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THE TABERNACLE, PART I: INSTRUCTIONS (25:1-31:17)

The narrative that describes the building and the
functioning of this sanctuary is divided into two
parts: a series of detailed instructions (25:1—
31:17) and an account of its construction (35:1—
40:38). Between these two sections is the episode
of the Golden Calf.

The tabernacle (see diagram, p. 1520) is an ob-
long structure comprising the Holy of Holies, the
Holy Place, and the Outer Court. A perimeter de-
marcates this entire sacred area, which is divided
into two equal squares. The first two zones—the
Holy of Holies and the Holy Place—lie in one

square; the Outer Court constitutes the other.
From the ark in the Holy of Holies, God reaches
out to the Israelites; from the altar of sacrifice in
the Outer Court, the Israelites reach out to God.

MATERIALS (25:1-9)

The account opens with a list of the basic mate-
rials needed for the construction and operation
of the tabernacle. All are to be acquired through
public donations.

1. The Lorp spoke to Moses During the 40
days he was on Mount Sinai.

The last third of the Book of Exodus concerns
itself entirely (except for the incident of the
Golden Calf) with the construction of the tab-
ernacle, a portable shrine to house the Ark and
the Tablets of the Pact. After the life-altering
experience of standing at Sinai, how does one
keep the feeling of Sinai present? It can be
maintained with sacred deeds, daily acts of
justice, and compassion as outlined in the pre-
vious parashah, Mishpatim. It can be accom-
plished by maintaining the observance of sa-
cred time, on Shabbat and holy days. Or it can
be maintained with sacred space, fashioning a
physical site to represent the presence of God
in the midst of the community. Typically, the
Torah and later Jewish usage will blend all
three modes—sacred deeds, space, and time—
into an integrated way of life. “The ultimate
goal is to break through the barriers and come
into the presence of God. But that goal is not
attained in an instant. There is a ladder of spir-
itual ascent . . . alluded to in the prayer which
precedes the Sh’ma in our morning service,
where the text moves from the study of Torah
to the performance of mitzvot to bonding with
God” (Schorsch).

Mount Sinai does not retain its holiness af-
ter the Israelites move on. It does not become
a site of pilgrimage. The mountain is not holy;
Godis holy, and God’s Presence is what makes
aplace holy. When the people leave Sinai, they
do not leave God. God accompanies them on
their journey, and the tabernacle is to be a sym-
bol of that. The later Temples, built in Jerusa-

lem by Solomon and by the Jews returning
from Babylonia, did not follow the plan given
here. Different generations build their houses
of worship in ways appropriate to their own
times and needs.

Abravanel suggests that one purpose of the
tabernacle was to combat the idea that God had
forsaken the earth, choosing to reside exclu-
sively in heaven, remote from humanity. The
Sages calculated that the command to build a
tabernacle was given on Yom Kippur, the 10th
of Tishrei (Tanh. 8). The tabernacle would be
a“tent of witness” to the fact that God was still
in Israel’s midst even when they fall short of
what they had promised to be. There is also a
tradition that the instructions to fashion a tab-
ernacle actually were given after the events re-
counted in Exod. 32, when the Israelites made
the Golden Calf. (The Torah does not always
present events in strict chronologic order.) The
tabernacle would then serve as a Tent of Wit-
ness to the reality of penitence and forgiveness.
The incident of the Golden Calf becomes less
of a threat to sever the relationship between
God and Israel when we know beforehand that
reconciliation will follow.

Following the latter tradition stated above,
Levi Yitzhak of Berdichev suggests that God
has to command Moses to speak to the Israel-
ites, because Moses is so angry at them after
the incident of the Golden Calf. God has to re-
mind him that a leader should never give up
on his people, no matter how much they may
disappoint him.



EXODUS 25:3 TRUMAH

the Israelite people to bring Me gifts; you shall
accept gifts for Me from every person whose
heart so moves him. 3And these are the gifts that
you shall accept from them: gold, silver, and
copper; 4blue, purple, and crimson yarns, fine
linen, goats’ hair; >tanned ram skins, dolphin
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2. the Israelite people Because the sanctuary
will serve the entire community, its construction
is to be made possible through the generosity of
all the people.

gifts  The Hebrew word trumabh refers spe-
cifically to that which is set aside by its owner and
dedicated for sacred use.

3. Themetalsarelisted in descendingorder of
value. The closer the objectis to the Holy of Holies,
the more valuable the metal of which it is made.

copper Better: bronze (a stronger alloy of
copper and tin), used extensively in the Near East
as early as the 3rd millennium B.C.E.; as in Eng-
lish, the Hebrew term comprises both substances.

4. blue, purple, and crimson yarns These
were the most expensive dyed yarns in the ancient
world. They were to be used for the tabernacle
hangings and coverings and for the priestly vest-
ments.

blue In the Bible, the Hebrew word rkbeiler
(blue) often is paired with the word “@rgaman”

(purple). Both were dyes produced from a marine
snail that exudes a yellow fluid, which becomes
a dye in the red-purple range when exposed to
sunlight. Thousands of snails were required to
produce sufficient dye for one robe. Possession of
those dyed fabrics was a mark of wealth, nobility,
and royalty.

crimson Hebrew: tola-at shani. The first word
means “a worm”; the second signifies the color.
The two words together designate the brilliant red
dye produced from the eggs of certain insects that
feed on oak trees.

Jfinelinen Hebrew: shesh; Egyptian in origin,
refers to cloth of exceptional quality.

goats’hair Itgrows inlonglocks and was left
undyed. The spinning of goat’s hair was a highly
specialized skill of women.

5. tanned ram skins  The use of animal hides
and skins for human needs is ancient. The Bible
refers to leather quite often, although it never de-
scribes the technique of its production.

CHAPTER 25

2. to bring Me gifts Hebrew: v’yikhu Ii.
Gifts from what was originally Mine, and
which I shared with you. The gold, silver, and
jewels that the Israelites would give were taken
from the Egyptians when they left Egypt. They
were not to be used for personal benefit but for
something holy and transcendent. The verb
here translated “bring” (v’yikhu) literally
means “take.” One who gives receives some-
thing in return—the sense of being generous
and making a worthy undertaking possible, the
sense of sharing with others in an important
venture, the sense of self-worth that comes
from knowing that we can give away some-
thing of value without feeling diminished.

The word t’rumah (gift, offering) comes from
a root meaning “to elevate.” It originally re-
ferred to the physical act of lifting up that
which was being offered. It can also imply that
the act of offering a gift to God elevates the do-
nor to a higher level as well (Levi Yitzhak of
Berdichev). Those who collect for charitable

purposes must do so with only pure and noble
purposes in mind, but those who give to char-
ity may do so even for less worthy reasons;
the act of giving will purify them (Shalom of
Kaminka). One commentator asks why the
laws of Mishpatim directly precede the offer-
ing of T’rumah and suggests it teaches that
only after we make our living honestly can we
give any proceeds to charity.

8. I may dwell among them God’s pres-
ence is not found in a building. It is found in
the hearts and souls of the people who fashion
and sanctify the building. A midrash suggests
that the tabernacle was fashioned to meet
God’s needs as well as Israel’s. It tells of a king
who gave his only daughter in marriage to a
prince from another country. He told his
daughter, “I cannot prevent you from moving
away with your husband, but it grieves me to
have you leave. Do this for me, then. Wherever
youlive, build an apartment for me so thatIcan
come and visit you.” Thus God says to Israel,
“Wherever you travel, build a shrine for Me
that I may dwell among you” (Exod. R. 33:1).
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skins, and acacia wood; 6oil for lighting, spices
for the anointing oil and for the aromatic in-
cense; 7lapis lazuli and other stones for setting,
for the ephod and for the breastpiece. 8And let
them make Me a sanctuary that I may dwell
among them. 9Exactly as I show you—the pat-
tern of the Tabernacle and the pattern of all its
furnishings—so shall you make it.

10They shall make an ark of acacia wood, two
and a half cubits long, a cubit and a half wide,
and a cubit and a half high. 11Overlay it with
pure gold—overlay it inside and out—and
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dolphin skins The Hebrew word thashim
more likely means “dyed sheep or goat leather.”

acacia wood There are about 800 species of
acacias. Only a few have a straight trunk suitable
for cutting timbers used in construction. These
yield hard, durable planks that are lightweight.

6. 0il Later specified as olive oil.

Jor lighting This oil was used only in the
lamps, not for food preparation or anointing.

spices 'Thearomatic oil was to be used to con-
secrate the tabernacle, its vessels, and its personnel
for the service of God.

7. These semiprecious stones are to adorn the
vestments of the priests.

8. All these materials are being collected for
use in the construction of a sanctuary (mikdash),
a term that defines an area clearly enclosed and
recognized as sacred space. In later Hebrew, the
term Mikdash—or Beit ha-Mikdash—became the
familiar designation for the Temple in Jerusalem.

dwell among them Note that for His “in-
dwelling” God had specific requirements that
needed to be followed precisely. The text does not
tell of God dwelling “in it,” i.e., in the sanctuary,
but “among them,” i.e., among the people Israel.
The literal meaning of shakhan is “to rest,” not
“to dwell.” The sanctuary is not meant to be taken
literally as God’s abode; God dwells in heaven.
The sanctuary makes tangible the concept of the
indwelling of the divine Presence, God’s imma-
nence, in the camp of Israel, a presence to which
the people may direct their hearts and minds.

9. Exactly as I show you The tabernacle and
its furnishings are conceived of as earthly replicas
of heavenly archetypes or as constructions based
on divinely given blueprints and pictorial repre-
sentations. Both notions are found earlier in the
ancient Near East and elsewhere in the Bible (see

1 Chron. 28:11-19; Ezek. 40—42).
THE ARK (vv. 10-16)

The directions for constructing the tabernacle
commence with the order to fashion an ark. It will
permanently house the two stone tablets of the
Decalogue that God is giving to Moses (24:12).
The ark, therefore, is the focus of the entire en-
terprise. It is the ark and its contents, the symbol
of the covenant between God and Israel, that give
meaning to the tabernacle.

10. an ark A wooden chest open at the top.
The Hebrew aron here is not the same word used
for Noah'’s ark, which is tevah.

cubits One cubit is the distance between the
elbow and the tip of the middle finger of an
average-size person. The standard biblical cubit
is about 18 inches (45 cm.). Thus the ark’s ex-
ternal dimensions were approximately 3% feet
(110 cm.) long, 2% feet (70 cm.) wide, and 2%
feet (70 cm.) high.

11. Overlay it Some of the Sages described
it as a nest of three separate chests of varying di-
mensions; one of wood and two of gold. The
main, wooden chest, referred to in verse 10, was
inserted inside one gold chest, which became its

10. make an ark The Sages find numerous
linguistic and thematic parallels between the
making of the tabernacle and the creation of
the world, as if the tabernacle were a micro-
cosm of the universe. To fashion sacred space
is to create a separate world within God’s uni-

verse. Here the Sages play on the similarity of
the Hebrew words for “light” (or) and “ark”
(aron).

11. The Ark was fashioned of gold and
wood. Gold is beautiful, durable, and precious,
symbolizing the enduring value and beauty of
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make upon it a gold molding round about.
12Cast four gold rings for it, to be attached to
its four feet, two rings on one of its side walls
and two on the other. 13Make poles of acacia
wood and overlay them with gold; 4then insert
the poles into the rings on the side walls of the
ark, for carrying the ark. 15The poles shall re-
main in the rings of the ark: they shall not be
removed from it. 16And deposit in the Ark [the
tablets of] the Pact which I will give you.
17You shall make a cover of pure gold, two
and ahalf cubitslonganda cubitand ahalfwide.
18Make two cherubim of gold—make them of
hammered work—at the two ends of the cover.
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jacket; the other gold chest was fitted inside the
wooden chest as a lining. Another tradition has
the wooden chest simply overlaid with gold inside
and out.

pure gold Such gold has undergone many
steps in the refining process, which frees it of all
impurities so that it becomes of the highest grade.

molding The top of the chest is to be rimmed
by a gold band that slightly overlaps its perimeter.

12-15. The Ark is to be transported in the
wilderness from station to station by means of
gold-plated wooden poles inserted through gold
rings attached to its sides.

16. [the tablets of | the Pact The function
of the Ark is to house the stone tablets of the Dec-
alogue.

The practice of depositing legal documents in
a sacred place was widespread in the ancient Near
East. It heightened the importance of the docu-

ment and delivered the message that the deity
constantly guarded it and was witnessing its im-
plementation.

THE KAPPORET AND THE CHERUBIM
(vv. 17-22)

A solid slab of pure gold is to be placed above the
Ark, which was open at the top. The dimensions
of the slab correspond exactly to those of the Ark.
This object is called kapporet in Hebrew. At either
end of the kapporet a cherub—a creature with hu-
man, animal, and birdlike features—was ham-
mered out. The two cherubim faced each other.
Their outstretched wings were turned upward,
sheltering the main body of the lid and the Ark
below it and forming a throne for God when He
descends to earth. The voice of God was thought
to issue from the space above the lid and between
the two cherubim.

the commandments that would be housed in
the Ark. Wood is alive and can grow (even as the
Torah is called “a tree of life”), symbolizing the
importance of the contents of God’s Revelation,
which continues to grow with the times.

pure gold . . . inside and out Even if no
mortal ever sees the inside of the Ark, it must
nevertheless be pure. “Any scholar who is not
the same kind of person in private as in public
is not a true scholar” (BT Yoma 72b).

15. The poles were never removed from
the Ark, perhaps to make sure that the Ark was
not touched needlessly or inadvertently. The
Ark, the focus of holiness, simultaneously

draws the worshiper to it and inspires fear and
awe, keeping one at a distance. The Midrash
notes that the kohanim (priests) may have
thought that they were carrying the Ark, when
in reality the Ark was carrying them. People do
not sustain religion as much as religion sus-
tains the people.

17. cover Hebrew: kapporet. The same root
qB> is believed to be the source of the term
Yom Kippur. The Ark will function to “cover”
Israel’s sins. The cover is made of gold to atone
for the sin of the Golden Calf, reminding us
that gold can be used as an idol or as an instru-
ment of holiness (JT Shek. 1:1).
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19Make one cherub at one end and the other
cherub at the other end; of one piece with the
cover shall you make the cherubim at its two
ends. 20The cherubim shall have their wings
spread out above, shielding the cover with their
wings. They shall confront each other, the faces
of the cherubim being turned toward the cover.
21PJace the cover on top of the Ark, after de-
positing inside the Ark the Pact that I will give
you. 22There I will meet with you, and I will im-
part to you—from above the cover, from be-
tween the two cherubim that are on top of the
Ark of the Pact—all that I will command you
concerning the Israelite people.

23You shall make a table of acacia wood, two
cubits long, one cubit wide, and a cubit and a
halfhigh. 24Overlay it with pure gold, and make
a gold molding around it. 2Make a rim of a
hand’s breadth around it, and make a gold
molding for its rim round about. 26Make four
gold rings for it, and attach the rings to the four
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22. The ornamented footstool (here, the in the Holy Place, the second sacred zone of the

ark), like the throne (here, the wings of the cher-
ubim), was a sign of power in the ancient Near
East. In this verse, the imagery of the footstool
and the throne evoke the conception of God as
King who issues His royal decrees to the people
Israel through Moses.

THE TABLE AND ITS APPURTENANCES
(vv. 23-30)

Specialized furniture and utensils are to be housed

tabernacle.

The table is presented first, because in holiness
it is second only to the ark. Made of acacia wood
and overlaid with pure gold, the table is supported
by four wooden legs to which golden rings are at-
tached. Poles are inserted into these rings when
the table is to be transported. Its main function
was to accommodate the bread of display (v. 30),
and its proper location was on the north side of
the Holy Place in the tabernacle.

20. The cherubim shall have their wings
spread out The cherubim “confront” one an-
other, even as areligious person must always be
connected to other people and may never turn
away from themtobe concerned only with God.

23. The table and the m’norah can be con-
sidered to symbolize the two halves of a hu-
man being, the physical-material half and the
spiritual-intellectual half. The bread on the ta-
ble represents a person’s physical needs, and

the m’norah represents the light of learning
and conscience. The m’norah is placed facing
the table so that when we go forth to “earn our
bread” the light of the m’norah will help us
know the proper way to do it.

24. pure gold This refers not to the quality
of the gold but to the manner of its being ac-
quired. Gold can be sanctified or it can be con-
taminated, depending on the way in which it
is earned and the way in which it is used.
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corners at its four legs. 27The rings shall be next
to the rim, as holders for poles to carry the table.
28Make the poles of acacia wood, and overlay
them with gold; by these the table shall be car-
ried. 29Make its bowls, ladles, jars and jugs with
which to offer libations; make them of pure
gold. 30And on the table you shall set the bread
of display, to be before Me always.

31You shall make a lampstand of pure gold;
the lampstand shall be made of hammered
work; its base and its shaft, its cups, calyxes, and
petals shall be of one piece. 32Six branches shall
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29. Four utensils were displayed on the table.
These are referred to in other texts as “service ves-
sels” and as “sacred utensils.”

bowls The Talmud understood these to be
the molds in which the loaves of bread were placed
after baking so that they would retain their shape.

ladles These palm-shaped vessels contained
the frankincense that was placed on the table of
the bread of display and burned when the loaves
were removed each Shabbat.

jars In the Talmud they are defined as
“props” for the loaves of bread on display. One
medieval commentator thought they might be
containers for water used in kneading the dough.

Jjugs Hebrew: m nakkiyyos; literally, “cleans-
ers.” One of the traditional commentators took
them to be utensils for clearing ashes from the
oven and for cleaning the table.

30. bread of display Referred to as such be-
cause it was displayed in a special way. According
to the Talmud, 12 of these flat, oblong loaves were
set out on the table in two equal rows (see Lev.
24:6). They were undisturbed for the entire week
until Shabbat, when they were replaced by freshly
baked loaves. The old loaves were eaten by the
priests inside the sacred precincts.

THE M’NORAH (vv. 31-40)

The second sacred item of furniture in the Holy
Place was the lampstand, the seven-branched
m norah, positioned on the south side of the tab-
ernacle opposite the table. We are not told
whether the lamps on the six side branches were

level with the lamp of the central shaft; and there
is no information about the material from which
the lamps were to be made. The dimensions of
the lampstand also are not given. The primary
function of the m norah was to illuminate the area
around it at nighttime. For some early commen-
tators the 7 7norah symbolized the tree of life.
Aaron and his sons had the exclusive responsibil-
ity for lighting and tending the lamps.

31. a lampstand The biblical word m norah
is sometimes erroneously translated “candlestick”
or “candelabrum.” There were no candles, how-
ever, until the Roman period.

base Hebrew: yarekh; literally, “loins, thigh.”
Ancient Near Eastern lampstands featured a grad-
ual increase in width toward the bottom. Prob-
ably this type of flared base is referred to here.

shaft Hebrew: kaneb, literally, “cane, reed”;
refers to the six branches of the lampstand.

cups Hebrew: gvi-a; refers to a goblet, a
bulbous-shaped receptacle.

calyxes Hebrew: kafior; an architectural term
that designates the capital of a column. Such cap-
itals were ornamented with a leaflike motif.

petals The Hebrew word perah, usually
meaning “fHlower,” is here rendered “lily” in the
Greek and Latin translations of the Torah. In the
ancient world, the water lily (the lotus blossom)
symbolized newborn life and was highly popular
as a floral decoration on columns.

of onepiece All these elements, together with
the central shaft, are to be made from a single
block of gold, not assembled from separate parts.

37. The seven lamps of the m’norah sym-
bolize the seven days of Creation (PR 8), hon-
oring God who created the world, and high-
lighting the tabernacle as a world of its own.
Although this was the lamp that burned mi-

raculously in the story of Hanukkah, a Hanuk-
kah m’norah has eight branches rather than
seven, to commemorate the eight days of the
Hanukkah miracle.
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issue from its sides; three branches from one
side of the lampstand and three branches from
the other side of the lampstand. 330n one
branch there shall be three cups shaped like
almond-blossoms, each with calyx and petals,
and on the next branch there shall be three cups
shaped like almond-blossoms, each with calyx
and petals; so for all six branches issuing from
the lampstand. 34And on the lampstand itself
there shall be four cups shaped like almond-
blossoms, each with calyx and petals: 35a calyx,
of one piece with it, under a pair of branches;
and a calyx, of one piece with it, under the sec-
ond pair of branches, and a calyx, of one piece
with it, under the last pair of branches; so for
all six branches issuing from the lampstand.
36Their calyxes and their stems shall be of one
piece with it, the whole of it a single hammered
piece of pure gold. 37Make its seven lamps—the
lamps shall be so mounted as to give the light
on its front side—38and its tongs and fire pans
of pure gold. 3It shall be made, with all these
furnishings, out of a talent of pure gold. 490Note
well, and follow the patterns for them that are
being shown you on the mountain.

26 As for the Tabernacle, make it of ten
strips of cloth; make these of fine twisted linen,

35. lampstand The central shaft. Its orna-
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THE TABERNACLE COVERINGS (26:1-14)

mentation is to be located just beneath the points

from which the six side branches emerge.

37. lamps The containers for the wick and

oil.

on its front side The lamps are to be ar-
ranged in such a way that the light shines toward

the facing table.

38. tongs and fire pans These nouns are ob-
. « » .
jects of the verb “make” in verse 37. The tongs
were used to remove the burned wicks; the fire

pans, to receive them.

39. atalent Hebrew: kikkar. This is the larg-

est unit of weight mentioned in the Bible, equiv-

alent to 3000 shekels (see 38:24).

The text turns to the four layers of coverings that
serve as the tabernacle roof.

THE LOWEST LAYER (vv. 1-6)

The lowest layer is made of 10 multicolored
sheets of fine linen decorated with the cherubim
motif. They are sewn into paired sets of 5, i.e.,
two long sheets. A total of 50 blue loops are fixed
along one edge of each sheet. The two sets are
then fastened together by gold clasps inserted
into the loops.

1. Tabernacle Here, the text refers specifi-
cally to the two sacred zones, the Holy of Holies
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EXODUS 26:2 TRUMAH

of blue, purple, and crimson yarns, with a de-
sign of cherubim worked into them. 2The
length of each cloth shall be twenty-eight cubits,
and the width of each cloth shall be four cubits,
all the cloths to have the same measurements.
3Five of the cloths shall be joined to one an-
other, and the other five cloths shall be joined
to one another. 4Make loops of blue wool on
the edge of the outermost cloth of the one set;
and do likewise on the edge of the outermost
cloth of the other set: Smake fifty loops on the
one cloth, and fifty loops on the edge of the
end cloth of the other set, the loops to be op-
posite one another. 6And make fifty gold clasps,
and couple the cloths to one another with the
clasps, so that the Tabernacle becomes one
whole.

7You shall then make cloths of goats” hair for
a tent over the Tabernacle; make the cloths
eleven in number. 8The length of each cloth

and the Holy Place, both of which were covered
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THE SECOND LAYER  (vv. 7-13)

by the lowest of the tabernacle’s covers.

strips of cloth 'The Hebrew word yri-ah al-
ways pertains to the fabrics of which tents are
made.

twisted The lowest layer is to be made of a
fine grade of linen woven of twisted yarns.

a design of cherubim Hebrew: k’ruvim
ma-asei hoshev; literally, “cherubs, the work of a
thinker/designer,” a creative and imaginative art-
ist. A highly specialized technique of weaving ap-
parently is referred to here, different from that
mentioned later in verse 36 and 28:32.

3. joined Stitched together with needle and
thread.

6. clasps  Probably S-shaped, the clasps are to
be inserted through the two parallel sets of loops.

one whole The 10 separate fabrics covering
the section of the tabernacle that contains the
Holy of Holies and the Holy Place become a sin-
gle entity.

A coarser covering, made of 11 strips of goats’
hair, was to be laid above the linen fabric. A unit
of 5 strips and one of 6 strips were to be stitched
together and then secured by loops and clasps.
The text does not specify the color of the loops,
which suggests that they were not dyed. The
clasps were made of bronze. The long fabric was
to be spread lengthwise over the entire area of the
tabernacle, starting from the eastern entrance and
extending toward the rear. The outermost strip,
called “the sixth,” which began at the entrance,
was to be doubled over. On the north and south
sides, the coverings of goats’ hair just reached the
ground. On the west side, the fabric would trail
along the ground.

7. goats’ hair See Comment to 25:4.

Jfor a tent As a protective shield over the or-
namented linen cover.

eleven One strip more than the number of
linen cloths.

CHAPTER 26

6. so that the Tabernacle becomes one

whole The tabernacle is symbolic of the Is-
raelites. They too are composed of many parts,
but they must form one harmonious whole.
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EXODUS 26:9 TRUMAH

shall be thirty cubits, and the width of each cloth
shall be four cubits, the eleven cloths to have
the same measurements. 9Join five of the cloths
by themselves, and the other six cloths by them-
selves; and fold over the sixth cloth at the front
of the tent. 19Make fifty loops on the edge of
the outermost cloth of the one set, and fifty
loops on the edge of the cloth of the other set.
11Make fifty copper clasps, and fit the clasps into
the loops, and couple the tent together so that
it becomes one whole. 12As for the overlapping
excess of the cloths of the tent, the extra
half-cloth shall overlap the back of the Taber-
nacle, 13while the extra cubit at either end of
each length of tent cloth shall hang down to the
bottom of the two sides of the Tabernacle and
cover it. 14And make for the tent a covering of
tanned ram skins, and a covering of dolphin
skins above.

15You shall make the planks for the Taber-
nacle of acacia wood, upright. 16The length of
each plank shall be ten cubits and the width of
each plank a cubit and a half. 17Each plank shall

11. copper See Comment to 25:3.
12. tent The covering.
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structed of timber planks or frames cut from aca-

cia trees. The northern and southern walls are
made up of 20 such planks or frames, for a total

THE THIRD AND FOURTH LAYERS (v. 14)

The text does not give the measurements of the
two uppermost leather coverings.
14. dolphin skins See Comment to 25:5.

THE WOODEN STRUCTURE  (vv. 15-30)

The instructions now outline the structure that
is to hold the cloths. Three walls are to be con-

of 40; the western wall requires 8; the eastern side
has none. The tabernacle was exactly half the size
of Solomon’s Temple in length and width, and
one-third its height, according to the dimensions
given in 1 Kings 6:2.

15. acacia See Comment to 25:5.

upright This refers to the placement of the
planks.

15. Why was the acacia tree chosen to be
the exclusive source of wood for the Ark and
for the tabernacle? The Midrash suggests that
it was chosen because it is not a fruit-bearing
tree. God did not want to destroy the future
fruit harvests of a tree even to build the Ark.

Where did these acacia trees come from?

They are not native to the Sinai wilderness.
Legend has it that the patriarch Jacob planted
them on his way to Egypt, foreseeing that one
day his grandchildren would need them. He did
something of no immediate use to himself, for
the benefit of future generations (Tanh.).
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EXODUS 26:18 TRUMAH

have two tenons, parallel to each other; do the
same with all the planks of the Tabernacle. 180f
the planks of the Tabernacle, make twenty
planks on the south side: 19making forty silver
sockets under the twenty planks, two sockets
under the one plank for its two tenons and
two sockets under each following plank for its
two tenons; 20and for the other side wall of
the Tabernacle, on the north side, twenty
planks, 2lwith their forty silver sockets, two
sockets under the one plank and two sockets
under each following plank. 22And for the rear
of the Tabernacle, to the west, make six planks;
23and make two planks for the corners of the
Tabernacle at the rear. 24They shall match at
the bottom, and terminate alike at the top in-
side one ring; thus shall it be with both of them:
they shall form the two corners. 25Thus there
shall be eight planks with their sockets of silver:
sixteen sockets, two sockets under the first
plank, and two sockets under each of the other
planks.

26Y ou shall make bars of acacia wood: five for
the planks of the one side wall of the Tabernacle,
27five bars for the planks of the other side wall
of the Tabernacle, and five bars for the planks
of the wall of the Tabernacle at the rear to the
west. 28The center bar halfway up the planks
shall run from end to end. 22Overlay the planks
with gold, and make their rings of gold, as
holders for the bars; and overlay the bars with
gold. 30Then set up the Tabernacle according

22. to the west Hebrew: yammab; literally,
“seaward,” i.e., toward the Mediterranean.

23. corners The Hebrew word mkutz-ot
(miktzo-ot in v. 24 and elsewhere) is an architec-
tural term for some kind of special corner struc-
ture. Here it seems to involve two extra supports,
one at each corner of the western wall.
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24. Apparently, according to this verse, the
corner buttresses are to be perfectly aligned and
secured at both top and bottom.

26. bars A crossbar, usually one that secures
doors and gates. The precise location and arrange-
ment of the bars here are uncertain.

30. This refers back to 25:9.
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to the manner of it that you were shown on the

31You shall make a curtain of blue, purple,
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and crimson yarns, and fine twisted linen; it
shall have a design of cherubim worked into it.
32Hang it upon four posts of acacia wood over-
laid with gold and having hooks of gold, [set]
in four sockets of silver. 33Hang the curtain un-
der the clasps, and carry the Ark of the Pact
there, behind the curtain, so that the curtain
shall serve you as a partition between the Holy
and the Holy of Holies. 34Place the cover upon
the Ark of the Pact in the Holy of Holies.
35Place the table outside the curtain, and the
lampstand by the south wall of the Tabernacle
opposite the table, which is to be placed by the
north wall.

36You shall make a screen for the entrance of
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and fine twisted linen, done in embroidery.
37Make five posts of acacia wood for the screen
and overlay them with gold—their hooks being
of gold—and cast for them five sockets of

a

copper. —

THE INNER CURTAIN (PAROKHET)
(vv. 31-35)
The tabernacle is to be partitioned into two un-

equal sections by a curtain, or a veil (Hebrew:
parokher). The inner section will form a perfect

construction and assembly described in 40:3,
where we are told the ark was put in place first
and the curtain later.

THE OUTER CURTAIN  (vv. 36-37)

cube measuring 10 cubits (15 ft; 4.6 m.) on
each side. This is the Holy of Holies, which will
contain the ark and the kapporet, as prescribed
in 25:17. The outer section will measure 10 cu-
bits in width, 20 cubits in length, and 10 cubits
in height (15 by 30 by 15 ft.). It is called the
“Holy Place” and will receive the table, the
m norah, and the altar of incense. The parokhet
is made from the same fabric and designed with
the same colors as the lowest coverings. It, too,
is adorned with figures of cherubim. Its size is
not given.

33. Ramban notes that the sequence pre-
sented here is not the same as that of the actual

A second screen separated the entrance of the
Holy Place on the eastern side from the outer
court. It was made of the same multicolored fabric
as the parokher but was not decorated with cher-
ubs. Other differences: It was embroidered and
it rested on five pillars instead of four; its pillars
fitted into bronze rather than silver sockets.

36. done in embroidery The Hebrew phrase
ma-asei rokem refers to another type of specialized
weaving, one that required less skill than that
needed for the coverings of the tabernacle and the
parokbet.

37. copper Better: bronze. See Comment to
25:3.



EXODUS 27:1 TRUMAH

2 7 You shall make the altar of acaciawood,
five cubits long and five cubits wide—the altar
is to be square—and three cubits high. 2Make
its horns on the four corners, the horns to be
of one piece with it; and overlay it with copper.
3Make the pails for removing its ashes, as well
as its scrapers, basins, flesh hooks, and fire
pans—make all its utensils of copper. 4Make for
it a grating of meshwork in copper; and on the
mesh make four copper rings at its four corners.
5Set the mesh below, under theledge of the altar,
so that it extends to the middle of the altar. 6And
make poles for the altar, poles of acacia wood,
and overlay them with copper. 7The poles shall
be inserted into the rings, so that the poles re-
main on the two sides of the altar when it is car-
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THE OUTER ALTAR OF SACRIFICES
AND ITS ACCESSORIES  (27:1-8)

The text moves from the Holy Place to the court-
yard of the tabernacle, beginning with the most
important item there, the altar of burnt offering.
The details of its construction are quite compli-
cated and imperfectly understood, and its precise
location is not given. It was carried by means of
bronzed poles inserted, when necessary, into rings
affixed to its sides.

1. altar The patriarchs frequently built al-
tars, and Moses built two of them. Because an al-
tar was an indispensable part of worship and rit-
ual, its presence in the tabernacle is taken for
granted—hence, the use of the definite article.
Stone altars with “horns” at the four corners have
been discovered at several Israelite sites.

2. The horn-shaped projections at the upper
corners were to be carved out of the wooden struc-
ture and then bronzed, to become integral parts
of the altar. They were not to be made separately
and then attached to it.

2-19. copper Better: bronze. See Comment
to 25:3.

3. The text lists five accessories needed for
the performance of the sacrificial rites. No quan-
tity is given for any of them.

pails  Hebrew: sir; usually refers to alarge ves-
sel with a wide mouth.

scrapers Hebrew: ya-eh; designates a kind of
shovel with which the refuse on the altar is gath-
ered up and placed in the pails for removal.

basins Hebrew: mizrak, from the stem P
(to sprinkle); refers to the vessel in which the
blood of the sacrificial animal is collected for
sprinkling on the altar. Blood, in the biblical view,
constitutes the essence of life and, therefore, be-
longs only to God, the giver of all life. The act
of sprinkling the blood on the altar or its base, a
vital part of the sacrificial ritual, symbolizes its re-
turn to God.

flesh hooks Hebrew: mizlagah; an imple-
ment, probably a large, three-pronged fork, with
which the flesh is turned over while it is being
burnt on the altar.

4. grating A kind of sieve, placed beneath a
ledge that runs all around the altar, perhaps to
catch falling embers.

5. ledge According to some of the Sages, the
ledge was a projection that served as a walkway
for the priests officiating on the altar.

middle Depending on the category of sacri-
fice, the blood had to be sprinkled either above
or below this line.

6-7. poles For carrying.
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EXODUS 27:8 TRUMAH

ried. 8Make it hollow, of boards. As you were
shown on the mountain, so shall they be made.

9You shall make the enclosure of the Taber-
nacle:

On the south side, a hundred cubits of hang-
ings of fine twisted linen for the length of the
enclosure on that side—10with its twenty posts
and their twenty sockets of copper, the hooks
and bands of the posts to be of silver.

11Again a hundred cubits of hangings for its
length along the north side—with its twenty
posts and their twenty sockets of copper, the
hooks and bands of the posts to be of silver.

12For the width of the enclosure, on the west
side, fifty cubits of hangings, with their ten posts
and their ten sockets.

13For the width of the enclosure on the front,
or east side, fifty cubits: 14fifteen cubits of hang-
ings on the one flank, with their three posts and
their three sockets; 15fifteen cubits of hangings
on the other flank, with their three posts and
their three sockets; 16and for the gate of the en-
closure, a screen of twenty cubits, of blue, pur-
ple, and crimson yarns, and fine twisted linen,
done in embroidery, with their four posts and
their four sockets.

17All the posts round the enclosure shall be
banded with silver and their hooks shall be of
silver; their sockets shall be of copper.

18The length of the enclosure shall be a hun-
dred cubits, and the width fifty throughout; and
the height five cubits—[with hangings] of fine
twisted linen. The sockets shall be of copper:
19a]] the utensils of the Tabernacle, for all its

THE ENCLOSURE  (vv. 9-19)
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bands These are some type of connecting
rods. The root of the word for “band” (hashuk)

means “to be attached to.”

As in all temples and sanctuaries, the sacred area
of the tabernacle must be cleatly separated from
the profane space outside. The instructions now
deal with the enclosure of the entire tabernacle
compound, termed hazzer in Hebrew.

10. posts According to 38:17, the bronze
posts had silver tops.

13. on the front, or east side Hebrew:
kedmah mizrahab; literally, “on the front toward
the rising sun.”

A SUMMATION (vv. 18-19)
19. Tabernacle Here, the Hebrew mishkan
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EXODUS 27:19 TRUMAH PN 1y Mnw

service, as well as all its pegs and all the pegs '5?'1 '1’.]:1"[]'1"‘7?'1 '1]:\'17337 I?;J pwnn
of the court, shall be of copper. o :NWM YA NNt

means the entire tabernacle compound. In the Temple are found in 1 Kings 6-7. It should be
tabernacle proper, the accessories of the Holy of noted that all of the specifications that the Torah
Holies and of the Holy Place were made of gold, prescribes in such detail were generally considered
not bronze. The requirements for the Solomonic  to be secret in other ancient Near Eastern sources.
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DEUTERONOMY 25:12 KI TETZEI

and seizes him by his genitals, 12you shall cut
off her hand; show no pity.

13You shall not have in your pouch alternate
weights, larger and smaller. 14You shall not have
in your house alternate measures, a larger and
a smaller. 15You must have completely honest
weights and completely honest measures, if you
areto endurelongon the soil that the Lorp your
God is giving you. 16For everyone who does
those things, everyone who deals dishonestly,
is abhorrent to the Lorp your God.

17Remember what Amalek did to you on your
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IMPROPER INTERVENTION IN A FIGHT
(vv. 11-12)

12. cut off her hand In the ancient Near
East, it was common to inflict punishment on the
part of the body with which an offense was com-
mitted. The reason for such a severe punishment
is not clear. Some think it may be because of her
injuring the man’s genitals and threatening his
ability to father children, as is stated explicitly in
the Middle Assyrian laws.

show no pity This clause is used in cases
where one might be tempted to be lenient, in this
case because the woman’s motive—the defense of
her husband—was honorable.

HONEST WEIGHTS AND MEASURES  (vv. 13-16)

Only honest weights and measures are permitted.
The importance of this principle, so crucial for the
justice and stability of commerce within a society,
was widely emphasized in the ancient Near East.

13. You shall not have Not only may one
not use deceptive weights and measures, one may
not even possess them.

pouch Where merchants carried their weights.

alternate weights Literally, “stone and stone.”
The weights in question were used on balance
scales to determine the weight of money and com-
modities. The standard weight was the shekel, ap-

proximately 0.4 ounce (11 g), although it varied
in different periods. One may not use the large
weight to receive more or the small weight to give
less. Ancient Babylonian writings contain many
accounts about the violation of this norm. Nu-
merous stone and metal weights of the standard
shekel and its fractions and multiples have been
found in archaeological excavations.

14. alternate measures Literally, “alternate
ephah measures.” The ephab (standing here for all
measures) was not a measuring device but a unit
of capacity of pottery containers used for grain;
see Comment to Exod. 16:36. The size and
weight of such large containers made it difficult
for buyers or sellers of grain to carry their own
jars from place to place to verify the amounts in-
volved in a sale.

15. completely honest Literally, “complete
and honest.” In Hebrew, the words appear at the
beginning of the verse, where they serve as a con-
trast to verse 14 and gain an emphatic sense: “only
completely honest weights.”

if you are to endure long Long life, for the
individual or the nation, is the reward granted by
God for obedience to His laws.

REMEMBERING AMALEKITE AGGRESSION
(vv. 17-19)

The Amalekites were a nomadic group living in

12. cut off her hand That is, “leave her
with diminished financial resources” (Ha:-
amek Davar). The Sages shrank from taking
this punishment literally; they substituted a
monetary fine for mutilation.

16. your God The Jew who cheats in busi-

ness may no longer call upon “my God.” Such
behavior is detestable in God’s sight. God will
no longer tolerate being associated with that
person (Hirsch).

17. The text mentions the predations of
Amalek right after discussing just weights and

Rklela)al



DEUTERONOMY 25:18 KI TETZEI xynm m 0N 1136

772 R WK 18 :DTYHR DINKYA
ARXY T0K DRWNITTY 92 33
MM DK XY X7 vy
SR P e S i e
77 103 ORI WK YR 23en
P7RY M3INK mpn Anwa? nm

5 :MIYR X7 DMWT NOAN

journey, after you left Egypt—!8how, unde-
terred by fear of God, he surprised you on the
march, when you were famished and weary, and
cutdown all the stragglersin your rear. 19There-
fore, when the Lorp your God grants you safety
from all your enemies around you, in the land
that the Lorp your God is giving you as a he-
reditary portion, you shall blot out the memory

of Amalek from under heaven. Do not forget!

the Sinai desert and the part of the Negeb that
was south of the territory of Judah. Nothing is
known of them from sources outside the Bible.
Israel’s experience with them must have been par-
ticularly bitter to have led to the resolve to wipe
them out. The account in Exod. 17:8-16 offers
no explanation for that determination, but Deu-
teronomy does: The Amalekites staged a sneak at-
tack on the defenseless weak lagging at the rear
of the migrating Israelites, an attack that showed
Amalek to be uncommonly ruthless, lacking in
even the most elementary decency. Conceivably,
the Israelites thought that the Amalekites had
genocidal intentions, and regarded the command
to annihilate them as measure-for-measure pun-
ishment.

17. The exhortation to remember is echoed
by “Do not forget” in verse 19.

what Amalek did to you There is no indi-
cation of what prompted the Amalekites to attack.
It has been conjectured that they saw the Israelites
as a potential threat to their control of the oases
and pasturelands in the Sinai and the Negeb. In
view of the Amalekites’ later character as maraud-
ers, however, it is just as likely that their attack

was a plundering raid on a target of opportunity.

18. undeterred by fear of God The Amal-
ekites are not expected to fear YHVH, the God
of Israel, whom they do not recognize. That is
why the term used here is “fear of God” (elohim,
the more general term for the deity), meaning fear
of the divine. The Bible knows that non-Israelite
religions also teach that the gods punish sin; and
when it refers to pagans who are or are not heedful
of that belief, it uses the more general term “God”
(see Gen. 20:11). The Amalekites lacked the basic
principles of morality common to all religions.

stragglers Those traveling at the rear would
include the sick and weak who could not keep up
with the others. Anyone with elementary decency
would avoid attacking them.

19. when God grants you safety Once Israel
is securely settled in the Land, with no threat left
to its existence, it is to turn its attention to Am-
alek.

blot out the memory That is, blot out their
name, wipe them out. The Israelites are not being
commanded here to eradicate all recollection of
the Amalekites. Indeed, they are commanded to
remember forever what the Amalekites did.

measures, to warn us that when people cheat
each other, the national bonds of unity, loyalty,
and mutual trust are strained and the nation
becomes vulnerable to Amalek (Tanh.).
undeterred by fear of God Literally, “not
fearing God.” In Hebrew, this phrase follows
“you were famished and weary”’; to whom does
itrefer? To Amalek? Ortothestragglerswhohad
lost faith—thus becoming vulnerable to Ama-
lek? If the former, “fearing God” means having
empathy for the powerless who are at your
mercy (as the Egyptian midwives who “feared
God” spared Israelite babies in Exod. 1:17).

18. surprised you Hebrew: korkha, which
the Midrash relates to the word for “cold”
(kor). The Israelites, leaving Egypt on the way
to Sinai, had been confident and enthusiastic.
The real sin of Amalek was that he robbed
them of their idealism, teaching them that
the world could be an unreliable and danger-
ous place.

19. The commandment to blot out the
name and the memory of the wicked may be
thematically related to the commandment ear-
lier in the chapter to perpetuate the name of
the man who died childless.

HALAKHAH L’'MA-ASEH

25:19. blot out . . . Amalek This verse is the source for the custom of drowning out the name of Haman
(by tradition a descendent of Amalek) with raucous noise during the reading of M’gillat Ester on Purim.



MNIT YIS IV

HAFTARAH FOR PARASHAT ZAKHOR

1 SAMUEL 15:2-34 (Ashk nazim)
1 SAMUEL 15:1-34 (S fardim)

This haftarah first presents Saul’s battle against
the Amalekites. Then it describes how God re-
jected him as king for disobeying the divine com-
mand of utter extermination of that nation and
its livestock. (Centuries eatlier, according to Ex-
odus, “Amalek came and fought with Israel at
Rephidim” [17:8]. Later, with God’s help,
“Joshua overwhelmed the people of Amalek with
the sword” [17:13]. That event was inscribed in
a document in which the Lord stated, “T will ut-
terly blot out the memory of Amalek from under
heaven” [17:14].)

In Deut. 25:17-19, read as the concluding
(maftir) Torah selection on Shabbar Zakhor, the
Israelites are called upon to remember Amalek’s
surprise attack against “all the stragglers” who
made up the weary and famished rearguard of the
people during the wilderness trek from Egypt. In
Deuteronomy, it is the people who must remem-
ber the enemy and destroy it—not God. It must
be done “when the Lorp your God grants you
safety from all your enemies around you [0y vekha
mi-saviv].”

The Book of Samuel seems to suggest that this
time had come, for the summary of Saul’s battles
(1 Sam. 14:47) states that the king “waged war
on every side against all his enemies [saviv bkhol
oy vav].” Itis in this context that the battle against
Amalek is mentioned (v. 48).

The haftarah, which follows in chapter 15, pro-
vides a fuller, theological perspective that blends
the two Torah traditions. God announces that He
will now requite the Amalekites for their actions
against the Israelites “on their way up from
Egypt,” a requital that Saul and the nation must
exact (15:2-3). God’s own vendetta against the
Amalekites (Exod. 17:14) is thus combined here
with the people’s responsibility to destroy Amalek
for having attacked Israel “on your journey, after
you left Egypt” (Deut. 25:17,19). Saul’s incom-

plete execution of God’s command, together with
the subsequent inquest and judgment against him
through Samuel, constitute the successive sec-
tions of the haftarah.

The hafiarab’s repeated use of the words 4o/
(voice) and shama (hear, obey) highlights its em-
phasis on obedience. The punishment for not
obeying the divine word is rejection. Samuel
states: “Because you [Saul] rejected the Lorp’s
command, / He has rejected you as king” (1 Sam.
15:23). This strident and striking language al-
ludes to the onset of the monarchy. After the peo-
ple had first requested a king, and Samuel had re-
sisted, a divine oracle had declared: “Heed the de-
mand of the people in everything they say to you.
For it is not you that they have rejected; it is Me
they have rejected as their king” (8:7, cf. v. 21).
The issue in both cases is the authority of divine
sovereignty—unmediated by a human king, in
the first instance; distorted by the human king,
in the second. The people reject God in the first
case; God rejects the king in the second
(15:23,26). Indeed, it seems that God can accept
the substitute of human kingship so long as divine
authority remains in place. It is just this that Saul
has challenged by his decision to revise or rein-
terpret the divine command.

There is great pathos in this afiarah—first, be-
cause Saul’s sin is not a flagrant rejection of divine
authority and second, because his repeated con-
fessions and appeals for divine forgiveness are re-
jected. The reader is confronted with the austerity
and stringency of God’s demands and the bru-
tality demanded of the Israelite nation. Mercy is
prohibited; no one and nothing may be “spared.”
The war against the Amalekites is presented as a
just war, punishing an offense centuries old. Re-
jection or reinterpretation of the absolute orders
is completely out of the question. Whether as an
actual event or as a literary case setting an exam-
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ple, 1 Sam. 15:1-34 confronts us with a fierce and
uncompromising theology. Its liturgical recita-
tion, yearly, requires repeated moral and theolog-
ical reflection.

According to a rabbinic tradition, Saul himself
began this process by trying to undermine the di-
vine order through legalistic and moral reasoning
(see BT Yoma 22b; Eccles. R. 7:16). On the basis
of the biblical rule requiring the sacrificial slaying
of a heifer to atone for an unknown homicide
(Deut. 21:1-9), he argued that innumerable in-
nocent animals would be required to atone for the
deaths of Amalekites. Moreover, he added, even
if the adults were deserving of death, why include
children in the proscription? According to this
tradition, a divine voice then reproved him in the
words of Ecclesiastes, “Do not be overly righ-
teous” (7:16). The answer challenges the moral
soul of the tradition.

RELATION OF THE HAFTARAH
TO THE CALENDAR

Parashat Zakhor (Deut. 25:17-19) is the second
of four special Torah passages added to the regular
Shabbat portion in the weeks before Pesah. It is
recited on the Shabbat before Purim, even if Pu-
rim were to fall on the following Shabbar. (For
details on the scheduling of the special Torah por-
tions, see the introduction to the haftarah for
parashat Sh’kalim.) In it, the Israelites are en-
joined to remember (zakhor) what Amalek did to
the people on their way out of Egypt, and to “blot
out the memory of Amalek from under heaven.
Do not forget!”

That same remembrance and that act of de-
struction are articulated in the haffarah. Indeed,
because this haftarah is recited just before
Purim—when the scroll of Esther is read and Ha-
man the Agagite’s evil plots against the Jews of
Persia are recalled—later generations could read
into the assertion of divine remembrance an as-
surance that God remains steadfast to punish Am-
alek in all generations.

The link between 1 Sam. 15 and the scroll of
Esther was drawn already in biblical times. Just
as Saul is the son of Kish from the tribe of Ben-
jamin, so Mordecai’s lineage is traced to the line
of Saul’s father (Esther 2:5). Just as the Israelite
king defeats Amalek and its king, Agag, so the lat-
ter-day hero of the Jews foils the plots of Haman
“the Agagite” (Esther 3:1,10). Amalek became a
symbol of all the enemies of the Jews in all gen-
erations. In early midrashic homilies and in litur-
gical poetry composed for this Shabbar Zakhor in
late antiquity, the foe was identified with Edom
(the genealogy in Gen. 36:12 gave added proof).
Through that identification, Amalek served as a
symbol for Rome and for Christianity as well.

As a counterpoint, “Amalek” was later re-
interpreted in terms of the evil inclination (cf.
Zohar 3:281b) and religious failure. As a result,
the eradication of Amalek became a process of
psychospiritual development in certain circles.
This more personal reading of the tradition, how-
ever, never displaced the national-historical one,
and the two remain in tension. The carnival qual-
ity of Purim celebrations may dangerously mask
the serious moral issues. Vengeance is not just the
Lord’s; it is also enacted by people.

1 5 Samuel said to Saul, “I am the one the 1K ‘71.&'@"7?( “7:_(’!73‘;7 TIRN ‘D
Lorp sent to anoint you king over His peo-  ypy-by -]‘773‘7 -,]mmg‘y mm now

ple Israel. Therefore, listen to the Lorp’s

command!

1Samuel 15:1-3. According to an early rab-
binic tradition, the Israelites were commanded to
do three things when they came into the Land:
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establish a king, build the Temple, and destroy
Amalek (Tosef. Sanh. 4:5; Sifrei Deut. 67).



1 SAMUEL 15:2 HAFTARAH FOR PARASHAT ZAKHOR

2“Thus said the Lorp of Hosts: I am exacting
the penalty for what Amalek did to Israel, for
the assault he made upon them on the road,
on their way up from Egypt. 3Now go, attack
Amalek, and proscribe all that belongs to him.
Spare no one, but kill alike men and women,
infants and sucklings, oxen and sheep, camels
and asses!”

4Saul mustered the troops and enrolled them
at Telaim: 200,000 men on foot, and 10,000 men
of Judah. 5Then Saul advanced as far as the city
of Amalek and lay in wait in the wadi. 6Saul said
to the Kenites, “Come, withdraw at once from
among the Amalekites, that I may not destroy
you along with them; for you showed kindness
to all the Israelites when they left Egypt.” So the
Kenites withdrew from among the Amalekites.

7Saul destroyed Amalek from Havilah all the
way to Shur, which is close to Egypt, 8and he
captured King Agag of Amalek alive. He pro-
scribed all the people, putting them to the
sword; but Saul and the troops spared Agag
and the best of the sheep, the oxen, the
second-born, the lambs, and all else that was of
value. They would not proscribe them; they
proscribed only what was cheap and worth-
less.

10The word of the Lorp then came to Samuel:
11T regret that I made Saul king, for he has
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3. Spare no one The Hebrew verb suggests
a harsher command: “have no pity.”

4. mustered . . . enrolled The narrative is
tightly textured. Not only is the theme of “hear-
ing” or “heeding” (shama) repeated throughout
the text (vv. 1,14,19,20,22,24); it also appears
through puns. Thus the initial command was to
“hear” (sh’ma) the divine word (v. 1); and Saul
proceeds immediately to “muster” (va-y shamma)
the troops. Similarly, Samuel says that God “re-
members” or “requites” (pakad ti) the crime of the
Amalekites (v. 2; the verb TpD serves double duty
here). The same verb is used in the reference to
Saul’s enrolling the troops (va-yifk dem).

* Ashk’nazim start here.

Telaim Inthe Negeb (“Telem,” Josh. 15:24).

6. Sauls tells the Kenites to withdraw “from
among the Amalekites,” as an act of gratitude for
their past favors to Israel. Possibly this refers to
wilderness guiding (see Num. 10:29-32); the pre-
cise events are nowhere stated. Presumably some
Kenites encamped among the Amalekites, an as-
sociation also found in Balaam’s prophecy (Num.
24:20-21).

11.Iregret Hebrew: nibamzi. This usage sets
up an ironic contrast with verse 29. After Saul
begs forgiveness, Samuel refuses his appeal, stat-
ing that God “does not . . . change His mind
[va-yinnahem).” But this change in divine favor
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turned away from Me and has not carried out
My commands.” Samuel was distressed and he
entreated the Lorp all night long. 12Early in the
morning Samuel went to meet Saul. Samuel was
told, “Saul went to Carmel, where he erected a
monument for himself; then he left and went
on down to Gilgal.”

13When Samuel came to Saul, Saul said to
him, “Blessed are you of the Lorp! I have
fulfilled the Lorp’s command.” 14“Then what,”
demanded Samuel, “is this bleating of sheep in
my ears, and the lowing of oxen that I hear?”
15Saul answered, “They were brought from the
Amalekites, for the troops spared the choicest
of the sheep and oxen for sacrificing to the Lorp
your God. And we proscribed the rest.” 16Sam-
uel said to Saul, “Stop! Let me tell you what the
Lorp said to me last night!” “Speak,” he replied.
17And Samuel said, “You may look small to
yourself, but you are the head of the tribes of
Israel. The Lorp anointed you king over Israel,
18and the LorD sent you on a mission, saying,
‘Go and proscribe the sinful Amalekites; make
war on them until you have exterminated
them.” 1YWhy did you disobey the Lorp and
swoop down on the spoil in defiance of the
Lorp’s will?” 20Saul said to Samuel, “But I did
obey the Lorp! I performed the mission on
which the Lorp sent me: I captured King Agag
of Amalek, and I proscribed Amalek, 21and the
troops took from the spoil some sheep and
oxen—the best of what had been proscribed—
to sacrifice to the Lorp your God at Gilgal.”
22But Samuel said:

“Does the Lorp delight in burnt offerings and

sacrifices
As much as in obedience to the Lorp’s com-
mand?

is precisely what has produced Saul’s despair.
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21. the best Hebrew: reishit. In his second

Elsewhere, this verb does in fact indicate God’s justification, Saul uses a more cultic term for what
regret at having created sinful humankind (Gen. he earlier called “the choicest” (meitav) of the live-
6:6: va-yinnahem), as well as God’s merciful for- stock (v. 15).

giveness of penitents (Jon. 4:2: v’niham).
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Surely, obedience is better than sacrifice,

Compliance than the fat of rams.

23For rebellion is like the sin of divination,

Defiance, like the iniquity of teraphim.

Because you rejected the Lorp’s command,

He has rejected you as king.”

24Saul said to Samuel, “T did wrong to trans-
gress the Lorp’s command and your instruc-
tions; but I was afraid of the troops and I yielded
to them. 25Please, forgive my offense and come
back with me, and I will bow low to the Lorp.”
26But Samuel said to Saul, “T will not go back
with you; for you have rejected the Lorp’s com-
mand, and the Lorp has rejected you as king
over Israel.”

27As Samuel turned to leave, Saul seized the
corner of his robe, and it tore. 22And Samuel
said to him, “The Lorp has this day torn the
kingship over Israel away from you and has
given it to another who is worthier than you.
29Moreover, the Glory of Israel does not deceive
or change His mind, for He is not human that
He should change His mind.” 30But [Saul]
pleaded, “I did wrong. Please, honor me in the
presence of the elders of my people and in the
presence of Israel, and come back with me until
I have bowed low to the Lorp your God.” 31So
Samuel followed Saul back, and Saul bowed low
to the Lorp.

32Samuel said, “Bring forward to me King
Agag of Amalek.” Agag approached him with
faltering steps; and Agag said, “Ah, bitter death
is at hand!”

33Samuel said:

“As your sword has bereaved women,

So shall your mother be bereaved among

women.”

32. with faltering steps  Hebrew verbal stem:
ma-ad (to falter).

Ab, bitter death is at hand Hebrew: akhen
sar mar ha-mavet. The word sar (rendered as “at

hand”) is very likely a mistaken scribal doubling
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(dittography) of the similar-looking word mar
(bitter). In fact, a word for sar is missing in the
ancient Greek translation (Septuagint). On this
basis, the king simply and poignantly cried:
“Surely, death is bitter!”
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And Samuel cut Agag down before the Lorp 111} ")JD‘? ANTNX ‘7.}‘{'173\0' f]ﬁ)'(U"‘l
at Gilgal. o ‘75'713

34Samuel then departed for Ramah, and Saul a5y LakwY SRnRAA DRInY .:]Iy._.,.] 34
went up to his home at Gibeah of Saul. T CT T‘;_‘;{T‘U, ]';'3131: ‘Iﬂ’;:;?N
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