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Moses and Ezekiel:
Should Revelation be Hidden or Revealed?
Rabbinical Assembly Shavuot 5770
Rabbi Abby Sosland
1. Ezekiel 1

יחזקאל א׳

(1) In the 30th year, on the fifth day of the
fourth month, when I was in the
community of exiles by the Chebar Canal,
the heavens opened and I saw visions of
God. (2) On the fifth day of the month—it
was the fifth year of the exile of King
Jehoiachin— (3) the word of the LORD
came to the priest Ezekiel son of Buzi, by
the Chebar Canal, in the land of the
Chaldeans. And the hand of the LORD
came upon him there. (4) I looked, and lo,
a stormy wind came sweeping out of the
north—a huge cloud and flashing fire,
surrounded by a radiance; and in the
center of it, in the center of the fire, a
gleam as of amber. (5) In the center of it
were also the figures of four creatures.
This was their appearance: They had the
figures of human beings. (6) However,
each had four faces, and each of them had
four wings; (7) the legs of each were a
single rigid leg, and the feet of each were
like a single calf’s hoof; and their sparkle
was like the luster of burnished bronze.
(8) They had human hands below their
wings. The four of them had their faces
and their wings on their four sides. (9)
Each one’s wings touched those of the
other. They did not turn when they
moved; each could move in the direction
of any of its faces. (10) Each of them had
a human face; each of the four had the
face of a lion on the right; each of the four
had the face of an ox on the left; and each

ִ֙שׁלֹ ִשׁ֣ים ָשׁנָ֗ה ָֽבּ ְרבִי ִעי
ְ )א( וַיְ ִה֣י ׀ בּ
וֹך־ ַהגּוֹ ָל֖ה
ָ ַבּ ֲחמ
ְ ִשּׁ֣ה ַל ֔חֶֹדשׁ וַ ֲאנִ֥י ְב ֽת
ַעל־נְ ַהר־ ְכּ ָב֑ר נִ ְפ ְתּחוּ֙ ַה ָשּׁ ַ ֔מיִם וָ ֶא ְר ֶא֖ה
ִשּׁ֖ה ַל ֑חֶֹדשׁ ִה֚יא
ָ ַמ ְרא֥וֹת ֱאלִֹֽהים׃ )ב( ַבּ ֲחמ
ִישׁ֔ית ְלָגל֖וּת ַה ֶ ֥מּ ֶל ְך יוֹיִָֽכין׃
ִ ַה ָשּׁנָ֣ה ַה ֲחמ
)ג( ָהיֹ֣ה ָהיָ֣ה ְדבַר־יְ֠הוָה ֶאל־יְ ֶחזְ ֵק֨אל
ַשׂ ִדּ֖ים
ְ ֶבּן־בּוּזִ֧י ַהכֵֹּה֛ן ְבּ ֶ ֥א ֶרץ כּ
ַעל־נְ ַהר־ ְכּ ָב֑ר וַ ְתּ ִה֥י ָע ָל֛יו ָשׁ֖ם יַד־יְהוָֽה׃
)ד( וָ ֵ ֡א ֶרא וְ ִהנֵּה֩ ר֨וּ ַח ְס ָע ָר֜ה ָבּאָ֣ה
מִן־ ַהצָּפ֗וֹן ָענָ֤ן ָגּדוֹל֙ וְ ֵא֣שׁ ִמ ְת ַל ַ ֔קּ ַחת
וְ ֥נַֹגֽהּ ל֖וֹ ָס ִב֑יב וּ ִמ֨תּוֹ ָכ֔הּ ְכּ ֵע֥ין ַה ַח ְשׁ ַמ֖ל
֥וֹך ָה ֵֽאשׁ׃ )ה( וּ ִמ֨תּוֹ ָכ֔הּ ְדּמ֖וּת אַ ְר ַבּ֣ע
ְ ִמתּ
(ַחיּ֑וֹת וְזֶה֙ ַמ ְר ֵֽאי ֶה֔ן ְדּמ֥וּת אָ ָד֖ם ָל ֵֽהנָּה׃ )ו
וְאַ ְר ָבּ ָע֥ה ָפנִ֖ים ְל ֶא ָח֑ת וְאַ ְר ַבּ֥ע ְכּנָ ַ ֖פיִם
ְשׁ ָר֑ה
ָ ְלאַ ַח֥ת ָל ֶֽהם׃ )ז( וְ ַרְג ֵלי ֶה֖ם ֶ ֣רֶגל י
וְַכ֣ף ַרְג ֵלי ֶה֗ם ְכּ ַכף֙ ֶ ֣רֶגל ֵ ֔עֶגל וְ ֣נְֹצ ִצ֔ים
ְכּ ֵע֖ין נְחֹ ֶ֥שׁת ָק ָֽלל׃ )ח( וידו ]וִי ֵד֣י[ אָ ָד֗ם
ִמ ַ ֙תּ ַחת֙ ַכּנְפֵי ֶה֔ם ַע֖ל אַ ְר ַ ֣בּ ַעת ִר ְב ֵעי ֶה֑ם
וּ ְפנֵי ֶה֥ם וְַכנְפֵי ֶה֖ם ְלאַ ְר ַבּ ְע ָֽתּם׃ )ט( ֽחְֹברֹ֛ת
ִא ָשּׁ֥ה ֶאל־ ֲאחוֹ ָת֖הּ ַכּנְפֵי ֶה֑ם לֹא־יִ ַסּ֣בּוּ
(ְב ֶל ְכ ָתּ֔ן ִא֛ישׁ ֶאל־ ֵ ֥ע ֶבר ָפּנָ֖יו יֵֵֽלכוּ׃ )י
וּ ְדמ֣וּת ְפּנֵי ֶהם֮ ְפּנֵ֣י אָ ָדם֒ וּ ְפנֵ֨י אַ ְריֵ֤ה
ֶאל־ ַהיָּמִין֙ ְלאַ ְר ַבּ ְע ָתּ֔ם וּ ְפנֵי־שׁ֥וֹר
ֵֽמ ַה ְשּׂמֹ֖אול ְלאַ ְר ַבּ ְע ָתּ֑ן וּ ְפנֵי־נֶ ֶ֖שׁר
ְלאַ ְר ַבּ ְע ָתּן׃ )יא( וּ ְפנֵי ֶה֕ם וְַכנְפֵי ֶה֥ם
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שׁ ַתּיִם חְֹבר֣וֹת
֚ ְ ְפּ ֻרד֖וֹת ִמ ְל ָ ֑מ ְע ָלה ְל ִא֗ישׁ
(וּשׁ ַ ֣תּיִם ְמ ַכסּ֔וֹת ֵא֖ת ְגּוִיֵֹתי ֶֽהנָה׃ )יב
ְ ִא֔ישׁ
֩וְ ִא֛ישׁ ֶאל־ ֵ ֥ע ֶבר ָפּנָ֖יו יֵֵל֑כוּ ֶא֣ל ֲא ֶשׁר
ֶה־שׁמָּה ָהר֤וּ ַח ָל ֶ ֙ל ֶכת֙ יֵֵל֔כוּ לֹ֥א יִ ַסּ֖בּוּ
֨ ָ יְִֽהי
ְבּ ֶל ְכ ָֽתּן׃ )יג( וּ ְדמ֨וּת ַה ַחיּ֜וֹת ַמ ְר ֵאי ֶה֣ם
ְכַּג ֲח ֵלי־ ֵא֗שׁ ֽבֲֹּערוֹת֙ ְכּ ַמ ְר ֵא֣ה ַה ַלּ ִפּ ִד֔ים
ִה֕יא ִמ ְת ַה ֶ ֖לּ ֶכת ֵבּ֣ין ַה ַחיּ֑וֹת וְ ֣נַֹגהּ ָל ֵא֔שׁ
וּמִן־ ָה ֵא֖שׁ יוֹ ֵצ֥א ָב ָֽרק׃ )יד( וְ ַה ַחיּ֖וֹת ָרצ֣וֹא
וָשׁ֑וֹב ְכּ ַמ ְר ֵא֖ה ַה ָבּזָֽק׃ )טו( וָ ֵ ֖א ֶרא ַה ַחיּ֑וֹת
וְ ִהנֵּה֩ אוֹ ַפ֨ן ֶא ָח֥ד ָבּאָ֛ ֶרץ ֵ ֥א ֶצל ַה ַחיּ֖וֹת
ְלאַ ְר ַ ֥בּ ַעת ָפּנָֽיו׃ )טז( ַמ ְר ֵא֨ה ָהאוֹ ַפנִּ֤ים
וּ ַמ ֲע ֵשׂי ֶהם֙ ְכּ ֵע֣ין ַתּ ְר ִשׁ֔ישׁ וּ ְדמ֥וּת ֶא ָח֖ד
ְלאַ ְר ַבּ ְע ָתּ֑ן וּ ַמ ְר ֵאי ֶהם֙ וּ ַ ֣מ ֲע ֵשׂי ֶה֔ם ַכּ ֲא ֶשׁ֛ר
(֥וֹך ָהאוֹ ָֽפן׃ )יז
ְ יִ ְהיֶ֥ה ָהאוֹ ַפ֖ן ְבּת
ַעל־אַ ְר ַ ֥בּ ַעת ִר ְב ֵעי ֶה֖ן ְבּ ֶל ְכ ָתּ֣ם יֵֵל֑כוּ לֹ֥א
יִ ַסּ֖בּוּ ְבּ ֶל ְכ ָֽתּן׃ )יח( וְַ֨גבֵּי ֶה֔ן וְ ֥גֹבַהּ ָל ֶה֖ם
וְיִ ְראָ֣ה ָל ֶה֑ם וְַגבָֹּת֗ם ְמ ֵלאֹ֥ת ֵעי ֛נַיִם ָס ִב֖יב
ְלאַ ְר ַבּ ְע ָֽתּן׃ )יט( וּ ְב ֶ ֙ל ֶכת֙ ַֽה ַחיּ֔וֹת יְֵלכ֥וּ
ָשׂ֤א ַֽה ַחיּוֹת֙ ֵמ ַע֣ל
ֵ ָהאוֹ ַפנִּ֖ים ֶא ְצ ָל֑ם וּ ְב ִהנּ
ָ֩שׂא֖וּ ָהאוֹ ַפנִּֽים׃ )כ( ַע֣ל ֲא ֶשׁר
ְ ָהאָ֔ ֶרץ יִנּ
שׁמָּה ָהר֖וּ ַח
֥ ָ ֶה־שּׁ֨ם ָהר֤וּ ַח ָל ֶ ֙ל ֶכת֙ יֵֵל֔כוּ
ָ יְִֽהי
ָשׂאוּ֙ ְל ֻע ָמּ ָת֔ם ִכּ֛י ר֥וּ ַח
ְ ָל ֶ ֑ל ֶכת וְ ָהאוֹ ַפנִּ֗ים יִנּ
ַה ַחיָּ֖ה בָּאוֹ ַפנִּֽים׃ )כא( ְבּ ֶל ְכ ָתּ֣ם יֵֵל֔כוּ
ָשׂאָ֞ם ֵמ ַע֣ל ָהאָ֗ ֶרץ
ְ וּ ְב ָע ְמ ָד֖ם יֲַֽעמֹ֑דוּ וְּֽב ִהנּ
ָשׂא֤וּ ָה ֽאוֹ ַפנִּים֙ ְל ֻע ָמּ ָת֔ם ִכּ֛י ר֥וּ ַח ַה ַחיָּ֖ה
ְ יִנּ
֙אשׁ֤י ַה ַחיָּה
ֵ בָּאוֹ ַפנִּֽים׃ )כב( וּ ְדמ֞וּת ַעל־ ָר
ָר ִק֔י ַע ְכּ ֵע֖ין ַה ֶ ֣קּ ַרח ַהנּוֹ ָר֑א נָט֥וּי
֙אשׁי ֶה֖ם ִמ ְל ָֽמ ְע ָלה׃ )כג( וְ ַ ֙ת ַחת
ֵ ַעל־ ָר
ְשׁר֔וֹת ִא ָשּׁ֖ה ֶאל־ ֲאחוֹ ָת֑הּ
ָ ָה ָר ִק֔י ַע ַכּנְפֵי ֶה֣ם י
ְל ִא֗ישׁ ְשׁ ַ ֤תּיִם ְמכַסּוֹת֙ ָל ֵ ֔הנָּה וּ ְל ִא֗ישׁ
(ְשׁ ַ ֤תּיִם ְמכַסּוֹת֙ ָל ֵ ֔הנָּה ֵא֖ת ְגּוִיֵֹּתי ֶֽהם׃ )כד
וָ ֶא ְשׁ ַמ֣ע ֶאת־ק֣וֹל ַכּנְפֵי ֶה֡ם ְכּקוֹל֩ ַ ֨מיִם
קוֹל־שׁ ַדּי֙ ְבּ ֶל ְכ ָתּ֔ם ק֥וֹל ֲה ֻמ ָלּ֖ה
ַר ִבּ֤ים ְכּ
ַ

of the four had the face of an eagle. (11)
Such were their faces. As for their wings,
they were separated: above, each had two
touching those of the others, while the
other two covered its body. (12) And each
could move in the direction of any of its
faces; they went wherever the spirit
impelled them to go, without turning
when they moved. (13) Such then was the
appearance of the creatures. With them
was something that looked like burning
coals of fire. This fire, like torches, kept
moving about among the creatures; the
fire had a radiance, and lightning issued
from the fire. (14) Dashing to and fro
[among] the creatures was something that
looked like flares. (15) As I gazed on the
creatures, I saw one wheel on the ground
next to each of the four-faced creatures.
(16) As for the appearance and structure
of the wheels, they gleamed like beryl.
All four had the same form; the
appearance and structure of each was as
of two wheels cutting through each other.
(17) When they moved, each could move
in the direction of any of its four quarters;
they did not veer when they moved. (18)
Their rims were tall and frightening, for
the rims of all four were covered all over
with eyes. (19) When the creatures moved
forward, the wheels moved at their sides;
and when the creatures were borne above
the earth, the wheels were borne too. (20)
Wherever the spirit impelled them to go,
they went—wherever the spirit impelled
them—and the wheels were borne
alongside them; for the spirit of the
creatures was in the wheels. (21) When
those moved, these moved; and when
those stood still, these stood still; and
when those were borne above the earth,
the wheels were borne alongside
them—for the spirit of the creatures was
in the wheels. (22) Above the heads of the
creatures was a form: an expanse, with an
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awe-inspiring gleam as of crystal, was
spread out above their heads. (23) Under
the expanse, each had one pair of wings
extended toward those of the others; and
each had another pair covering its body.
(24) When they moved, I could hear the
sound of their wings like the sound of
mighty waters, like the sound of Shaddai,
a tumult like the din of an army. When
they stood still, they would let their wings
droop. (25) From above the expanse over
their heads came a sound. When they
stood still, they would let their wings
droop. (26) Above the expanse over their
heads was the semblance of a throne, in
appearance like sapphire; and on top,
upon this semblance of a throne, there
was the semblance of a human form. (27)
From what appeared as his loins up, I saw
a gleam as of amber—what looked like a
fire encased in a frame; and from what
appeared as his loins down, I saw what
looked like fire. There was a radiance all
about him. (28) Like the appearance of
the bow which shines in the clouds on a
day of rain, such was the appearance of
the surrounding radiance. That was the
appearance of the semblance of the
Presence of the LORD. When I beheld it,
I flung myself down on my face. I heard
the voice of someone speaking.

ְכּק֣וֹל ַמ ֲחנֶ֑ה ְבּ ָע ְמ ָד֖ם ְתּ ַר ֶפּ֥ינָה ַכנְפֵי ֶֽהן׃
)כה( וַיְ ִהי־ק֕וֹל ֵמ ַע֕ל ָל ָר ִק֖י ַע ֲא ֶשׁ֣ר
אשׁ֑ם ְבּ ָע ְמ ָד֖ם ְתּ ַר ֶפּ֥ינָה ַכנְפֵי ֶֽהן׃
ָ ַֹעל־ר
אשׁ֔ם
ָ ֹ)כו( וּ ִממַּ֗ ַעל ָל ָר ִק֙י ַ ֙ע ֲא ֶשׁ֣ר ַעל־ר
ְכּ ַמ ְר ֵא֥ה ֶֽא ֶבן־ ַס ִפּ֖יר ְדּמ֣וּת ִכּ ֵסּ֑א וְ ַעל֙ ְדּמ֣וּת
ַה ִכּ ֵסּ֔א ְדּמ֞וּת ְכּ ַמ ְר ֵא֥ה אָ ָד֛ם ָע ָל֖יו
ִמ ְל ָֽמ ְע ָלה׃ )כז( וָ ֵ ֣א ֶרא ׀ ְכּ ֵע֣ין ַח ְשׁמַ֗ל
ְכּ ַמ ְר ֵאה־ ֵא֤שׁ ֵֽבּית־ ָלהּ֙ ָס ִב֔יב ִמ ַמּ ְר ֵא֥ה
ָמ ְתנָ֖יו וּ ְל ָ ֑מ ְע ָלה וּ ִמ ַמּ ְר ֵא֤ה ָמ ְתנָיו֙ וּ ְל ַ ֔מטָּה
(ָר ִא֙י ִתי֙ ְכּ ַמ ְר ֵאה־ ֵא֔שׁ וְ ֥נַֹגֽהּ ל֖וֹ ָס ִֽביב׃ )כח
ְכּ ַמ ְר ֵא֣ה ַה ֶקּ ֶ֡שׁת ֲא ֶשׁר֩ יְִֽהיֶ֨ה ֶב ָענָ֜ן ְבּי֣וֹם
֗שׁם ֵכּ֣ן ַמ ְר ֵא֤ה ַה ֙נַֹּגהּ֙ ָס ִב֔יב ה֕וּא
ֶ ַהֶגּ
ַמ ְר ֵא֖ה ְדּמ֣וּת ְכּבוֹד־יְהוָ֑ה וֶָֽא ְר ֶאה֙ וָ ֶאפֹּ֣ל
(ַעל־ ָפּנַ֔י וָ ֶא ְשׁ ַמ֖ע ק֥וֹל ְמ ַד ֵֽבּר׃ )ס

2. S
 habbat 13b:8

ח׳:שבת י״ג ב

Rav Yehuda said that Rav said: Truly,
that man is remembered for the good,
and his name is Ḥananya ben Ḥizkiya,
as if not for him, the book of Ezekiel
would have been suppressed because its
contents, in many details, contradict
matters of Torah. The Sages sought to
suppress the book and exclude it from the
canon. What did he, Ḥananya ben

 ְבּ ַרם זָכוּר:אָמַר ַרב יְהוּ ָדה אָמַר ַרב
אוֹתוֹ ָה ִאישׁ ַלטּוֹב וַ ֲחנַנְיָה ֶבּן ִחזְ ִקיָּה
, ֶשׁ ִא ְל ָמ ֵלא הוּא נְִגנַז ֵס ֶפר יְ ֶחזְ ֵקאל,ְשׁמוֹ
 ֶמה.ֶשׁ ָהיוּ ְדּ ָב ָריו סוֹ ְת ִרין ִדּ ְב ֵרי תוֹ ָרה
ָע ָשׂה? — ֶה ֱעלוּ לוֹ ְשׁלֹשׁ מֵאוֹת ַגּ ְרבֵי
.ָשׁב ַבּ ֲע ִליָּיה וּ ְד ָר ָשׁן
ַ  וְי,ֶשׁ ֶמן
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Ḥizkiya, do? They brought him three
hundred jugs of oil, for light and food,
up to his upper story, and he sat isolated
in the upper story and did not move
from there until he homiletically
interpreted all of those verses in the
book of Ezekiel that seemed
contradictory, and resolved the
contradictions.

א׳:משנה חגיגה ב׳

3. Mishnah Chagigah 2:1
(1) They may not expound upon the
subject of forbidden relations in the
presence of three. Nor the work of
creation in the presence of two. Nor [the
work of] the chariot in the presence of
one, unless he is a sage and understands
of his own knowledge. Whoever
speculates upon four things, it would have
been better had he not come into the
world: what is above, what is beneath,
what came before, and what came after.
And whoever takes no thought for the
honor of his creator, it would have been
better had he not come into the world.

.ִשׁלָֹשׁה
ְ )א( ֵאין דּוֹ ְר ִשׁין ַבּ ֲע ָריוֹת בּ
 וְלֹא.ִשׁנַיִם
ִ וְלֹא ְב ַמ ֲע ֵשׂה ְב ֵר
ְ אשׁית בּ
 ֶא ָלּא ִאם כֵּן ָהיָה,ַב ֶמּ ְר ָכּבָה ְבּיָ ִחיד
 כָּל ַה ִמּ ְס ַתּכֵּל.ָחכָם וּ ֵמבִין ִמ ַדּ ְעתּוֹ
 ָראוּי לוֹ ְכּ ִאלּוּ לֹא,ְבּאַ ְר ָבּ ָעה ְדּ ָב ִרים
, מַה ְלּ ַמטָּה, מַה ְלּ ַמ ְע ָלה,בָּא ָלעוֹ ָלם
 וְכָל ֶשׁלֹּא. וּמַה ְלּאָחוֹר,מַה ְלּ ָפנִים
 ָראוּי לוֹ ֶשׁלֹּא,ָחס ַעל ְכּבוֹד קוֹנוֹ
:בָּא ָלעוֹ ָלם

4.
Norman Lamm,"The Illusions We Live By," Sermon at The Jewish Center (September
21, 1964).
From the poet John Ciardi, in the latest issue of Saturday Review,.... "It is always a mistake,"
he writes, "to discuss poetry with a man who insists that it must make sense... For the trouble
with being sensible is not the sense it does or does not make, but the life it never really
manages to get to. It always manages to shut as many doors as it opens... And one of the doors
it always shuts, and always with a slam, is poetry." If you look only for a straight, factual
message, and ignore image and illusion, then you have destroyed poetry. You cannot read
Shakespeare or Wordsworth the way you read the Wall Street Journal. And the same holds
true for music or painting or sculpture or literature.
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5. Rudolf Otto, The Idea of the Holy, Oxford University Press; 2nd edition
(December 31, 1958).
We are dealing with something for which there is only one appropriate
expression, mysterium tremendum. . . . The feeling of it may at times come
sweeping like a gentle tide pervading the mind with a tranquil mood of deepest
worship. It may pass over into a more set and lasting attitude of the soul,
continuing, as it were, thrillingly vibrant and resonant, until at last it dies away
and the soul resumes its “profane,” non-religious mood of everyday experience.
. . . It has its crude, barbaric antecedents and early manifestations, and again it
may be developed into something beautiful and pure and glorious. It may
become the hushed, trembling, and speechless humility of the creature in the
presence of—whom or what? In the presence of that which is a Mystery
inexpressible and above all creatures.

6. Ezekiel 3:12

י״ב:יחזקאל ג׳

(12) Then a spirit carried me
away, and behind me I heard a
great roaring sound: “Blessed is
the Presence of the LORD, in His
place,”

)יב( וַ ִתּ ָשּׂ ֵא֣נִי ר֔וּ ַח וָ ֶא ְשׁ ַמ֣ע אַ ֲח ַר֔י
֥וּך ְכּבוֹד־יְהוָ֖ה
ְ ק֖וֹל ַ ֣ר ַעשׁ ָגּד֑וֹל ָבּר
ִמ ְמּקוֹמֽוֹ׃

י״ח:שמות כ׳

7. Exodus 20:18

(18) So the people remained at a
distance, while Moses
approached the thick cloud where
God was.

)יח( וַיֲַּעמֹ֥ד ָה ָע֖ם ֵמ ָרחֹ֑ק וּמֶֹשׁה֙ נִַגּ֣שׁ
(ר־שׁ֖ם ָה ֱאלִֹהים׃ )פ
ָ ֶאל־ ָה ֲע ָר ֶפ֔ל ֲא ֶשׁ

Source Sheet created on Sefaria by Abby Sosland
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View the accompanying video session at https://youtu.be/B0gCERtRlwc

R’ Danny Nevins
Shavuot 5780
Semi-Conscious States of Spirituality

1. Between Sleep and Wakeful, Body and Soul1
“Let me in, my own, my darling, my faultless dove!
For my head is drenched with dew, my locks with
the damp of night.”
Midrash Shir HaShirim Rabbah.
I was asleep. Knesset Yisrael said before the Blessed
Holy One, master of the Universe, I am asleep from
the mitzvot, but my heart is awake to act with love;
I am asleep from righteous acts, but my heart is
awake to do them; I am asleep from the sacred
offerings, but my heart is awake for Shema and
Tefilah; I am asleep from the Temple, but my heart
is awake for the synagogues and study halls; I am
asleep [to perceive] the end, but my heart is awake
for redemption; I am asleep for redemption, but the
heart of the Holy One is awake to redeem me.
Rabbi Hiyya bar Abba says, “Where do we find
that the Blessed Holy One is the heart of Israel?
From this verse which says (Psalm 73), God is
forever the rock of my heart and my portion.

שיר השירים פרק ה פסוק ב
ּדֹודי דֹופֵׁ ק ִפ ְת ִחי
ִ ְשנָה וְלִ ִבי עֵׁ ר קֹול
ֵׁ אֲ נִי י
ֹאשי
ִ לִ י אֲ חֹ ִתי ַרעְ י ִָתי יֹונ ִָתי תַ ָמ ִתי ֶׁשר
:נִמלָ א טָ ל ְקוֻּצֹותַ י ְר ִסיסֵׁ י לָ יְלָ ה
ְ
שיר השירים רבה (וילנא) פרשה ה
 אמרה כנסת ישראל,א [ב] אני ישנה
לפני הקדוש ברוך הוא רבש"ע אני ישנה
 אני, ולבי ער לגמילות חסדים,מן המצות
 אני, ולבי ער לעשותן,ישנה מן הצדקות
 ולבי ער לקריאת,ישנה מן הקרבנות
 אני ישנה מבית המקדש,שמע ותפלה
 אני,ולבי ער לבתי כנסיות ובתי מדרשות
 אני, ולבי ער לגאולה,ישנה מן הקץ
 ולבו של הקדוש ברוך,ישנה מן הגאולה
 א"ר חייא בר אבא איכן,הוא ער לגאלני
מצינו שנקרא הקדוש ברוך הוא לבן של
ישראל מן הדין קרא דכתיב (תהלים
.ע"ג) צור לבבי וחלקי אלהים לעולם
Song of Songs 5:2.
I was asleep, but my heart was
wakeful. Hark, my beloved knocks!

Michael Fishbane, JPS Commentary to Song of Songs (p.135):
“Remez” The seeker experiences a dual state of consciousness. The surface mind, ordinarily
concerned with self and ego, was stilled, while in a deeper level of meditative awareness. The
self has withdrawn from worldliness and cultivated a mindfulness of spiritual matters. Sleep
symbolizes the quieting of consciousness; and wakefulness, the focalization on matters of
ultimate concern. In the latter state, one hears with inner ear.
Maimonides, Guide for the Perplexed, III:51.
When we have acquired a true knowledge of God, and rejoice in that knowledge in such a
manner, that whilst speaking with others, or attending to our bodily wants, our mind is all that

The woman of this poem has a divided consciousness, body and soul. So too with God, as it were, in the mystical
imagination. Knesset Yisrael in rabbinic literature refers to the Jewish people. In kabbalistic literature, it refers to the
tenth sefirah, Malkhut or Shekhinah. Kadosh Barukh Hu refers to the fifth sefirah or Tifereth. Together they are the
divine couple which are often divided, but year for reunion.
1
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time with God; when we are with our heart constantly near God, even whilst our body is in the
society of men; when we are in that state which the Song on the relation between God and man
poetically describes in the following words: "I sleep, but my heart waketh: it is the voice of my
beloved that knocketh" (Song 5:2):--then we have attained not only the height of ordinary
prophets, but of Moses, our Teacher, of whom Scripture relates: "And Moses alone shall come
near before the Lord" (ibid. 34:28); "But as for thee, stand thou here by me" (Deut. 5:28).
2. Elusive dreams lost to consciousness
Psalms 73:20. When You are aroused You despise
their image, as one does a dream after waking, O
Lord. [NJPS, meaning of Hebrew uncertain]

תהלים פרק עג פסוק כ
:כַחֲ לֹום מֵׁ הָ ִקיץ אֲ ֹדנָי בָ עִ יר צַלְ מָ ם ִת ְבזֶׁה
אלשיך תהלים פרק עג
כחלום מהקיץ שהוא כי כאשר יקרה
 שהיא,לאדם שיהיה כחולם חלום בהקיץ
תרדמה קלה נים ולא נים תיר ולא תיר
 שהוא,ומתדמה לו דבר כחזיון חלום
 כן יהיו האנשים האלה,כאיש נדהם
.הולכים ונדהמים על רגליהם

Moses al-Sheikh commentary. “Like a dream after
waking” means as when a person wakes from a
dream state, which is a light rest of “asleep but not
asleep, awake but not awake.” And they have the
image like the vision in a dream, which is like a
person who is confused, so too will these people
walk in confusion.
3. Talmud: Sleep Disrupting Mitzvot: Megillah and Pesah
Bavli, Tractate Pesahim 120b
Mishnah: Rabbi Yose says that people who dozed
[during the eating of the paschal lamb] may
continue to eat, [but if they fell] fully asleep they
should not eat [more].
Gemara: What is the meaning of “they dozed? Rav
Ashi says, “Asleep but not asleep, awake but not
awake, like one who can answer when called, but
without knowing how to respond coherently, but
when they remind him [later], he remembers.”
Rashi, commenting on Rav Ashi’s statement at parallel
in B. Megillah 18b. Tir—awake. Respond coherently—
with intelligence from the heart.
4. Banishing Bad Dreams. See Bavli Brakhot, 56b.

.בשבת מתענה יום אחר מפני שביטל עונג שבת
Rambam, MT Taaniot. One who sees a bad dream
must fast the next day so that he will return, and
awaken in his deeds, and search them out and
return in repentance. And he should fast even on
Shabbat and say the prayer “answer us!” in every
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בבלי פסחים דף קכ עמוד ב
–  נתנמנמו: רבי יוסי אומר.משנה
 רבי. גמרא. נרדמו – לא יאכלו,יאכלו
יוסי אומר נתנמנמו יאכלו נרדמו לא
 היכי דמי נתנמנם? – אמר רב.יאכלו
 כגון, נים ולא נים תיר ולא תיר:אשי
, ולא ידע לאהדורי סברא,דקרי ליה ועני
בי יהוה יתיב2 .וכי מדכרו ליה מדכר
: אמר ליה. חזא דקא נמנם,קמיה דרבה
 מינומי קא:מינם קא נאים מר? אמר ליה
–  נרדמו, נתנמנמו – יאכלו: ותנן.מנמנם
.לא יאכלו
רש"י מסכת מגילה דף יח עמוד ב
 אהדורי סברא – דבר הבא מבינת.תיר – ער
.הלב

רמב"ם תעניות פרק א
,הרואה חלום רע צריך להתענות למחר
כדי שישוב ויעור במעשיו ויחפש בהן
, ומתענה ואפילו בשבת,ויחזור בתשובה
ומתפלל עננו בכל תפלה אף על פי שלא
 והמתענה,קיבלה עליו מבעוד יום

additional day since he did not fulfill the
commanded enjoyment of Shabbat.

service, even if he didn’t commit to
this before Shabbat. And one who
fasts on Shabbat must then fast an

5. Kabbalistic Dreaming.
Isaac of Acre, Otzar Hayyim 36a2
I heard [the following about] one of the great
spiritual [masters] from among the Sages of
Investigation [i.e., philosophy]: whenever he would
be challenged by a matter that he could not grasp
and wrap his mind around, he would stand and
drink a cup of good wine and sleep thinking the
matter over in his mind. And in [the state of being
asleep but not asleep [nim v’lo nim] he would
comprehend it, and he would then stand up and
write it down.

)י: אוצר חיים (כ,ר' יצחק דמן עכו
ושמעתי שאחד מגדולי הרוחניים מן
חכמי המחקר שכאשר יקשה לו דבר
שלא יוכל להולמו ולהקיפו בשכלו יעמוד
וישתה יין טוב ויישן במחשבת שכלו על
הדבר ההוא ובנים ולא נים ישכילהו
.ויעמוד ויכתביהו

6. Discussion
a. How do you understand the nature of dreams? Are they a digestion of conscious
experience, a side effect of memory storage, or simply strange material that is ripe
for interpretation? Or, could they be another manifestation of self and mind?
b. The rabbis have prescriptions for how to respond to dreams, sealing in the blessings
of good ones, and mitigating bad ones, either through fasting or through hopeful
interpretations. Is it important to engage in dream therapy, or can these be ignored?
c. Have you ever gained new insight into something difficult because of a dream? Does
Isaac of Acre’s retelling of Avicenna’s method resonate with you?
d. Shavuot is associated with the reception of Torah at midnight. Why might it have
been revealed then? What benefit may we receive from late night study?

This text is from a manuscript included by Eitan Fishbane in his book, As Light Before Dawn. He
identifies this scholar as Avicenna or ibn Sina. However, in that passage, the Muslim philosopher recalls
efforts to stay awake, drinking wine (!), and if failing to stay awake, finding new insight upon waking. In
Jewish tradition wine has more positive associations with joy and even with wisdom.
2
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View the accompanying video session at https://youtu.be/pg3awQ6vcgg

The Earthly Jerusalem and the Heavenly Jerusalem
Incident, Imagination and Imperative

“When you can do the things that I can, but you don't, and then the bad things
happen? They happen because of you.”
- Peter Parker
Captain America: Civil War (2016)

1) Shabbat and Holiday Liturgy
When will You reign over Zion? Speedily in our days, you will dwell [there] forever.
.לך ְבּצִיּון ְבּ ָקרוב ְבּיָמֵינוּ ְלעו ָלם וָ ֶעד ִתּ ְשׁכּון
ְ ָמ ַתי ִתּ ְמ
2) Weekday Liturgy
To Jerusalem Your city may You return with mercy and dwell in the midst of it as You have
spoken, and build it soon and in our day as an eternal structure. The throne of David quickly
establish. Blessed are You, O Lord, the Builder of Jerusalem.
 וְִכ ֵסּא ָדוִד ְמ ֵה ָרה. וּ ְבנֵה או ָתהּ ְבּ ָקרוב ְבּיָמֵינוּ ִבּנְיַן עו ָלם. וְ ִת ְשׁכּן ְבּתו ָכהּ ַכּ ֲא ֶשׁר ִדּ ַבּ ְר ָתּ.ירוּשׁ ַליִם ִעי ְר ָך ְבּ ַר ֲחמִים ָתּשׁוּב
ָ וְִל
:ְרוּשׁ ָליִם
ָ  בּונֵה י,'רוּך אַ ָתּה ה
ְ  ָבּ:ְלתו ָכהּ ָתּכִין
3) “Aleinu,” originally from High Holiday Liturgy (3rd Century)
Therefore we hope for You, YHVH our God, to see quickly the manifest glory of Your strength,
to cause the idols to pass away from the Earth and the unbreathing gods to be cut off, to establish
a world under the reign of the Almighty/All-nourishing (l’takein olam b’malkhut Shaddai), and
all people of flesh will call on Your name, to cause all the wicked of the Earth to turn toward
you.
 ְל ַת ֵקּן עוֹ ָלם, ְל ַה ֲעבִיר גִּלּוּ ִלים מִן ָה ֽאָ ֶרץ וְ ָה ֱא ִלי ִלים ָכּרוֹת יִָכּ ֵרתוּן,ַעל כֵּן נְ ַקוֶּה ְלּ ָך יְיָ ֱאלֵֹֽהינוּ ִל ְראוֹת ְמ ֵה ָרה ְבּ ִת ְפ ֶֽא ֶרת ֻעזֶּֽ ָך
.יך ָכּל ִר ְשׁ ֵעי ֽאָ ֶרץ
ְ ִק ְראוּ ב
ָ  ְל ַה ְפנוֹת ֵא ֶֽל,ִשׁ ֶֽמ ָך
ְ  וְָכל ְבּנֵי ָב ָשׂר י.ְבּ ַמ ְלכוּת ַשׁ ַדּי
4) R’ Shlomo Marini (d. 1670, Italy), Sefer Tikkun Olam (Repair of the World), on Isaiah
60:18
“No more will violence be heard in your land, destruction and shattering in your borders, and
you will call salvation your walls, and your gates, praise.” (Isa. 60:18) The character of humanity
will be repaired and all the people of the city will pursue justice and uprightness, these with
those, and even [when they are] outside the city they will be secure from destruction and
cataclysm, in the manner of God’s salvation and the world’s restoration (tikkun ha’olam).
Rabbi Michael Knopf

rabbi.knopf@bethelrichmond.org
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5) R’ Avraham Yitzhak Hakohen Kook, Olat Ra’ayah, (Offering of Vision) 1, 386
The national purpose of Israel…is distinguished by its hope for itself not being for the sake of
itself—rather, it’s for the sake of the general enlightened good, which is the goodness of morality
and true uprightness, which is impossible to build except through establishment of a world under
the reign of the Almighty/All-nourishing (tikkun olam b’malkhut Shaddai)… However, all the
nations, for each one of them there is a purpose and aim that joins itself [to this purpose] as a
unique expertise that is needed for repair of the world (l’tikkun ha’olam)…However, the unique
thing about the wisdom of Israel, the wisdom of the Torah, is that it brings enlightenment [about]
how all the work of the peoples in the fields of wisdom converges to one place, to knowing God,
and to making straight paths through the general tracks of righteousness, which will cause peace
to come into the world…
6) “O JERUSALEM” by Rabbi Reuven Hammer
From the moment that King David made the city his capital and brought the ark to Jerusalem, so
that it became the religious center of Israel as well, the mountain of God, the city came to
represent all the values and hopes of Judaism. The prophets spoke of it as the place from which
instruction would go forth from God, after which nations would not take up arms against one
another and would never know war again. Of course the irony of history is that this city - whose
very name was interpreted as meaning "the city of peace" (shalom) - has been the seat of war
time and time again. Destroyed twice, bitterly contested, it has been the center of Jewish prayer,
yet was controlled by Jews for only some 600 years of its 3,000-year history of Jewish
connection. But no matter what, Jews never forgot Jerusalem. The oath of the Levites in
Babylonian exile - "If I forget you, O Jerusalem" - became our watchword, recited even at times
of supreme joy. "Next year in Jerusalem" voiced the hope of return during the darkest days of
exile. Jerusalem is more than a dream, however. It is also a real place where real people live. I
remember Jerusalem when it was a sleepy little town divided by barbed wire, concrete walls and
tank barriers, extending no further than the hill opposite the Valley of the Cross, with no traffic
lights and no traffic. In many ways it had a quiet charm that bigness has eradicated. Now it is
large and sprawling, filled with modern buildings, museums, campuses, great hospitals and
facing all the problems that beset modern cities. Traffic is terrible, housing is in short supply and
unemployment and poverty are growing. It is not a city in heaven but a real place on this Earth
and, as such, it faces a challenging future. Jerusalem must find housing for its people. It must
find employment for them. It must find a way for Jews who differ so greatly from one another to
live together and for Jews and Arabs to coexist.

Rabbi Michael Knopf

rabbi.knopf@bethelrichmond.org
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7) Isaiah 2:2-4
In the days to come, The Mount of the LORD’s House Shall stand firm above the mountains And
tower above the hills; And all the nations Shall gaze on it with joy.
And the many peoples shall go and say: “Come, Let us go up to the Mount of the LORD, To the
House of the God of Jacob; That He may instruct us in His ways, And that we may walk in His
paths.” For instruction shall come forth from Zion, The word of the LORD from Jerusalem.
Thus He will judge among the nations And arbitrate for the many peoples, And they shall beat
their swords into plowsharesAnd their spears into pruning hooks: Nation shall not take up Sword
against nation; They shall never again know war.
ִשּׂ֖א ִמגְּ ָבע֑וֹת וְנֲָהר֥וּ ֵא ָל֖יו ָכּל־ ַהגּוֹיִֽם׃
ָ וְ ָהיָ֣ה ׀ ְבּאַ ֲח ִר֣ית ַהיָּמִ֗ים נָכ֨וֹן יִֽ ְהיֶ֜ה ַה֤ר בֵּית־יְהוָה֙ ְבּרֹ֣אשׁ ֶה ָה ִר֔ים וְנ
וְֽ ָה ְלכ֞וּ ַע ִמּ֣ים ַרבִּ֗ים וְאָ ְמרוּ֙ ְלכ֣וּ ׀ וְנֲַע ֶל֣ה ֶאל־ ַהר־יְהוָ֗ה ֶאל־בֵּית֙ ֱאלֵֹה֣י יֲַעקֹ֔ב וְיֵֹר֙נוּ֙ ִמ ְדּ ָר ָכ֔יו וְנֵ ְל ָכ֖ה ְבּאְֹרחָֹת֑יו ִכּ֤י ִמצִּיּוֹן֙ ֵתּ ֵצ֣א
ִירוּשׁ ִָלם׃
ָ תוֹ ָר֔ה וּ ְדבַר־יְהוָ֖ה מ
ֽ
ֹ
ִשּׂ֨א ג֤וֹי ֶאל־גּוֹי֙ ֶח֔ ֶרב
ָ וְ ָשׁ ַפט֙ ֵבּ֣ין ַהגּוֹיִ֔ם וְהוֹ ִכ֖י ַח ְל ַע ִמּ֣ים ַר ִבּ֑ים וְִכ ְתּת֨וּ ַח ְרבוֹ ָת֜ם ְל ִא ִתּ֗ים וֲַחנִי ֽתוֹ ֵתי ֶהם֙ ְל ַמזְ ֵמר֔וֹת לא־י
(וְלֹא־יְִל ְמד֥וּ ע֖וֹד ִמ ְל ָח ָֽמה׃ )פ

8) Psalm 122:1-4
A song of ascents. Of David. I rejoiced in those who said to me: ‘Let us go to God’s house.’
Our feet were standing in your gates, Jerusalem.
A Jerusalem that is built as a city that is joined fast together,
Where the tribes, the tribes of God, make pilgrimage…”
ִשׁ֥יר ַֽה ַמּ ֲעל֗וֹת ְל ָ֫דוִ֥ד ָשׂ֭ ַמ ְח ִתּי ְבּאְֹמ ִר֣ים ִל֑י ֵבּ֖ית יְהוָ֣ה נֵ ֵֽל ְך׃
ְרוּשׁ ִָלם׃
ָ ִך י
ְ עְֹ֭מדוֹת ָהי֣וּ ַרגְ ֵל֑ינוּ ִבּ ְ֝שׁ ָע ַר֗י
ֽ
ְרוּשׁ ַלִ֥ם ַה ְבּנוּיָ֑ה ְכּ֝ ִע֗יר ֶשׁ ֻח ְבּ ָרה־ ָלּ֥הּ יַ ְח ָֽדּו׃
ָ י
ִשׂ ָר ֵא֑ל ְל֝הֹד֗וֹת ְל ֵשׁ֣ם יְהוָֽה׃
ְ ֶשׁ ָשּׁ֨ם ָעל֪וּ ְשׁ ָב ִט֡ים ִשׁ ְבטֵי־יָ֭הּ ֵעד֣וּת ְלי

9) Midrash Psalms 122:4, Babylonian Talmud, Taanit 5a
Said the Holy One, “I will not enter heavenly Jerusalem until I enter earthly Jerusalem.” Is there
a heavenly Jerusalem?” Yes, as it is said: “Jerusalem built up, a city knit together” (Psalms
122:3). Rabbi Joshua ben Levi said, “It means a city which makes all Israel into one fellowship.”
10) Midrash Tanhuma, Parashat P’kudei 1
“The place You made Your abode, O Lord, the sanctuary, O Lord, which Your hands
established” (Exodus 15:17). Jerusalem is directly above, opposite earthly Jerusalem. It was
because of the great love [God] has for earthly Jerusalem that God created another in heaven, as
it is said: “See, I have engraved you on the palms of My hands, your walls are ever before Me”
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(Isaiah 49:16). Why, then, was it destroyed? Because: “Swiftly your children are coming; those
who ravaged and ruined you shall leave you” (Isaiah 49:17). Because of that it was destroyed.
Thus David said: “Jerusalem built up, a city knit together” Psalms 122:3) -- that is, a city which
God built. The Jerusalem constructed in heaven is joined together as one with the one that is on
earth. God has sworn that God’s Presence will not enter heavenly Jerusalem until earthly
Jerusalem is rebuilt...
11) Nistarot Eliyahu, Bet HaMidrash 3, p. 67f.
Elijah said, “I see a great and beautiful city which descends from heaven fully built, as it is said:
“Jerusalem built up, a city knit together” (Ps. 122:3). Built up and refined, with people sitting
within it...and I see houses and gates of pearl and doorposts of precious jewels. The treasures of
the Temple are spread out at the entrance, among them Torah and peace, as it is said: “And all
your children shall be learned of the Lord and great shall be the peace of your children” (Isaiah
54:13).
12) Babylonian Talmud, Pesahim 50a
This is like the incident involving Rav Yosef, son of Rabbi Yehoshua ben Levi,who became ill
and was about to expire. When he returned to good health, his father said to him: What did you
see when you were about to die? He said to him: I saw an inverted world. Those above,i.e., those
who are considered important in this world, were below,insignificant, while those below,i.e.,
those who are insignificant in this world, were above.
כי הא דרב יוסף בריה דרבי יהושע בן לוי חלש ואיתנגיד כי הדר אמר ליה אבוה מאי חזית אמר ליה עולם הפוך ראיתי
.עליונים למטה ותחתונים למעלה
Rabbi Aḥa bar Ḥanina said: The World-to-Come is not like this world.
אמר רבי אחא בר חנינא לא כעולם הזה העולם הבא
13) Babylonian Talmud, Pesahim 50a
Rabbi Yehoshua ben Levi said: In the future the Holy One, Blessed be He, will extend
Jerusalemby as much asthe distance that a horse can runthe entire time it casts a shadow
[metzeil].Jerusalem will be so large that a horse running from one side of the city in the morning
will not arrive at the other end of the city until midday, when its shadow will have disappeared.
אמר רבי יהושע בן לוי עתיד הקדוש ברוך הוא להוסיף על ירושלים עד שהסוס רץ ומציל
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14) Midrash Tanhuma, Parashat Tzav 12
(Lev. 8:3:) “And assemble the whole congregation.” He said to him, “Where?”30See Lev. R.
10:9; cf. Gen. R. 5:7.He said unto him, “Unto the door of the tent of meeting.” Moses our master
said to him, “Master of the world, [there are] sixty myriads of adults and sixty myriads of young
people. How will I have them stand at the opening of the tent of meeting? [The area is] only the
size of a field requiring of two seah of seed; yet you are saying (in Lev. 8:3:), ‘And assemble the
whole congregation?’” The Holy One, blessed be He, said to him, “Are you surprised about this
thing? Are the heavens not like a cataract on the eye? And [yet] I made them [to stretch] from
one end of the world to the other, as stated (in Is. 40:22), “Who has stretched out the heavens like
a curtain [and spread them out like a tent to dwell in].’ And also in the world to come I will do

likewise for Zion. How will all those populations from
the first Adam until the dead rise [have
room to] stand? Then they are going to say (in Is. 49:20), ‘The place is too crowded for me;
make room for me to dwell.’ What shall I do for them? I shall enlarge it, as stated (in Is. 54:2),
‘Enlarge the site of your tabernacle.’”
 ִשׁ ִשּׁים ִרבּוֹא ֲאנָ ִשׁים, ִרבּוֹנוֹ ֶשׁל עוֹ ָלם, אָמַר לוֹ מֹ ֶשׁה. ֶאל ֶפּ ַתח אֶֹהל מוֹ ֵעד: אָמַר לוֹ. ְל ֵהי ָכן: אָמַר לוֹ.וְ ֶאת ָכּל ָה ֵע ָדה ַה ְק ֵהל
,רוּך הוּא
ְ  אָמַר לוֹ ַה ָקּדוֹשׁ ָבּ. וְ ֵאינוֹ ֶא ָלּא בֵּית ְסאָ ַתיִם,יאַך ֲאנִי יָכוֹל ְל ַה ֲעמִי ָדן ֶאל ֶפּ ַתח אֶֹהל מוֹ ֵעד
ְ וְ ִשׁ ִשּׁים ִרבּוֹא בַּחוּ ִרים ֵה
 ַהנּוֹ ֶטה: ֶשׁנֶּ ֱאמַר, וֲַאנִי הוּא ֶשׁ ֲע ִשׂי ִתים מֵרֹאשׁ ָהעוֹ ָלם וְ ַעד סוֹפוֹ, ַה ָשּׁ ַמיִם ָה ֵאלּוּ לֹא ְכּדוֹק ֶשׁל ַעיִן ֵהם,וְ ַעל ָדּ ָבר זֶה אַ ָתּה ָתּ ֵמ ַהּ
 ָכּל אוֹ ָתן ָהאוּ ְכ ֻל ִסין מִן אָ ָדם,עוֹשׂה ְבּצִיּוֹן
ֶ  וְאַף ֶל ָע ִתיד ָלבוֹא ָכּ ְך ֲאנִי,( כב,כַּדֹּק ָשׁ ַמיִם וַיִּ ְמ ְתּ ֵחם ְכּאֶֹהל ָל ֶשׁ ֶבת )ישעיה מ
 ָמה ֲאנִי.( כ, צַר ִלי ַה ָמּקוֹם גְּ ָשׁה ִלי וְ ֵא ֵשׁ ָבה )שם מט, וְ ֵהם ֲע ִתי ִדים לוֹמַר,ָה ִראשׁוֹן ַעד ֶשׁיִּ ְחיוּ ַה ֵמּ ִתים ֵהי ָכן ֵהם עוֹ ְמ ִדין
.( ב, ַה ְר ִחיבִי ְמקוֹם אָ ֳה ֵל ְך )שם נד: ֶשׁנֶּ ֱאמַר, ֲאנִי ַמ ְר ִחי ָבהּ.עוֹשׂה ָל ֶהם
ֶ
15) Micah 4:6-7
In that day —declares the LORD— I will assemble the lame [sheep] And will gather the outcast
And those I have treated harshly;
And I will turn the lame into a remnant And the expelled into a populous nation. And the LORD
will reign over them on Mount Zion Now and for evermore.
ַבּיּ֨וֹם ַהה֜וּא נְ ֻאם־יְהוָ֗ה ֽאְֹס ָפה֙ ַה ֣צֵֹּל ָע֔ה וְ ַהנִָּדּ ָח֖ה ֲא ַק ֵבּ֑ ָצה וֲַא ֶשׁ֖ר ֲה ֵר ֽעִֹתי׃
וְ ַשׂ ְמ ִתּ֤י ֶאת־ ַה ֽצֵֹּל ָעה֙ ִל ְשׁ ֵא ִר֔ית וְ ַהנֲַּה ָלאָ֖ה ְלג֣וֹי ָעצ֑וּם וּ ָמ ַל ְ֨ך יְהוָ֤ה ֲע ֵלי ֶהם֙ ְבּ ַה֣ר ִציּ֔וֹן ֵמ ַע ָתּ֖ה וְ ַעד־עוֹ ָֽלם׃
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16) Micah 4:1-4
In the days to come, The Mount of the LORD’s House shall stand Firm above the mountains;
And it shall tower above the hills. The peoples shall gaze on it with joy,
And the many nations shall go and shall say: “Come, Let us go up to the Mount of the LORD, To
the House of the God of Jacob; That He may instruct us in His ways, And that we may walk in
His paths.” For instruction shall come forth from Zion, The word of the LORD from Jerusalem.
Thus He will judge among the many peoples, And arbitrate for the multitude of nations,
However distant; And they shall beat their swords into plowsharesAnd their spears into pruning
hooks. Nation shall not take up Sword against nation; They shall never again knowwar;
But every man shall sit Under his grapevine or fig tree With no one to disturb him. For it was the
LORD of Hosts who spoke.
ִשּׂ֥א ה֖וּא ִמגְּ ָבע֑וֹת וְנֲָהר֥וּ ָע ָל֖יו ַע ִֽמּים׃
ָ וְ ָהיָ֣ה ׀ ְבּאַ ֲח ִר֣ית ַהיָּמִ֗ים יִ֠ ְהיֶה ַה֣ר בֵּית־יְהוָ֤ה נָכוֹן֙ ְבּרֹ֣אשׁ ֶה ָה ִר֔ים וְנ
וְֽ ָה ְלכ֞וּ גּוֹיִ֣ם ַרבִּ֗ים וְ ֽאָ ְמרוּ֙ ְלכ֣וּ ׀ וְנֲַע ֶל֣ה ֶאל־ ַהר־יְהוָ֗ה וְ ֶאל־בֵּית֙ ֱאלֵֹה֣י יֲַעקֹ֔ב וְיוֹ ֵר֙נוּ֙ ִמ ְדּ ָר ָכ֔יו וְנֵ ְל ָכ֖ה ְבּ ֽאְֹרחָֹת֑יו ִכּ֤י ִמצִּיּוֹן֙ ֵתּ ֵצ֣א
ִירוּשׁ ִָלם׃
ָ תוֹ ָר֔ה וּ ְדבַר־יְהוָ֖ה מ
ֽ
ֹ
ִשׂא֞וּ גּ֤וֹי
ְ ִיתֵֹתי ֶהם֙ ְל ַמזְ ֵמר֔וֹת ֽלא־י
ֽ וְ ָשׁפַ֗ט ֵבּ֚ין ַע ִמּ֣ים ַר ִבּ֔ים וְהוֹ ִכ֛י ַח ְלגוֹיִ֥ם ֲע ֻצ ִמ֖ים ַעד־ ָרח֑וֹק וְִכ ְתּת֨וּ ַח ְרבֵֹתי ֶה֜ם ְל ִא ִתּ֗ים וֲַחנ
ֶאל־גּוֹי֙ ֶח֔ ֶרב וְלֹא־יְִל ְמד֥וּן ע֖וֹד ִמ ְל ָח ָֽמה׃
ָשׁב֗וּ ִא֣ישׁ ַ ֧תּ ַחת גַּ ְפנ֛וֹ וְ ַ ֥ת ַחת ְתּ ֵאנָת֖וֹ וְ ֵא֣ין ַמ ֲח ִר֑יד כִּי־ ִפ֛י יְהוָ֥ה ְצ ָבא֖וֹת ִדּ ֵֽבּר׃
ְ וְי
17) Isaiah 56:1, 7-8
Thus said the LORD: Observe what is right and do what is just; For soon My salvation shall
come, And my deliverance be revealed.
I will bring them to My sacred mount And let them rejoice in My house of prayer. Their burnt
offerings and sacrifices Shall be welcome on My altar; For My House shall be called A house of
prayer for all peoples.”
Thus declares the Lord GOD, Who gathers the dispersed of Israel: “I will gather still more to
those already gathered.”
ְשׁוּ ָע ִתי֙ ָלב֔וֹא וְ ִצ ְד ָק ִת֖י ְל ִהגָּ ֽלוֹת׃
ֽ י־קרוֹ ָב֤ה י
ְ כֹּ֚ה אָ ַמ֣ר יְהוָ֔ה ִשׁ ְמר֥וּ מ
ְ ִשׁ ָפּ֖ט וֲַעשׂ֣וּ ְצ ָד ָק֑ה ִֽכּ
ֹ
ִקּ ֵר֖א
ָ וֲַהבִיאוֹ ִת֞ים ֶאל־ ַה֣ר ָק ְד ִשׁ֗י וְ ִשׂ ַמּ ְח ִתּים֙ ְבּ ֵב֣ית ְתּ ִפ ָלּ ִת֔י עוֹל ֵתי ֶה֧ם וְזִ ְב ֵחי ֶה֛ם ְל ָרצ֖וֹן ַֽעל־ ִמזְ ְבּ ִח֑י ִכּ֣י בֵי ִת֔י בֵּית־ ְתּ ִפ ָלּ֥ה י
ְל ָכל־ ָה ַע ִֽמּים׃
ִק ָבּ ָֽציו׃
ְ נְ ֻאם֙ ֲאדֹנָ֣י יְהוִ֔ה ְמ ַק ֵבּ֖ץ נְִד ֵח֣י י
ְ ִשׂ ָר ֵא֑ל ע֛וֹד ֲא ַק ֵבּ֥ץ ָע ָל֖יו ְלנ
18) Isaiah 1:26-27
I will restore your magistrates as of old, And your counselors as of yore. After that you shall be
called City of Righteousness, Faithful City.”
Zion shall be saved with justice; Her repentant ones, with righteousness.
ִקּ ֵרא ָל ְך֙ ִע֣יר ַה ֶ ֔צּ ֶדק ִק ְריָ֖ה נֶ ֱא ָמנָֽה׃
֤ ָ ִך ְכּ ַב ְתּ ִח ָלּ֑ה אַ ֲח ֵרי־כֵ֗ן י
ִ ְו
ְ ִך֙ ְכּ ָב ִר֣אשֹׁנָ֔ה וְיֲֹע ַ ֖צי
ְ אָשׁ֤י ָבה שְֹׁפ ַ ֙טי
ִשׁ ָפּ֣ט ִתּ ָפּ ֶד֑ה וְ ָשׁ ֶב֖י ָה ִבּ ְצ ָד ָקה׃
ְ ִציּ֖וֹן ְבּמ
ֽ
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19) Malbim, Commentary on Isaiah 2:4
The need for the means of war is due to two things 1) between two peoples who do not have a
shared religion the sword is necessary to judge and decide between them, 2) guarding the
government and order within a particular country, that people not rebel and throw off the yoke of
rule. In response to this it says that in that time these reasons will be nullified, because he will
judge and rebuke in the matters that cause conflict between nations, and rebuke will be sufficient
to stop many peoples from transgressing the law. Then, since they no longer need to wage war,
perforce the will ‘beat their swords into plowshares’ and no more learn the ways of war.
20) Babylonian Talmud, Sanhedrin 98a
Rabbi Yehoshua ben Levi said to Elijah: When will the Messiah come? Elijah said to him: Go
ask him. Rabbi Yehoshua ben Levi asked: And where is he sitting? Elijah said to him: At the
entrance of the city of Rome. Rabbi Yehoshua ben Levi asked him: And what is his identifying
sign by means of which I can recognize him? Elijah answered: He sits among the poor who
suffer from illnesses. And all of them untie their bandages and tie them all at once, but the
Messiah unties one bandage and ties one at a time. He says: Perhaps I will be needed to serve
to bring about the redemption. Therefore, I will never tie more than one bandage, so that I will
not be delayed. Rabbi Yehoshua ben Levi went to the Messiah. He said to the Messiah:
Greetings to you, my rabbi and my teacher.The Messiah said to him: Greetings to you, bar
Leva’i. Rabbi Yehoshua ben Levi said to him: When will the Master come?The Messiah said
to him: Today. Rabbi Yehoshua ben Levi went to Elijah. Elijah said to him: What didthe
Messiah say to you? He said to Elijah that the Messiah said: Greetings [shalom] to you, bar
Leva’i. Elijah said to him:He thereby guaranteed that you and your father will enter the
World-to-Come. Rabbi Yehoshua ben Levi said to Elijah: The Messiah lied to me, as he said
to me: I am coming today, and he did not come. Elijah said to him that this is what he said to
you: He said that he will come “today, if you listen to his voice” (Psalms 95:7).
אמר ליה אימת אתי משיח אמר ליה זיל שייליה לדידיה והיכא יתיב אפיתחא דקרתא ומאי סימניה יתיב ביני עניי סובלי
 אזל לגביה אמר ליה.חלאים וכולן שרו ואסירי בחד זימנא איהו שרי חד ואסיר חד אמר דילמא מבעינא דלא איעכב
שלום עליך רבי ומורי אמר ליה שלום עליך בר ליואי א"ל לאימת אתי מר א"ל היום אתא לגבי אליהו א"ל מאי אמר לך
א"ל שלום עליך בר ליואי א"ל אבטחך לך ולאבוך לעלמא דאתי א"ל שקורי קא שקר בי דאמר לי היום אתינא ולא אתא
. ז( היום אם בקולו תשמעו,א"ל הכי אמר לך )תהלים צה

Rabbi Michael Knopf

rabbi.knopf@bethelrichmond.org
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View the accompanying video session at https://youtu.be/i4bq0qp2XQw

Rabbi Ahud Sela
Shavuot 5780
Rabbinical Assembly Tikkun

Rabbi Norman Lamm
I accept unapologetically the idea of verbal revelation of the Torah. I do
not take seriously the caricature of this idea which reduces Moses to a
secretary taking dictation. Any competing notion of revelation, such as
the various “inspiration” theories, can similarly be made to sound
absurd by anthropomorphic parallels. Exactly how this communication
took place no one can say: it is no less mysterious than the nature of
the One who spoke . . . How God spoke is a mystery; how Moses
received this message is an irrelevancy. That God spoke is of the
utmost significance, and what He said must therefore be intelligible to
humans in a human context, even if one insists upon an endlessly
profound mystical overplus of meaning in the text. To deny that God
can make His will clearly know is to impose upon Him a limitation of
dumbness that would insult the least of His human creatures.

Rabbi Mordechai Kaplan
Instead of assuming the Torah “to be divine revelation,” I assume it to
be the expression of ancient Israel’s attempt to base its life on a
declaration of dependence upon God, and on a constitution, which
embodies the laws according to which God expected ancient Israel to
live. The declaration is spelled out in the narrative part of the Torah,
and the constitution is spelled out in the law code of the Torah.
Evaluated in this light, the Torah may still be considered as a divine
revelation in the sense that it testifies to the reality of God as the spirit
16

which promotes righteousness in the world. To assert that it is not,
however, to affirm what our fathers meant when they spoke of Torah
Min HaShamayim (Torah from Heaven). It affirms that the Torah
reveals God, not that God revealed the Torah. It assumes that the
process by which the Torah actually came into being is divine, in the
sense that it is a manifestation of the will to salvation or life abundant
and that the doctrines and laws of other civilizations, being part of the
same process, also are divine.

Franz Rosenzweig
Thus revelation is certainly not Law-giving. It is only this: Revelation.
The primary content is revelation itself. “He came down” [on Sinai]-this
already concludes the revelation. “He spoke” is the beginning of
interpretation, and certainly “I am.” But where does this
“interpretation” stop being legitimate?

Rabbi Abraham Joshua Heschel
As a report about revelation the Bible itself is a midrash. To convey
what the prophets experienced, the Bible could use either terms of
description or terms of indication. Any description of the act of
revelation in empirical categories would have produced a caricature.
That is why all the Bible does is to state that revelation happened; how
it happened is something they could only convey in words that are
evocative and suggestive.
Out of the experience of the prophets came the words, words that try
to interpret what they perceived.

17

The Bible reflects its divine as well as its human authorship. Expressed
in the language of a particular age, it addresses itself to all ages;
disclosed in particular acts, its spirit is everlasting.
The essence of our faith in the sanctity of the Bible is that its words
contain that which God wants us to know and to fulfill.
The act of revelation is a mystery, while the record of revelation is a
literary fact, phrased in the language of man.
Are the words of Scripture coextensive and identical with the words of
God? Granted that the text of scripture as handed down to us consists
of gems of God and diamonds quarried out of prophetic souls,
discerning what is divine and what is but “a little lower” than divine?
The spirit of God is set in the language of man, and who shall judge
what is content and what is frame?
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View the accompanying video session at https://youtu.be/wCdaJC9SKjA
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1.

ו׳:משנה אבות א׳
ָאַר ֵבּלִי ִקבְּלוּ
ְ )ו( יְהוֹשֻׁעַ בֶּן פְּרַחְיָה וְנִתַּאי ה
:ְ ֲעשֵׂה ל,שׁ ַע בֶּן פּ ְַר ְחי ָה אוֹמֵר
ֻ  י ְהוֹ.ֵמהֶם
 וֶהֱוֵי דָן אֶת כָּל הָאָדָ ם, חָבֵר:ְ וּקְנֵה ל,רַב
:ְלכַף זְכוּת

Pirkei Avot 1:6
(6) Joshua ben Perahiah and Nittai the

Arbelite received [the oral tradition] from
them. Joshua ben Perahiah used to say:
appoint for thyself a teacher, and acquire
for thyself a companion and judge all men
with the scale weighted in his favor.

2.

Rabba Tamar Elad-Appelbaum, Pirke Avot Lev Shalem, p. 24

.א

.ב

We have translated asei l'khi rav as find for yourself a teacher, but the Hebrew verb
literally means "to make" or "to fashion," and thus suggests that one must actively
and consciously select a teacher, rather than passively following along whoever
happens to be present.

3.

Pirkei Avot 6:3
(3) One who learns from his fellow one

chapter, or one halakhah, or one verse, or
one word, or even one letter, is obligated to
treat him with honor; for so we find with
David, king of Israel, who learned from
Ahitophel no more than two things, yet
called him his master, his guide and his
beloved friend, as it is said, “But it was
you, a man mine equal, my guide and my
beloved friend” (Psalms 55:14). Is this not
[an instance of the argument] “from the
less to the greater” (kal vehomer)? If
David, king of Israel who learned from
https://www.sefaria.org/sheets/237118?editor=1

ג׳:משנה אבות ו׳
)ג( הַלּוֹמֵד מֵחֲבֵרוֹ פֶּרֶק אֶחָד אוֹ הֲלָכָה אַחַת
אוֹ פָסוּק ֶאחָד אוֹ דִ בּוּר ֶאחָד אוֹ ֲאפִלּוּ אוֹת
שׁכֵּן ָמצִינוּ
ֶ , ִלנְהוֹג בּוֹ כָבוֹדM צ ִָרי,אַחַת
א ָלמַד ֵמ ֲאחִיתֹפֶלOֶ שׁ, יִשׂ ְָראֵלMֶבְדָ וִד ֶמל
 ק ְָראוֹ ַרבּוֹ אַלּוּפוֹ,שׁנֵי דְ ב ִָרים ִבּ ְלבָד
ְ ֶאלָּא
שׁנֶּ ֱאמַר )תהלים נה( ְואַתָּ ה אֱנוֹשׁ
ֶ ,וּ ְמי ֻדָּ עוֹ
א דְ ב ִָרים קַלRֲ ַוה.ְכּע ְֶרכִּי אַלּוּפִי וּ ְמי ֻדָּ עִי
א ָלמַדOֶ שׁ, יִשׂ ְָראֵלMֶ וּמַה דָּ וִד ֶמל,וָחֹמֶר
שׁנֵי דְ ב ִָרים ִבּ ְלבַד ק ְָראוֹ
ְ ֵמ ֲאחִיתֹפֶל ֶאלָּא
 הַלּוֹמֵד ֵמ ֲחבֵרוֹ פּ ֶֶרק,ַרבּוֹ אַלּוּפוֹ וּ ְמי ֻדָּ עוֹ

.ג
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Ahitophel no more than two things,
nevertheless called him his master, his
guide and his beloved friend; then in the
case of one who learns from his fellow one
chapter, or one halakhah, or one verse, or
one word, or even one letter, all the more
so he is under obligation to treat him with
honor. And “honor’” means nothing but
Torah, as it is said, “It is honor that sages
inherit” (Proverbs 3:35). “And the perfect
shall inherit good” (Proverbs 28:10), and
“good” means nothing but Torah, as it is
said, “For I give you good instruction; do
not forsake my Torah” (Proverbs 4:2).

אֶחָד אוֹ הֲלָכָה אַחַת אוֹ פָסוּק ֶאחָד אוֹ דִ בּוּר
 על אַחַת ַכּמָּה,אֶחָד אוֹ אֲפִלּוּ אוֹת ַאַחת
 ְואֵין כָּבוֹד. ִלנְהוֹג בּוֹ כָבוֹדMשׁצּ ִָרי
ֶ ְו ַכמָּה
שׁנֶּ ֱאמַר )משלי ג( כָּבוֹד ֲח ָכמִים
ֶ ,תוֹרה
ָ ֶאלָּא
, )משלי כח( וּתְ מִימִים יִנְחֲלוּ טוֹב,יִנְחָלוּ
שׁנֶּ ֱאמַר )משלי ד( כִּי
ֶ ,תוֹרה
ָ ְואֵין טוֹב ֶאלָּא
:לֶקַח טוֹב נָתַתִּי לָכֶם תּוֹרָתִי אַל תַּ עֲז ֹבוּ

4.

Bava Metzia 33a

בבא מציעא ל״ג א
מתני׳ אבדתו ואבדת אביו אבדתו קודמת
אבדתו ואבדת רבו שלו קודם

5.

Bava Metzia 33a

6.

Bava Metzia 33a

MISHNA: If one finds his lost item and
his father’s lost item, tending to his own
lost item takes precedence. Similarly, if
one finds his lost item and his teacher’s
lost item, tending to his own lost item
takes precedence.

If one finds his father’s lost item and his
teacher’s lost item, tending to his
teacher’s lost item takes precedence, as
his father brought him into this world,
and his teacher, who taught him the
wisdom of Torah, brings him to life in the
World-to-Come. And if his father is a
Torah scholar, then his father’s lost item
takes precedence.

If his father and his teacher were each
carrying a burden and he wants to assist
them in putting down their burdens, he first
places his teacher’s burden down and
thereafter places his father’s burden
down. If his father and his teacher were

https://www.sefaria.org/sheets/237118?editor=1

בבא מציעא ל״ג א
אבדת אביו ואבדת רבו של רבו קודמת
שאביו הביאו לעולם הזה ורבו שלמדו
חכמה מביאו לחיי העולם הבא ואם אביו
חכם של אביו קודמת

בבא מציעא ל״ג א
היה אביו ורבו נושאין משאוי מניח את של
רבו ואחר כך מניח את של אביו היה אביו
ורבו בבית השבי פודה את רבו ואחר כך
פודה את אביו ואם אביו חכם פודה את
:אביו ואח"כ פודה את רבו

.ד
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in captivity, he first redeems his teacher
and thereafter redeems his father. And if
his father is a Torah scholar, he first
redeems his father and thereafter
redeems his teacher.

7.

Bava Metzia 33a

§ The mishna teaches: If his father and his
teacher were each carrying a burden, he
first places his teacher’s burden down and
thereafter places his father’s burden down.
The Sages taught in a baraita (Tosefta
2:30): His teacher, with regard to whom
the tanna’im stated in the mishna that his
burden takes precedence, is his teacher
who taught him wisdom, i.e., the profound
analysis of the Torah that constitutes the
Talmud, and not his teacher who taught
him Bible or Mishna; this is the
statement of Rabbi Meir. Rabbi Yehuda
says: The reference is to any teacher from
whom one learned most of his knowledge,
be it Bible, Mishna, or Talmud. Rabbi
Yosei says: Even if he enlightened him in
the understanding of only one mishna, that
is his teacher.

8.

Kiddushin 32a

9.

Kiddushin 32a

Rav Yitzḥak bar Sheila says that Rav
Mattana says that Rav Ḥisda says: With
regard to a father who forgoes his honor,
his honor is forgone, and his son does not
transgress if he does not treat him in the
proper manner. By contrast, with regard to
a rabbi who forgoes his honor, his honor
is not forgone.

And Rav Yosef says: Even with regard to
a rabbi who forgoes his honor, his honor
is forgone, as it is stated: “And the Lord

https://www.sefaria.org/sheets/237118?editor=1

בבא מציעא ל״ג א
 תנו:'היה אביו ורבו נושאין משאוי וכו
רבנן רבו שאמרו רבו שלמדו חכמה ולא
רבו שלמדו מקרא ומשנה דברי ר"מ רבי
יהודה אומר כל שרוב חכמתו הימנו רבי
יוסי אומר אפילו לא האיר עיניו אלא
במשנה אחת זה הוא רבו

קידושין ל״ב א
א"ר יצחק בר שילא א"ר מתנה אמר רב
חסדא האב שמחל על כבודו כבודו מחול
הרב שמחל על כבודו אין כבודו מחול

קידושין ל״ב א
ורב יוסף אמר אפי' הרב שמחל על כבודו
'' כא( וה,כבודו מחול שנאמר )שמות יג

.ז
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went before them by day” (Exodus
13:21). God Himself, the Teacher of the
Jewish people, had forgone the honor due
Him and took the trouble to guide the
people. Rava said: How can these cases
be compared? There, with regard to the
Holy One, Blessed be He, the world is
His and the Torah is His, and therefore
He can forgo His honor.

הולך לפניהם יומם אמר רבא הכי השתא
התם הקדוש ב"ה עלמא דיליה הוא ותורה
דיליה היא מחיל ליה ליקריה

10.

Fred Rogers Acceptance Speech - 1997

11.

What we need more than anything else is not textbooks but textpeople. It is the
personality of the teacher which is the text that the pupils read; the text that they will
never forget. The modern teacher, while not wearing a snowy beard, is a link in the
chain of a tradition. He is the intermediary between the past and the present as well.
Yet he is also the creator of the future of our people. He must teach the pupils to
evaluate the past in order to clarify their future.

.י

.יא

Heschel, Abraham Joshua. Insecurity of Freedom (p. 237). Farrar, Straus and Giroux.
Kindle Edition.

12.

MyTeache…

.יב
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View the accompanying video session at https://youtu.be/-bqU804eh8Q
“Near…”

How To Hug
Closeness in a Time of Social Distancing: What is Love?
Rabbi Eric Yanoff ~ eyanoff@adathisrael.org
Shavuot 5780 ~ שבועות תש"פ

“Far…”

..ם סָ ִ ִ֣ביב
֙ ְָת ֶאת־הָ ע
ָּ֤ ָ וְ ִהגְ בַּ ל

You shall bound off the People, all around….

– Shemot (Exodus) 19:12

מר הַּ גְ ֵבֵּ֥ל ֶאת־הָ ָ ֹ֖הר וְ ִקדַּ ְש ִּֽתֹו׃
ֹ ָ֔ י־א ָּ֞ ָתה הַּ עֵ ָּ֤ ֹד ָתה ָב֙נ ּ֙ו לֵא
ַּ ל־הר ִסינָ ָ֑י ִ ִּֽכ
ִ֣ ַּ ֹא־יּוכל הָ עָָ֔ ם ַּלעֲלֹ֖ ת ֶא
ִ֣ ַּ
ו ַָּּ֤י ֹאמֶ ר מֹשֶ ֙ה ֶאל־ה' ל
But Moses said to Adonai, “The people cannot come up to Mount Sinai, for You warned us saying, ‘Set
bounds about the mountain and sanctify it.’”
– Shemot 19:23

ם מ ָ֔ ֶֹשה ַּויָשֻׁ֧בּו ֵא ָלָ֛יו ַּאהֲ ֵּ֥ ֹרן וְ כָל־
֙ ֶַּו ַּ֨ ַּי ְרא ַּאהֲ ֹֹ֜רן וְ כָל־בְ נֵ ָּ֤י י ְִש ָר ֵאל֙ ֶאת־מ ָ֔ ֶֹשה וְ ִהנֵ ֵּ֥ה ָק ַּ ֹ֖רן עִ֣ ֹור פָנָ ָ֑יו ו ִ ִַּּֽי ְיר ֹ֖אּו ִמגֶ ֵּ֥שֶ ת ֵא ָ ִּֽליו׃ ַּוי ְִק ָרָּ֤א אֲ לֵה
י־כֵּ֥ן נִגְ ֹ֖שּו כָל־בְ נֵ ִ֣י י ְִש ָר ֵ ָ֑אל ַּויְצַּ ֵּ֕ ֵּום ֵאת֩ כָל־אֲ ַּ֨ ֶשר ִד ֶ ֻׁ֧בר ה' ִא ֹ֖תֹו בְ ַּ ֵּ֥הר ִסינָ ִּֽי׃
ֵ הַּ נ ְִש ִ ֹ֖אים בָ עֵ ָדָ֑ה ַּויְדַּ ֵבֵּ֥ר מ ֶ ֹֹ֖שה אֲ ל ֶ ִֵּֽהם׃ וְ ַּאחֲ ֵר
Aaron and all the Israelites saw that the skin of Moses’ face was radiant; and they shrank from coming
near him. But Moses called to them, and Aaron and all the chieftains in the assembly returned to him, and
Moses spoke to them. Afterward all the Israelites came near, and he instructed them concerning all that
Adonai had imparted to him on Mount Sinai.
- Shemot 34:30-32
אתנּו
ֵ ָ֔ ו ִַּת ָ ָּ֤שא ִרבְ ָק ֙ה ֶאת־עֵ י ָ֔ ֶניהָ ו ֵ ַֹּ֖ת ֶרא ֶאת־יִצְ ָ ָ֑חק ו ִַּת ֹֹ֖פל מֵ ַּעֵּ֥ל הַּ ג ָ ִָּֽמל׃ ו ִַּ֣ת ֹאמֶ ר ֶאל־הָ עֶֶ֗ בֶ ד ִ ִּֽמי־הָ ִ ָּ֤איש הַּ ָל ֶז ֙ה הַּ ה ֵֹלְָּ֤ך בַּ שָ דֶ ֙ה ל ְִק ָר
ו ֵַּּ֥י ֹאמֶ ר הָ ֶ ֹ֖עבֶ ד ִ֣הּוא אֲ דֹנִ ָ֑י ו ִַּת ַּ ֵּ֥קח הַּ צָ ִ ֹ֖עיף ו ִַּת ְת ָ ִּֽכס׃
Raising her eyes, Rebekah saw Isaac. She alighted from the camel and said to the servant, “Who is that
man walking in the field toward us?” And the servant said, “That is my master.” So she took her veil and
covered herself.
- Bereishit (Genesis) 24:64-65
24

Distancing from a Tragedy: The Death of Rabbi Meir’s Sons:
. ומתו שני בניו, שהיה יושב ודורש בבית המדרש בשבת במנחה, מעשה היה ברבי מאיר: אמרו- ""אשת חיל מי ימצא
 אמר. במוצאי שבת בא ר' מאיר מבית המדרש לביתו.מה עשתה אמו? הניחה שניהם על המטה ופרשה סדין עליהם
 נתנו לו כוס של,' אמר לה 'צפיתי לבית המדרש ולא ראיתי אותם,' אמרה 'לבית המדרש הלכו,'?לה 'היכן שני בני
 הקריבה לפניו המאכל,' אמרה לו 'הלכו למקום אחר ועכשיו הם באים,'? חזר ואמר 'היכן שני בני,הבדלה והבדיל
, אמרה לו 'רבי,' אמר לה 'אמרי שאלתך,' שאלה אחת יש לי לשאול לך, לאחר שבירך אמרה לו 'רבי,ואכל ובירך
 מי שיש פקדון, אמר לה 'בתי,'? נחזיר לו או לא, ועכשיו בא ליטול אותו,קודם היום בא אדם אחד ונתן לי פקדון
 והעלה, מה עשתה? תפשתו בידה,' חוץ מדעתך לא הייתי נותנת אצלו, אמרה לו 'רבי,' הוא צריך להחזירו לרבו,אצלו
 התחיל בוכה, וראה שניהם מתים ומונחים על המטה, ונטלה סדין מעליהם, והקריבה אותו למטה,אותו לאותו חדר
, באותה שעה אמרה לו לרבי מאיר 'רבי,'! ורבי שהיו מאירין פני בתורתן,ואומר 'בני! בני! רבי! רבי! בני בדרך ארץ
" בדבר. יהי שם ה' מבורך, אמר (איוב א כא) "ה' נתן וה' לקח,'? אני צריך להחזיר הפקדון לרבו- לא כך אמרת לי
." לכך נאמר "אשת חיל מי ימצא,הזה נחמתו ונתיישבה דעתו
"A valiant woman, who can find" - They said, "There was a story about Rabbi Meir who was sitting and expounding
in the study hall on Shabbat afternoon, when two of his sons died. What did his [their] mother do? She placed
both of them on the bed and spread a sheet over them. At the end of Shabbat, Rabbi Meir came home from the
study hall. He said to her, 'Where are my two sons?' She said [back], 'They went to the study hall.' He said to her,
'I scanned the study hall and I did not see them.' They gave him the cup of Havdalah and he separated [the days
of the week with the closure of Shabbat]. He repeated and said, 'Where are my two sons?' She said, 'They went
elsewhere and they are coming now.' She placed food in front of him and he ate and blessed. After he blessed, she
said to him, 'I have a question to ask you.' He said to her, 'Say your question.' She said to him, 'Rabbi, before today,
a man came and deposited something with me, and now he is coming to take it. Should we return it to him or
not?' He said, 'My daughter, one who has a deposit with him must return it to its owner.' She said to him, 'Were it
not for your consent, I would not have given it to him.' What did she do? She grabbed his hand, brought him up
to that room, had him approach the bed and took off the sheet from upon them. When he saw both of them dead
and laying upon the bed, he began to cry and say, 'My sons, my sons, my teachers, my teachers - my sons in the
way of the world, my teachers in that they would enlighten my eyes with their Torah.' At that time, she said to
Rabbi Meir, 'Rabbi, is this not what I told you - do I not need to return the deposit to its Owner?' He said, '"The
Lord has given and the Lord has taken; may the name of the Lord be blessed"' (Job 1:21)." Rabbi Chanina said,
"With this thing, she consoled him and his mind became composed - that is why it states, 'A valiant woman, who
can find.'"
- Midrash Mishlei (Proverbs) 31:10

Time and Place – All One?

.ב.ר.ק

…This is a radical departure from accustomed religious thinking. The mythical mind would expect that,
after heaven and earth have been established, God would create a holy place–a holy mountain or a holy
spring–whereupon a sanctuary is to be established. Yet it seems as if to the Bible it is holiness in time,
the Sabbath, which comes first.
When history began, there was only one holiness in the world, holiness in time. When at Sinai the word
of God was about to be voiced, a call for holiness in man was proclaimed: “Thou shalt be unto me a holy
people.” It was only after the people had succumbed to the temptation of worshipping a thing, a golden
calf, that the erection of a Tabernacle, of holiness in space, was commanded. The sanctity of time came
first, the sanctity of man came second, and the sanctity of space last. Time was hallowed by God; space,
the Tabernacle, was consecrated by Moses.
- Rabbi Abraham Joshua Heschel, The Sabbath
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Tune in to the live video session with Rabbi Ain at 9:40 PM EDT/6:40 PM PDT at www.tinyurl.com/RATikkun

Top 5 Hits of the Torah:
How does Each Book of the Torah Teach us to be Jewish
A Shavuot Study Session with Rabbi Rachel Ain
Mekhilta D’Rabbi Ishmael, Exodus 20:2
Why were the Ten Commandments not said at the beginning of the Torah?
The Rabbis give a parable. To what may this be compared? To the following: A king who
entered a province said to the people, “May I be your king?” But the people said to him, “Have
you done anything for us that you should rule over us?” What did he do then? He built the city
wall for them, he brought the water supply for them, he fought their battles. Then when he said
to them “May I be your king?” They said to him, “Yes.”
Likewise, God and the Israelites. God brought them out of Egypt; God divided the sea for them,
sent down the manna for them, brought up the well of water for them and brought the quails for
them. God fought with them the battle with Amalek. Then God said to them, “Am I to be your
King?” And they said, “Yes.”
Questions
What would you put in our narrative?
What do people need to know from the Torah to teach our story?
Genesis Chapter 12
1. And the Lord had said to Abram, Get out from your country, and from your family, and from
your father’s house, to a land that I will show you;2. And I will make of you a great nation, and I
will bless you, and make your name great; and you shall be a blessing;
3. And I will bless those who bless you, and curse him who curses you; and in you shall all
families of the earth be blessed.
Exodus Chapter 19
16. And it came to pass on the third day in the morning, that there was thunder and lightning, and
a thick cloud upon the mount, and the sound of a shofar exceedingly loud; so that all the people
who were in the camp trembled.17. And Moses brought forth the people out of the camp to meet
with God; and they stood at the lower part of the mount.
18. And Mount Sinai was altogether in smoke, because the Lord descended upon it in fire; and
its smoke ascended as the smoke of a furnace, and the whole mount trembled greatly.19. And
when the voice of the shofar sounded long, and became louder and louder, Moses spoke, and
God answered him by a voice.20. And the Lord came down upon Mount Sinai, on the top of the
mount; and the Lord called Moses up to the top of the mount; and Moses went up.21. And the
Lord said to Moses, Go down, charge the people, lest they break through to the Lord to gaze, and
many of them perish.
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22. And let the priests also, who come near the Lord, sanctify themselves, lest the Lord break
forth upon them.23. And Moses said to the Lord, The people cannot come up to Mount Sinai; for
you charged us, saying, Set bounds about the mount, and sanctify it.24. And the Lord said to
him, Go, get you down, and you shall come up, you, and Aaron with you; but let not the priests
and the people break through to come up to the Lord, lest he break forth upon them.25. So Moses
went down to the people, and spoke to them.
Leviticus Chapter 23
1. And the Lord spoke to Moses, saying, 2. Speak to the people of Israel, and say to them, The
feasts of the Lord, which you shall proclaim to be holy gatherings, these are my feasts.3. Six
days shall work be done; but the seventh day is the sabbath of rest, a holy gathering; you shall do
no work in it; it is the sabbath of the Lord in all your dwellings.
Numbers Chapter 14
1. And all the congregation lifted up their voice, and cried; and the people wept that night.2. And
all the people of Israel murmured against Moses and against Aaron; and the whole congregation
said to them, Would God that we had died in the land of Egypt! or would God we had died in
this wilderness!3. And why has the Lord brought us to this land, to fall by the sword, that our
wives and our children should be a prey? were it not better for us to return into Egypt?4. And
they said one to another, Let us choose a chief, and let us return to Egypt.5. Then Moses and
Aaron fell on their faces before all the assembly of the congregation of the people of Israel.6.
And Joshua the son of Nun, and Caleb the son of Jephunneh, which were of those who spied the
land, tore their clothes;7. And they spoke to all the company of the people of Israel, saying, The
land, which we passed through to spy, is an exceedingly good land.8. If the Lord delights in us,
then he will bring us into this land, and give it to us; a land which flows with milk and honey.
Deuteronomy Chapter 6
4. Hear, O Israel; The Lord our God is one Lord;
5. And you shall love the Lord your God with all your heart, and with all your soul, and with all
your might.6. And these words, which I command you this day, shall be in your heart;7. And you
shall teach them diligently to your children, and shall talk of them when you sit in your house,
and when you walk by the way, and when you lie down, and when you rise up.8. And you shall
bind them for a sign upon your hand, and they shall be as frontlets between your eyes.9. And you
shall write them upon the posts of your house, and on your gates.
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Tune in to the live video session with Rabbi Artson at 12:15 AM EDT/9:15 PM PDT at www.tinyurl.com/RATikkun

Acquiring Torah: The Story of Rabbi Akiva
Avot De-Rebbe Natan 6:2
 פעמ אחת היה עומד על פי הבאר אמר מי. אמרו בנ ארבעימ שנה היה ולא שנה כלומ.מה היה תחלתו של רבי עקיבא
 מיד היה.חקק אבנ זו אמרו לא המימ שתדיר ]נופלימ[ עליה בכל יומ אמרו ]לו[ עקיבא אי אתה קורא אבנימ שחקו מימ
ל את הקשה דברי תורה שקשה כברזל על אחת כמה וכמה שיחקקו את לבי7רבי עקיבא דנ קל וחומר בעצמו מה רכ פ
 הלכ הוא ובנו וישבו אצל מלמדי תינוקות א״ל רבי למדני תורה אחז רבי עקיבא. מיד חזר ללמוד תורה.שהוא בשר ודמ
 היה לומד והולכ עד.( )אלפ תיו ולמדה תורת כהנימ ולמדה. בראש הלוח ובנו בראש הלוח כתב לו אלפ בית ולמדה
.שלמד כל התורה כולה
What was Rabbi Akiva’s origin? The Sages said, He was 40 years old and had not studied
anything. Once he was standing next to a well. He said, Who hollowed out this stone?” They
said to him, “Was it not the water that drips upon it constantly every day?” They said to him,
“Akiva, have you never read the verse, Stones are worn away by water (Job 14:19)? Immediately Rabbi
Akiva thought of a kal va-chomer argument regarding himself: “If something soft can sculpt
something hard, then words of Torah, which are hard as iron, are all the moreso capable of
hollowing out my heart, which is flesh and blood.” Immediately he turned away to learn Torah.
He went with his son, and they sat before the teachers of schoolchildren. Rabbi Akiva said to the
teacher, “My master, teach me Torah.” Rabbi Akiva held one end of the tablet and his sone held
an end of the tablet. The teacher wrote out  ב... אfor him and he learned it.  ת... אand he learned
it. The Book of Leviticus, and he learned it. Rabbi Akiva continued learning until he had learned
the whole Torah in its entirety.
הלכ וישב לפני רבי אליעזר ולפני ר׳ יהושע אמר להמ רבותי פתחו לי טעמ משנה כיונ שאמר לו הלכה אחת הלכ וישב
.לו בינו לבינ עצמו אמר )אלפ זו למה נכתבה בית זו למה נכתבה( דבר זה למה נאמר חזר ושאלנ והעמידנ בדברימ
He went and sat before Rabbi Eliezer and Rabbi Yehoshua. He said to them, “My masters! Reveal
to me the Mishnah’s reasoning.” Once they told him one halakhah, he went and sat by himself.
He said, “Why was this  אwritten? Why was this  בwritten? Why was this matter stated? He went
back asked them and brought them to a standstill with his words.
תת בהרימ פעמ אחת נטל קרדומו בידו7תת שהיה מ7רבי שמעונ בנ אלעזר אומר אמשול לכ משל למה הדבר דומה ל
 אמר להמ הרי אני עוקר.והלכ וישב על ההר והיה מכה ממנו צרורות דקות ובאו בני אדמ ואמרו לו מה אתה עושה
 תחתיו7לע גדול נכנ7 תת והולכ עד שהגיע אצל7ומטילו בתוכ הירדנ אמרו לו אי אתה יכול לעקור את כל ההר היה מ
. ככ עשה להמ רבי עקיבא לרבי אליעזר ורבי יהושע.תרו ועקרו והטילו אל הירדנ ואמר לו אינ זה מקומכ אלא מקומ זה7
Rabbi Shimon ben Elazar says, I will offer you a parable: to what is this comparable? To a
stonecutter who was quarrying in the mountains. Once, he took his ax in hand and went and sat
on the mountain, and he was dislodging small pebbles from it. People came and said to him,
“What are you doing?” He said to them, “I am uprooting this mountain and casting it into the
Jordan River.” They replied to him, “You cannot uproot the whole mountain!” Nevertheless, he
persisted quarrying until he reached a huge slab of rock. He got under it, detached it and
uprooted it, and cast it into the Jordan, saying to it, “This is not your place. Rather, that is your
www.bradartson.com • www.facebook.com/rabbiartson
www.zieglertorah.org • bartson@aju.edu
1
28

Acquiring Torah: The Story of Rabbi Akiva
Avot De-Rebbe Natan 6:2
place.” This is what Rabbi Akiva did to Rabbi Eliezer and to Rabbi Yehoshua.
ותרימ מבני7אמר לו רבי טרפונ עקיבא עליכ הכתוב אומר )איוב כח( מבכי נהרות חבש ותעלומה יוציא אור דברימ המ
.אדמ הוציאמ רבי עקיבא לאורה
Rabbi Tarfon said to Rabbi Akiva, “Akiva, about you Scripture states, From the waters of the deep were
harnessed rivers, bringing secret things into the light (Job 28:11). Things that were concealed from people,
Rabbi Akiva has brought out into the light.
 וחציה מתקשט בה עמדו עליו שכניו ואמרו לו עקיבא7בכל יומ ויומ היה מביא חבילה של עצימ חציה מוכר ומתפרנ
תפק בהנ אחד שאני7פוקימ אני מ7 אבדתנו בעשנ מכור אותנ לנו וטול שמנ בדמיהנ ושנה לאור הנר אמר להמ הרבה
[שונה בהנ ואחד שאני מתחממ כנגדנ ואחד שאני יכול לישנ ]בהמ
Each and every day, Rabbi Akiva would bring a bundle of twigs. Half he would sell to sustain
himself and half he would use. His neighbors confronted him and told him, “Akiva, you are
destroying us with the smoke! Sell the twigs to us, buy oil with the money, and study by the light
of a lamp.” Rabbi Akiva told them, “I make many uses of the twigs: one, I learn by their light,
two, I warm myself opposite them, and three, I sleep on them.”
עתיד רבי עקיבא לחייב את כל העניימ בדינ שאמ אומר להמ מפני מה לא למדתמ ]והמ אמרו מפני[ שעניימ היינו
אומרימ להמ והלא רבי עקיבא עני ביתר ומדולדל היה ]והמ אמרו מפני טפינו אומרימ להמ והלא רבי עקיבא[ היו לו
.בנימ ובנות )אלא אומרימ להמ מפני( שזכתה רחל אשתו
This is destined to condemn all poor people in judgment. For if [the heavenly court] says to
them, “Why did you not learn?” and they answer, “Because we were poor,” the prosecutors will
respond to them, But was Rabbi Akiva not extremely poor and destitute? So they will change
their argument and say, “…because of the needs of our little children!” The prosecutor will
respond, “But did Rabbi Akiva not also have sons and daughters? Rather, what the poor will say
to them is ”because his wife, Rachel, was especially meritorious.”
ופ שלש עשרה שנה לימד תורה ברבימ אמרו לא נפטר מנ העולמ עד שהיו לו שולחנות7 בנ מ׳ שנה הלכ ללמוד תורה
 היתה אשתו יוצאה בקרדמינ ובעיר של זהב אמרו לו תלמידיו.ולמות של זהב7פ ושל זהב ועד שעלה למטתו ב7של כ
:רבי ביישתנו ממה שעשית לה אמר להמ הרבה צער נצטערה עמי בתורה
Rabbi Akiva went to learn Torah when he was 40 years old. At the end of 13 years he taught
Torah publicly. The Sages said, he did not depart from the world until he had tables of silver and
gold, and until he would ascend to his bed upon golden ladders. His wife would go out wearing
kardemin and a City of Gold. His students told him, “Master, because of what you have done for
her, you have shamed us.” He said to them, “She has suffered together with me through much
travail in pursuit of Torah.”
www.bradartson.com • www.facebook.com/rabbiartson
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Tune in to the live video session with Rabbi Levy at 1:40 AM EDT/10:40 PM PDT at www.tinyurl.com/RATikkun

From Where Will Our Help Come?
Our Hands and the Hands of God
Rabbi Chai Levy,
Congregation Netivot Shalom, Berkeley, CA

ל׳:י״ד-ט׳:שמות י״ג

Exodus 13:9-14:30
(9) “And this shall serve you as a sign on
your hand and as a reminder on your
forehead—in order that the Teaching of
the LORD may be in your mouth—that with
a mighty hand the LORD freed you from
Egypt. (10) You shall keep this institution at
its set time from year to year ...(14) And
when, in time to come, your child asks you,
saying, ‘What does this mean?’ you shall
say to him, ‘It was with a mighty hand that
the LORD brought us out from Egypt, the
house of bondage...(16) “And so it shall be
as a sign upon your hand and as a symbol
on your forehead that with a mighty hand
the LORD freed us from Egypt.”... 14:(10)
As Pharaoh drew near, the Israelites caught
sight of the Egyptians advancing upon
them. Greatly frightened, the Israelites
cried out to the LORD. (11) And they said to
Moses, “Was it for want of graves in Egypt
that you brought us to die in the
wilderness? What have you done to us,
taking us out of Egypt? (12) Is this not the
very thing we told you in Egypt, saying, ‘Let
us be, and we will serve the Egyptians, for
it is better for us to serve the Egyptians
than to die in the wilderness’?” (13) But
Moses said to the people, “Have no fear!
Stand by, and witness the deliverance
which the LORD will work for you today; for
the Egyptians whom you see today you will
never see again. (14) The LORD will battle
for you; you hold your peace!” (15) Then
the LORD said to Moses, “Why do you cry
out to Me? Tell the Israelites to go forward.
(16) And you lift up your rod and hold out
your arm over the sea and split it, so that
the Israelites may march into the sea on dry

(ט) וְ הָ ָי ֩ה לְ ָ֨ך לְ ֜אֹות עַל־י ְָד ָ֗ך ּולְ ִזכָרֹון֙ בֵּ֣ין
תֹורת ה' בְ ִ ִ֑פיך ִּ֚ ִכי בְ יָ ֵּ֣ד
ַ֥ ַ ע ֶ֔יניך לְ ָ֗ ַמעַן ִתהְ יֶ֛ה
הֹוצאֲךַ֥ ה' ִמ ִמצְ ָריִ ם׃ (י) וְ שָ מַ ְר ָ ֶ֛ת את־
ִ ֲחזָקֶָ֔ ה
הַ ח ָ ַֻ֥קה הַ ֹּ֖זאת לְ מֹוע ָ ֲִ֑דּה ִמי ִ ָֹּ֖מים י ִָמימָ ה׃
אמר
ֵּ֣ (יד) וְ הָ ָָ֞יה ִכי־יִ ְשאָ לְ ךַ֥ בִ נְ ךֶ֛ מָ ָחֹּ֖ר ל...
'יאנּו ה
ָ֧ ָ ִה־זאת וְ אָ מַ ְר ָ ֵּ֣ת א ֶָ֔ליו בְ ֵּ֣חזק ָָ֗יד הֹוצ
ִ֑ ַמ
ִמ ִמצְ ַ ֹּ֖ריִ ם ִמבַ֥ית עֲבָ ִדים׃ (טו) וַיְ ִָ֗הי ִכי־
֙הִ קְ ָ ֵּ֣שה פ ְַרעה֮ לְ שַ לְ חנ ּּ֒ו ַו ַיה ֲָ֨רג ה' כָל־בְ כֹור
בְ ֵּ֣ארץ ִמצְ ַ ֶ֔ריִ ם ִמבְ ַ֥כר אָ ָ ֹּ֖דם וְ עַד־בְ כֵּ֣ ֹור
֙בְ ה ָ ִ֑מה עַל־כ ֩ן א ָ֨ ֲִני ז ֜בחַ לַ ה' כָל־פֶּ֤טר ֙רחם
הַ ְזכ ִ ֶָ֔רים וְ כָל־בְ כַ֥ ֹור בָ נַ ֹּ֖י אפְ דה׃ (טז) וְ הָ יָ ֶּ֤ה
לְ אֹות֙ עַל־יָ ֵּ֣ ְָ֣ד ֶָ֔כה ּולְ טֹוטָ ֹּ֖פת בֵּ֣ין עינִ֑יך ִּ֚ ִכי
) (י... יאנּו ה' ִמ ִמצְ ָריִ ם׃
ַ֥ ָ ִבְ ֵּ֣חזק ֶָ֔יד הֹוצ
ּופ ְַר ֹּ֖עה הִ קְ ִ ִ֑ריב וַיִ ְשא ּ֩ו בְ ני־יִ ְש ָר ָ֨אל את־
יהם
ָ֗ יהם וְ הִ נַ֥ה ִמצְ ַ ֵּ֣ריִ ם ׀ נ ֵּ֣ס ַע אַ חֲר
֜ עינ
וַיִ ְיראּו֙ ְמ ֶ֔אד וַיִ צְ ֲע ַ֥קּו בְ ני־יִ ְש ָר ֹּ֖אל אל־ה'׃
֙אמרּו֮ אל־מש ּ֒ה ַה ִמבְ ִ ֶּ֤לי אין־קְ בָ ִרים
ְ (יא) וַי
֙בְ ִמצְ ַ ֶ֔ריִם לְ קַ חְ ָ ֹּ֖תנּו ל ֵָּ֣מּות בַ ִמ ְד ָבִ֑ר מַ ה־זאת
יאנּו ִמ ִמצְ ָריִם׃ (יב) הֲלא־
ֹּ֖ ָ ִע ִ ֵָּ֣שיתָ ֶָ֔לנּו לְ הֹוצ
֙זֵּ֣ה הַ דָ ָ֗ ָבר אֲש ֩ר ִד ָ֨ ַב ְרנּו אלֶּ֤יך בְ ִמצְ ַ ֙ריִם
ת־מצְ ָ ִ֑ריִם ִ ֵּ֣כי
ִ אמר ח ַ ֲַ֥דל ִמ ֹּ֖מנּו וְ נַ עַבְ ָ ֵּ֣דה א
ֶ֔ ל
ת־מצְ ַ ֶ֔ריִ ם ִממ ֹֻּ֖תנּו בַ ִמ ְד ָבר׃
ִ ַ֥טֹוב ָָ֨לנּו֙ ע ֲֵּ֣בד א
ל־ת ָירא ּּ֒ו
ִ ַ(יג) ו ַָ֨יאמר מ ֵּ֣שה אל־הָ עָם֮ א
ִה ְתיַצְ בָ֗ ּו ְּוראּו֙ את־יְ שּועַ ֵּ֣ת ה' אֲשר־ ַיע ֲַ֥שה
֙ת־מצְ ַ ֙ריִ ם
ִ יתם א
ֶּ֤ לָכֹּ֖ם הַ יִ֑ ֹום ָ֗ ִכי אֲ ָ֨שר ְר ִא
הַ יֶ֔ ֹום ַ֥לא ת ִ ֶ֛סיפּו לִ ְרא ָ ַ֥תם עֹּ֖ ֹוד עַד־עֹולָ ם׃
)(יד) ה' יִ לָחֵּ֣ם לָכִ֑ם וְ אַ ֹּ֖תם תַ ח ֲִרישּון׃ (טו
ה־תצְ עַ ֹּ֖ק אלָ ִ֑י דַ בַ֥ר
ִ ַו ֶַּ֤יאמר ה' אל־מ ֶ֔שה מ
אל־בְ ני־יִ ְש ָר ֹּ֖אל וְ יִ ָסעּו׃ (טז) וְ אַ ָ֞ ָתה הָ ֵּ֣רם
ּונְטה את־י ְָדךֶ֛ עַל־הַ יָ ֹּ֖ם ּובְ קָ עִ֑הּו
ָ֧ את־מַ טְ ָ֗ך
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)וְ י ָָ֧באּו בְ ני־יִ ְש ָר ֶ֛אל בְ ַ֥תֹוְך הַ יָ ֹּ֖ם בַ יַבָ ָשה׃ (יז
ַוא ָ֗ ֲִני הִ נְ נִ ֶּ֤י ְמחַ זק֙ את־לֵּ֣ב ִמצְ ַ ֶ֔ריִם וְ י ָֹּ֖באּו
אַ חֲריהִ֑ם וְ ִאכָבְ ָ ֶּ֤דה בְ פ ְַרעה֙ ּובְ כָל־ח ֶ֔ילֹו
בְ ִרכְ ֹּ֖בֹו ּובְ פ ָָר ָשיו׃ (יח) וְ י ְָדעַ֥ ּו ִמצְ ַ ֹּ֖ריִם כִ י־
אֲנִ ֵּ֣י ה' בְ הִ כָבְ ִ ֵּ֣די בְ פ ְַר ֶ֔עה בְ ִרכְ ֹּ֖בֹו ּובְ פ ָָר ָשיו׃
ֱֹ֙לקים הַ הלְך֙ לִ פְ ני
ִ ָ֗ ַיִסע מַ לְ ַ ֵּ֣אְך הָ א
ַ ָ֞ (יט) ו
ַיִסע ע ֶַּ֤מּוד
ַ ָ֞ מַ חֲנֵּ֣ה יִ ְש ָר ֶ֔אל וַיֹּ֖לְך מאַ חֲריהִ֑ם ו
יהם ו ַַיע ֲֹּ֖מד מאַ חֲריהם׃ (כ) ַוי ָָ֞בא
ֶ֔ ה ָע ָנן֙ ִמפְ נ
בֵּ֣ין ׀ מַ חֲנֵּ֣ה ִמצְ ַ ָ֗ריִ ם ּובין֙ מַ חֲנֵּ֣ה יִ ְש ָר ֶ֔אל וַיְ ִ ֶּ֤הי
ה ָענָן֙ וְ הַ ֶ֔חשְך וַיָ ֹּ֖אר את־הַ לָ ִ֑יְ לָה וְ לא־קָ ַ ַ֥רב
זֶ֛ה אל־זֹּ֖ה כָל־הַ לָ יְ לָה׃ (כא) ו ַָ֨יט מ ֵּ֣שה את־
ַת־הַ יָם בְ ָ֨רּוח
ַ֠ יָד ֹ֮ו עַל־הַ ָי ּ֒ם וַיֵּ֣ ֹולְך ה' ׀ א
קָ ִ ֶּ֤דים ַעזָה֙ כָל־הַ ֶַ֔ליְ לָה וַיָ ַ֥שם את־הַ יָ ֹּ֖ם
לחָ ָר ָבִ֑ה וַיִ בָ קְ עֹּ֖ ּו הַ ָמיִ ם׃ (כב) ַוי ָָ֧באּו בְ ני־
֙יִ ְש ָר ֶ֛אל בְ ַ֥תֹוְך הַ יָ ֹּ֖ם בַ יַבָ ָ ִ֑שה וְ הַ ַ ֶּ֤מיִם לָהם
ּומ ְשמאלָ ם׃ (כג) וַיִ ְר ְדפֶּ֤ ּו
ִ ימינָ ֹּ֖ם
ִ ח ֶ֔ ָמה ִמ
יהם ִּ֚כל ֵּ֣סּוס פ ְַר ֶ֔עה
ֶ֔ ִמצְ ַ ֙ריִם֙ ַוי ֵָּ֣באּו אַ חֲר
֙ל־תֹוְך הַ יָ ם׃ (כד) וַ ָ֣יְ הִ י
ֹּ֖ ִרכְ ֹּ֖בֹו ּופ ָָר ָ ִ֑שיו א
בְ אַ ְש ֵּ֣מרת הַ ֶ֔בקר ַוי ְַש ֶּ֤קף ה' אל־מַ חֲנֵּ֣ה
ִמצְ ַ ֶ֔ריִם בְ ע ַַ֥מּוד ֹּ֖אש וְ עָנָ ִָ֑֣ן ַו ָָּ֕יהָ ם ֹּ֖את מַ ֲחנַ֥ה
ִמצְ ָריִם׃ (כה) ַו ָָ֗יסַ ר ִּ֚את אפַ ֵּ֣ן מַ ְרכְ ב ֶ֔ ָתיו
֙וַ ָ֣יְ ַנהֲגֹּ֖הּו בִ כְ בדֻ ִ֑ת ו ֵַּ֣יאמר ִמצְ ַ ָ֗ריִם אָ נ֙ ּוסָ ה
ִמפְ נֵּ֣י יִ ְש ָר ֶ֔אל ִ ֵּ֣כי ה' נִ לְ ָחַ֥ם לָהֹּ֖ם בְ ִמצְ ָריִ ם׃
נְטה את־י ְָדךֹּ֖ עַל־
ַ֥ (כו) ו ֶַּ֤יאמר ה' אל־מ ֶ֔שה
ַל־רכְ ֹּ֖בֹו
ִ ַל־מצְ ַ ֶ֔ריִם ע
ִ הַ יָ ִ֑ם וְ י ָֻשֶּ֤בּו הַ ַ֙מיִ ם֙ ע
וְ עַל־פ ָָר ָשיו׃ (כז) וַי ֩ט מ ָ֨שה את־יָד֜ ֹו עַל־
הַ ָָ֗ים ַו ָָ֨ישָ ב הַ ָ֜ים לִ פְ נַ֥ ֹות ָ֨בקר֙ לְ ֵּ֣איתָ נֶ֔ ֹו
אתֹו וַיְ נַעָ֧ר ה' את־
ִ֑ ּומצְ ַ ֹּ֖ריִם נ ִ ֵָּ֣סים לִ קְ ָר
ִ
ִמצְ ַ ֹּ֖ריִם בְ ַ֥תֹוְך הַ יָ ם׃ (כח) ַוי ָֻשֵּ֣בּו הַ ָ֗ ַמיִם
וַיְ כ ֶַּ֤סּו את־הָ ֙רכב֙ וְ את־הַ פָ ֵָּ֣ר ֶ֔ ִשים לְ כ ֙ל חֵּ֣יל
פ ְַר ֶ֔עה הַ בָ ִ ַ֥אים אַ חֲריהֹּ֖ם בַ יָ ִ֑ם לא־נִ ְש ַ ַ֥אר
בָ הֹּ֖ם עַד־א ָחד׃ (כט) ּובְ נָ֧י יִ ְש ָר ֶ֛אל הָ לְ כַ֥ ּו
בַ יַבָ ָ ֹּ֖שה בְ ֵּ֣תֹוְך הַ יָ ִ֑ם וְ הַ ַ ֶּ֤מיִ ם לָהם֙ ח ֶ֔ ָמה
ּומ ְשמאלָ ם׃ (ל) וַיָ֨ ֹושַ ע ה' בַ יַ֥ ֹום
ִ ימינָ ֹּ֖ם
ִ ִמ
הַ ֶ֛הּוא את־יִ ְש ָר ֹּ֖אל ִמיַ ֵּ֣ד ִמצְ ָ ִ֑ריִם וַיַ ֶּ֤ ְָ֣רא
ַל־שפַ ַ֥ת הַ יָ ם׃
ְ ת־מצְ ַ ֶ֔ריִ ם ֹּ֖מת ע
ִ יִ ְש ָרא ֙ל א

ground. (17) And I will stiffen the hearts of
the Egyptians so that they go in after them;
and I will gain glory through Pharaoh and
all his warriors, his chariots and his
horsemen. (18) Let the Egyptians know
that I am LORD, when I gain glory through
Pharaoh, his chariots, and his horsemen.”
(19) The angel of God, who had been going
ahead of the Israelite army, now moved
and followed behind them; and the pillar of
cloud shifted from in front of them and
took up a place behind them, (20) and it
came between the army of the Egyptians
and the army of Israel. Thus there was the
cloud with the darkness, and it cast a spell
upon the night, so that the one could not
come near the other all through the night.
(21) Then Moses held out his arm over the
sea and the LORD drove back the sea with
a strong east wind all that night, and
turned the sea into dry ground. The waters
were split, (22) and the Israelites went into
the sea on dry ground, the waters forming
a wall for them on their right and on their
left. (23) The Egyptians came in pursuit
after them into the sea, all of Pharaoh’s
horses, chariots, and horsemen. (24) At the
morning watch, the LORD looked down
upon the Egyptian army from a pillar of fire
and cloud, and threw the Egyptian army
into panic. (25) He locked the wheels of
their chariots so that they moved forward
with difficulty. And the Egyptians said, “Let
us flee from the Israelites, for the LORD is
fighting for them against Egypt.” (26) Then
the LORD said to Moses, “Hold out your
arm over the sea, that the waters may
come back upon the Egyptians and upon
their chariots and upon their horsemen.”
(27) Moses held out his arm over the sea,
and at daybreak the sea returned to its
normal state, and the Egyptians fled at its
approach. But the LORD hurled the
Egyptians into the sea. (28) The waters
turned back and covered the chariots and
the horsemen—Pharaoh’s entire army that
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followed them into the sea; not one of
them remained. (29) But the Israelites had
marched through the sea on dry ground,
the waters forming a wall for them on their
right and on their left. (30) Thus the LORD
delivered Israel that day from the
Egyptians. Israel saw the Egyptians dead on
the shore of the sea.

י׳:שמות רבה כ״א

Shemot Rabbah 21:10
The children of Israel went into the midst
of the sea upon dry ground. (Exodus 14:22)
[How is this possible?] If they went into the
sea, how was it on dry ground? And if they
went onto dry ground, then why does it say
"into the midst of the sea?" From here you
learn that the sea didn't split until they
went in up to their nostrils, and only then
did it become dry land.

,(י) ַויָבאּו בְ ני יִ ְש ָראל בְ תֹוְך הַ יָם בַ יַבָ שָ ה
 וְ ִאם בַ יַבָ שָ ה לָמָ ה,ִאם בַ יָם לָמָ ה בַ יַבָ שָ ה
 אלָא ִמכָאן אַ תָ ה לָמד שלא,בְ תֹוְך הַ יָם
נִ קְ ַרע לָהם הַ יָם עַד שבָ אּו לְ תֹוכֹו עַד
. וְ אַ חַ ר כְָך ַנעֲשָ ה לָהם יַבָ שָ ה,חֹוטְ מָ ן

Sfat Emet, Rabbi Yehuda Aryeh Leib Alter of Ger (1847-1905), on 7th day of Pesach:
The essence of the miracle of the splitting of the sea was that the Jews would merit it on their
own, through their own deeds.
Netivot Shalom, Rabbi Shalom Noach Barzovsky (1911-2000), on Parashat Beshallach:
Regarding the great revelation of the splitting of the sea...it came about through the power of
Israel. That is why God said to him, "Why do you cry out to Me? Speak to the Israelites and get
going!" Israel will display their trust in God, jumping into the sea through the force of that trust,
and in this manner they will draw out salvation and the revelation of the splitting of the sea.

ו׳-א׳:שמות ט״ו

Exodus 15:1-6
(1) Then Moses and the Israelites sang this
song to the LORD. They said: I will sing to
the LORD, for He has triumphed gloriously;
Horse and driver He has hurled into the
sea. (2) The LORD is my strength and
might; He is become my deliverance. This is
my God and I will enshrine Him; The God of
my father, and I will exalt Him. (3) The
LORD, the Warrior— LORD is His name! (4)
Pharaoh’s chariots and his army He has
cast into the sea; And the pick of his
officers Are drowned in the Sea of Reeds.
(5) The deeps covered them; They went
down into the depths like a stone. (6) Your

(א) ָ ֵּ֣אז י ִָשיר־מש ֩ה ּובְ ָ֨ני יִ ְש ָר ֜אל את־
אמר אָ ִ ֶּ֤ש ָירה
ִ֑ אמ ֹּ֖רּו ל
ְ ירה הַ זאת֙ לַ ה' וַי
ֶּ֤ ָ הַ ִש
לַה' ִכי־ג ֵָּ֣אה ג ֶ֔ ָָאה ַ֥סּוס וְ רכְ ֹּ֖בֹו ָר ָ ַ֥מה בַ יָ ם׃
֙י־לי ִלישּועָ ִ֑ה זֶּ֤ה אלִ י
ֹּ֖ ִ ִ(ב) עָזִ ֶּ֤י וְ ז ְִמ ָרת֙ ֶָ֔יּה וַ ָ֣יְ ה
ֱֹלקי אָ ִ ֹּ֖בי ַואֲר ְממנְ הּו׃ (ג) ה' ִ ֵּ֣איש
ַ֥ וְ אַ נְ ֶ֔והּו א
ִמלְ חָ ָ ִ֑מה ה' ְשמֹו׃ (ד) מַ ְרכְ ַ֥בת פ ְַר ֶ֛עה וְ חילֹּ֖ ֹו
ּומבְ ַחַ֥ר ָשלִ ָ ֹּ֖שיו טֻבְ עַ֥ ּו בְ יַם־סּוף׃
ִ י ָ ֵָּ֣רה בַ יָ ִ֑ם
(ה) ְתה ֹּ֖מת יְ כ ְַס ֻי ִ֑מּו י ְָר ַ֥דּו בִ ְמצֹוֹלֹּ֖ ת כְ מֹו־
'ָאבן׃ (ו) יְ ִמינְ ךֵּ֣ ה' נ ְאדָ ִ ֹּ֖רי בַ ִ֑כחַ יְ ִמינְ ךַ֥ ה
ִת ְרעַ ַ֥ץ אֹויב׃
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right hand, O LORD, glorious in power,
Your right hand, O LORD, shatters the foe!

ו׳:רש"י על שמות ט״ו

Rashi on Exodus 15:6
(1)  ימינך...  ימינךTHY RIGHT HAND — twice!
— When Israel performs the will of the
Omnipresent the left hand (intended for
punishment) becomes a right hand
(bestowing reward, so that God has two
right hands as it were) (Mekhilta d'Rabbi
Yishmael 15:5).

 כְ שיִ ְש ָראל, ְשני פְ עָ ִמים.(א) ימינך ימינך
עֹושין את ְרצֹונֹו של מָ קֹום הַ ְשמאל ַנעֲשית
ִ
:)י ִָמין (שם

כ׳:שמות ט״ו

Exodus 15:20
(20) Then Miriam the prophetess, Aaron’s
sister, took a timbrel in her hand, and all
the women went out after her in dance
with timbrels.

יאה א ֲָ֧חֹות אַ ה ֲֶ֛רן את־
ָ ֜ ִ(כ) ו ִַתקַ ֩ח ִמ ְר ָָ֨ים הַ נְ ב
ָהַ ֹּ֖תף בְ י ָ ִָ֑דּה וַתצֶּ֤אן ָ כָ ל־הַ נ ִָשים֙ אַ ח ֲֶ֔ריה
בְ תֻ ִ ֹּ֖פים ּובִ ְמחֹלת׃
י״ג-ח׳:שמות י״ז

Exodus 17:8-13
(8) Amalek came and fought with Israel at
Rephidim. (9) Moses said to Joshua, “Pick
some men for us, and go out and do battle
with Amalek. Tomorrow I will station
myself on the top of the hill, with the rod
of God in my hand.” (10) Joshua did as
Moses told him and fought with Amalek,
while Moses, Aaron, and Hur went up to
the top of the hill. (11) Then, whenever
Moses held up his hand, Israel prevailed;
but whenever he let down his hand,
Amalek prevailed. (12) But Moses’ hands
grew heavy; so they took a stone and put it
under him and he sat on it, while Aaron
and Hur, one on each side, supported his
hands; thus his hands remained steady
until the sun set. (13) And Joshua
overwhelmed the people of Amalek with
the sword.

(ח) ַוי ָֹּ֖בא עֲמָ לִ֑ק וַיִ לָ ַ֥חם עִ ם־יִ ְש ָר ֹּ֖אל
הֹוש ֙ ַע
ֻ ֙ ְבִ ְרפִ ִידם׃ (ט) ו ַָ֨יאמר מ ֶּ֤שה אל־י
בְ חַ ר־לָ ֵּ֣נּו ֲאנ ֶ֔ ִָשים וְ צֹּ֖א הִ לָחֵּ֣ם בַ עֲמָ לִ֑ק מָ ָ֗ ָחר
ֱֹלקים
ֹּ֖ ִ ַל־ראש הַ גִ בְ עֶָ֔ ה ּומַ ַ֥טה הָ א
ֵּ֣ אָ נ ִ ֶּ֤כי נִ צָ ב֙ ע
ֲ֙שר ָאמַ ר־לֹו
ֶּ֤ בְ י ִָדי׃ (י) וַיַ ֵּ֣עַש יְ הֹושָֻ֗ ַע ַכא
מ ֶ֔שה לְ הִ לָחֹּ֖ם בַ עֲמָ לִ֑ק ּומשה֙ אַ ה ֲֵּ֣רן וְ ֶ֔חּור
עָלֹּ֖ ּו ַ֥ראש הַ גִ בְ עָ ה׃ (יא) וְ הָ ָָ֗יה ַכא ֲָ֨שר י ִ ַָ֥רים
ֲשר יָנִ ֶ֛יחַ י ָֹּ֖דֹו
ַ֥ מ ֶ֛שה י ָֹּ֖דֹו וְ ג ַָבֵּ֣ר יִ ְש ָר ִ֑אל וְ ַכא
ידי משה֙ כְ ב ִֶ֔דים וַיִ קְ חּו־
ֶּ֤ ִוְ ג ַָבַ֥ר עֲמָ לק׃ (יב) ו
ֶ֛אבן ַוי ִ ַָ֥שימּו תַ חְ ָ ֹּ֖תיו וַיֵּ֣שב עָלִ֑יהָ וְ אַ ה ֲָ֨רן
ּומזֵּ֣ה א ֶ֔ ָחד וַיְ ִ ַ֥הי
ִ ֙וְ ֜חּור ָת ְמכֵּ֣ ּו בְ י ָ֗ ָָדיו ִמזֶּ֤ה אחָ ד
ַד־בא הַ ָשמש׃ (יג) ַו ַיחֲֹלָ֧ ש
ַ֥ י ָ ֶָ֛דיו אֱמּונָ ֹּ֖ה ע
)י־חרב׃ (פ
ָ ִהֹוש ַע את־עֲמָ לַ֥ק וְ את־ע ַֹּ֖מֹו לְ פ
ֶ֛ ֻ ְי
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—  יִּׁשֵָק֙נִי֙ מִּנְׁשִיקֹ֣ות ּפִ֔יהּוGive me of the kisses of Your mouth —
 וְהַּיֹונְִקים לְפִי, וְהַּקְטַּנִים לְפִי ּכֹחָן, הַּבַחּוִרים לְפִי ּכֹחָן, הַּזְֵקנִים לְפִי ּכֹחָן, אֵצֶל ּכָל יִׂשְָראֵל ּכָל אֶחָד וְאֶחָד לְפִי ּכֹחֹו,ּבֹוא ּוְראֵה הֵיאְַ הַּקֹול יֹוצֵא
… וְאַף מׁשֶה לְפִי ּכֹחֹו, וְהַּנָׁשִים לְפִי ּכֹחָן,ּכֹחָן
Come and see how God’s voice goes out to each Israelite, to each one according to that person’s particular ability. To the
elderly in keeping with their ability, to the young in keeping with their ability, to the women in keeping with their ability,
and even to Moses in keeping with his ability... [Shmot Rabba 5:9]
————————— ּומַחֲזִירֹו עַל ּכָלאֶחָד וְאֶחָד מִּיִׂשְָראֵל וְאֹומֵר לֹו מְַקּבֵל,אָמַר ַרּבִי יֹוחָנָן מַלְאְָ הָיָה מֹוצִיא הַּדִּבּור מִּלִפְנֵי הַּקָדֹוׁש ּבָרּוְ הּוא עַל ּכָל ּדִּבּור וְִדּבּור
 ּכְָ וְכְָ מַּתַן, וְכְָ ַקּלִים וַחֲמּוִרים יֵׁש ּבֹו, וְכְָ מִצְוֹות, ּכְָ וְכְָ ּגְזֵרֹות יֵׁש ּבֹו, ּכְָ וְכְָ עֳנָׁשִין יֵׁש ּבֹו, ּכְָ וְכְָ ּדִינִין יֵׁש ּבֹו,אַּתָה עָלֶיָ אֶת הַּדִּבּור הַּזֶה
 מִּיָד הָיָה נֹוׁשְקֹו עַל, הֵן וָהֵן, וְהּוא אֹומֵר לֹו, וְחֹוזֵר וְאֹומֵר לֹו מְַקּבֵל אַּתְ אֱלָהּותֹו ׁשֶל הַּקָדֹוׁש ּבָרּוְ הּוא, הֵן, וְהָיָה אֹומֵר לֹו יִׂשְָראֵל,ׂשָכָר יֵׁש ּבֹו
…ּפִיו
Rabbi Yohanan said: “An angel would carry forth each Word [each Commandment of the Ten Commandments] from before the
Holy One of Blessing, and bring it about to every Israelite and say to her/him: ‘Do you accept upon yourself this Word? There
are so and so many rules that pertain to it, so and so many penalties that pertain to it, so and so many decrees that pertain to it,
so many religious duties, and so many lenient and stringent aspects that apply to it and so and so much reward [and
punishment] that accrues in connection with it.’ And the Israelite would say, ‘Yes.’ And [then] the angel would go and say to him
again, ‘Do you accept the divinity of the Holy One of Blessing?’ And the Israelite would say, ‘Yes, yes.’ Immediately, [the angel]
would kiss him/her on the mouth…”
ְָ ּכְָ וְכ, וְכְָ ּדִינִין יֵׁש ּבִי, ּכְָ וְכְָ מִצְוֹות יֵׁש ּבִי,ָ הַּדִּבּור עַצְמֹו הָיָה מְחַּזֵר עַל ּכָל אֶחָד וְאֶחָד מִּיִׂשְָראֵל וְאֹומֵר לֹו מְַקּבְלֵנִי אַּתְ עָלֶי,וְַרּבָנִין אָמְִרין
 מִּיָד הַּדִּבּור, הֵן וָהֵן, וְהּוא אֹומֵר, ּכְָ וְכְָ מַּתַן ׂשָכָר יֵׁש ּבִי, ּכְָ וְכְָ ַקּלִין וַחֲמּוִרין יֵׁש ּבִי, ּכְָ וְכְָ מִצְוֹות יֵׁש ּבִי, ּכְָ וְכְָ ּגְזֵרֹות יֵׁש ּבִי,עֳנָׁשִין יֵׁש ּבִי
…נֹוׁשְקֹו עַל ּפִיו
Rabbis say: “It was the Word itself that made the rounds of the Israelites one by one, saying to each one, ‘Do you accept me
upon yourself? There are so and so many rules that pertain to me, so and so many penalties that pertain to me, so and so many
decrees that pertain to me, and so many religious duties, and so and so many lenient and stringent aspects, that apply to me,
and so and so much reward [and punishment] that accrues in connection with me.’ And the Israelite would say, ‘Yes.’
Immediately the Word would kiss him on the mouth...” [Shir ha-Shirim Rabba 1:2]
Rabbi David Ackerman
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Babylon Talmud, Tractate Pesachim Pg. 100a
Translation: Rabbi Charles Arian
The subject under discussion is the question of what happens if a group of Jews is having a meal
together late Friday afternoon and they discover that the sun has set, thus beginning the Shabbat.
Among other questions is what grace needs to be said at the conclusion of the just-finished meal, the
weekday grace or the Shabbat grace -- since the meal was eaten on a weekday but the blessing is in
fact being said on a Shabbat. Rabbi Yehuda says that under the circumstances we immediately stop
eating, spread a tablecloth, say the Shabbat Kiddush over wine, and then say the Shabbat grace;
Rabbi Yose says no, we finish eating and say the weekday grace, then spread the tablecloth and say
the Kiddush.
We learn (in a Baraita): We stop for Shabbat, according to the opinion of Rabbi Yehuda. Rabbi Yose
says: we do not stop.
It happened once that Rabban Shimon ben Gamliel, Rabbi Yehuda and Rabbi Yose were dining in
Akko when the day became sanctified on them (i.e., the meal was late Friday afternoon and they
noticed that Shabbat had started.) Rabban Shimon ben Gamliel said to Rabbi Yose: “Rabbi, with
your permission may we stop, out of deference to the opinion of our colleague Yehuda?”
He said to him: “every day (in the Study House) you prefer my opinion to that of Rabbi Yehuda, and
now you prefer Rabbi Yehuda’s opinion over mine? ‘Will he have his way with the Queen in my own
house? (Esther 7)’”
He said to him: “if that is the case we will not stop, lest the students see and establish a law for all
generations.” It was said that they did not move from there until they established the law according to
the opinion of Rabbi Yose.

תניא מפסיקין לשבתות דברי רבי יהודה רבי יוסי אומר אין מפסיקין
מעשה ברבן שמעון בן גמליאל ]ורבי יהודה[ ורבי יוסי שהיו מסובין בעכו וקדש
עליהם היום אמר ליה רבן שמעון בן גמליאל לרבי יוסי ברבי רצונך נפסיק וניחוש
לדברי יהודה חבירנו
אמר לו בכל יום ויום אתה מחבב דבריי לפני רבי יהודה ועכשיו אתה מחבב דברי רבי
יהודה בפני הגם לכבוש את המלכה עמי בבית
אמר ליה אם כן לא נפסיק שמא יראו התלמידים ויקבעו הלכה לדורות אמרו לא זזו
:משם עד שקבעו הלכה כרבי יוסי
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tf erp ohrcs rpx
g©sIb tO v¤s¨¬!C k"p«b V¨T§J¦r$k W$k i¥,«b Wh¤vO¡t v²u«v±h r¤J£t v¨n¨s£t&C k&k¨j t"m¨N°h-h'F `
b :k&k¨j¤v ,«ch'c§x r¤J£t oh¦r&g¤v-k¤t Us§s¨nU Wh¤y$p«J±u Wh®b¥e±z Ut$m²h±u
a :Uv&F¦v h¦n
v²h¨v±u
V&C s!C(g-tO r¤J£t r¨e&C ,!k±d)g tu¦v©v rh'g¨v h¯b§e°z Uj§e&k±u k&k¨j¤v-k¤t v&c«r§E©v rh'g¨v
c :k«g$C v&f§J¨n-tO r¤J£t
r¤J£t i¨,h¥t k©j³b-k¤t v&k±d)g¨v-,¤t tu¦v©v rh'g¨v h¯b§e°z Us¦rIv±u
d :k©j²B!C v&k±d)g¨v-,¤t o¨J-Up§r&g±u !g¥r²Z°h tO±u IC s"c&g¯h-tO
h'F h°u"k h¯b$C oh°b£v«F©v UJ±D°b±u
:g³d²b-k&f±u ch¦r-k&F v®h§v°h o¤vh'P-k!g±u v²Iv±h o¥J$C Q¥r&c$kU I,§r¨J$k Wh¤vO¡t v²Iv±h r©j&C o&c
e
v&k±d)g¨v-k!g o¤vh¥s±h-,¤t Um£j§r°h k&k¨j¤v-k¤t oh'c«r§E©v tu¦v©v rh'g¨v h¯b§e°z k«f±u
f :k©j²B!c v&pUr+g¨v
v®Z©v o¨S©v-,¤t Uf$p¨J tO Ubh¥s²h Ur§n¨t±u Ub&g±u
g :Ut¨r tO Ubh¯bh"g±u
c¤r¤e$C h¦e²b o¨S i¥T¦T-k©t±u v²u«v±h ¨,h¦s&P-r¤J£t k¥t¨r«§a°h W§N!g$k r"P!F
h :o¨S©v o¤v&k r"P!F°b±u k¥t¨r«§a°h W§N!g
v«¤a+g©,-h'F W)C§r¦E¦n h¦e²B©v o¨S©v r"g!c§T v¨T©t±u
:v²Iv±h h¯bh"g$C r¨J²H©v
Tanach - Deuteronomy Chapter 21
1. If one is found slain in the land which the Lord your God gives you to possess,
lying in the field, and it is not known who has slain him; 2. Then your elders and your
judges shall come forth, and they shall measure the distance to the cities which are
around him who is slain; 3. And it shall be, that the city which is nearest to the slain
man, the elders of that city shall take a heifer, which has not been worked with, and
which has not pulled in the yoke; 4. And the elders of that city shall bring down the
heifer to a rough ravine, which is neither plowed nor sown, and shall strike off the
heifer's neck there in the ravine; 5. And the priests, the sons of Levi, shall come near; for
them the Lord your God has chosen to minister to him, and to bless in the name of the
Lord; and by their word shall every controversy and every assault be tried;
6. And all the elders of that city, which is nearest to the slain man, shall wash their
hands over the heifer that is beheaded in the valley; 7. And they shall answer and say,
“our hands have not shed this blood, nor have our eyes seen it. 8. Be merciful, O Lord,
to your people Israel, whom you have redeemed, and lay not innocent blood to your
people of Israel’s charge. And the blood shall be forgiven them.”

t:c tnuh vban
, ihcurn iva inzcu /oru, , jcznv ,t our,k vmura hn kf 'vbuatrc /vban
ivhba uhv otu /vfz , ,unt gcrtc urhcj ,t osuev kf 'acfc ihkugu ihmr
ihtu /oh,a ut ,jt , ihthmun iv vnu /ughcmv :ivk rnut vbunnv , ihua
sjt ;jsu 'acfc ihkugu ihmru ihua ovhba uhva vagn /asenc ksudt ihthmun
, vbfx hshk ihtca ihs ,hc utra iuhfu /ukdr vrcabu kpbu urhcj ,t ivn
vzu 'oa uhv ,uxhhp gcrt /xhhpc tkt jcznv ,t ihnru, uvh tka ubhe,v
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/iuatrv xhhpv
Talmud - Mas. Yoma 22A - MISHNAH. C H A P T E R I I

ORIGINALLY WHOSOEVER DESIRED TO REMOVE [THE ASHES FROM] THE ALTAR DID SO.
IF THEY WERE MANY, THEY WOULD RUN AND MOUNT THE RAMP [OF THE ALTAR] AND
HE THAT CAME FIRST WITHIN FOUR CUBITS OBTAINED THE PRIVILEGE. IF TWO WERE
EVEN, THE OFFICER WOULD SAY TO THEM [ALL:] RAISE THE FINGER! AND HOW MANY
DID THEY PUT FORTH? ONE OR TWO [BUT ONE DID NOT PUT FORTH THE THUMB IN THE
TEMPLE.]
IT ONCE HAPPENED THAT TWO WERE EVEN AS THEY RAN TO MOUNT THE RAMP. ONE
OF THEM PUSHED HIS FELLOW WHO FELL AND BROKE HIS LEG. WHEN THE COURT SAW
THAT THEY INCURRED DANGER, THEY ORDAINED THAT THE ALTAR BE CLEARED ONLY BY
COUNT [Lottery]. THERE WERE FOUR COUNTS. THIS IS THE FIRST COUNT.

:d!f tnuh hkcc sunk,
sjt ose 'acfc ihkugu ihmru ihua ivhba uhva ohbvf hbac vagn :ibcr ub,
kg eusm hcr sng /uckc uk ge,u ihfx kyb , urhcj ka ,unt gcrt lu,k ivn
hf (tf ohrcs) rnut tuv hrv °ugna ktrah ,hc ubhjt :rntu 'okutv ,ukgn
kg ?vpurg vkdg thcvk hn kg ubt 'lhypau lhbez utmhu vnstc kkj tmnh
tuvaf utmnu eubh, ka uhct tc /vhfcc ogv kf ugd ?,urzgv kg ut rhgv
lsnkk /ihfx vtnyb tku 'rprpn hbc ihhsgu 'of,rpf tuv hrv :rnt /rprpn
/ohns ,ufhpan r,uh ohkf ,rvy ovhkg vaea
Babylonia Talmud - Yoma 23b
IT ONCE HAPPENED THAT TWO WERE EVEN AS THEY RAN TO MOUNT THE RAMP.

Our Rabbis taught: It once happened that two priests were equal as they ran to mount
the ramp and when one of them came first within four cubits of the altar, the other took
a knife and thrust it into his heart.
R. Zadok stood on the steps of the Hall and said: Our brethren of the house of Israel
hear ye, behold it says: If one be found slain in the land... then thy elders and judges
shall come forth . . . On whose behalf shall we offer the heifer whose neck is to be
broken, on behalf of the city or on behalf of the Temple Courts?
All the people burst out weeping. The father of the young man came and found him still
in convulsions. He said: May he be atonement for you. My son is still in convulsions and
the knife has not become unclean. His remark comes to teach you that the cleanness of
their vessels was of greater concern to them even than the shedding of blood.
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