vestments The priestly vest-
ments were to be worn only in the sanctuary pre-
cincts (Exod. 28:43).

outside the camp to a pure place Called “the
ash heap” in 4:12. The spot near the eastern side
of the altar where the ashes were dumped is called
“the place for the ashes” in 1:16.

6. perpetual fire . . . on the altar, not to go
out The requirement to keep the fire burning
at all times is also implied in verse 2. Perpetual
fire expressed the Israelites’ devotion to God by
showing that they were attendant on Him at all
times in the sanctuary.

THE GRAIN OFFERING (minhah)·
(vv. 7–11)

For the preparation and presentation of this of-
fering, see Lev. 2.

9. eaten by Aaron and his sons An impor-
tant element not stressed in chapter 2: Participa-
tion of the priests is indispensable to the efficacy
of this ritual.

enclosure of the Tent of Meeting The tab-
ernacle had an enclosed courtyard (e.g., see Exod.
27:9–19, 35:17), an arrangement later duplicated
at the temple in Jerusalem. This sacred area, here
and in verse 19, is called “courtyard” (hatzer); usu-·

3. The �rst act of the kohen every morn-
ing is to put on ordinary clothes and remove
the ashes of the previous night’s sacri�ce.
This ensures that he never forgets his link
to the ordinary people who spend their days

in mundane pursuits (Simhah Bunem). Why·
were the ashes treated with such reverence?
It symbolizes the idea that what was holy
yesterday must be treated with respect today
as well.
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‡ÎÂ ˙‡hÁk ‡Â‰ ÌÈL„˜ L„˜:ÌL ³Ÿ¤¨«¨¦Æ¦½©©−̈§¨¨¨«
11ÌÏBÚ-˜Á ‰pÏÎ‡È Ô¯‰‡ È·a ¯ÎÊ-Ïk̈¨º̈¦§¥³©£ŸÆ«Ÿ£¤½¨¨¨Æ

‡ Ïk ‰Â‰È ÈM‡Ó ÌÎÈ˙¯„ÏÌ‰a ÚbÈ-¯L §Ÿ́Ÿ¥¤½¥¦¥−§¨®²Ÿ£¤¦©¬¨¤−
:Lc˜ÈÙ ¦§¨«

12‡ ‰Â‰È ¯a„ÈÂ-Ï :¯Ó‡l ‰LÓ13‰Ê ©§©¥¬§−̈¤Ÿ¤¬¥«Ÿ¤¿
‡ ÂÈ·e Ô¯‰‡ Ôa¯˜‰Â‰ÈÏ e·È¯˜È-¯L ¨§©Á©£¸Ÿ¨¹̈£¤©§¦´©«À̈

˙ÏÒ ‰Ù‡‰ ˙¯ÈNÚ B˙‡ ÁLn‰ ÌBÈa§Æ¦¨©´Ÿ½£¦¦¸¨¥¨¬²Ÿ¤
d˙ÈˆÁÓe ¯˜aa d˙ÈˆÁÓ „ÈÓz ‰ÁÓ¦§−̈¨¦®©£¦¨´©½Ÿ¤©£¦−̈

 :·¯Úa14-ÏÚ‰NÚz ÔÓMa ˙·ÁÓ ¨¨«¤©«©£©À©¤²¤¥¨¤−
ÌÈzt ˙ÁÓ ÈÈÙz ‰p‡È·z ˙Îa¯Óª§¤´¤§¦¤®¨ª¦¥Æ¦§©´¦¦½

 :‰Â‰ÈÏ ÁÁÈ-ÁÈ¯ ·È¯˜z15Ô‰k‰Â ©§¦¬¥«©¦−Ÿ©©¨«§©Ÿ¥̧
-˜Á d˙‡ ‰NÚÈ ÂÈaÓ ÂÈzÁz ÁÈLn‰©¨¦¯©©§¨²¦¨−̈©£¤´Ÿ¨®¨

 :¯Ë˜z ÏÈÏk ‰Â‰ÈÏ ÌÏBÚ16-ÏÎÂ˙ÁÓ ¾̈©−̈¨¦¬¨§¨«§¨¦§©¬
:ÏÎ‡˙ ‡Ï ‰È‰z ÏÈÏk Ô‰kÙ Ÿ¥²¨¦¬¦§¤−¬Ÿ¥¨¥«

LEVITICUS 6:11 tzav

like the purification offering and the reparation
offering. 11Only the males among Aaron’s de-
scendants may eat of it, as their due for all time
throughout the ages from the Lord’s gifts. Any-
thing that touches these shall become holy.

12The Lord spoke to Moses, saying: 13This is
the offering that Aaron and his sons shall offer
to the Lord on the occasion of his anointment:
a tenth of an ephah of choice flour as a regular
grain offering, half of it in the morning and half
of it in the evening, 14shall be prepared with oil
on a griddle. You shall bring it well soaked, and
offer it as a grain offering of baked slices, of
pleasing odor to the Lord. 15And so shall the
priest, anointed from among his sons to succeed
him, prepare it; it is the Lord’s—a law for all
time—to be turned entirely into smoke. 16So,
too, every grain offering of a priest shall be a
whole offering: it shall not be eaten.

ally it is referred to as “the entrance of the Tent
of Meeting” (petah ohel mo•ed ), which included·
a large part of the courtyard.

11. Only the males among Aaron’s descen-
dants Any foods brought for sacrifices could be
eaten only by the priests themselves. Other food-
stuffs collected for their support and other forms
of priestly revenue could be used to feed their
families.

due Hebrew: hok (fem. hukkah), which sig-· ·
nifies a law ordained by written statute. By ex-
tension, it connotes one’s lawful share or amount,
a rightful due.

Anything that touches these shall become holy
The condition of holiness, unlike that of impu-
rity, was not regarded as contagious. Thus it
would be better to translate: “Anyone who is to
touch these must be in a holy state.” Only con-
secrated persons may have contact with sacrificial
materials. This notion reinforces the opening of
the verse: Only Aaronide priests may partake of
the sacrifices. An act of consecration is required.

12. ephah See Comment to Exod. 16:36.

THE GRAIN OFFERING OF THE
HIGH PRIEST (vv. 12–16)

13. offering Hebrew: korban; see D’rash to
1:2.

on the occasion of his anointment The rite
of anointing (unction), described in 8:10ff., was
essential to the status of the High Priest. The altar,
too, was anointed.

regular Hebrew: tamid, used for the most
part to characterize regular daily offerings.

16. every grain offering of a priest Every of-
fering of grain brought by a priest on his own be-
half, or on behalf of the priesthood, in expiation
or as a voluntary offering, was to be burned en-
tirely on the altar. This affirms the rule that priests
could benefit only for services undertaken on be-
half of other Israelites, not on their own behalf.
When the offering served only the priests them-
selves, the usual share of the priests had to be sur-
rendered to God.

10. The puri�cation o�erings and the
reparation o�erings are called “most holy.” A
greater degree of holiness is ascribed to the per-
son who has struggled with sin and overcome it
thantothepersonwhoneverhasbeentempted.

11. only the males Most Conservative syn-
agogues have extended the honor and respon-

sibility of serving as religious o�ciants, rabbis,
and cantors, to women as well.

13. as a regular grain offering The daily
grain o�ering of the High Priest taught the poor
not to be ashamed of their grain o�ering, which
was the same size. It also taught the High Priest
humility (Abravanel).

È˘
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17‡ ‰Â‰È ¯a„ÈÂ-Ï :¯Ó‡l ‰LÓ18¯ac ©§©¥¬§−̈¤Ÿ¤¬¥«Ÿ©¥³
‡‡Â Ô¯‰‡-Ï-Ï˙¯Bz ˙‡Ê ¯Ó‡Ï ÂÈa ¤«©£ŸÆ§¤¨¨´¥½Ÿ¬Ÿ©−

‡ ÌB˜Óa ˙‡hÁ‰‰ÏÚ‰ ËÁMz ¯L ©«©¨®¦§¿£¤Á¦¨¥̧¨Ÿ¹̈
ÌÈL„˜ L„˜ ‰Â‰È ÈÙÏ ˙‡hÁ‰ ËÁMz¦¨¥³©«©¨Æ¦§¥´§½̈¬Ÿ¤¨«¨¦−

 :‡Â‰19‰pÏÎ‡È d˙‡ ‡hÁÓ‰ Ô‰k‰ ¦«©Ÿ¥²©«§©¥¬Ÿ−̈Ÿ£¤®¨
:„ÚBÓ Ï‰‡ ¯ˆÁa ÏÎ‡z L„˜ ÌB˜Óa§¨³¨ŸÆ¥«¨¥½©£©−¬Ÿ¤¥«

20‡ Ïk‡Â Lc˜È d¯N·a ÚbÈ-¯L‰fÈ ¯L ²Ÿ£¤¦©¬¦§¨−̈¦§¨®©£¤̧¦¤³
‡ „‚a‰-ÏÚ dÓcÓÒaÎz ‰ÈÏÚ ‰fÈ ¯L ¦¨¨Æ©©¤½¤£¤Æ¦¤´¨¤½¨§©¥−

 :L„˜ ÌB˜Óa21‡ N¯Á-ÈÏÎe-ÏM·z ¯L §¨¬¨«Ÿ§¦¤²¤£¤¬§ª©
-Ì‡Â ¯·MÈ Ba˜¯Óe ‰ÏMa ˙LÁ ÈÏÎa −¦¨¥®§¦¦§¦³§Ÿ Æ¤Æª½̈¨Ÿ©¬
 :ÌÈna ÛhLÂ22ÏÎ‡È ÌÈ‰ka ¯ÎÊ-Ïk §ª©−©¨«¦¨¨¨¬©Ÿ£¦−Ÿ©´

 :‡Â‰ ÌÈL„˜ L„˜ d˙‡23˙‡hÁ-ÏÎÂ Ÿ¨®¬Ÿ¤¨«¨¦−¦«§¨©¿̈
‡‡ dÓcÓ ‡·eÈ ¯L¯tÎÏ „ÚBÓ Ï‰‡-Ï £¤Á¨̧¦¨¹̈¤¯Ÿ¤¥²§©¥¬

‡a ÏÎ‡˙ ‡Ï L„wa:Û¯Oz LÙ ©−Ÿ¤´Ÿ¥¨¥®¨¥−¦¨¥«

æ‡‰ ̇ ¯Bz ̇ ‡ÊÂ :‡e‰ ÌÈL„˜ L„˜ ÌL §¬Ÿ©−¨¨¨®¬Ÿ¤¨«¨¦−«
2‡ ÌB˜ÓaeËÁLÈ ‰ÏÚ‰-˙‡ eËÁLÈ ¯L ¦§À£¤³¦§£Æ¤¨´Ÿ½̈¦§£−

17The L spoke to Moses, saying: 18Speak
to Aaron and his sons thus: This is the ritual
of the purification offering: the purification
offering shall be slaughtered before the L,
at the spot where the burnt offering is slaugh-
tered: it is most holy. 19The priest who offers
it as a purification offering shall eat of it; it shall
be eaten in the sacred precinct, in the enclosure
of the Tent of Meeting. 20Anything that touches
its flesh shall become holy; and if any of its blood
is spattered upon a garment, you shall wash the
bespattered part in the sacred precinct. 21An
earthen vessel in which it was boiled shall be
broken; if it was boiled in a copper vessel, [the
vessel] shall be scoured and rinsed with water.
22Only the males in the priestly line may eat of
it: it is most holy. 23But no purification offering
may be eaten from which any blood is brought
into the Tent of Meeting for expiation in the
sanctuary; any such shall be consumed in fire.

7 This is the ritual of the reparation offering:
it is most holy. 2The reparation offering shall

LEVITICUS 6:17 

THE PURIFICATION OFFERING
(hattat) (6:17–23)·

18. The burnt offering (olah) was to be
slaughtered at the northern side of the altar (1:11).
Here we are informed that this rule also applies
to the purification offering.

most holy The purification offering is in the
category of offerings that are “most sacred”
(kodesh kodashim). This category, first encoun-
tered in 2:3, is mentioned in 6:10; it recurs in 6:22
and in 7:6.

19. enclosure of the Tent of Meeting The
entire courtyard is sacred. See Comment to 6:9.

20. Anything that touches its flesh shall be-
come holy Rather, anyone who is to touch its
flesh must be in a holy state. See Comment to 6:11.

blood . . . spattered upon a garment Part
of the blood of the purification offering was to
be placed on the horns of the altar and the rest
poured down its side, as ordained in 4:25. Should
any sacrificial blood stain a garment, that garment
must be laundered, because it would be improper
for any of this blood to be used for anything other
than its ordained purpose.

21. An earthen vessel in which it was boiled
shall be broken Earthenware, being more po-
rous than metal, absorbs particles of the flesh
boiled in it. Some of the sacrificial flesh very likely
would remain in the vessel. Such flesh would con-
stitute “leftovers of the sacrifice” (notar), forbid-
den for consumption according to 7:15–17. If
other foodstuffs were subsequently boiled in the
same vessel, the forbidden sacrificial particles
would contaminate the rest. To prevent this, the
earthenware vessel had to be broken, because
there was no possible way to purify it.

23. This rule refers to the priestly hattat as·
set forth in 4:1–12, to the rites prescribed in 8:17
for the investiture of the priests, and to the Yom
Kippur ritual in chapter 16.

THE REPARATION OFFERING (asham) (7:1–10)

1. ritual of the reparation offering The pro-
cedures specified in verses 1–6 for the “reparation
offering” (asham) correspond to those already
mandated for the purification offering in 6:17.
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‡‰-˙‡ÁaÊn‰-ÏÚ ˜¯ÊÈ BÓc-˙‡Â ÌL ¤¨¨¨®§¤¨²¦§¬Ÿ©©¦§¥−©
 :·È·Ò3˙‡ epnÓ ·È¯˜È BaÏÁ-Ïk ˙‡Â ¨¦«§¥¬¨¤§−©§¦´¦¤®µ¥

‡‰:·¯w‰-˙‡ ‰qÎÓ‰ ·ÏÁ‰-˙‡Â ‰ÈÏ ¨«©§½̈§¤©¥−¤©«§©¤¬¤©¤«¤
4‡ ·ÏÁ‰-˙‡Â ˙ÈÏk‰ ÈzL ˙‡Â¯L §¥Æ§¥´©§¨½Ÿ§¤©¥Æ¤Æ£¤´

‡ Ô‰ÈÏÚ˙¯˙i‰-˙‡Â ÌÈÏÒk‰-ÏÚ ¯L £¥¤½£¤−©©§¨¦®§¤©Ÿ¤Æ¤Æ
 :‰p¯ÈÒÈ ˙ÈÏk‰-ÏÚ „·k‰-ÏÚ5¯ÈË˜‰Â ©©¨¥½©©§¨−Ÿ§¦¤«¨§¦§¦̧

‡ ‰Â‰ÈÏ ‰M‡ ‰ÁaÊn‰ Ô‰k‰ Ì˙‡ÌL Ÿ¨³©Ÿ¥Æ©¦§¥½¨¦¤−©¨®¨−̈
 :‡e‰6ÌB˜Óa epÏÎ‡È ÌÈ‰ka ¯ÎÊ-Ïk «¨¨¨¬©Ÿ£¦−Ÿ§¤®§¨³

:‡e‰ ÌÈL„˜ L„˜ ÏÎ‡È LB„˜̈Æ¥¨¥½¬Ÿ¤¨«¨¦−«
7‡k ˙‡hÁkÔ‰k‰ Ì‰Ï ˙Á‡ ‰¯Bz ÌL ©«©¨Æ¨«¨½̈¨¬©©−¨¤®©Ÿ¥²

‡-¯tÎÈ ¯L :‰È‰È BÏ Ba8·È¯˜n‰ Ô‰k‰Â £¤¬§©¤−¬¦§¤«§©̧Ÿ¥½©©§¦−
‡ ‰ÏÚ‰ ¯BÚ LÈ‡ ˙ÏÚ-˙‡·È¯˜‰ ¯L ¤´Ÿ©¦®³¨«Ÿ¨Æ£¤´¦§¦½

È‰È BÏ Ô‰kÏ :‰9-ÏÎÂ‡ ‰ÁÓ‰Ù‡z ¯L ©Ÿ¥−¬¦§¤«§¨¦§À̈£¤³¥«¨¤Æ
-ÏÚÂ ˙LÁ¯n· ‰NÚ-ÏÎÂ ¯epza˙·ÁÓ ©©½§¨©£¨¬©©§¤−¤§©«©£©®
 :‰È‰˙ BÏ d˙‡ ·È¯˜n‰ Ô‰kÏ10-ÏÎÂ ©Ÿ¥²©©§¦¬Ÿ−̈¬¦«§¤«§¨

-‰ÏeÏ· ‰ÁÓ-ÏÎÏ ‰·¯ÁÂ ÔÓM·Èa ¦§¨¬§¨«©¤−¤©£¥¨®§¨§¥¯
:ÂÈÁ‡k LÈ‡ ‰È‰z Ô¯‰‡Ù ©£²Ÿ¦§¤−¦¬§¨¦«

11‡ ÌÈÓÏM‰ Á·Ê ˙¯Bz ˙‡ÊÂ·È¯˜È ¯L §¬Ÿ©−¤´©©§¨¦®£¤¬©§¦−
:‰Â‰ÈÏ©¨«

12-ÏÚ | ·È¯˜‰Â ep·È¯˜È ‰„Bz-ÏÚ Ì‡¦´©¨»©§¦¤¼§¦§¦´©
ÔÓMa ˙ÏeÏa ˙BvÓ ˙BlÁ ‰„Bz‰ Á·Ê¤´©©À̈©³©Æ§´Ÿ©¤½¤

be slaughtered at the spot where the burnt
offering is slaughtered, and the blood shall be
dashed on all sides of the altar. 3All its fat shall
be offered: the broad tail; the fat that covers the
entrails; 4the two kidneys and the fat that is on
them at the loins; and the protuberance on the
liver, which shall be removed with the kidneys.
5The priest shall turn them into smoke on the
altar as a gift to the L; it is a reparation
offering. 6Only the males in the priestly line may
eat of it; it shall be eaten in the sacred precinct:
it is most holy.

7The reparation offering is like the purifica-
tion offering. The same rule applies to both: it
shall belong to the priest who makes expiation
thereby. 8So, too, the priest who offers a man’s
burnt offering shall keep the skin of the burnt
offering that he offered. 9Further, any grain
offering that is baked in an oven, and any that
is prepared in a pan or on a griddle, shall belong
to the priest who offers it. 10But every other
grain offering, with oil mixed in or dry, shall
go to the sons of Aaron all alike.

11This is the ritual of the sacrifice of well-
being that one may offer to the L:

12If he offers it for thanksgiving, he shall offer
together with the sacrifice of thanksgiving un-

LEVITICUS 7:3 

7. it shall belong to the priest who makes ex-
piation thereby Sacrifices of expiation eaten by
the priests are actually their property.

8. The officiating priest, in most cases, could
keep the hide as his own and profit from its value.

9–10. Verse 9 speaks of offerings prepared in
an oven, in a pan, or on a griddle, all of which
belong to the officiating priest. Verse 10 speaks
of other offerings that belong to all priests. These
verses are saying, in effect, that the parts of the
grain offerings due to the priests are to go to the
officiants at these rites.

THE SACRIFICE OF WELL-BEING
(zevah ha-sh’lamim) (vv. 11–34)·

11. As in chapter 3, this section uses the term
sh’lamim in a general sense, referring to all sacri-
fices of the zevah type.·

12. for thanksgiving For expressing one’s
gratitude to God for deliverance from danger or
misfortune.

sacrifice of thanksgiving Hebrew: zevah·
todah, which refers here to the animal sacrifice or-
dained in chapter 3: a sheep or a goat of either
gender. The ritual first considers the preparation

CHAPTER 7

12. An individual brings an o�ering of
thanksgiving(todah) inresponsetohavingbeen

spared from disaster, which produces probably
one of the most profound emotions that per-
son will ever know. The Talmud (BT Ber. 54b)
identi4es the circumstances in which a person

È˘ÈÏ˘
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˙ÏÒÂ ÔÓMa ÌÈÁLÓ ˙BvÓ È˜È˜¯e§¦¥¬©−§ª¦´©¨®¤§´Ÿ¤
 :ÔÓMa ˙ÏeÏa ˙lÁ ˙Îa¯Ó13˙lÁ-ÏÚ ª§¤½¤©−Ÿ§¬Ÿ©¨«¤©©ŸÆ

˙„Bz Á·Ê-ÏÚ Ba¯˜ ·È¯˜È ıÓÁ ÌÁÏ¤´¤¨¥½©§¦−¨§¨®©¤−©©¬
 :ÂÈÓÏL14Ôa¯˜-ÏkÓ „Á‡ epnÓ ·È¯˜‰Â §¨¨«§¦§¦¸¦¤³¤¨Æ¦¨¨§½̈

Ìc-˙‡ ˜¯f‰ Ô‰kÏ ‰Â‰ÈÏ ‰Óe¯z§−̈©¨®©Ÿ¥À©Ÿ¥²¤©¬
 :‰È‰È BÏ ÌÈÓÏM‰15˙„Bz Á·Ê ¯N·e ©§¨¦−¬¦§¤«§©Àµ¤©©´

epnÓ ÁÈpÈ-‡Ï ÏÎ‡È Ba¯˜ ÌBÈa ÂÈÓÏL§¨½̈§¬¨§¨−¥¨¥®«Ÿ©¦¬©¦¤−
-„Ú:¯˜a ©«Ÿ¤

16ÌBÈa Ba¯˜ Á·Ê ‰·„ B‡ | ¯„-Ì‡Â§¦¤´¤´§¨À̈µ¤©¨§¨½§²

leavened cakes with oil mixed in, unleavened
wafers spread with oil, and cakes of choice flour
with oil mixed in, well soaked. 13This offering,
with cakes of leavened bread added, he shall
offer along with his thanksgiving sacrifice of
well-being. 14Out of this he shall offer one of
each kind as a gift to the L; it shall go to
the priest who dashes the blood of the offering
of well-being. 15And the flesh of his thanksgiv-
ing sacrifice of well-being shall be eaten on the
day that it is offered; none of it shall be set aside
until morning.

16If, however, the sacrifice he offers is a votive

LEVITICUS 7:13 

and disposition of the grain offerings of both un-
leavened and leavened cakes that accompanied
the animal sacrifice, a matter not taken up else-
where in Leviticus. It then deals with the animal
sacrifice itself, the basic information for which is
in chapter 3.

13. No leaven may be placed on the altar of
burnt offerings (Lev. 2:11). Thus only the un-
leavened cakes are offered on the altar, not the
leavened cakes.

with . . . added . . . along with Hebrew: al;
literally, “on.” This preposition occurs twice in
this verse, where it means “in addition to.”

14. one of each kind as a gift to the Lord

Sacrificial procedures in biblical Israel, and in the
ancient Near East generally, often dictated that
the offering first be presented to the deity for ac-
ceptance, at which time it belonged entirely to

that deity. Only then did the deity grant portions
of the offering to the priests and, occasionally, to
the donors as well. Consequently, even in this
case, in which no part of the leavened grain of-
fering was placed on the altar, it could be con-
sidered as an offering to the Lord.

15. The flesh must be eaten on the day the
altar sacrifice is made. If not consumed then, it
must be burned. This is yet another difference be-
tween the thanksgiving sacrifice (todah) and other
sh’lamim sacrifices.

16. Except in the case of a thanksgiving of-
fering (todah), the flesh of sh’lamim sacrifices may
be eaten until the third day, a rule also stated in
19:5–8. There were no restrictions regarding
where the donor of a sh’lamim could eat his or
her portion of the offering, so long as no person
in an impure state partook of the flesh (v. 19).

should bring a todah:when one has safely com-
pleted a dangerous journey, recovered from ill-
ness, been released from con4nement, or sur-
vived other dangers. The custom continues to
this day in the Gomel blessing o�ered in the
synagogue, during the Torah reading, by a wor-
shiper who has avoided or survived misfortune.
The talmudic text states that people “need”
(tzrikhin) to bring a todah rather than “are
obliged” to bring one, perhaps to suggest that
thegratefulindividualbringsthetodahtoful4ll
a psychological need rather than to meet a reli-
gious obligation.
15. Several commentators connect the re-

quirement that the todah be eaten on the day
it is o�ered and on the following evening to
the fact that it is brought in response to a

miracle in the life of the donor. Abravanel
says that if it must be consumed in a single
day, the owner will invite more people to
share it, thus publicizing the miracle more
widely. “On being asked what prompted this
feast, the host will recount some good fortune
and the divine wonder it represents.” We
should have con4dence that each new day
will produce its own miracle. Therefore, the
feast celebrating a miraculous event should
be con4ned to one day and not extended into
the next. Tomorrow will bring its own mir-
acle (Yitzhak Meir Alter of Ger). “In time to·
come, there will be no sacri4ces except for
the o�ering of thanksgiving, and there will
be no prayers except for prayers of thanks-
giving” (Lev. R. 9:7).
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˙¯ÁnÓe ÏÎ‡È BÁ·Ê-˙‡ B·È¯˜‰©§¦¬¤¦§−¥¨¥®¦«¨¢¨½
 :ÏÎ‡È epnÓ ¯˙Bp‰Â17¯NaÓ ¯˙Bp‰Â §©¨¬¦¤−¥¨¥«§©−̈¦§©´

‡a ÈLÈÏM‰ ÌBia Á·f‰ :Û¯OÈ L18Ì‡Â ©¨®©©Æ©§¦¦½¨¥−¦¨¥«§¦´
ÌBia ÂÈÓÏL Á·Ê-¯NaÓ ÏÎ‡È ÏÎ‡‰¥¨´ŸÂ¥¨¥¦§©¤̧©§¨¹̈©´
‡Ï B˙‡ ·È¯˜n‰ ‰ˆ¯È ‡Ï ÈLÈÏM‰©§¦¦»´Ÿ¥¨¤¼©©§¦´ŸÀ¯Ÿ
˙ÏÎ‡‰ LÙp‰Â ‰È‰È Ïebt BÏ ·LÁÈ¥¨¥²−¦´¦§¤®§©¤²¤¨Ÿ¤¬¤

 epnÓ:‡Oz dÂÚ ¦¤−£Ÿ¨¬¦¨«
19‡ ¯Na‰ÂÏÎ‡È ‡Ï ‡ÓË-ÏÎa ÚbÈ-¯L §©¨º̈£¤¦©³§¨¨¥Æ´Ÿ¥«¨¥½

‡aÏÎ‡È ¯B‰Ë-Ïk ¯Na‰Â Û¯OÈ L ¨¥−¦¨¥®§©̧¨½̈¨¨−Ÿ©¬
 :¯Na20‡ LÙp‰ÂÁ·fÓ ¯Na ÏÎ‡z-¯L ¨¨«§©¤¹¤£¤Ÿ©´¨À̈¦¤³©

‡ ÌÈÓÏM‰ÂÈÏÚ B˙‡ÓËÂ ‰Â‰ÈÏ ¯L ©§¨¦Æ£¤´©½̈§ª§¨−¨¨®
 :‰ÈnÚÓ ‡Â‰‰ LÙp‰ ‰˙¯ÎÂ21LÙÂ §¦§§¨²©¤¬¤©¦−¥©¤«¨§¤¹¤

| B‡ Ì„‡ ˙‡ÓËa ‡ÓË-ÏÎa Úb˙-Èk¦«¦©´§¨¨¥À§ª§©³¨¨Æ´
ÏÎ‡Â ‡ÓË ı˜L-ÏÎa B‡ ‰‡ÓË ‰Ó‰·a¦§¥¨´§¥À̈µ§¨¤´¤¨¥½§¨©²

‡ ÌÈÓÏM‰ Á·Ê-¯NaÓ‰Â‰ÈÏ ¯L ¦§©¤¬©©§¨¦−£¤´©¨®
:‰ÈnÚÓ ‡Â‰‰ LÙp‰ ‰˙¯ÎÂÙ §¦§§¨²©¤¬¤©¦−¥©¤«¨

22‡ ‰Â‰È ¯a„ÈÂ-Ï :¯Ó‡l ‰LÓ23¯ac ©§©¥¬§−̈¤Ÿ¤¬¥«Ÿ©¥²
‡-Ï‡¯NÈ Èa¯BL ·ÏÁ-Ïk ¯Ó‡Ï Ï ¤§¥¬¦§¨¥−¥®Ÿ¨¥¹¤¬

 :eÏÎ‡˙ ‡Ï ÊÚÂ ·NÎÂ24‰Ï· ·ÏÁÂ §¤²¤¨¥−¬ŸŸ¥«§¥³¤§¥¨Æ
-ÏÎÏ ‰NÚÈ ‰Ù¯Ë ·ÏÁÂÏÎ‡Â ‰Î‡ÏÓ §¥´¤§¥½̈¥¨¤−§¨§¨¨®§¨−Ÿ

 :e‰ÏÎ‡˙ ‡Ï25-ÔÓ ·ÏÁ ÏÎ‡-Ïk Èk ¬ŸŸ§ª«µ¦¨Ÿ¥´¥½¤¦
‡ ‰Ó‰a‰‰Â‰ÈÏ ‰M‡ ‰pnÓ ·È¯˜È ¯L ©̧§¥½̈£¤̧©§¦¬¦¤²¨¦¤−©¨®

or a freewill offering, it shall be eaten on the day
that he offers his sacrifice, and what is left of it
shall be eaten on the morrow. 17What is then
left of the flesh of the sacrifice shall be consumed
in fire on the third day. 18If any of the flesh of
his sacrifice of well-being is eaten on the third
day, it shall not be acceptable; it shall not count
for him who offered it. It is an offensive thing,
and the person who eats of it shall bear his guilt.

19Flesh that touches anything impure shall
not be eaten; it shall be consumed in fire. As
for other flesh, only he who is pure may eat such
flesh. 20But the person who, in a state of im-
purity, eats flesh from the L’s sacrifices of
well-being, that person shall be cut off from his
kin. 21When a person touches anything impure,
be it human impurity or an impure animal or
any impure creature, and eats flesh from the
L’s sacrifices of well-being, that person shall
be cut off from his kin.

22And the L spoke to Moses, saying:
23Speak to the Israelite people thus: You shall
eat no fat of ox or sheep or goat. 24Fat from an-
imals that died or were torn by beasts may be
put to any use, but you must not eat it. 25If
anyone eats the fat of animals from which gifts
may be made to the L, the person who eats

LEVITICUS 7:17 

freewill offering    Hebrew: n’davah, which also
serves as a general term for many types of volun-
tary contributions to the sanctuary. Like the
todah, it expresses gratitude to God and is often
mentioned together with the vow (neder).

18. Because the sacrificial meat was left un-
eaten for an improper length of time, the sacrifice
itself was not efficacious. In this verse, the penalty
for eating flesh remaining from the sh’lamim sac-
rifice after the third day is stated merely as “bear-
ing one’s guilt,” whereas in 19:5–8 the same of-
fense brings on the penalty of being cut off from
the religious community.

19. Beginning with this verse, the text deals
more explicitly with the subject of impurity, a
concern particularly relevant to the sh’lamim, be-

cause parts of it were handled by ordinary Israel-
ites outside the sanctuary.

23. You shall eat no fat See Comment to
3:3.

24. Fat from animals that died An animal
torn by beasts (t’refah) and the carcass of a dead
animal (n’velah) are forbidden in their entirety
(Exod. 22:30, Lev. 17:15). Hence, any part of
such an animal would also be forbidden. It is
likely that this seemingly superfluous rule was in-
cluded here for emphasis, to reinforce the ban on
eating organ fat (heilev) (see 3:16).·

25. from which gifts may be made This clar-
ifies the provisions of verse 23. The heilev of large·
and small cattle is forbidden, because such ani-
mals are of the kind offered as sacrifices.
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 :‰ÈnÚÓ ˙ÏÎ‡‰ LÙp‰ ‰˙¯ÎÂ26-ÏÎÂ §¦§§¨²©¤¬¤¨Ÿ¤−¤¥«©¤«¨§¨
ÛBÚÏ ÌÎÈ˙·LBÓ ÏÎa eÏÎ‡˙ ‡Ï Ìc̈Æ´ŸŸ§½§−Ÿ§Ÿ¥¤®¨−

 :‰Ó‰aÏÂ27‡ LÙ-Ïk-Ïk ÏÎ‡z-¯L §©§¥¨«¨¤−¤£¤Ÿ©´¨
:‰ÈnÚÓ ‡Â‰‰ LÙp‰ ‰˙¯ÎÂ ÌcÙ ¨®§¦§§¨²©¤¬¤©¦−¥«©¤«¨

28‡ ‰Â‰È ¯a„ÈÂ-Ï :¯Ó‡l ‰LÓ29¯ac ©§©¥¬§−̈¤Ÿ¤¬¥«Ÿ©¥²
‡-Ï‡¯NÈ ÈaÁ·Ê-˙‡ ·È¯˜n‰ ¯Ó‡Ï Ï ¤§¥¬¦§¨¥−¥®Ÿ©©§¦º¤¤³©

‰Â‰ÈÏ Ba¯˜-˙‡ ‡È·È ‰Â‰ÈÏ ÂÈÓÏL§¨¨Æ©½̈¨¦¯¤¨§¨²©−̈
 :ÂÈÓÏL Á·fÓ30ÈM‡ ˙‡ ‰È‡È·z ÂÈ„È ¦¤¬©§¨¨«¨¨´§¦¤½¨¥−¦¥´

˙‡ ep‡È·È ‰ÊÁ‰-ÏÚ ·ÏÁ‰-˙‡ ‰Â‰È§¨®¤©¥³¤©¤«¨¤Æ§¦¤½¥´
‰ÊÁ‰:‰Â‰È ÈÙÏ ‰Ùez B˙‡ ÛÈ‰Ï ¤¨¤À§¨¦¬Ÿ²§−̈¦§¥¬§¨«

31‰ÁaÊn‰ ·ÏÁ‰-˙‡ Ô‰k‰ ¯ÈË˜‰Â§¦§¦¯©Ÿ¥²¤©¥−¤©¦§¥®¨
 :ÂÈ·Ïe Ô¯‰‡Ï ‰ÊÁ‰ ‰È‰Â32˜BL ˙‡Â §¨¨Æ¤«¨¤½§©£−Ÿ§¨¨«§¥Æ´

ÈÁ·fÓ Ô‰kÏ ‰Óe¯˙ ezz ÔÈÓi‰©¨¦½¦§¬§−̈©Ÿ¥®¦¦§¥−
 :ÌÎÈÓÏL33ÌÈÓÏM‰ Ìc-˙‡ ·È¯˜n‰ ©§¥¤«©©§¦º¤©¯©§¨¦²

˜BL ‰È‰˙ BÏ Ô¯‰‡ ÈaÓ ·ÏÁ‰-˙‡Â§¤©¥−¤¦§¥´©£®Ÿ¯¦§¤²¬
 :‰ÓÏ ÔÈÓi‰34‰Ùez‰ ‰ÊÁ-˙‡ Èk ©¨¦−§¨¨«¦Á¤£¥̧©§¹̈

˙‡Ó ÈzÁ˜Ï ‰Óe¯z‰ ˜BL | ˙‡Â§¥´´©§À̈¨©Æ§¦Æ¥¥´
‡¯NÈ-ÈaÌ˙‡ Ôz‡Â Ì‰ÈÓÏL ÈÁ·fÓ Ï §¥«¦§¨¥½¦¦§¥−©§¥¤®¨¤¥´ÂŸ¨

˙‡Ó ÌÏBÚ-˜ÁÏ ÂÈ·Ïe Ô‰k‰ Ô¯‰‡Ï§©£¸Ÿ©Ÿ¥³§¨¨Æ§¨½̈¥¥−
‡¯NÈ Èa:Ï §¥¬¦§¨¥«

35ÈM‡Ó ÂÈa ˙ÁLÓe Ô¯‰‡ ˙ÁLÓ ˙‡ẾŸ¦§©³©£ŸÆ¦§©´¨½̈¥¦¥−
:‰Â‰ÈÏ Ô‰ÎÏ Ì˙‡ ·È¯˜‰ ÌBÈa ‰Â‰È§¨®§Æ¦§¦´Ÿ½̈§©¥−©¨«

36‡BÁLÓ ÌBÈa Ì‰Ï ˙˙Ï ‰Â‰È ‰eˆ ¯L£¤Á¦¨̧§¹̈¨¥´¨¤À§Æ¨§´
‡¯NÈ Èa ˙‡Ó Ì˙‡ÌÏBÚ ˙wÁ Ï Ÿ½̈¥¥−§¥´¦§¨¥®ª©¬−̈

:Ì˙¯„Ï§ŸŸ¨«

it shall be cut off from his kin. 26And you must
not consume any blood, either of bird or of
animal, in any of your settlements. 27Anyone
who eats blood shall be cut off from his kin.

28And the L spoke to Moses, saying:
29Speak to the Israelite people thus: The offering
to the L from a sacrifice of well-being must
be presented by him who offers his sacrifice of
well-being to the L: 30his own hands shall
present the L’s gifts. He shall present the fat
with the breast, the breast to be elevated as an
elevation offering before the L; 31the priest
shall turn the fat into smoke on the altar, and
the breast shall go to Aaron and his sons. 32And
the right thigh from your sacrifices of well-being
you shall present to the priest as a gift; 33he from
among Aaron’s sons who offers the blood and
the fat of the offering of well-being shall get
the right thigh as his portion. 34For I have taken
the breast of elevation offering and the thigh of
gift offering from the Israelites, from their sacri-
fices of well-being, and given them to Aaron the
priest and to his sons as their due from the
Israelites for all time.

35Those shall be the perquisites of Aaron and
the perquisites of his sons from the L’s gifts,
once they have been inducted to serve the L

as priests; 36these the L commanded to be
given them, once they had been anointed, as a
due from the Israelites for all time throughout
the ages.

LEVITICUS 7:26 

29–30. The donor of the sh’lamim had to
personally participate in the presentation of the
offering. Because nonpriests could not actually
place sacrifices on the altar—indeed, they were
banned from the adjacent area—the rite of “pres-
entation” (t’nufah) afforded them some measure
of participation in sacrifices of lesser sanctity such
as this one.

30. the breast to be elevated as an elevation
offering before the Lord The offering was

raised up, in dedication to God. “Elevation of-
fering” here is the designation for t’nufah, derived
from the verb henif (lift, raise).

31. the priest shall turn the fat into smoke
The priest was entitled to take the breast and the
right thigh of the sacrificial animal only after
God’s share of the offering (i.e., the fatty portions)
had been burned on the altar.

34. the thigh of gift offering See Comment
to 7:14.
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37˙‡hÁÏÂ ‰ÁnÏ ‰ÏÚÏ ‰¯Bz‰ ˙‡ẾŸ©À̈¨«Ÿ¨Æ©¦§½̈§©«©−̈
‡ÏÂ:ÌÈÓÏM‰ Á·ÊÏe ÌÈ‡elnÏÂ ÌL §¨¨¨®§©̧¦¦½§¤−©©§¨¦«

38‡-˙‡ ‰Â‰È ‰eˆ ¯LÈÈÒ ¯‰a ‰LÓ £¤̧¦¨¯§¨²¤Ÿ¤−§©´¦¨®
-˙‡ B˙eˆ ÌBÈa‡¯NÈ Èa·È¯˜‰Ï Ï §¸©Ÿ¹¤§¥´¦§¨¥À§©§¦¯

:ÈÈÒ ¯a„Óa ‰Â‰ÈÏ Ì‰Èa¯˜-˙‡Ù ¤¨§§¥¤²©−̈§¦§©¬¦¨«

ç‡ ‰Â‰È ¯a„ÈÂ -Ï :¯Ó‡l ‰LÓ2Á˜ ©§©¥¬§−̈¤Ÿ¤¬¥«Ÿ©³
-˙‡Â Ô¯‰‡-˙‡ÌÈ„‚a‰ ˙‡Â Bz‡ ÂÈa ¤«©£ŸÆ§¤¨¨´¦½§¥Æ©§¨¦½

˙‡hÁ‰ ¯t | ˙‡Â ‰ÁLn‰ ÔÓL ˙‡Â§¥−¤´¤©¦§¨®§¥´©´©«©À̈
˙‡Â ÌÈÏÈ‡‰ ÈL ˙‡Â:˙Bvn‰ ÏÒ §¥Æ§¥´¨«¥¦½§¥−©¬©©«

3‡ Ï‰˜‰ ‰„Ú‰-Ïk ˙‡ÂÏ‰‡ Á˙t-Ï §¥¬¨¨¥−̈©§¥®¤¤−©¬Ÿ¤
 :„ÚBÓ4‡k ‰LÓ NÚiÂ‰Â‰È ‰eˆ ¯L ¥«©©´©Ÿ¤½©«£¤²¦¨¬§−̈

‡ ‰„Ú‰ Ï‰wzÂ B˙‡:„ÚBÓ Ï‰‡ Á˙t-Ï Ÿ®©¦¨¥Æ¨«¥¨½¤¤−©¬Ÿ¤¥«
5‡ ‰LÓ ¯Ó‡iÂ‡ ¯·c‰ ‰Ê ‰„Ú‰-Ï-¯L ©¬Ÿ¤Ÿ¤−¤¨¥¨®¤´©¨½̈£¤

:˙BNÚÏ ‰Â‰È ‰e ¦̂¨¬§−̈©£«
6-˙‡Â Ô¯‰‡-˙‡ ‰LÓ ·¯˜iÂıÁ¯iÂ ÂÈa ©©§¥´Ÿ¤½¤«©£−Ÿ§¤¨¨®©¦§©¬

 :ÌÈna Ì˙‡7˙zk‰-˙‡ ÂÈÏÚ ÔziÂ Ÿ−̈©¨«¦©¦¥̧¨¹̈¤©ªÀŸ¤

37Such are the rituals of the burnt offering,
the grain offering, the purification offering, the
reparation offering, the offering of ordination,
and the sacrifice of well-being, 38with which the
L charged Moses on Mount Sinai, when He
commanded that the Israelites present their
offerings to the L, in the wilderness of Sinai.

8 The L spoke to Moses, saying: 2Take
Aaron along with his sons, and the vestments,
the anointing oil, the bull of purification
offering, the two rams, and the basket of un-
leavened bread; 3and assemble the whole com-
munity at the entrance of the Tent of Meeting.
4Moses did as the L commanded him. And
when the community was assembled at the en-
trance of the Tent of Meeting, 5Moses said to
the community, “This is what the L has
commanded to be done.”

6Then Moses brought Aaron and his sons for-
ward and washed them with water. 7He put the

LEVITICUS 7:37 

SUMMARY (7:35–38)
37. Such are the rituals All of the rituals set

forth in chapters 6–7.
the offering of ordination This probably re-

fers to the grain offering burned on the altar by

the High Priest, prescribed in 6:12–16. The or-
dination rites are presented in chapters 8–9.

38. This verse asserts that in the wilderness
of Sinai, the Israelites already had worshiped God
with sacrifices.

THE INITIATION OF FORMAL WORSHIP (8:1–9:24)

Chapters 8 and 9 offer a detailed description
of the religious celebrations that mark the begin-
ning of formal worship in ancient Israel. The or-
igin of Israelite worship was of great importance
to the priesthood because of the formidable role
priests occupied in this area of Israelite life.

CONSECRATION OF PRIESTS AND
TABERNACLE (8:1–36)

2. anointing oil See Exod. 30:22–25.
3. assemble the whole community The ac-

tual place of assembly was in the outer section of
the courtyard, not directly in front of the tent.
Only priests were permitted to advance beyond
the altar of burnt offerings, which stood in the
courtyard about halfway between the outer gate
and the entrance to the tent proper.

6. washed them with water Washing is a
universal feature of religious ritual. Beyond the
obvious hygienic advantages of water, its use in
ritual also serves as symbolic purification.

7. The High Priest wore a total of eight vest-

37. Such are the rituals Hebrew: zot
ha-torah; Menahem Mendel of Kotzk reads·
“This is the Torah,” and then renders the of-
ferings by their root meanings: “the Torah
leads some people to olah (rising higher) and

minhah (generosity), but leads other people to·
hattat and asham (feelings of guilt).” The sum-·
mary list concludes with sh’lamim, even as so
many Jewish prayers, including the Amidah,
the priestly benediction, and theKaddish, con-
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-˙‡ B˙‡ LaÏiÂ Ë·‡a B˙‡ ¯bÁiÂ©©§³ŸŸÆ¨«©§¥½©©§¥³ŸÆ¤«
B˙‡ ¯bÁiÂ „Ù‡‰-˙‡ ÂÈÏÚ ÔziÂ ÏÈÚn‰©§¦½©¦¥¬¨−̈¤¨¥®Ÿ©©§´ŸŸÀ

 :Ba BÏ „t‡iÂ „Ù‡‰ ·LÁa8*ÂÈÏÚ ÌNiÂ §¥Æ¤Æ¨«¥½Ÿ©¤§¬Ÿ−«©¨¬¤¨−̈
‡ ÔziÂ ÔLÁ‰-˙‡ÌÈ¯e‡‰-˙‡ ÔLÁ‰-Ï ¤©®Ÿ¤©¦¥Æ¤©½Ÿ¤¤¨¦−

 :ÌÈnz‰-˙‡Â9-ÏÚ ˙Ùˆn‰-˙‡ ÌNiÂ §¤©ª¦«©¨¬¤¤©¦§¤−¤©
‡¯‡ ˙Ùˆn‰-ÏÚ ÌNiÂ BL-ÏÂÈt ÏeÓ Ÿ®©¨̧¤©«©¦§¤¹¤¤´¨À̈

‡k L„w‰ ¯Ê ·‰f‰ ıÈˆ ˙‡‰eˆ ¯L ¥´¦³©¨¨Æ¥¤́©½Ÿ¤©£¤²¦¨¬
-˙‡ ‰Â‰È:‰LÓ §−̈¤Ÿ¤«

10ÁLÓiÂ ‰ÁLn‰ ÔÓL-˙‡ ‰LÓ ÁwiÂ©¦©³Ÿ¤Æ¤¤´¤©¦§½̈©¦§©¬
-˙‡Â ÔkLn‰-˙‡‡-Ïk-¯LLc˜ÈÂ Ba ¤©¦§−̈§¤¨£¤®©§©¥−

 :Ì˙‡11Ú·L ÁaÊn‰-ÏÚ epnÓ ÊiÂ Ÿ¨«©©¬¦¤²©©¦§¥−©¤´©
-˙‡Â ÁaÊn‰-˙‡ ÁLÓiÂ ÌÈÓÚt-Ïk §¨¦®©¦§©̧¤©¦§¥¹©§¤¨

-˙‡Â ¯ik‰-˙‡Â ÂÈÏk:ÌLc˜Ï Bpk ¥À̈§¤©¦²Ÿ§¤©−§©§¨«
12‡¯ ÏÚ ‰ÁLn‰ ÔÓMÓ ˜ˆiÂÔ¯‰‡ L ©¦ŸÆ¦¤´¤©¦§½̈©−´Ÿ©£®Ÿ

 :BLc˜Ï B˙‡ ÁLÓiÂ13‰LÓ ·¯˜iÂ ©¦§©¬Ÿ−§©§«©©§¥̧Ÿ¤¹
-˙‡¯bÁiÂ ˙zk ÌLaÏiÂ Ô¯‰‡ Èa ¤§¥´©£ÀŸ©©§¦¥³ª¢ŸÆ©©§³Ÿ

‡k ˙BÚa‚Ó Ì‰Ï L·ÁiÂ Ë·‡ Ì˙‡¯L Ÿ¨Æ©§¥½©©£¬Ÿ¨¤−¦§¨®©£¤²
-˙‡ ‰Â‰È ‰eˆ:‰LÓ ¦¨¬§−̈¤Ÿ¤«

14Ô¯‰‡ CÓÒiÂ ˙‡hÁ‰ ¯t ˙‡ LbiÂ©©¥¾¥−©´©«©¨®©¦§¸Ÿ©£³Ÿ

tunic on him, girded him with the sash, clothed
him with the robe, and put the ephod on him,
girding him with the decorated band with which
he tied it to him. 8He put the breastpiece on him,
and put into the breastpiece the Urim and
Thummim. 9And he set the headdress on his
head; and on the headdress, in front, he put the
gold frontlet, the holy diadem—as the L had
commanded Moses.

10Moses took the anointing oil and anointed
the Tabernacle and all that was in it, thus con-
secrating them. 11He sprinkled some of it on the
altar seven times, anointing the altar, all its
utensils, and the laver with its stand, to conse-
crate them. 12He poured some of the anointing
oil upon Aaron’s head and anointed him, to
consecrate him. 13Moses then brought Aaron’s
sons forward, clothed them in tunics, girded
them with sashes, and wound turbans upon
them, as the L had commanded Moses.

14He led forward the bull of purification
offering. Aaron and his sons laid their hands

LEVITICUS 8:8 

v. 8.ÌÈ˜ÂÒÙ· ‰¯Â˙‰ ÈˆÁ

ments, four of which were unique to him (see
Exod. 28 and 39).

8. breastpiece Made of wool and linen, with
gold threads woven into the fabric, and 12 gem
stones were set into the cloth, with the name of
a different tribe of Israel engraved on each stone.

Urim and Thummim These were flat stones
used for the casting of lots. The act of casting lots
was the only form of divination permitted in an-
cient Israelite official worship, which normally ob-
jected to the use of omens for predicting the future.

9. headdress Ordinary priests wore turbans;
only the High Priest wore the royal headdress.

10–12. In these verses we read of two parallel
acts: the consecration of Aaron, the High Priest,
and the consecration of the altar and the taber-
nacle with its vessels. Both were accomplished by
the same means—anointing with the same oil. In
this way Aaron, too, became a sacred vessel.

13. After the sons of Aaron were robed, the
sacrifices of ordination commenced.

14. Large cattle were used in purification of-
ferings when the entire community, or the High
Priest in particular, were affected.

clude with shalom “peace,” the ultimate bles-
sing.

CHAPTER 8

12. anointed him, to consecrate him The
verb translated as “anointed” (va-yimshah) is·
related to the noun mashi•ah (messiah),·
which originally meant “anointed one.” It re-
ferred to a priest, and later to a king, who

had been consecrated for special responsibil-
ity. Throughout the Bible, it refers only to a
human priest or king. The prophets’ vision
of the Messiah was of a good and benevolent
king who would earn peace and prosperity for
the people by serving God wholeheartedly (see
Isa. 11:1–9). Biblical and Rabbinic Judaism as
a rule did not conceive of the Messiah as a
superhuman redeemer.
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‡¯-ÏÚ Ì‰È„È-˙‡ ÂÈ·e:˙‡hÁ‰ ¯t L ¨¨Æ¤§¥¤½©−Ÿ©¬©«©¨«
15ÔziÂ Ìc‰-˙‡ ‰LÓ ÁwiÂ ËÁLiÂ©¦§À̈©¦©̧Ÿ¤³¤©¨ÆÂ©¦¥

‡hÁÈÂ BÚaˆ‡a ·È·Ò ÁaÊn‰ ˙B¯˜-ÏÚ©©§¸©¦§¥³©¨¦Æ§¤§¨½©§©¥−
‡ ˜ˆÈ Ìc‰-˙‡Â ÁaÊn‰-˙‡„BÒÈ-Ï ¤©¦§¥®©§¤©À̈¨©Æ¤§´

:ÂÈÏÚ ¯tÎÏ e‰Lc˜ÈÂ ÁaÊn‰©¦§¥½©©«§©§¥−§©¥¬¨¨«
16-˙‡ ÁwiÂ‡ ·ÏÁ‰-Ïk·¯w‰-ÏÚ ¯L ©¦©À¤«¨©¥¤»£¤´©©¤¤¼

˙ÈÏk‰ ÈzL-˙‡Â „·k‰ ˙¯˙È ˙‡Â§¥ÆŸ¤´¤©¨¥½§¤§¥¬©§¨−Ÿ
:‰ÁaÊn‰ ‰LÓ ¯Ë˜iÂ Ô‰aÏÁ-˙‡Â§¤«¤§§¤®©©§¥¬Ÿ¤−©¦§¥«¨

17-˙‡Â B¯Ú-˙‡Â ¯t‰-˙‡Â-˙‡Â B¯Na §¤©¨³§¤ŸÆ§¤§¨´§¤
‡a Û¯N BL¯t‡k ‰ÁnÏ ıeÁÓ L¯L ¦§½¨©´¨¥½¦−©«©£¤®©£¤²
-˙‡ ‰Â‰È ‰eˆ:‰LÓ ¦¨¬§−̈¤Ÿ¤«

18Ô¯‰‡ eÎÓÒiÂ ‰ÏÚ‰ ÏÈ‡ ˙‡ ·¯˜iÂ©©§¥¾¥−¥´¨Ÿ¨®©«¦§§º©£¯Ÿ
‡¯-ÏÚ Ì‰È„È-˙‡ ÂÈ·e:ÏÈ‡‰ L ¨¨²¤§¥¤−©¬Ÿ¨¨«¦

19-ÏÚ Ìc‰-˙‡ ‰LÓ ˜¯ÊiÂ ËÁLiÂ©¦§¨®©¦§¸ŸŸ¤¯¤©¨²©
 :·È·Ò ÁaÊn‰20Áz ÏÈ‡‰-˙‡Â ©¦§¥−©¨¦«§¤¨©½¦¦©−

‡¯‰-˙‡ ‰LÓ ¯Ë˜iÂ ÂÈÁ˙Ï-˙‡Â L ¦§¨¨®©©§¥³Ÿ¤Æ¤¨½Ÿ§¤
 :¯„t‰-˙‡Â ÌÈÁ˙p‰21·¯w‰-˙‡Â ©§¨¦−§¤©¨«¤§¤©¤¬¤

‰LÓ ¯Ë˜iÂ ÌÈna ıÁ¯ ÌÈÚ¯k‰-˙‡Â§¤©§¨©−¦¨©´©¨®¦©©§¥ÁŸ¤̧
-˙‡-ÁÈ¯Ï ‡e‰ ‰ÏÚ ‰ÁaÊn‰ ÏÈ‡‰-Ïk ¤¨¨©¹¦©¦§¥À¨Ÿ¨̧³§¥«©

‡k ‰Â‰ÈÏ ‡e‰ ‰M‡ ÁÁÈ‰Â‰È ‰eˆ ¯L ¦Ÿ Æ©Æ¦¤¬Æ©½̈©£¤²¦¨¬§−̈
-˙‡:‰LÓ ¤Ÿ¤«

22ÌÈ‡ln‰ ÏÈ‡ ÈM‰ ÏÈ‡‰-˙‡ ·¯˜iÂ©©§¥Æ¤¨©´¦©¥¦½¥−©¦ª¦®
‡¯-ÏÚ Ì‰È„È-˙‡ ÂÈ·e Ô¯‰‡ eÎÓÒiÂL ©«¦§§º©£¯Ÿ¨¨²¤§¥¤−©¬Ÿ

 :ÏÈ‡‰23ÔziÂ BÓcÓ ‰LÓ ÁwiÂ | ËÁLiÂ ¨¨«¦©¦§Ã̈©¦©³Ÿ¤Æ¦¨½©¦¥²
-ÏÚÂ ̇ ÈÓÈ‰ Ô¯‰‡-ÔÊ‡ Cez-ÏÚB„È Ô‰a ©§¬«Ÿ¤©£−Ÿ©§¨¦®§©³Ÿ¤¨Æ

Â ˙ÈÓÈ‰-ÏÚ :˙ÈÓÈ‰ BÏ‚¯ Ô‰a24·¯˜iÂ ©§¨¦½§©¬Ÿ¤©§−©§¨¦«©©§¥º
-˙‡-ÏÚ Ìc‰-ÔÓ ‰LÓ ÔziÂ Ô¯‰‡ Èa ¤§¥´©£ÀŸ©¦¥̧Ÿ¤³¦©¨Æ©

-ÏÚÂ ˙ÈÓÈ‰ ÌÊ‡ CezÌ„È Ô‰a §³¨§¨Æ©§¨¦½§©³Ÿ¤¨¨Æ

upon the head of the bull of purification offer-
ing, 15and it was slaughtered. Moses took the
blood and with his finger put some on each of
the horns of the altar, purifying the altar; then
he poured out the blood at the base of the altar.
Thus he consecrated it in order to make expia-
tion upon it.

16Moses then took all the fat that was about
the entrails, and the protuberance of the liver,
and the two kidneys and their fat, and turned
them into smoke on the altar. 17The rest of the
bull, its hide, its flesh, and its dung, he put to
the fire outside the camp—as the L had
commanded Moses.

18Then he brought forward the ram of burnt
offering. Aaron and his sons laid their hands
upon the ram’s head, 19and it was slaughtered.
Moses dashed the blood against all sides of the
altar. 20The ram was cut up into sections and
Moses turned the head, the sections, and the
suet into smoke on the altar; 21Moses washed
the entrails and the legs with water and turned
all of the ram into smoke. That was a burnt
offering for a pleasing odor, a gift to the L—
as the L had commanded Moses.

22He brought forward the second ram, the
ram of ordination. Aaron and his sons laid their
hands upon the ram’s head, 23and it was slaugh-
tered. Moses took some of its blood and put it
on the ridge of Aaron’s right ear, and on the
thumb of his right hand, and on the big toe of
his right foot. 24Moses then brought forward the
sons of Aaron, and put some of the blood on
the ridges of their right ears, and on the thumbs
of their right hands, and on the big toes of their

LEVITICUS 8:15 

15. he consecrated it in order to make expi-
ation upon it Expiatory sacrifices required an
altar.

18–21. The function of this sacrifice was to
evoke a favorable response from God before mak-
ing an approach with other sacrifices.

23. blood . . . Aaron’s right ear Dabbing sac-
rificial blood on certain extremities of the body
is essentially a rite of purification. In this manner

Aaron and his sons were purified as they entered
into their new status.

24. the rest of the blood Moses dashed against
every side of the altar This is similar to what
occurred during the covenantal ceremony at Sinai
(Exod. 24:6–8). In the ordination of the priests,
the sacrificial blood served a dual function. It pu-
rified the priests and also bound them in a cov-
enant of service to God in the tabernacle.
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-ÏÚÂ ˙ÈÓÈ‰˜¯ÊiÂ ˙ÈÓÈ‰ ÌÏ‚¯ Ô‰a ©§¨¦½§©¬Ÿ¤©§−̈©§¨¦®©¦§¸Ÿ
:·È·Ò ÁaÊn‰-ÏÚ Ìc‰-˙‡ ‰LÓŸ¤¯¤©¨²©©«¦§¥−©¨¦«

25‡‰-˙‡Â ·ÏÁ‰-˙‡ ÁwiÂ-˙‡Â ‰ÈÏ ©¦©º¤©¥´¤§¤¨«©§À̈§¤«
‡ ·ÏÁ‰-Ïk˙¯˙È ˙‡Â ·¯w‰-ÏÚ ¯L ¨©¥¤»£¤´©©¤¤¼§¥ÆŸ¤´¤

Ô‰aÏÁ-˙‡Â ˙ÈÏk‰ ÈzL-˙‡Â „·k‰©¨¥½§¤§¥¬©§¨−Ÿ§¤«¤§§¤®
 :ÔÈÓi‰ ˜BL ˙‡Â26‡ ˙Bvn‰ ÏqÓe| ¯L §¥−¬©¨¦«¦©̧©©¹£¤´

˙lÁÂ ˙Á‡ ‰vÓ ˙lÁ Á˜Ï ‰Â‰È ÈÙÏ¦§¥´§À̈Â¨©©©̧©¨³©©Æ§«©©̧
-ÏÚ ÌNiÂ „Á‡ ˜È˜¯Â ˙Á‡ ÔÓL ÌÁÏ¤¬¤¤²¤©©−§¨¦´¤¨®©Æ̈¤Æ©

 :ÔÈÓi‰ ˜BL ÏÚÂ ÌÈ·ÏÁ‰27-˙‡ ÔziÂ ©´£¨¦½§©−¬©¨¦«©¦¥´¤
ÂÈ· Ètk ÏÚÂ Ô¯‰‡ Ètk ÏÚ Ïk‰©½Ÿµ©©¥´©£½Ÿ§©−©¥´¨¨®

 ÛiÂ :‰Â‰È ÈÙÏ ‰Ùez Ì˙‡28ÁwiÂ ©¨¯¤Ÿ¨²§−̈¦§¥¬§¨«©¦©̧
‰ÁaÊn‰ ¯Ë˜iÂ Ì‰Ètk ÏÚÓ Ì˙‡ ‰LÓŸ¤³Ÿ¨Æ¥©´©¥¤½©©§¥¬©¦§¥−¨
ÁÁÈ ÁÈ¯Ï Ì‰ ÌÈ‡lÓ ‰ÏÚ‰-ÏÚ©¨Ÿ¨®¦ª¦¬¥Æ§¥´©¦½Ÿ©

 :‰Â‰ÈÏ ‡e‰ ‰M‡29-˙‡ ‰LÓ ÁwiÂ ¦¤¬−©¨«©¦©³Ÿ¤Æ¤
ÏÈ‡Ó ‰Â‰È ÈÙÏ ‰Ùe˙ e‰ÙÈÈÂ ‰ÊÁ‰¤´¨¤½©§¦¥¬§−̈¦§¥´§¨®¥¥´

‡k ‰ÓÏ ‰È‰ ‰LÓÏ ÌÈ‡ln‰‰eˆ ¯L ©¦ª¦À§Ÿ¤³¨¨Æ§¨½̈©£¤²¦¨¬
-˙‡ ‰Â‰È:‰LÓ §−̈¤Ÿ¤«

30Ìc‰-ÔÓe ‰ÁLn‰ ÔÓMÓ ‰LÓ ÁwiÂ©¦©̧Ÿ¤¹¦¤´¤©¦§À̈¦©¨»
‡-ÏÚ Ô¯‰‡-ÏÚ ÊiÂ ÁaÊn‰-ÏÚ ¯LÂÈ„‚a £¤´©©¦§¥©¼©©³©«©£ŸÆ©§¨¨½

-ÏÚÂ-ÏÚÂ ÂÈaLc˜ÈÂ Bz‡ ÂÈ· È„‚a §©¨¨²§©¦§¥¬¨−̈¦®©§©¥³
-˙‡ Ô¯‰‡-˙‡-˙‡Â ÂÈ„‚a-˙‡Â ÂÈaÈ„‚a ¤«©£ŸÆ¤§¨¨½§¤¨¨²§¤¦§¥¬

:Bz‡ ÂÈ·̈−̈¦«
31‡ ‰LÓ ¯Ó‡iÂ‡Â Ô¯‰‡-Ï-ÏeÏMa ÂÈa ©¸Ÿ¤Ÿ¤¹¤©£´Ÿ§¤¨À̈©§´

eÏÎ‡z ÌLÂ „ÚBÓ Ï‰‡ Á˙t ̄ Na‰-˙‡¤©¨¨»¤´©´Ÿ¤¥¼§¨ÆŸ§´
‡ ÌÁl‰-˙‡Â B˙‡ÌÈ‡ln‰ ÏÒa ¯L Ÿ½§¤̧©¤½¤£¤−§©´©¦ª¦®

‡k:e‰ÏÎ‡È ÂÈ·e Ô¯‰‡ ̄ Ó‡Ï È˙Èeˆ ̄ L ©£¤³¦¥Æ¦Æ¥½Ÿ©£¬Ÿ¨−̈Ÿ§ª«
32‡a ÌÁl·e ¯Naa ¯˙Bp‰Â:eÙ¯Nz L §©¨¬©¨−̈©¨®¤¨¥−¦§«Ÿ
33˙Ú·L e‡ˆ˙ ‡Ï „ÚBÓ Ï‰‡ Á˙tÓe¦¤©Á¸Ÿ¤¥¹³Ÿ¥«§Æ¦§©´

Èk ÌÎÈ‡lÓ ÈÓÈ ˙‡ÏÓ ÌBÈ „Ú ÌÈÓÈ̈¦½µ©´§½Ÿ§¥−¦ª¥¤®µ¦

right feet; and the rest of the blood Moses
dashed against every side of the altar. 25He took
the fat—the broad tail, all the fat about the en-
trails, the protuberance of the liver, and the two
kidneys and their fat—and the right thigh.
26From the basket of unleavened bread that was
before the L, he took one cake of unleavened
bread, one cake of oil bread, and one wafer, and
placed them on the fat parts and on the right
thigh. 27He placed all these on the palms of
Aaron and on the palms of his sons, and elevated
them as an elevation offering before the L.
28Then Moses took them from their hands and
turned them into smoke on the altar with the
burnt offering. This was an ordination offering
for a pleasing odor; it was a gift to the L.
29Moses took the breast and elevated it as an el-
evation offering before the L; it was Moses’
portion of the ram of ordination—as the L

had commanded Moses.
30And Moses took some of the anointing oil

and some of the blood that was on the altar and
sprinkled it upon Aaron and upon his vest-
ments, and also upon his sons and upon their
vestments. Thus he consecrated Aaron and his
vestments, and also his sons and their vest-
ments.

31Moses said to Aaron and his sons: Boil the
flesh at the entrance of the Tent of Meeting and
eat it there with the bread that is in the bas-
ket of ordination—as I commanded: Aaron and
his sons shall eat it; 32and what is left over of
the flesh and the bread you shall consume in
fire. 33You shall not go outside the entrance of
the Tent of Meeting for seven days, until the

LEVITICUS 8:25 

27. all these Included here among the parts
of the sacrifice burned on the altar was the thigh,
which belonged to the priests (Lev. 7:32). In the
rites of ordination, the priests surrendered their
own portion to God, because it would have been
improper for them to benefit from what was of-
fered on their own behalf. Moses, however, re-
ceived his portion.

30. A mix of anointing oil and sacrificial
blood was sprinkled on Aaron and his sons and on
their vestments. This completed their ordination.

31. Moses instructed Aaron and his sons on
how to dispose of Moses’ own portion of the sac-
rifice. It was vital to the efficacy of the ordination
sacrifice that the priests actually partake of it.

33. The priests were not inside the tent but,
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 :ÌÎ„È-˙‡ ‡lÓÈ ÌÈÓÈ ˙Ú·L34‡k¯L ¦§©´¨¦½§©¥−¤¤§¤«©£¤¬
˙NÚÏ ‰Â‰È ‰eˆ ‰f‰ ÌBia ‰NÚ̈−̈©´©¤®¦¨¯§¨²©£−Ÿ

 :ÌÎÈÏÚ ¯tÎÏ35„ÚBÓ Ï‰‡ Á˙Ùe §©¥¬£¥¤«¤©Á¸Ÿ¤¥¹
ÌÈÓÈ ˙Ú·L ‰ÏÈÏÂ ÌÓBÈ e·Lz¥§¸¨³¨©Æ§¨Æ¦§©´¨¦½

-˙‡ Ìz¯ÓLee˙eÓ˙ ‡ÏÂ ‰Â‰È ˙¯ÓLÓ §©§¤²¤¦§¤¬¤§−̈§´Ÿ¨®
-Èk:È˙Èeˆ ÔÎ ¦¥−ª¥«¦

36ÌÈ¯·c‰-Ïk ˙‡ ÂÈ·e Ô¯‰‡ NÚiÂ©©¬©©£−Ÿ¨¨®µ¥¨©§¨¦½
‡-„Èa ‰Â‰È ‰eˆ-¯L:‰LÓÒ £¤¦¨¬§−̈§©Ÿ¤«

day that your period of ordination is completed.
For your ordination will require seven days.
34Everything done today, the L has com-
manded to be done [seven days], to make ex-
piation for you. 35You shall remain at the
entrance of the Tent of Meeting day and night
for seven days, keeping the L’s charge—that
you may not die—for so I have been com-
manded.

36And Aaron and his sons did all the things
that the L had commanded through Moses.

LEVITICUS 8:34 

rather, near its entrance, in the inner section of
the tabernacle courtyard. They were not to leave
this sanctified area for seven days, to avoid contact
with anything or anyone impure.

35. the Lord’s charge To follow the instruc-
tions given on this occasion.

33. seven days These days parallel the
seven days of Creation. The existence of the
tabernacle and its capacity to atone for human
sinfulness and imperfection make it possible
for an imperfect world to survive in the sight
of a just God. The Midrash emphasizes that “if

God demands absolute justice, there can be no
world. If God desires a world, there cannot be
absolute justice” (Lev. R. 10:1).
36. As is often true, the parashah con-

cludes on a positive note—in this case, by high-
lighting the priests’ faithful obedience to God.
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ìåãâä úáùì äøèôä
HAFTARAH FOR SHABBAT HA-GADOL

MALACHI 3:4–24

This haftarah contains God’s promise to the peo-
ple in the period after the rebuilding of the Tem-
ple in 516–15 b.c.e. The prophet announces that
sacrificial offerings will again be favorably re-
ceived by God, as in ancient times. First, however,
God will contend with the nation’s breach of
moral and ritual law and bring sinners to judg-
ment. Hope lies in repentance and in observance
of the Torah. God’s call to the people through
Malachi, the healing mission of Elijah, and the
teaching of Moses all show God’s continual con-
cern for reconciliation and human welfare.

Restoration is the recurrent theme of this haf-
tarah: the restoration of acceptable offerings in the
Temple (3:4), the repair of the Covenant through
repentance (v. 7), the renewal of trust in divine
justice (v. 18), and the reconciliation of parents
and children (v. 24). Most of these statements in-
clude variations of the verb shuv (turn, return).
Presumably, a crisis of trust in God’s just provi-
dence has perverted the people’s soul, leading to
callous indifference in the moral and cultic
realms. The haftarah is thus pervaded by a deep
sense of estrangement from the right order of
things, whether in the family, in society, or in the
divine–human relationship.

In a rebuke that precedes the haftarah, the peo-
ple are quoted as saying that “All who do evil are
good in the sight of the Lord.” Indeed, they
mockingly jibe, “Where is the God of justice
[mishpat]?” (Mal. 2:17). In response, God comes
to redress the cause of mishpat (judgment) in verse
3:5, in which the literal “bring to judgment” is
understood as “to contend against you.” God will
also attend to the sense of the God-fearers that
“It is useless to serve God” (v. 14). Actions have
consequences. If the people repent and serve God
fully, they will receive the riches of heavenly bles-
sing. Otherwise, they will be blasted to ash—root
and branch. So deep is the people’s resistance that
God finally announces He will send His prophet

Elijah to renew their hearts. This unilateral act
is proof of God’s love of Jacob (announced at
the beginning of the collected prophecies of
Malachi).

This is Malachi’s message of hope. The framers
of the biblical canon, placing Malachi as the last
of the prophets, believed it to be a final prophetic
word to those for whom Scripture teaches divine
truth.

RELATION OF THE HAFTARAH

TO THE CALENDAR

The phrase shabbat ha-gadol (the great Sabbath)
is a fixed formulation of rabbinic liturgy, found
in the Grace after Meals in the special supplica-
tion for Shabbat (beginning r’tzei). In that con-
text, it emphasizes the special holiness of each
Shabbat. The term also traditionally designates
the Shabbat before Pesah. Its meaning in this set-·
ting is uncertain, which has elicited much spec-
ulation.

One likely explanation for the choice of Mal.
3:4–24 as the haftarah for Shabbat ha-Gadol is the
old tradition that the future redemption will oc-
cur on Pesah, the prototype of redemption (BT·
RH 11a). Because the haftarah could be construed
to herald God’s great day, it is to be proclaimed
in hope and in warning before the festival itself.
The term shabbat ha-gadol would then simply be
a shorthand designation for saying that on this
Shabbat the haftarah proclaiming the final “great”
(gadol ) day is read. This is very much like the for-
mulation Shabbat Shuvah, which is one way to
designate the Shabbat before Yom Kippur, when
the theme of repentance (t’shuvah) is stressed
through a haftarah selection beginning with the
word shuvah (repent; Hos. 14:2).

The haftarah’s focus on the tithe obligations
would have reinforced the rabbinic selection. In-
deed, according to the Mishnah, “on Passover

ÈÎ‡ÏÓhaftarah for shabbat ha-gadol
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(the people) are judged with respect to (their) pro-
duce” (M RH I:2). Because the law required tithes
from agricultural produce gathered before Pesah,·
recitation of the haftarah on the Shabbat before
the festival would duly warn the people to fulfill
their obligations to God and to the poor, and thus
merit divine favor in the ensuing year. Our custom
of charitable giving (ma•ot hittim) at this time, ini-·

tiated so that the needy would have grain for ma-
tzah, continues the relationship between philan-
thropy and piety at the Pesah season. The haftarah·
thus signals that gifts have a divine dimension.
From this perspective, Shabbat ha-Gadol calls at-
tention to an ultimate or “great” accountability
that all creatures bear for the resources of the earth
and the sacred task of their redistribution.

â 4‰„e‰È ˙ÁÓ ‰Â‰ÈÏ ‰·¯ÚÂ§¨«§¨Æ©«½̈¦§©¬§−̈
ÏLe¯ÈÂ:˙BiÓ„˜ ÌÈLÎe ÌÏBÚ ÈÓÈk Ì ¦«¨¨®¦¦¥´½̈§¨¦−©§Ÿ¦«

5‡ Èz·¯˜Â„Ú | È˙ÈÈ‰Â ËtLnÏ ÌÎÈÏ §¨©§¦´£¥¤»©¦§¨¼§¨¦´¦¥´
ÌÈÚaLp·e ÌÈÙ‡Ó·e ÌÈÙMÎÓa ¯‰ÓÓ§©¥À©«§©§¦Æ©§¨´£¦½©¦§¨¦−

‡ ¯ÈÎN-¯ÎN È˜LÚ·e ¯˜MÏ‰ÓÏ ©¨®¤§Ÿ§¥´§©Â¨¦©§¨¨̧
¯‚-ÈhÓe ÌB˙ÈÂ*‰Â‰È ¯Ó‡ Èe‡¯È ‡ÏÂ §¨³©¥¥Æ§´Ÿ§¥½¦¨©−§¨¬

:˙B‡· §̂¨«

6·˜ÚÈ-Èa Ìz‡Â È˙ÈL ‡Ï ‰Â‰È È‡ Èk¦²£¦¬§−̈´Ÿ¨¦®¦§©¤¬§¥«©£−Ÿ
 :Ì˙ÈÏÎ ‡Ï7Ìz¯Ò ÌÎÈ˙·‡ ÈÓÈÓÏ ¬Ÿ§¦¤«§¦¥̧£Ÿ¥¤¹©§¤³

‡ e·eL Ìz¯ÓL ‡ÏÂ ÈwÁÓ‡Â ÈÏ‰·eL ¥«ª©Æ§´Ÿ§©§¤½³¥©Æ§¨´¨
‡‰na Ìz¯Ó‡Â ̇ B‡·ˆ ‰Â‰È ̄ Ó‡ ÌÎÈÏ£¥¤½¨©−§¨´§¨®©£©§¤−©¤¬

 :·eL8‡ Ì„‡ Úa˜È‰Ìz‡ Èk ÌÈ‰Ï ¨«£¦§©̧¨¹̈¡Ÿ¦À¦³©¤Æ
EeÚ·˜ ‰na Ìz¯Ó‡Â È˙‡ ÌÈÚ·Ÿ̃§¦´Ÿ¦½©£©§¤−©¤´§©£®

 :‰Óe¯z‰Â ¯NÚn‰9Ìz‡ ‰¯‡na ©«©£¥−§©§¨«©§¥¨Æ©¤´
:Blk ÈBb‰ ÌÈÚ·˜ Ìz‡ È˙‡Â ÌÈ¯‡¥«¨¦½§Ÿ¦−©¤´Ÿ§¦®©−ª«

10-˙‡ e‡È·‰‡ ¯NÚn‰-Ïk-Ï˙Èa ¨¦̧¤¨©«©£¥¹¤¥´
‡ ÈeÁ·e È˙È·a Û¯Ë È‰ÈÂ ¯ˆB‡‰̈À̈¦¦¬¤Æ¤Æ§¥¦½§¨³¦¨Æ
ÁzÙ‡ ‡Ï-Ì‡ ˙B‡·ˆ ‰Â‰È ¯Ó‡ ˙‡Êä½Ÿ¨©−§¨´§¨®¦¯Ÿ¤§©´
ÌÎÏ È˙˜È¯‰Â ÌÈÓM‰ ˙Ba¯‡ ˙‡ ÌÎÏ̈¤Àµ¥£ª´©¨©½¦©£¦Ÿ¦¬¨¤²

-„Ú ‰Î¯a :È„-ÈÏa11ÏÎ‡a ÌÎÏ Èz¯Ú‚Â §¨−̈©§¦¨«§¨©§¦³¨¤Æ¨«Ÿ¥½
-‡ÏÂ ‰Ó„‡‰ È¯t-˙‡ ÌÎÏ ˙ÁLÈ-‡ÏÂ§«Ÿ©§¦¬¨¤−¤§¦´¨£¨¨®§Ÿ

3MALACHI 4Surely the offerings of Judah and Jerusalem
shall be pleasing to the L as in the days of
yore and in the years of old. 5But [first] I will
step forward to contend against you, and I will
act as a relentless accuser against those who have
no fear of Me: Who practice sorcery, who com-
mit adultery, who swear falsely, who cheat la-
borers of their hire, and who subvert [the cause
of] the widow, orphan, and stranger, said the
L of Hosts.

6For I am the L—I have not changed; and
you are the children of Jacob—you have not
ceased to be. 7From the very days of your fathers
you have turned away from My laws and have
not observed them. Turn back to Me, and I will
turn back to you—said the L of Hosts. But
you ask, “How shall we turn back?” 8Ought man
to defraud God? Yet you are defrauding Me.
And you ask, “How have we been defrauding
You?” In tithe and contribution. 9You are
suffering under a curse, yet you go on defraud-
ing Me—the whole nation of you. 10Bring the
full tithe into the storehouse, and let there be
food in My House, and thus put Me to the
test—said the L of Hosts. I will surely open
the floodgates of the sky for you and pour down
blessings on you; 11and I will banish the locusts
from you, so that they will not destroy the yield

MALACHI 3:4    -

v. 5.'‰ ÌÂ˜Ó· 'È

Malachi 3:5. Who practice sorcery Con-
demnation of witches and false oaths and of the
abuse of widows, orphans, and strangers finds
echoes in Exod. 22:17,19–21.

7. Turn back to Me, and I will turn back to
you Malachi’s exhortation assumes the people’s
ability to respond to God’s initiative.
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‰Â‰È ¯Ó‡ ‰„Oa ÔÙb‰ ÌÎÏ ÏkL §̇©¥̧¨¤³©¤Æ¤Æ©¨¤½¨©−§¨¬
 :˙B‡·ˆ12-Èk ÌÈBb‰-Ïk ÌÎ˙‡ e¯M‡Â §¨«§¦§¬¤§¤−¨©¦®¦«

‰Â‰È ¯Ó‡ ıÙÁ ı¯‡ Ìz‡ eÈ‰ ¦̇§³©¤Æ¤´¤¥½¤¨©−§¨¬
:˙B‡·ˆÒ §¨«

13Ìz¯Ó‡Â ‰Â‰È ¯Ó‡ ÌÎÈ¯·c ÈÏÚ e˜ÊÁ̈§¬¨©²¦§¥¤−¨©´§¨®©£©§¤¾
 :EÈÏÚ e¯a„p-‰Ó14„·Ú ‡ÂL Ìz¯Ó‡ ©¦§©−§¨¤«£©§¤¾−̈§£´Ÿ

‡-‰Óe ÌÈ‰ÏBz¯ÓLÓ e¯ÓL Èk Úˆa ¡Ÿ¦®©¤À©¦³¨©Æ§Æ¦§©§½
:˙B‡·ˆ ‰Â‰È ÈtÓ ˙Èp¯„˜ eÎÏ‰ ÈÎÂ§¦³¨©Æ§Æ§´Ÿ©¦½¦§¥−§¨¬§¨«

15e·-Ìb ÌÈ„Ê ÌÈ¯M‡Ó eÁ‡ ‰zÚÂ§©¾̈£©−§§©§¦´¥¦®©¦§Æ
‡ eÁa Ìb ‰ÚL¯ ÈNÚ:eËÏniÂ ÌÈ‰Ï Ÿ¥´¦§½̈©¯¨£²¡Ÿ¦−©¦¨¥«

16‡ LÈ‡ ‰Â‰È È‡¯È e¯a„ Ê‡-Ï ¨¯¦§§²¦§¥¬§−̈¦´¤
¯ÙÒ ·˙kiÂ ÚÓLiÂ ‰Â‰È ·L˜iÂ e‰Ú ¥̄¥®©©§¥³§¨Æ©¦§½̈Â©¦¨¥¥´¤
:BÓL È·LÁÏe ‰Â‰È È‡¯ÈÏ ÂÈÙÏ ÔB¯kÊ¦¨³§¨¨Æ§¦§¥´§½̈§Ÿ§¥−§«

17‡ ÌBiÏ ˙B‡·ˆ ‰Â‰È ¯Ó‡ ÈÏ eÈ‰Â¯L §¨´¦À¨©Æ§¨´§¨½©¾£¤¬
Ì‰ÈÏÚ ÈzÏÓÁÂ ‰l‚Ò ‰NÚ È‡£¦−Ÿ¤´§ª¨®§¨©§¦´£¥¤½

‡k-ÏÚ LÈ‡ ÏÓÁÈ ¯L:B˙‡ „·Ú‰ Ba ©«£¤Æ©§´Ÿ¦½©§−¨Ÿ¥¬Ÿ«
18ÔÈa ÚL¯Ï ˜Ècˆ ÔÈa Ì˙È‡¯e Ìz·LÂ§©§¤Æ§¦¤½¥¬©¦−§¨¨®μ¥

‡ „·Ú‡Ï ÌÈ‰Ï:B„·Ú ‡Ï ¯LÒ Ÿ¥´¡Ÿ¦½©£¤−¬Ÿ£¨«
19eÈ‰Â ¯epzk ¯Úa ‡a ÌBi‰ ‰p‰-Èk¦«¦¥³©Æ½̈Ÿ¥−©©®§¨¸

Ë‰ÏÂ L˜ ‰ÚL¯ ‰NÚ-ÏÎÂ ÌÈ„Ê-ÏÎ̈¥¦¹§¨Ÿ¥³¦§¨Æ©½§¦©̧
˙B‡·ˆ ‰Â‰È ¯Ó‡ ‡a‰ ÌBi‰ Ì˙‡Ÿ¹̈©´©À̈¨©Æ§¨´§¨½

‡ :ÛÚÂ L¯L Ì‰Ï ·ÊÚÈ-‡Ï ̄ L20‰Á¯ÊÂ £¤²Ÿ©£¬Ÿ¨¤−¬Ÿ¤§¨¨«§¨§¨̧

MALACHI 3:12 haftarah for shabbat ha-gadol

of your soil; and your vines in the field shall no
longer miscarry—said the Lord of Hosts. 12And
all the nations shall account you happy, for you
shall be the most desired of lands—said the
Lord of Hosts.

13You have spoken hard words against
Me—said the Lord. But you ask, “What have
we been saying among ourselves against You?”
14You have said, “It is useless to serve God. What
have we gained by keeping His charge and walk-
ing in abject awe of the Lord of Hosts? 15And
so, we account the arrogant happy: they have
indeed done evil and endured; they have indeed
dared God and escaped.” 16In this vein have
those who revere the Lord been talking to one
another. The Lord has heard and noted it, and
a scroll of remembrance has been written at His
behest concerning those who revere the Lord

and esteem His name. 17And on the day that I
am preparing, said the Lord of Hosts, they shall
be My treasured possession; I will be tender to-
ward them as a man is tender toward a son who
ministers to him. 18And you shall come to see
the difference between the righteous and the
wicked, between him who has served God and
him who has not served Him.

19For lo! That day is at hand, burning like an
oven. All the arrogant and all the doers of evil
shall be straw, and the day that is coming—said
the Lord of Hosts—shall burn them to ashes
and leave of them neither stock nor boughs.

16. those who revere the Lord Hebrew:
yir•ei YHVH. Used as a technical designation for
those who revere God’s name (3:20), in contra-
distinction to those who despise it (1:6). They
shall be vindicated on the day of judgment
(3:20–21). Presumably, this refers to a group of
particularly pious people.

19. the day that is coming References to the
future “day” of judgment punctuate the prophet’s
speech (3:2,17,19,21,22,23). A complex scenario
is envisaged, dominated by the advent of an an-
gelic messenger, the admonition of sins, the in-

terventions of Elijah, the fiery purgation of sin-
ners, the vindication of the pious, and the visible
distinction between the righteous and evildoers.
This scenario was variously explicated and or-
dered by medieval Jewish commentators, in light
of other biblical and Rabbinic evidence. In turn,
the images were understood in either literal or
figurative terms. The prophet Malachi was him-
self the heir to a long tradition of this rhetoric,
produced in a period of more than 300 years and
in various patterns.
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‡t¯Óe ‰˜„ˆ LÓL ÈÓL È‡¯È ÌÎÏ̈¤¹¦§¥³§¦Æ¤´¤§¨½̈©§¥−
a:˜a¯Ó ÈÏ‚Úk ÌzLÙe Ì˙‡ˆÈÂ ‰ÈÙÎ ¦§¨¤®¨¦«¨¤¬¦§¤−§¤§¥¬©§¥«
21˙Áz ¯Ù‡ eÈ‰È-Èk ÌÈÚL¯ Ì˙BqÚÂ§©¤´§¨¦½¦«¦§´¥½¤©−©

‡ ÌBia ÌÎÈÏ‚¯ ˙Btk¯Ó‡ ‰NÚ È‡ ¯L ©´©§¥¤®©Æ£¤´£¦´Ÿ¤½¨©−
:˙B‡·ˆ ‰Â‰ÈÙ §¨¬§¨«

22‡ Èc·Ú ‰LÓ ˙¯Bz e¯ÎÊÈ˙Èeˆ ¯L ¦§¾©−Ÿ¤´©§¦®£¤Á¦¦̧¦
-ÏÚ ·¯Á· B˙B‡‡¯NÈ-ÏkÌÈwÁ Ï ³§Ÿ¥Æ©¨¦§¨¥½ª¦−

:ÌÈËtLÓe¦§¨¦«
23‡ ˙‡ ÌÎÏ ÁÏL ÈÎ‡ ‰p‰‡È·p‰ ‰iÏ ¦¥³¨«Ÿ¦ÆŸ¥´©¨¤½¥−¥¦¨´©¨¦®

:‡¯Bp‰Â ÏB„b‰ ‰Â‰È ÌBÈ ‡Ba ÈÙÏ¦§¥Àµ´§½̈©¨−§©¨«
24-ÏÚ ˙B·‡-·Ï ·ÈL‰ÂÌÈa ·ÏÂ ÌÈa §¥¦³¥¨Æ©¨¦½§¥¬¨¦−

ı¯‡‰-˙‡ È˙Èk‰Â ‡B·‡-Ôt Ì˙B·‡-ÏÚ©£¨®¤¨¾§¦¥¦¬¤¨−̈¤
:Ì¯Á¥«¤

‡ ˙‡ ÌÎÏ ÁÏL ÈÎ‡ ‰p‰]‡È·p‰ ‰iÏ ¦¥³¨«Ÿ¦ÆŸ¥´©¨¤½¥−¥¦¨´©¨¦®
:‡¯Bp‰Â ÏB„b‰ ‰Â‰È ÌBÈ ‡Ba ÈÙÏ*[ ¦§¥Àµ´§½̈©¨−§©¨«

20But for you who revere My name a sun of vic-
tory shall rise to bring healing. You shall go forth
and stamp like stall-fed calves, 21and you shall
trample the wicked to a pulp, for they shall be
dust beneath your feet on the day that I am
preparing—said the L of Hosts.

22Be mindful of the Teaching of My servant
Moses, whom I charged at Horeb with laws and
rules for all Israel.

23Lo, I will send the prophet Elijah to you be-
fore the coming of the awesome, fearful day of
the L. 24He shall reconcile parents with chil-
dren and children with their parents, so that,
when I come, I do not strike the whole land with
utter destruction.

Lo, I will send the prophet Elijah to you before
the coming of the awesome, fearful day of the
L.

MALACHI 3:20    -

end.ÔÂ¯Á‡‰ ÈÙÏ ˜ÂÒÙ‰ ‰˘ ‰‡È¯˜‰ ˙¯ÂÒÓ·

24. He shall reconcile parents with children
The language is difficult. The act of reconciliation
here is literally “restore the heart” (heshiv lev). Dif-
ferent meanings of the preposition translated
“with” (al ), however, make it an open question
whether the prophet envisions the reconciliation

of parents “with” their children or “along with”
them. In the first case, divine wrath will be fore-
stalled by intergenerational reconciliation; in the
other, both generations together will return to
God.
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